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If a single reason were sought to explain the gene§ the American system of
government, it would probably be found in the ilgeiual, socio-economic and religious climate
which led to England’s Glorious RevolutionThe Puritan dream of establishing a benevolent,
egalitarian theocracy based on the teachings oDtieand New Testaments lay at the heart of this
endeavor. Following years of bitter contention apen warfare, the most dramatic consequence of
which was the beheading of Charles | in 1649, #teel eventually succeeded in shifting some of
the power away from the king and into the hands oépresentative parliament. Although the
struggle between the Dissenters and the monarckyrereewed after the Restoration (1660), the
definitive Protestant victory came in 1688 with tieling of the Catholic King James II. This
event was formalized in a remarkable document knasvtheBill of Rights(1689). Radically bold
for the time and of far-reaching importance, itveeras a blueprint for the American Bill of Rights
which was drafted only 102 years later.

Ironically, while the gains of the Glorious Revotut were steadily whittled away in
England during the f8century by Hanoverian kings, particularly Geoligiethe zeal for political
and religious reform remained alive and well in dodonies of British North America, partly as a
consequence of a series of Protestant “revivalsaaakenings” which occurred between 1730s
and 1760s (Griffin 1999 : 27; Will 1995), partly dase of the spreading ideals of the
Enlightenment. Constant violations of the princgplaid out in the English Bill of Rights,
compounded by a host of other abuses of royal powest notably the imposition of taxes upon
the North American colonists without their havingyaepresentation in Parliament, finally led to
the Revolution of 1776.

1 More remotely, the ultimate source is in the GReformation itself
2 The Toleration Act, adopted in the same yeag, gisaranteed the religious rights of Catholics.



Early American Institutions

It is important to recall that the Founding Fathefrthe early American Republic had been
British subjects and thought of themselves as stnghnotion of “American” being unfamiliar at
the time. Furthermore, as many of the colonists had leaGBritain because of religious or social
injustice and economic deprivation, they were ppshaore sensitive to questions of religious and
political rights than ordinary Englishmen. By aadge, they felt that the political institutionstbe
motherland were tyrannical and strove to foundrtheiv government upon principles that would
be diametrically opposed to those of the Englismanchical system. This meant essentially two
things. First, the future executive’s temporal poWwad to be strictly limited by an elected body
representing the people (i.e. the Congress) armhngéy, unlike the British State, neither the
Anglican Church nor any other Christian denominmatwwould be considered the established
religion of the nation. In fact, although Anglicam had originally been proclaimed the official
religion of the Virginia colony, its status was tlaafter the first “Great Awakening” of 1738,
(Griffin op. cit.; cf. Section 16 of the VirginiadDstitution below). In summary, the foundation of
the United States is a logical consequence of éinéirauity of political and religious thought of the
17" century English Protestant Dissenters in Britisiith America.

A brief outline of the parallels between the EngliBill of Rights of 1689 and the
American Bill of Rights of 1791 should suffice ttagfy the degree to which the latter is indebted
to the former. In the preamble to the English BillRights it is written that the document was
prepared “in order to such an establishment asth®at (Protestant) religion, laws, and liberties
might not again be in danger of being subvertedthdugh it is not specifically included as one of
the articles of the English Bill of Rights, the feaexpressed by the authors relate directly to
usurpation of power and other abuses by the King,vamce again, was also the head of the
Anglican Church, the established state religiontled United Kingdom. It was to avoid this
aberration that the Founding Fathers’ wrote thist Amendment :

“Congress shall make no law respecting an estabésiirof religion, or prohibiting the free exercise
thereof; or abridging the freedom of speech, othaf press; or the right of the people to assemdnhel to
petition the Government for a redress of grievarices

The first Amendment rights regarding freedom ofegppeand the right of the people to
assemble and to petition the government stem fraEnglish Bill of Rights : Articles 9 (“that
freedom of speech shall not be impeached...”) aneclaré (“That it is the right of subjects to
petition the king...”).

Article 7 of the English Bill of Rights also sti@ies, “that the subjects which are
Protestants may have arms for their defense saitabiheir conditions and allowed by law.” This
is the obvious source of the Second Amendmentwéh regulated Militia, being necessary to the

security of a free State, the right of the peomlekéep and bear Arms, shall not be
infringed.” The logic behind this “right” is not epifically to protect the citizen and his family
from criminals as it is often interpreted todayt bather to serve as the last rampart in the defens
of liberty in face of a tyrannical state.

Article 10 of the English Bill of Rights also guataes “that excessive bail ought not to be
required, nor excessive fines imposed, nor cruel anusual punishments inflicted”. This
corresponds almost word for word to the Amendmento &he United States Constitution :
“Excessive bail shall not be required, nor excessimnes imposed, nor cruel and unusual
punishments inflicted.” Other articles of the Esig Bill of Rights stipulate the individual’s righ

3 The first use of “American” with the meaningatolonist of British or European origin occurslire5 (OED), 11
years before the signing of the Declaration of patelence.



to a fair trial, the selection of jurors, etc. ahése are also echoed in the various Amendments to
the US Constitution.

The English Protestant origins of the first ten Alween Amendments are thus undeniable
and must be understood in the context of contempdBatish politics and society. These laws
were geared to curb the absolute power of the ncbgat both the temporal and spiritual levels. It
is thus essential to consider the crucial roleebion in American society before going further.

Religion and the American State

First, it should be underlined that by “religiorihe Founding Fathers were thinking first
and foremost of Christianity, preferably underRotestant form but also its Catholic form. This
becomes clear when one examines the writing ofetopbrary participants in this constitutional
adventure. For example, in a speech to the USamyil({October 11, 1798), John Adams, the second
President of the United States, says :

“We have no government armed with power capabl@meading with the human passions unbridled by
morality and religion. Avarice, ambition, revenge gallantry would break the strongest chords of our
Constitution as a whale goes through a net. Oursiitution was made for a religious people. It isolin

incompatible to the government of any othéFederer 1994)

Unlike Rousseau, who believed that man was borodent and later fashioned by the
social forces around him, Adams, like most of tlerding Fatherswas convinced that man was
inherently sinful. If given unlimited power, he wducertainly abuse that power. It is this
fundamental philosophical belief that underpins #mire American system of “checks and
balances”. As a devout Protestant, John Adamsichrteonsidered the term “religious”, as used
above, to be synonymous with Christianity. To hdeen more explicit would have been
redundant. The following passage seems to beaothigbid) :

“The Christian religion is, above all the religiotisat ever prevailed or existed in ancient or modemes,
the religion of wisdom, virtue, equity and humanify (John Adam’s Diary : July 26, 1796)

The passage concerning freedom of religion as egptkin the Virginia State Constitution
provides further evidence of this mindset. Thordyghspired by Locke’s writings it is one of the
earliest State constitutions and demonstrates that, its writers, the “religion” of the
commonwealth was equated with Christianity.

“Section 16. Free exercise of religion; no estalnlisht of religion.

That religion or the duty which we owe to our Crratand the manner of discharging it, can be dieect
only by reason and conviction, not by force or emale; and therefore, all men are equally entitledhe
free exercise of religion, according to the dictat conscience; and that it is the mutual dutyalbfto
practice Christian forbearance... And the General ehgsly shall not prescribe any religious test
whatsoever, or confer any peculiar privileges ovatages on any sect or denomination, or pass awy |
requiring or authorizing any religious society, tite people of any district within this Commonweatth

levy taxes on themselves or others...

This is significant because neither the Virginiat&tConstitution nor the US Constitution
itself advocate the “separation of Church and Statds often believed today. As we have seen, in

4 One important exception is Jefferson who hasdfeen described as a deist.
5 To be fair, King James Il, a Catholic, expresaezimilar view in his Declaration of Indulgence (Apt, 1687) 2
years before Locke’A Letter Concerning ToleratiofCheyney 1908 : 539)



the minds of the Founding Fathers, it was quitediiy@osite. Their primary objective was simply to

avoid the situation which existed in England whtre sovereign was (and is) also the nation’s
spiritual leader. Furthermore, it is also necessanoint out that John Locke also believed that th

duty of a Christian required him to accept thosetbgr faiths :

“Those whose manners are pure and blameless, oagdhg upon equal terms with their fellow-subjects.
Thus if solemn assemblies, observation of festivalblic worship, be permitted to any one sort of
professors; all these things ought to be permittedthe presbyterians, independents, anabaptists,
Armenians, quakers, and others, with the same tlibéday, if we may openly speak the truth, and as
becomes one man to another, neither pagan, nor kieten, nor Jew, ought to be excluded from the civil

rights of the commonwealth because of his religithe Gospel commands no such tHingHorton and
Mendus 1991 : 51)

However, even if he accepts the right of “pagamst @lews” to build houses of worship,
he sets strict conditions for this. They can de thmly as long as they are “honest, peaceful, and
industrious” and, he adds, “if these things maytanted to Jews and pagans, surely the condition
of any Christians ought not to be worse than thara Christian commonwealtltfour italics). Put
another way, the people of the commonwealth shtaletate non-Christian religions but it must
not be forgotten that the commonwealth is, first faremost, a Christian entity.

As we shall see, American identity today is stligely conditioned by two interrelated
concepts : one’s religion (or lack of it) and ethityi (or refusal of it). It is to the latter poitttat we
shall move now.

The Origins of WASP Ethnicity

We now shall attempt to demonstrate that the wligjibeliefs of the early colonists, if
analyzed as a constituent element of a culturadiierinined value system, can be viewed as a
simple extension of ethnicity. Fishman (1992 : d3atibes ethnicity in the following terms :

“both the sense and the expression of “collectivergenerational cultural continuity,” i.e. the sging and
expressing of links to “one’s own kind (one’s owaople),” to collectivities that not only purportgdhave
historical depth but, more crucially, share putatiancestral origins and, therefore, the gifts and

responsibilities, rights and obligations derivirttgetefrom.”

This perception of shared ancestral origins ofteovgkes a strong sense of moral
attachment to the group. Language is often at éng eenter of the question of ethnicity and plays
a profoundly symbolic role. In this context, retigi can also be considered a powerful cultural
corollary having a significant binding role by riarcing a sense of origins, divine justificatiornr fo
the actions of the group and adding a sacred diimerie the concept of ethnicity. We shall see
below that this was precisely the vision adoptedngyNew England Puritans.

Taking this idea of ethnicity a step further, Jdfdwards (1985 : 10-11) argues that it is
intimately associated with the concept of “natioriBoth ethnic group and nation are self-defined;
the difference between them resides in the natigpussession of the additional ‘idea’, the
conscious wish for self-control.” Some might sers #s a form of politicized ethnicity. In other
words, “nationhood” and “ethnicity” differ only ithe sense that the former can be concealed
behind the trappings of organized government. Ashadl see, the identity of such an entity is thus
dependent upon the sense of parity and “peoplefEstiman op cit. p. 70).

If one accepts this analysis, it becomes easiemtterstand how English Protestantism
gradually came to fuse with a vision of the Englishtion” as a purely ethnic Anglo-Saxon body
whose God-appointed mission was to civilize the ldvoAlthough Anglo-Saxonism, as it is
sometimes called, is often assumed to have emagadconsequence of laté"and 18" century



Romanticism, it is in fact much older than this aadntimately connected with the spread of
Protestantism during the late™8&entury and, especially the" 6entury.

With its roots in 18 century Germany, the Protestant Reformation waskedaby a
growing desire among the Germans to cast off the yio Roman Catholic political and spiritual
domination. Indeed, the conjunction of fervent glus feeling transmitted by Martin Luther,
combined with the developing consciousness of #reqived ethnic and linguistic bonds uniting
the Germanic-speaking peoples, bred feelings ofilitpdor their southern European neighbors,
particularly the Italians, Spanish and French. &ctf the entire question is perhaps better
understood in the context of emerging western Eemopnation-states as they struggled for
religious, political and socioeconomic hegemonycading to MacDougall (1982 : 42) :

“German humanists believed that their glorious gest been ignored and slighted by the ancient
writers as well as by contemporary Italian scholdtswas their self-appointed task to resurrectithe
history and demonstrate that it was as venerabld aworthy of esteem as that of the Greeks or
Romans. Furthermore, they would show that the Geyntd antiquity lived on to flower in their own

day”

Paradoxically, it was the first century Roman histio, Tacitus, who provided the
Germans and, later, the English, with thires de noblessén his classic bookGermaniahe
extols the moraland martial virtues of the Germans and goes dergjth describing their
egalitarian institutions. He stresses one point particular which was to have dire
consequences centuries later — the racial puritythef Germanic peoples. Just as the
Reformation was getting underway and Protestargsideere spreading throughout Northern
Europe, Tacitus’'s book was translated into Germarkdnrad Celtis in 1500 thus sparking
greater interest in Germanic ethnic pride. The Itesas the development of a feeling of
hostility but also superiority towards their south€atholic neighbors

Protestantism versus Catholicism

During the Reformation and well afterwards, Tacgusondemnation of Roman
slothfulness and immorality was seized upon aseéulisource by the Germans and — as Protestant
ideas spread to Great Britain — by Englishmen, émodince the endemic corruption which
permeated the Roman Catholic Church of the timethEtmore, it was increasingly felt that, just
as the Germanic tribes had swept away a decadenaflR&mpire, so the Protestant Reformers
would sweep away an equally decadent Roman Cat@Galicch.

A consequence of the fierce religious conflictsipg Protestant against Catholic was the
conscious attempt made by English Reformers to apay the traces of the Roman Catholic (and
Irish) foundations of Christianity in England. Winig in the mid 18 century, John Bale, clergyman
and ardent Anglo-Saxonist, was in the forefronswéh efforts and endeavored to demonstrate that
evangelical Christianity had first been introduded England, not by St. Augustine, the first
Archbishop of Canterbury to be appointed by theeRtyut rather by Joseph of Arithmathea, who

6 In particular he stresses the virtue of Germammen and the marital fidelity of both men and wonadike. As a
consequence, the roots of these moral values aseptie-Christian.

7 One of the most enduring ethnic stereotypes t@ hden during this period was that of Germani@saulinity” as
opposed to Latin “femininity” (MacDougall ibid.).én the great linguist, Otto Jespersen, uses teese to describe
the linguistic differences between French and Bhglh his Growth and Structure of the English Languagée
University of Chicago Press (1938, 1982).



thereby predated the arrival of the Pope’s appeibteseveral hundred years (MacDougall op. cit.
p. 34; Frantzen 1997 : 17-39)

Indeed, some ®century historians would go so far as to claint the English Church
had been Teutonic and Episcopal since the verynhagy on account of the lack of a fixed
hierarchy in Anglo-Saxon society, a hierarchy whattaracterized the Roman Catholic Church.
According to this view, the original faith of thargy English Christians had thus been corrupted by
Rome. It was therefore the duty of Englishmen to reuldéneir religious and cultural heritage that
had been contorted by the ungodly papists.

English Protestants came to vaunt what they claimere the Germanic origins of the
English Church and especially English politicaltitugions, a historical position that was to be
maintained until the present day. During thé"icentury, for instance, as the conflict between the
Parliament and King Charles | gradually reached ¢heis stage, the Puritan supporters of
Parliament came to view this political body (despis French linguistic origins!) as the incarnatio
of the Anglo-Saxon Witenagemot. This primitive Aagbaxon council, in which all freemen
participated, was held to be thoroughly democrdtings being elected officials who governed
only during times of war, another echo from Taci{Mattingly op. cit. p. 1074p. This was, of
course, an ideal argument for Puritans seekingnta the power of the English sovereigns who
were resolute defenders of the Divine Right of ksing system perceived to be a holdover from
Norman-French times and directly reminiscent of wast of Catholic excesses. Louis XIV's
outrageous abuses of political and religious aiutthonly leant credence to this sentiment.

The invention of English ethnic identity was groaeddto a large extent, in the rejection
French cultural, religious and linguistic domioatthat had marked English history since the time
of the Norman Conquest. Popular dislike of the Glatk and anything “Latin’ reached new
lengths. English writers sought new ways to hiditligne racial purity of the English people. In his
St Edwards Ghost or, Anti-Normanisifi®47), Richard Hare considered the Norman Fréadie
“the off-souring, the drosse of the Teutonic andliGaations”. He was also among the first to
write that the Anglo-Saxons had killed off or hoeddhe Brittonic Celts out of England (ibid. p.
61) thereby preserving the purity of English blo@®) the same token, the myth about the
extermination of the Celtic Britons is at the radta tradition which provided historical support
and, consequently, a political rationale for theiahseparateness of the “Anglo-Saxon” English
and the “Celtic” Welsh, Scottish and Irish, a mytiat has divided the British people until the
present day.

“Such is the transcendent quality of our Mother dta{iGermany)...we being flesh of her flesh, bonespf h
bone, yea, of the most ancient and noble of hdresri(according to the Germanes opinion) ... our
Progenitors that transplanted themselves from Gemrtaither, did not commix themselves with the aricie
inhabitants of the Countrey the Britaines (as ot@etonies did with the Natives in those places wlthey
came) but totally expelling them, took the solespssion of the Land to themselves, thereby presgtiveir

blood, lawes and language incorruptéd

The Christian vision of social egalitarianism affeaed in the New Testament was seized
and expanded upon by English Puritans... but witmnAaglo-Saxonist framework. The main

8 Gereint Gruffydd (1960 : 49) also points out thaimilar myth had found favor among the Welsh nghg the Bible
had been translated into Welsh before Joseph Asithea had introduced evangelical Christianity tdéA/a Religion
was thereafter “corrupted by the Romish innovatibAugustine”. This story presumably arose for amieasons.

9 Interestingly, a Celtic version of this idea deped in Protestant Wales. Since the both the WBfsthons and the
Anglo-Saxon English were thought to be the descetsdat Gomer and ultimately, Noah, rival claimsres made that
the language of heaven had been Celtic and Germespectively.

10 This idea reappears in form of Article 6 of feglish Bill of Rights. The danger to democracyadatanding army
during times of peace is also acknowledged in th8. (Constitution. At the height of the Cold Warge$ldent
Eisenhower made a well-known speech warning therfae people of the potential dangers of suchuasdn.

11 Outside of the classical authors, of course, edndinued to be venerated.



tenets of Anglo-Saxonism as applied to Englandevsemmarized by H. MacDougall in Hiscial
Myth in English History(1982 : 2) and provided a convenient justificatifum later British
colonialism around the world and, eventually, sdras the foundation for the American notion of
Manifest Destiny :

“1) Germanic peoples on account of their unmixediosi and civilizing mission, are inherently supetrio
all others, both in individual character and in thstitutions.

The English are, in the main, of Germanic origindaheir history begins with the landing of Hengisid
Horsa at Ebbsfleet, Kent, in 449.

The qualities which render English political andligeous institutions the freest in the world are an
inheritance from Germanic forefathers.

The English, better than any other Germanic peopresent the traditional genius of their ancestand
thereby carry a special burden of leadership inwwld community”

Given the main precepts of this ideology, withiitsistence on free political institutions,
the moral and racial superiority of the Englishmagl as their civilizing mission, it is not diffid¢u
to understand how Protestantism and Anglo-Saxorame to be so inextricably confused and
intertwined. The myth of the WASP had been bornt the early British colonists of North
America, the so-called “melting pot”, as it is n@alled, was to be a strictly British/European-
Protestant broth. Any other more extravagant recipere strictly forbidden and severely punished
as can be seen from thesé™ntury King's laws (Rose 1976 : 17, 19) :

“September 17 1630 : Hugh Davis to be soundly whipped beforeassembly of Negroes and others for
abusing himself to the dishonour of God and shah@haistians, by defiling his body in lying withnagro;
which fault he is to acknowledge next Sabbath 8&atues 1 :146

1662 Act XlI : Negro womens children to serve adoay to the condition of the mother : Whereas some
doubts have arisen whether children got by any Ehgian upon a negro woman should be slave or ffree,
Be it therefore enacted and declared by this pregesnd assembly, that all children borne in thiauntry
shalbe held bond or free only according to the d¢tmad of the mother, And that any christian shalhomitt
ffornication with a negro woman or man, hee or skee offending shall pay double the ffines impdsed
the former act. Statutes 2 : 170 ....

1670, Act XII : What tyme Indians to Serve : Whsreame disputes have arisen whither Indians taken i
warr by any other nation, and by that nation thaketh them sold to the English, are servants fer dir
terme of years, It is resolved and enacted thasaill/ants not being christians imported into thatoay by

shipping shalbe slaves for their lives...

Although slavery was not an economic necessithértorthern colonies, Griffin (1999 :
19-20) points out that it was in fact the Puritaris were the first to offer religious justificatidor
slavery as an institution. It was their argumentsciv were to be adopted decades afterwards by
the southern plantation owners. He quotes JohmnSafBostonian, who wrote the “Treatise on the
Defense of Slavery” in 1701 :



“It was Saffin’s position, following Eaton, Winthtoand Mather, that the Puritans were serving God’s
predetermined plan for a Christianized America,dese slavery was part “of the divine Wisdom ofrtieest
High, who hath made nothing in vain, but hath Hehds in all his Dispensations to the children ohrhe
Saffin believed that by enslaving “strange” Africarthe Puritans were fulfilling the law of God ieniticus

that “no heathen” should defile the homeland of thesen’

With their emphasis on the Christianizing and @uilg mission of the English, New
England Protestants likened themselves to the @indews. Just as the latter had been defined by
the Old Testament as the chosen people of GodesBuritans believed that they, as the followers
of Christ, were the new chosen people of New Testanin settling New England, which they also
called “New Canaan” or “New Zion”, their objectiweas to found a perfect English Christian
nation.

Nevertheless, Anglo-Saxonism was an ideology shiayesther Protestant groups such as
the Anglicans. The slave-based economic systemhwhad been established in Virginia, and
which progressively spread to other southern cemras they were founded, was to remain a
scourge which has plagued the social developmerth@fcountry until the present day. The
perceived racial inferiority of non-WASPs - partedy non-Europeans - was accepted as a
concrete fact. Ricard (1999 : 40) describes its Avae manifestation in the following terms :

“Writers or scholars like Emerson, Herman Melvilltaeodore Parker, George Bancroft, Francis Parkman,
and William Hickling Prescott celebrated all the macconfidently national achievements by races whose
superior characteristics were attested by scientifisearch. Nation, language and race were quiteplig

confused and rolled into oné....

By the 19" century, just as the “Anglo-Saxon” English hadutjiot of themselves as the
best of the Germans, the many Americans had nowecdoansee themselves as the best of the
“Anglo-Saxons” (ibid. p. 41). After all, had tiAemericans not succeeded in founding a “heaven-
rescued” nation which was graced with the freestituitions the world had ever known? It was
clear to many Americans that the Germanic torchdimashged hands.

Indeed, Thomas Jefferson had seen the Americatiseadirect inheritors of the Anglo-
Saxon culture, language and government. When haedé&ml the University of Virginia, for
instance, the “Anglo-Saxon” language (i.e. Old kstglwas established as a main course — along
with the required reading of the Bible. VanHoo<tarey (1997 : 160) writes :

“For Jefferson, the Anglo-Saxon form of the Engllahguage contained all of the Anglo-Saxon
characteristics that had given birth to democracydaommon law centuries before. He believed thegah
original democratic elements could be transferredtie modern student through the study of the Anglo
Saxon language. After absorbing these elementssttiteent could then trace the changes in Englismfr
that period to the present day and thereby, gaiooaresponding understanding of the developments of
English social, political, and legal customs uptl®e American Revolution. Studying this early Erglis
grammar and vocabulary as well as its subsequeangbs would provide insight into the relationship
between Anglo-Saxon cultural institutions and th#dscendants. Jefferson felt that this was theeperf

training for an American citizef

Significantly, Frantzen (cited in VanHoosier-Careapjd.) notes that Jefferson, had
proposed having Hengist and Horsa appear on theabfeal of the United States. The symbolism
behind this was patent. Just as it was believedtiigaAnglo-Saxons had exterminated and driven
the Celtic Britons out of England, so the descetglahthese Germanic warriors would drive the
Indians out their way in their conquest of North émma.

Throughout the 19 century and much of the ®entury, being an American implied
belonging to the WASP mainstream, that is to sajnda descendant of one of the original British
or Scots-Irish Protestant settlers or, at the \eagt, having Western European heritage. Hall (1997



: 143) provides further evidence of this belieftire following extract from an 1852 lecture by
Princeton-educated John Seely Hart, an ardent Aareproponent of Anglo-Saxonism :

“We, Englishmen and Americans, are lineal descesdanim the Saxons, and our language, it can not be
too often repeated, is the Saxon language. Theigingdnguage, whose history we are now sketching,
though it has received large admixtures from vasisources, is in the main the same that was spb¥en
Hengist and Horsa, and by their countrymen along shuthern shores of the Baltic, before their atiwn
England in the fifth centurd

This belief in shared ancestry and common cultanal political ideals as well as the goal
of the joint civilizing mission of the British cahialists and American WASPs, endured well into
the 20" century as is suggested by Robert Bridge's poetiilesh “To the United States of
America” written upon its entry in the First WoNdar in 1917 :

“Brothers in blood! They who this wrong began
To wreck our commonwealth, will rue the day
When first they challenged freemen to the fray,

And with the Briton dared the Americdn.2
Demography

The demographic trends in the early British colere&plains how such beliefs had come
to anchor themselves so firmly in North America.ring the earliest stages of the colonization
period, 1607 to the early P0century, the English, Welsh, Scottish and Ulst8cots-Irish)
Protestants were by far the dominant ethno-cultural and pwditiforces in the British colonies. It
was these British settlers who created the new Amer cultural model(s) to which later
immigrants were forced to adapt. This continuedl detmographics finally began to tip the scale in
favor of the non-WASP incomers during the secortidfahe 20" century. Even after the colonies
achieved their independence, roughly 85% of thB00 colonists of European origin living in
North America in 1790 were of British or Scots+riBrotestant origin (cf. Bailyn 1986; Bonnet,
Reiman and Serandour 1972 149)A further 10% were of German background, ofteniginor
Mennonite pacifists, supplemented by a smatteriigmainly French, Dutch and Swedish
Protestants. Catholics were also present, mainMarnyland and the Carolinas but even here they
were swallowed by a waves of later Protestant alsi{Bailyn op.cit.).

Naturally, it must not be forgotten that a hug®7,208 strong African population
(of whom 697,681 were slaves) lived and labored-bigtside British and Irish indentured servants
in the southern colonies during the latter parthef 18" century (Bonnet, Reiman and Serandour,
op.cit.). Nevertheless, it must also be recallet their desperate social conditions allowed them
little or no say in the development of the mairatnecultural model and political institutions which
came to dominate the colonies. The Native Americatians, who were kept out of the system
altogether, fared no better.

It is the arrival of over a million destitute Irigbatholics to the United States during the
1840s and 1850s that marked the first importanturepin relative religious and cultural harmony
that had characterized the young American Repuiice its inceptiors. Regarded with utter

12 The so-called “special relationship betweenUnied Kingdom and the United States is a directseguence of
this sentiment.

13 Although it is obvious that the Welsh, Scots a&nsh were not “Anglo-Saxons”, they were part betBritish
colonial effort. Much to the chagrin of modern @eHlationalists, “Briton” came to be equated wilnglish”.

14 The latter accounted for approximately 25% bBaitish colonists during the f8century (Bailyn 1986)

15 On account of the horrifying conditions on bo#rel immigrant ships, over 40,000 Irish died duting crossings or
shortly after landing in America (Sowell 1981 : 22)



disdain by the WASP majority, the Irish Catholics arrived at a time when thetéthStates was in
one of its most active phases of geographic expanSiowell (1981 : 35) points out that low social
status explains the striking fact that, as latéhas1860s, the “intermarriage rate” of the Irish
Boston was the “lowest of all immigrant groups -d &ven lower than black/white intermarriage at
the same period.”

The second event to disrupt the WASP hold on paveéer a consequence of the American
Civil War (1861-1865), arguably the most cataclysravent in US history. President Lincoln’s
1863 Emancipation Proclamatioried to the freeing of 4 million African slaves, aaent which
ushered in a long and painful national strugglesimeial and racial equality that has left indelible
scars on the nation to the present day. Theorbticl least, Black Americans now had the same
rights under the Constitution as any other WASR eit.

If the slave narratives are anything to go by fdfirmence 1984), the Reconstruction
period which followed the war created a situatiohick may actually have worsened racial
relations between whites and blacks. Although Lincbad officially pardoned the southern
veterans of the Confederate armies, it is sometifoggotten that many southern leaders were
denied their civil rights under section 3 of thauReenth Amendment which stipulated that military
officers or elected officials having participated the “rebellion” would be barred from any
military, state or federal offices. Furthermorer, id years, the 1867 Military Reconstruction Act
effectively denied the Southern states a voicehm Wnion by dividing the entire region in 5
military districts. The practical effect of thesecaisions meant that, while the occupying Union
army permitted Blacks to hold a certain numberditigal positions in the Southand while they
placed their own people (i.e. carpetbaggers) icgdaf power, the former southern political and
military leadership was denied this possibility.eTéffect of this disastrous policy was immediate
and resulted in the founding of the KKK in 1866 foymer Confederate General N.B. Forrest.
Their objective was simple : to terrorize the nevled Blacks (and any other outsiders) from
exercising their civil rights.

Yet, despite the social unrest, the Civil War pie@ a rush towards all-out
industrialization in the victorious North the liked which had never been seen. By 1900, for
instance, the US was producing as much steel am&pgr and Great Britain combined. The
enthusiastic mood of the period is captured insipeech of a former Union officer at a Banquet of
the Army of the Potomac (Chicago, 1894) :

“We want this Nation to be independent of the whaldd. A Nation, to be ready to settle questions of
dispute by war (our italics) should be in a comalitiof absolute independence. For that reason, Itvadin
the wheels turning in this country, all the chimsdyll of fire, all the looms running, the iron rdubt
everywhere. | want to see all mechanics havingtpleh work with good wages and good homes for their
families, good food, schools for their childrenemty of clothes, and enough to take care of a dhild
happens to take sick. | am for the independenderadrica, the growth of America, physically, memntadnd

every other way 19

However, the wheels had to be turned and the |dmdsto be run by massive numbers of
new workers. With hundreds of thousands of Brissbjects immigrating to the South Welsh coal
fields at home or to other commonwealth nationshsas Australia and Canada, millions of

16 Sowell (1981 :27) argues that in mid"i@ntury Boston free blacks “were in general ecdnalty better off than
the Irish.”

17 Sowell (ibid. p. 184) points out that over 5@MAfrican Americans were already free by this time

18 By 1872, around 330 Black men were active invdm@ous southern state legislatures. In 1876,ya@a& before the
end of Reconstruction, there were only 80. By 1966re were none. (Source : United States Depattofejustice,
Civil Rights Division, Voting Section; introducticio voting laws.)

19 From the file retrieved from Book Stacks Unlieaif Inc.
ftp.books.com/eBooks/Nonfiction/History/Speechasy aof .txt



destitute southern and eastern Europeans immigrantsnly Catholics, Orthodox Christians and
Jews — flowed into the United States where thetyeskin the burgeoning northern cities.

Although many American industrialists may have ddeed the arrival of these new
immigrants as a necessary evil to keep the growingber of mills and factories running, then as
now, they welcomed the never-ending flow of cheapot. Negative attitudes about the rising
number of non-WASPs in the United States were vpdesl by this time and are reflected in the
remarks of the noted English historian and champiofAnglo-Saxonism, Anthony Freeman. After
a visit to the United States in 1881 he had thisap: “This would be a grand land if only every
Irishman would kill a Negro, and be hanged fo{MacDougall 1982 : 101).

The public school system

As the nation grew into a formidable industrial oywthe political and economic forces
gradually shifted away from the WASP dominated Irar@as to the major northern cities. In the
meantime, the foreign-born population grew steadisadually concentrating in the cities. The
1900 census shows that the US population stood ahillion of whom 10 million were recent
immigrants. Ten years later, the figure stood amilon foreign born (US Bureau of the Census
1999Yo.

It must be stated, nevertheless, that throughastgériod the vast majority of the new
immigrants, regardless of their origins, wantedrtbkildren to blend into the culture they entered
and to become “Americans”. Generally, they readitcepted the unwritten rule of the time :
acculturation could only come through the mastdryhe English language. Thousands of new-
comers even anglicized their family names in atbithetter fit the WASP model and most made
the conscious decision to abandon their formeonatiidentities. This was, of course, encouraged
by the fervent nationalism which characterizedvaior Western nations at the time.

With the arrival of millions of new immigrants, threeed to forge a coherent American
identity became of paramount importance. This wasomplished largely through the nation’s
schools. By the end of the "I@entury 31 out of the 45 states had public schdys1918 every
state in the Union had a public school system. Mstayes, however, had inherited public school
systems that had roots in colonial times. The gplmnMiassachusetts, for instance, had created its
first public school system as early as 1642, thgeadlve of which was to teach children,
apprentices and servants “to read the English ®hgand acquire “knowledge of the Capital
Lawes : under penaltie of 20 shillings each forheaeglect therein.” They were also to be taught
the “principles of Religiorg.. This explains why Protestantism was such a peengbart of the
education system of all the states until recenthis situation must thus be considered to be an
inheritance rather than a modern deviation. Givenfact that the WASPs still held the reigns of
power, the public school was perhaps the most gaWwtrol at their disposal for integrating the
children of new immigrants into American society.

Acculturation towards the WASP model was accomplisim a variety of ways. A very
important part of the indoctrination of new immigta was determined by the thoroughly Euro-
centric content of the curriculum, another culturdderitance. History courses, for instance, were
designed to highlight the achievement of Europ&aitish and, later, American heroes. Literature
classes began with the ancient classics and mowedb ccover traditionally revered French,
German, British and American writers.

Indeed, until the 1963 Supreme Court Decision ta bahool prayer and mandatory
reading from the Bible in public schogdschildren in every classroom of public schoolsoasrthe

20 Mexicans did not arrive in large numbers urftiéiathe Mexican Revolution in 1919. The tricklerted into a flood
after 1964 when Johnson abolished the Bracero anogr

21 Internet site : schoollaw1642.html : 2002

22 1963 : US Supreme court decisi@chool District of Abington Township versus Schempp



nation began the day with the Protestant versiothefLord’s prayer. This was followed by the
Pledge of Allegiance which is still recited everpming :

“I pledge allegiance to the flag of the United Stai& America and to the Republic for which it ssnahe
nation under Goa3, with liberty and justice for alf

Patriotic songs such as “America the Beautiful’,0tGBless America” and so on were
sung on every possible occasion. Religious allissame omnipresent as can be seen in these verses
of the national anthem, “The Star-Spangled Banner”

“Blessed with victory and peace
May the heaven-rescued land
Praise the Power that hath made
And preserved us a nation.

Then conquer we must
When our cause it is just
And this be our motto

“In God is our trust

Slowly but surely the underlying symbolism of tlyeds of such songs, combined with the
lessons learned in the schools entered the suboasswinds of the young.

Towards a new American ldentity

Despite these efforts, by the early™6entury, the problem with this ethnically and
religiously determined concept of “national” iddéptiwas that an increasing proportion of the
population of the United States now consisted g@fehnumbers of non-Protestants, non-Caucasians
and even non-Christians. The latter, in particulegre relegated to a kind of identitary no-man’s
land. Officially they were American “citizens”, huh fact, few WASPs considered them to be full-
fledged members of the American “nation” — ofterntethe contrary.

Nowhere were such attitudes harsher than in thehSaebere, as a consequence of the
emancipation of the African-American slaves and effects of Reconstruction, Jim Crow Laws
had been established to prevent minorities froningofThe result of these state laws was that by
1940 only 3% of the Black population in the Soutidbeen registered to vote. By 1965, the
statistics for registered black voters ranged fiemo in Alabama to a maximum of 37.3% in
South Carolina. American Indians did not obtain the right to vdtefore 1924 - the state of
Arizona maintained the barriers until 1948. Thedissuch injustices is long and the ethnic pecking
order well known.

The Decline of Anglo-Saxonism

In addition to the demographic changes describedegla number of other crucial factors
combined to precipitate the weakening of the WA8P gn power. One of the most dramatic and
conclusive was the rise of Nazi Germany and italemt brand of Teutonism. Unlike the Anglo-
Saxonists, however, it is important to point ouattithe Nazi Teutonists rejected Christianity
altogether (Jesus, after all, was a Jew) and hadhpt to eliminate it over the long-term. Their
murderous methods, which had led to the physicarexnation of entire peoples whom they had

23 The phrase “under God” was added at the ingsistefiiPresident Eisenhower during the 1950s.
24 United States Department of Justice, Civil R§gbivision, voting section; introduction to votitegws.



judged to be racially impure, shocked even the nmastiened Anglo-Saxonists in Britain and
America. The ultimate paradox was that both theddhBtates and Great Britain found themselves
locked in a crusade against a supremely racistoheutstate that shared an ideology closely
resembling their own. Yet, in order to mobilize itheopulations during the long bloody struggle,
allied propaganda portrayed the British Empire ahd United States as the defenders of
democracy, human rights and western civilizatiabetal intellectuals were not slow in picking up
on this contradiction and the issue attracted esirg attention after the war.

Naturally, those who were most sensitive to thisembe colonial peoples themselves as
well as American citizens of non-European and/ar-@diristian origin. As a result, the economic
and military weakness of Britain and France follogvihe Second World War was exploited and,
between 1945 and 1965, nearly all of the colongs dchieved full independence, often at the cost
of tremendous bloodshed. Although the United Sthtas officially stood against colonialism, as
the Cold War turned hot, it slowly began to assuhe imperial role formerly enjoyed by the
British and the French. In turn, the Americansd¢ame to be seen as neo-colonialist imperialists by
many Third World peoples.

Just as former colonial peoples had succeededtainiiy their political freedom and, no
less important, asserting their cultural identjtiesn-European Americans drew important lessons
from these colonial struggles in their attempt thiave social and legal parity with white
Americans. During the Civil rights period, for iaste, Martin Luther King’'s non-violent tactics
were inspired, not only by his profound Protestaith, but also by Gandhi’s successful actions
against the British which he employed with gred¢@fin his marches across the southern United
States. Furthermore, the systematic and often Ibrafaession of peaceful demonstrations by
southern white police and taunting white crowdswvioeced left-leaning and liberal Christian
whites, as well as Jews and other minorities, ithatas the Black protestors who held the moral
high ground in the struggle for human and civilhtgy For the first time, the American WASP
culture and political “establishment” came undep&gous attack from human rights organizations
around the world. This situation was also effedyivexploited by the Soviet propaganda machine
and their leftist allies in Western Europe givihg struggle an international dimension.

Furthermore, even though the problem of racism faa$rom being limited to the South,
the northern-based media did much to portray sontivlites as the champions of a primitive form
of Anglo-Saxonism. The power of this message wagaeed in the nightly television news when
viewers across the nation witnessed the raciakrim® for themselves. Civil rights activists very
quickly focused their attacks on the most vocal andal of these groups, in particular the KKK
and others who were in the forefront of the stragagainst civil rights. In the end, the association
between southern WASP identity and the KKK, soundeel death-knell of WASP identity
wherever it existed. Now anyone who appeared terdktraditional “American values” ran the
risk of being openly accused or, at least suspeofduking a racist.

The 1960s

One of the most socially significant occurrenceshef 20" century in the United States
which precipitated the decline of WASP ideology whs doubling of the number of American
universities between 1945 and 1965. The direct exunsnce of this was the democratization of
higher education. For the first time in Americalstbry, massive numbers of young people from
working class families, both WASPs and non-WASPasi(y Catholics and Jews according to
Khleif 1978), were granted access to higher edaoafihe significance of this fact was two-fold :
firstly, the dispensation of learning had, once tordall, been taken out of the hands of the WASP
élitezs and, secondly, knowledge had now become a poweriuihg force in the development of

25 Nearly all of the older American Universitieblarvard, Princeton, Yale - had firm Protestant base



the US economy. After the signing of the 1964 a@@5lLcivil rights acts by Congress, increasing
numbers of Blacks, Hispanics and Indiarsegan to enter, not only the university systent, all
areas of the econormw The seeds of social plurality had been planted.

According to Fogel (quoted in Will 1995), after VitbriwWar I, institutions of higher
learning were still under the influence of the Bst&nt-inspired social gospel movement which
held that it was a Christian’s duty to repair sbitia and protect the victims. It was this belibht
had been largely responsible for the abolitionigivement prior to the Civil War as well as
Prohibitiores. Such a stimulus for social change was given mepetus by the spread of socialism,
an ideology which was gaining in popularity on carsgs and learned circles. Although during the
Cold War it was taboo to publicly articulate leftideas, particularly during the 1950s and 1960s,
many intellectuals were secretly attracted by th@itrian and universal principles advocated by
socialism. It goes without saying that the Americzapitalist system itself was also in the
crosshairs of this liberal attack.

Once combined, these forces created an electriospinere on many campuses across the
United States which encouraged students to molplatigically in an effort to change the policies
of the federal and state governments. The uniyesgistem thus served as a platform for the
expression of many of the most radical ideas ofl@®&0s.

The most remarkable consequence of this radicalizatias the manner in which the
intellectuals and students undertook the systena&struction of each of the tenets of Teutonism
and Anglo-Saxonism outlined above by MacDougall. (op.). As a WASP dominated nation,
American society as a whole had come to be ideqdtifiith each of them.

Not surprisingly, the first point to come underaat was the notion of the white ethnic
and cultural superiority. The consequences of Natiad sensitized the public to horrors of fascist
and racist doctrines and the fact that there ekiatdirect ideological link between the latter amd
institutionalized program of segregation and dmanation directed against minorities within the
United States repulsed and shamed many Americaegardless of their origins. These
discriminatory policies were effectively countettgthe civil rights movement and, eventually, by
the Federal government itself.

The second point was the supposed moral integfitheoWASP. A particularly sensitive
issue in this regard was the sexuality of womenNEittingly 1979). During the 1960s, Women'’s
groups launched an all out assault on traditioealial morays and were very vocal in attacking the
allegedly oppressive role of the white male over ¢kenturies. Just as he had exploited the ethnic
minorities, it was claimed, he had also cruelly dwated women, denying them their full potential
and using the Christian notion of sexual moradisya tool to control women. The birth control
pill, provided them with the ultimate weapon inithear against sexism and led directly to the
sexual revolution. It was in this climate that th® Supreme Court legalized abortion in 1973.

The gay liberation movement developed in the wakthis struggle for women'’s rights.
Homosexuals and lesbians also targeted the refityidaased WASP moral code which had
established laws banning and vilifying their sexu@lctices.

Another of the tenets of Anglo-Saxonism describgdMacDougall (op. cit.) was the
WASP civilizing mission. Once again, this was indtely linked to the brand of militant
Protestantism and the colonialist mindset expdniethe British as they fanned out over the world.

26 S. Cornell (1986) writes “The late 1950s andlyed960s saw the beginning of change in Americadidn
leadership and its activity. During the 1950s thenher of Indians enrolled in college in the Unif&dtes substantially
increased. Only 385 American Indians were attengiost-secondary institutions in 1932; thanks irt parthe post-
World War 1l Gl Bill, that number had swelled tdR0 by 1957. On campuses, off reservations, eddi¢atans from
different tribes began to discover one another.”

27 The Equal Rights Act in tandem with Affirmati®etion contributed significantly in this regard.

28 Championed by the Women'’s Christian Temperanoeedvhent, Prohibition has often been mocked asieutals
effort. Nevertheless, from 1920 until 1933, theesasf alcohol related disease dropped significathttpughout the
country (Doctor John Pierre German, Kettering HiadpOhio, personal communication 2001)



It was also one of the more arrogant charactesisifc WASP culture which had so exacerbated
colonial peoples over the centuries. Indirectlymbto this was Tacitus’ portrayal of the Germanic
male as the archetypal soldier. The warrior etmd the glorification of war was certainly still
deeply ingrained in the American mentality and,hwtite Vietham War raging throughout this
period, the question of the moral implicationgla# fighting were on everyone’s mind. The Anti-
War movement, which was largely inspired by patsfisf all colors, was perhaps the most
instrumental factor in ending the war in Viethamtfas following statement by Dean Rusk, former
Secretary of State suggests :

“If we had seen 50,000 people demonstrating archedheadquarters in Hanoi calling for peace, we wloul
have thought the war was over and we might haven baght. Well, they could see 50,000 people
demonstrating around the Pentagon. So | think thdissenters in this country, whatever their motivag,

in effect said, “Just hang in there, gentlemen, am will win politically what you could not win

militarily .” (Koppel, T. (1986 America and the World : 1961-197ABC documentary)

The Vietnam War played a tremendously importang fial that it acted as a catalyst in
mobilizing anyone even remotely opposed to the “WA&stablishment”. As we have seen, the
latter was being increasingly held responsible dopanoply of social ills. In radical circles,
American actions in Vietham were seen to be jusobtter example of neo-colonialist
interventionism on the part of white supremacistsvhich the victims were, once again, Third
World populations.

The long-term consequence of these focussed attatR&ASP values and institutions
have been dramatic and the effects are still éelhts day, political correctness being one of the
consequences. During the 1960s and 1970s, witlditket and indirect support of the campus-
based intellectual community, millions of young tehstudents turned their backs on their own
cultural traditionse, especially against the idea of white ethnic sigpgy. In so doing, a counter-
culture was spawned which openly challenged thditiomal American WASP cultural values that
had provided stability in the nation for centuriEsr the first time, millions of Americans came to
see their country through the eyes of the percewetdns of racism and, as in Europe, the idea of
belonging to an oppressed group became somethiadashiono.

Drugs as well as extravagant dress, beards and Hammgbecame symbolic, but very
powerful elements of the revolt. The revolutionargod that prevailed is captured in the following
extract from a brochure published by the Young &dtiAlliance. It was handed to the author by
anti-war demonstrators in Washington DC in 1971 :

“A whole generation of youth threatens to turn @skoon the ideology and on the political and acaidem
mouthpieces of America’s rulers. The “silent getierd has given way to its rebellious opposite... sThi
new radicalism is not a strictly American phenomeribis part of a world-wide radicalization of ytbu It

is young people who have made up the vanguard lamdanks of the international struggle against the
aggression of US Imperialism in Vietham... It was ybeng people of France who in 1968 sparked the
biggest general strike in history. This upheavat the overthrow of capitalism on the agenda in an
advanced capitalist country for the first time iecddes... The expanding layer of revolutionarieshen t
campuses must draw lessons from the mistakes acésaes of the past and current struggles in otaler

29 For many, this rebelliousness lasted onlytithe they were at University. For others, the réggcwas permanent.
30 This may explain the resurgence in interesthitevethnic communities, many of which had suffedestrimination
at the hands of WASPs. Chief among these are tltic @altural groups : the Welsh, Irish and Scdts. Michael
Hechter’'s (19** )Internal ColonialismLondon, Routledge and Kegan Paul. Interestingly,dblebration of European
ethnicity is not a problem if it is splintered. Theare countless Lithuanian, Polish, Scottish orn@a cultural
festivals all across the United States and aregeoerally considered to be expressions of whitesmacCelebrating
Western Civilization or collective European cuotwr ethnicity would almost certainly viewed asisa



build the most effective movement which can linkvitp struggles off the campus, among workers, vipme
and the Black and Brown communitiés.

Considering the political and social climate of thee, particularly on college campuses,
those who did not outwardly condemn WASP Americd e capitalist system were perceived to
be direct or indirect supporters of the “establishti and in favor of the exploitation of Third
World populations abroad and minorities at homee §bnsequence of this was the growth of what
came to be called “multiculturalism”, a concept gficalled for the political, cultural and social
empowerment of the traditional minorities. The ideald only work, of course, if the whites were
prepared to share power with them. The questioan,tlwas how to accomplish this goal
peacefully. New York Times journalist, William Pfg2002) appears to share this analysis :

“Multiculturalism is partly a response to the civights struggle in the United States and to thethéen
War. Americans and Europeans were held to owe gpedoand reparations to the former colonial peoples
now seen as victims of exploitation and a “racistiew of history. Multiculturalism was to provide
Westerners with a re-evaluation of formerly negidcor despised cultures. In practice, multicultural
education was well-meant but superficial and ofigmorant, with unfortunate consequences not only on

school policy, but on immigration policy

Given the emotional intensity of the attacks deectgainst them from all sides, the
defenders of traditional American (i.e. WASP) valaad society were clearly on the defensive and
have remained so until the present day. Althougly tto not necessarily define themselves in such
terms, the last bastion of WASP culture becametdichsocially to working class towns all around
the country and, geographically, to areas centardtle rural South, Midwest and West, the so-
called Bible belt.

In such regions, which are essentially white artdroktrongly Protestant, people reacted
bitterly to the attacks upon the county’s foreigiigy and the patriotic and moral values that were
at the core of their identities. Without speciflgateferring to WASPs, Nixon called them “the
silent majority”. It was in such regions that thevgrnment and its (conservative) policies were and
are most strongly defended.

Of crucial importance was the fact that, by the@®9a new liberally-minded intelligentsia
had come to dominate the countries’ universitied miedia2. For the most part, they had largely
abandoned the defense of traditional American WASP) culture and value systems (linked to
Protestant Christianity in particular) which grallpyacame to be considered the preserve of
uncultivated provincials or working class whites.

Since the 1960s, the media and countless Hollywitrod consistently portrayed the latter
as intellectually limited or, at the very best, imehthe times. The southern “racist” has become a
stock character and has been ridiculed in countiessss. “Rednecks”, “crackers”, “hicks” were
and still are terms of abuse which are openly wgiglibut any thought given to the fact that this is
also a form of intolerance that can be just asrduiwand culturally destructive as the racist itsu
that were once hurled at African Americans, Hispanor Asiatics. Just as with any kind of
negative stereotyping, this has certainly playepowerful role in stigmatizing rural American
culture in general and, on account of the legacgla¥ery, southern culture in particarThe
underlying logic appears to be that they deserve it

31 Internet site : Book Stacks Unlimited, Intp.lhooks.com/eBooks/Nonfiction/History/Speechesfyarof .tx

32 A poll taken during the 1972 presidential elettshowed that, while Massachusetts was the oatg &t the union
to vote against Nixon, 73% of the media favored i@edcGovern.

33 To name a few : “Easy Rider”, “Deliverance”, ‘#8issippi Burning”, “Forrest Gump”, etc.

34 Statistics vary on the number of white Souteesrwho actually owned slaves prior to the civiliWBhe figure
generally runs from 10% to 15%.



Interestingly, the incredible popularity of countnusic from the mid-1990s to the present
throughout huge areas of the United States (exdept England and the West Coast; cf. voting
tendencies belowy could be interpreted as a popular reawakeningoangaffirmation of the
WASP cultural vision of America.

The Rise of Multiculturalism

Just as in much of the western world, public sclaystems throughout the United States
have promoted multiculturalism for many years inefiort stamp out racisge. One of the major
objectives of the NEA, the largest teachers astonian the United States, has been to reduce the
Euro-centric approach that was once used to acatdtimmigrant children. Now their objective is
to balance the system so that all children, regasdbf their origins, can be exposed to the varied
cultures, histories and literatures of both Europaad non-European peoples. As an example, in
March 2002, the NEA collaborated with more than 3€&ding Hispanic activists to promote
“Latino political empowerment” (some of whom woukl/or seeing the American Southwest back
under Mexican sovereignty). Whatever the meritshef NEA’'s approach, critics such as Pfaff
(2002) have pointed out that multicultural paihave left both whites and minority children not
quite knowing where or how they fit into Americaocgety as a whole. He points out, for instance,
that the multicultural approach has been so effeati Britain that the British government has just
rewritten its educational policy in order to retiispride in white culture.”

“ Anti-racist education” in British schools seems have so successfully indoctrinated students in the
iniquities of Western civilization, colonialism amdite racism that it has “left white students feglthey
could not be proud of their own identity and cudtiiraccording to new official guidance from the
government’

Even if it would be preposterous to claim that satihas been eradicated, anti-racist
education has nevertheless tempered what was onceemvhelming barrier to equality in
American society. If Pfaff is correct, however stiias been accomplished at the expense of white
ethnic identity. What seems to be replacing it tsatvmany consider to be the violent, vulgar,
intellectually sterile, secular culture that is rgeicurrently exported in many American films
around the world and from which the essential el@mef traditional morality have been stripped.

Christianity under Siege

One of the main targets of the multiculturalistamp has been Christian influence,
especially as it is exerted by fundamentalist Rtargs. Undeniably, the latter were and are still
considered to be the staunchest defenders ofitnaditWASP values. They are also those who are
the most militant in defending the idea of the ©diStates as a Christian nation. The objective of
their ideological opponents would thus seem toHeedlimination of the last vestiges of WASP
identity, especially the Christian component, ascontinues to survive in America’s public
institutions. The critics may be right in fearintgeir powerful political clout. George Will (1995)
sets the number of members of what he calls ththlsiastic churches” at around 60 million.

The conflicts surrounding the issue of religion &aleen fiercely fought and the
battlefields have been courtrooms throughout théedrStates. Over the past 40 years, the most
important and passionate debates have revolvech@rthe Supreme Court decisions to abolish

35 Mitchell, G. (1995) ARBITRON, R & R. : Ratingseport and Directory : Your complete Industry ReseuGuide,
Los Angeles, Washington D.C. and Nashville, ABC igadetworks.

36 There are around 15,000 school precincts thrmutghe United States.

37 It is important to point out that many multicukilists are also practicing Christians, albeia@hore liberal variety.



prayer in public schools $chool District of Abington Township versus Schedf63) and the
legalizing of abortionRoe versus Wade 1973The issue of the teaching of “creationism”seex
“evolution” is also part of an ongoing battle in st the Christians have been regularly defeated,
most recently in Kansas.

Most issues, however, revolve around seeminglyype#ises, such as periodic court
decisions to remove nativity scenes from Town Hadins or to forbid the overt display of crosses
on the chapels of American military bases. Fox Neep®rted (March 25, 2002), for instance, that
the American Civil Liberties Uniala has threatened to file a law suit against the maj@a small
Florida town for her proclamation “banning Satahivi the town limits”, presumably because the
religious rights of Satan worshipers have beeravgats.

In a similar vein, periodic attempts have also bewte to ban the Pledge of Allegiance
because of the controversial “one nation under GmaBsage. In nearly all cases, it should be
pointed out, when such cases have been taken w, ¢ba “separation of church and state”
arguments have been generally successful in blgckity overt expression of Christianity in the
public domain, even though there is no such prabibin the U.S. Constitution. It appears obvious
that we have moved light years away from the ogbapirit of the i Amendment.

It is significant perhaps that there have not yerbany serious attacks on such sacrosanct
rituals as the “oath of office”, when the newly bl president swears, with his hand on the
Christian Bible, that he will uphold the Constitutiof the United States. The lyrics of the national
anthem and other patriotic songs as well as theéonuot the dollar also come to mind, but these
may be on a future target list.

The tenacity with which opponents of (fundamentaliShristians pursue such cases,
regardless of how overtly trivial they may appesreds light on the real objective. In fact, the
crucial question here is whether the institutioristtee United States will retain their former
Christian character, with all the spiritual andtatdl implications that this entails, or will it teme
a secular multicultural state? If the fundamentalisristians are defeated, their opponents seem to
believe, the entire WASP edifice (along with a dncallection of hardcore racists) will crumble
and a more equitable and representative systemegdace it. The question is of great importance
because the outcome will eventually determine @ieire of American society. It is this issue we
shall discuss next.

The Choices

In the very broadest of terms, there are two ptesgiblitical models for the United States :
the “Nation” model versus the “State” model of goweent. The former reflects the American
system as it survived from its inception in coldnimmes until the 1960s and is defined in terms of
the inheritance of values and traditions of the mhamt WASP ethnocultural group. The “State”
model, although it officially draws its inspiratidnom the U.S. Constitution, is more recent (at
least in terms of its application) and advocatesxae open “multicultural” model where the
“State” is composed of several or even a multitatiethnic groups, all being equal partners of an
integrated whole.

The “State” model has been officially promoted byt Democratic and Republican
politicians since the 1960s and is reminiscent aftM Luther King’s “I have a dream” speech in
which he imagines the races living harmoniouslyaircolor-blind society. According to this
concept, the inhabitants of the State are viewelllegscitizens of a democracy who are protected

38 The ACLU is a politically liberal organizatioredicated to blocking any government decisions thabnsiders
infringe on citizens’ (and non-citizens’) rights.

39 In some politically correct circles, even sayiMgerry Christmas” in public has been frowned ugmmatause it might
be offensive to non-Christians.



under the law to express and preserve their cliltlimguistic and religious backgrounds. Despite
the ethnic diversity of the State, it is felt tthe common bond linking all Americans should
include a shared respect for the values underpythi@ US Constitution as well as those expressed
in the American dream itself, that is to say, tledid in individual freedom and the ability to
provide a better economic future for oneself and'®riamily as well as to live in peace and
harmony, as equals, with one’s neighbors. Indeeahynwho embrace this model today would
refuse the concept of “ethnic groups” or ethiyebhsed “nations” altogether, preferring to see
American identity defined in universal terms on thasis of shared humanity. There is common
ground in this view for the religious as well as fieral agnostics and the vast majority of
Americans, regardless of their origins, respecte¢hedeals to varying degrees. Despite the obvious
attractiveness of this model, however, it does nzastain subtle ambiguities which Fishman (1992
: 8-9) clarifies very well :

“The theme of ethnic diversity and the sheer bealiultural pluralism provide an unending rhapsody.
This view both tantalizingly merges with and alsparates from general democratic principles, witle t
rights of man, and the unalienable privilege todme’s self, not only to be free but to be free eédbbund
together with ‘one’s own kind'. On the one handnderacy also subsumes an alternative right, nantely,
be free from ethnicity, i.e., the right and oppaity to be a citizen of the world rather than a nbemof one
or another traditioned ethnic collectivity. On thther hand, democracy guarantees the right to retaie’s
ethnicity, to safeguard collective ethnic contiguiib enable one’s children to join the ranks aiéts own
kind’, to develop creatively, and to reach theitl fpotential without becoming ethnically inauthemti

colorless, lifeless, worse than lifeless : nothiegs!

This situation has resulted in the development wdl ddentities which has left some
wondering to whom they owe primary allegiance,hte State or to their ethnic or cultural group.
The fact is, many if not most Americans considés th be a non-issue since they are tied to both
concepts and make little or no conscious distimcbetween the two. It is perhaps this fact that
continues to hold the country together.

The underlying problem is linked to the symboliagaption of both models. For many
whites, for instance, the State and the Nationoareand the same, as are concepts of citizenship
and nationality. In the context of the models diésct above, a distinction can be made, however.
As we have seen, the concept of the “Nation” iietily-determined and, by extension, so is
“nationality”. As such, it is paritary in the sendeat it is associated with strong feelings of
solidarity, affectivity as well as a visceral attawent to one’s “nation” which, in turn, is perceaive
as a kind of extended family.

Being the “citizen” of a “State”, however, is dispary in that one’s identity is legally
defined and determined by a collectivity of facelgevernment institutions (i.e. being processed
by the INS or IRS, obtaining a US passport, etng ane’s ethnic origins are totally effaced. As
such “citizenship” is characterized by a certainclaucratic artificiality where identity is accorded
by decree.

Khleif (1978 : 103-104) explains the appeal of atliy as opposed to the State concept of
legally-sanctioned identity when he writes :

“Ethnicity can be regarded as a search for roots,identity, for creation of Gemeinschaft in the stidf
Gesellschaft, for coping with issues of alienatiora mass society. The resurgence of ethnicity caanly

be understood as a tool for social mobility but @dso as a widespread quest for community, a sefoch
authenticity in the face of the overwhelming forodsmodern life that are thought to be conducive to
depersonalization, bureaucratization, and the upaesiveness, on the one hand, and to the glorificadf
the trivial, the violent, and the absurd on theesthToo little’ in the words of Novak (1976 : \§tands

between the solitary individual and the bureauargibwer of the large modern state



In large geographical areas of the country, ihis &thnic vision of identity that prevails —
consciously or unconsciously. For many whites,tit sevolves around various strains of the
American WASP *“nation” model, WASP identity havibgen extended to those having any kind
of (Western) European heritage. As we have saig,nlore militant among these range from
politically conservative Christians to a tiny bublent racist fringe. For them, the idea of rejegti
the country’s Christian foundations would spell theath of the United States as a nation, their
Nation. As in the beginning, many see the Amerisgstem of government as Christian in
inspiration and believe it should not and cannoinberpreted otherwise. Attempts to secularize the
United States are viewed by many with suspiciamif outrage. The idea of an America composed
of ethnically and religiously diverse populatiorfs-bhndus, Buddhists and Muslims, each claiming
equal status with Christians under the law andratag American “nationality”, appears to many of
them as anathema, although most dare not expriesssghnly. The Constitution and America’s
institutions, in their eyes, are direct productstieéir own cultural and historical traditions, not
those of any other. In this sense their concedaitity is blatantly proprietasy.

Ironically, the same fear of alienation and lossidentity has affected numerous other
ethnic communities in the United States. The madécal elements in the various minority groups,
for instance, tend to stress their own ethnic uemgss for fear of being swallowed up by the
mainstream cultural or the “State” model alterratihe main difference between them and
WASPs is that they make no claims about being titeeatic representatives of the American
Nation-State. On the contrary, their identitiesrstat least in part, from their common rejection of
the entire American WASP “Nation” model owing toetlsimple fact that the latter formerly
spurned their cultures, their languages, theirietheritages and their religions, often in a brutal
and demeaning fashion.

The Black Muslim movement is an interesting casgomt because it rejects the two
components of WASP identity at a core level, bathierms of ethnicity and in terms of religion.
Despite occasional claims to the contrary, it islenaelear in no uncertain terms that the enemies of
the Black people are the Jews and the “blue-eyedsti€or “foxes” as Malcom X said in one of
his speeches). The growing number of young BlacleAcans who are converting to Islam could
indeed be analyzed as a fundamental desire to embreeligion which is practiced by non-whites
and intimately associated with Africa. Such conwers could also be perceived as an outright
symbolic rejection of Protestant Christianity whishso central to WASP identity By adopting
Arabic names young African Americans can actuaketa belated slap at the slave owners who
imposed their culture, language, religion as walltlae institution of slavery on their African
ancestors. If this is the case, religion, oncerggain be viewed as an extension of ethnicity.

Likewise, American Indian militants have also priyuttumpeted the inherent moral
superiority of their traditional cultures and rédigs which, unlike the white European counterparts,
are presented as being inherently respectful ofplpeand the environment. Occasional, but
spectacular, protests have focussed, once agaiWWASP symbols - such as the burying of
“Plymouth Rock” (Massachusetts).

Similarly, Hispanics also frequently use their aogity for the “gringos” as a uniting
force in their own communities. Mexican-Americans particular often express ambivalent
attitudes about learning English, considering ittlaes language of an arrogant and imperialistic
“Anglo” culture. This linguistic tension has spadkthe foundation of a broad-based organization

40 According to the Southern Poverty Law CentddSaanti-racist association which monitors hate gsotinroughout
the country, the Council of Conservative Citizensbwsite explained the Septembef” Httack on the World Trade
Center in the following terms : “America is now rking the bitter dregs of multiculturalism and disiey.” Michael
Hill, President of the League of the South, wréf€]his is America's wake-up call to forsake it®ldtry and to return
to its true Christian and Constitutional foundatidriHe describes the South as “Anglo-Celtic” andisitian.

41 1t is important to recall that the vast majordly Black Americans are also Protestant Christigkithough the
congregations are often segregated, these shdigidus beliefs still play an important unifyingleoin America.



called “English Now”, the objective of which is pass a law making English the official language
of the United States. In the past, however, theSureme Court has repeatedly ruled that such
proposals are unconstitutional. From the point ieiwof the Federal Government, there is no
official national language.

Ethnicity and the Political Parties

The struggle for equal rights, combined with tharsk for identity, has been carried over
quite naturally into domestic politics and the tmajor political parties have had an important role
in promoting various aspects of the models disausdmve. Generally speaking, although both
parties vaunt the merits of the “State” model désdt above, it is obvious that the Republicans
attract their strongest support from the defendafrsthe “nation” model, especially white
conservatives, important segments of the businlass and, more specifically, the Christian right,
The Democrats are generally supported by a brdizshed of liberal whites, minority ethnic groups
(excluding Asians) or what Reverend Jesse Jackseferped to call the “rainbow coalition”.
Feminists, ecologists and homosexuals also votéliiea favor of the Democrats.

Nowhere has this division of the American elecmer been more striking than in the
1996 and 2000 presidential elections. If one coepére results, it clearly confirms a growing rift
in the country along ethnic, religious and alsogyaphical lines. For instance, although the white
vote tipped slightly in favor of the Republicans1f96 with 43% for Clinton and 46% for Dole
(9% for Perot), the 2000 election showed far margpsrt for the Republicans with 54% of all
whites voting for Bush and only 42% voting for Gore

Although Will (1995) shows that the Protestant vatas evenly split during the 1982
Congressional elections, since then there has heedical shift away from the Democrats. In
1996, only 36% of white mainstream Protestants d/doe Clinton (53% for Dole and 10% for
Perot). During the last election, 63% voted for [Bu34% for Gore. In 1996, white born-again
Christians were even more anti-Democrat with ord$62/oting for Clinton (65% for Dole, 8% for
Perot)s. It should be recalled that this was prior to tesvinski affair which further eroded his
support among these voters. This seems to be nwdiby the 2000 election results where white
Evangelical Christians and Mormons, for exampldeed4% and 88% respectively for Bush. In
fact, as might be expected, the division of thetelate also shows growing polarization along the
rural-urban divide with 59% of all rural dwellerasting their votes for G.W. Bush : he won in 28
states, mainly in the traditional Bible Belt. Oretbontrary, city dwellers as well as much of New
England and the West Coast solidly support the eats.

The 1996 and 2000 elections show the minoritiesngomassively in favor of the
Democrats. In 1996, for instance, 84% of Blacksegdr Clinton, 12% for Dole, 4% for Perot.
During the last election, however, an amazing 908ted for Gore and a mere 8% for Bush.
Likewise, 72% of Hispanics voted for Clinton in 3921% for Dole and 6% for Perot).
Interestingly, the last election was marked byighslshift in favor of the Republicans with 62%
voting for Gore (35% for Buslh) Among the minority voters, however, Asians areiraportant
exception to this anti-Republican tendency as thag nearly the same way as whites — 43% for
Clinton, 46% for Dole and 9% for Perot in 1996 aix®%% for Bush and 41% for Gore in 2000.

Women, regardless of ethnic origin, also tend ttevo favor of Democratic candidates
with 54% voting for Clinton in 1996 (38% for Dosémd 7% for Perot) and 54% for Gore in 2000.
The statistics are reversed for men. In 1996, d8B6 of all men voted for Clinton (44% for Dole

42 Mainstream White Protestants make up 56% oéliaetorate, the religious right 14%, Catholics 29%ws 4%.

43 Will (1995) shows that during the 1982 congrasal elections, the vote of the conservative Ciaris¢électorate was
evenly split between Democrats and Republicansl®4, 74% were voting Republican.

44 His strongest support in the Hispanic commuoéyne from Mexican Americans in his home state ofaseand
Cubans in Florida.



and 10% for Perot) while only 42% supported G&&%4 for Bush) in 2000. Feminists and gays
also voted in record numbers for the Democrats Jdtter having contributed heavily to both the
Clinton and Gore campaigns.

Generally speaking, non-Christians show overwheajrsnpport for the Democrats. In
1996, for instance, 78% of the Jewish voters supdoClinton (16% voted for Dole and 3% for
Perot). 77% of the Jewish vote went to Gore (I828Bush) in 2000. 80% of other non-Christians
(mainly Muslims) also voted for Gore. Globally, 6586 non-believers voted for Gore, 35% for
Bush.

Nevertheless, an interesting has shift occurred ngm@atholic voters during the last
election. In 1996, Catholics leaned towards the daats with 53% voting for Clinton (37% for
Dole and 9% for Perot). However, perhaps as amdotresult of the Lewinski scandal, in 2000,
Roman Catholics broke with their pro-democratiditians for the first time : 52% voted for Bush,
45% for Gores.

The political polarization of the American electi@along ethnic and religious lines is
now a blatant reality and appears to support ttyaes presented above. For instance, a mere
15% of those who voted for Bush were non-whitesan-Christians. As Barone, Cohen and Cook
(2002 : 28) expressed it, “Although they may be amfortable with the facts, Americans
increasingly vote as they pray — or don't pray.”

Both parties have their work cut out for them, hegre The Democrats are in a position
where they must respond to the complex needs ofwiigg urbanized, multi-ethnic and politically
liberal electorate whereas the Republicans arkaruhenviable position of defending the religious
and moral values, as well as the economic interetmn aging white middle and upper class.

The Future

Once again, demography appears to be at the cehtany debate on the evolution of
American society. Two interrelated factors come iplay : the current rate of immigration and the
variable birthrates in the various ethnic commaesitilt is these factors which will determine the
nature of American culture. Let us consider eadhtpo turn.

Declining birthrates among middle class whites amtipular, can be attributed, in large
part to the gains made by the women’s movemenhduhe 1960s and 1970s, most notably in the
area of contraception and abortion rights. Chmsfiandamentalists retort, however, that if the
Supreme Court had not ruled in favor of abortiod®73, there would have been over 40 million
more Americans today (many of whom would have Imair town children by now). The statistics
show that 60% to 70% of these abortions were paddron white womeia.

Furthermore, after the 1960s, immigration policiesre altered to respect anti-racist
legislation passed by Congress in the mid sixfié® consequence was a drastic reduction in the
percentage of European-born immigrants to betwd&@8 and 20% per year (US Census Bureau
2000). According to the 1990 census, for instaoce,of a total number of 19.5 million foreign
born American citizens, only 4.5 million were of rBpean descent. Pfaff (2002) states that
currently 55 million people, one-fifth of the Amean population, are either foreign born or are the
children of foreign born immigrants, the majoritivehom are of non-European origin.

The US Census Bureau (2000) demonstrates that terealready over 80 million
Americans of Asian, African and Hispanic descenthie country and the number is rising quickly.
Hispanics have now supplanted Blacks as the lamg@stwhite minority group with 35 million

45 These statistics are based on studies by Ba@mten and Cook (2002 : 27-28) and Wayne (2QBD:281).

46 These statistics are based on US Bureau offitativhich indicate that an average of one miliene and a half
million women have had abortions each year sincé319he Alan Guttmacher Institute sets the totahber of

abortions between 1973 and 1996 at 38,010,378.esd tatistics also show that a steadily inangasumber of
minority women (approximately 40%) have had abodiover the past 10 years.



inhabitants. Very indicative of these trends is pgogpulation of 5 to 17 year old Americans of
whom 20,285,273 out of 53,118,015 are non-whiteedeed, it has been predicted that, if the
present demographic shift continues, whites wilbbminority in the United States by 2050, if not
sooner.

If this occurs, what will be the consequences im#e of national identity and even
political stability? Pfaff (ibid.) provides the folving assessment :

“Nobody is making a choice about multiculturalismthe@ nature of assimilation or non-assimilatiome®r
numbers have decided the matter. American so@edgapting to the immigrants more than the immitgan
are adapting to the United States.... In the UnitedeS, the process seems irreversible. The resyltiés

continued evolution of American society away fresWWest European origins:s
Conclusion

Given the low birth rate of the white American pigtion, combined with the fact that the
United States is the driving force behind the glizlaéion effort (and that its business élite is; fo
the time being, directly benefiting from the pt®it generates), it seems highly unlikely tharth
will be any change in US economic or immigratioiges. The steady stream of cheap labor is
also one of the major reasons (Pfaff op. cit.).t Jass during the 19 century, the economic
ambitions of the American business class would seepe stronger than any desire on their part to
preserve the “Nation” model. On the contrary, itwebappear that these business élites consider
that the economic future lies, not in maintainingltsa model, but rather in breaking down national
barriers which might limit profits.

Under these conditions, it seems obvious that thiticaltural “State” model offers the only
possible alternative because, as we have sean(ait least in theory) inclusive and non-proprigtar
The bad news for the advocates of this system, wemvas that there is little evidence that
Americans, regardless of their origins, are reamalbandon their respective ethnic camps. The
latest 2000 census demonstrates that astonisHeglAmericans are the children of “mixed race”
marriages. For example, of the 53,118,014 younglpdoetween 5 to 17, only 1,276,978 claim to
be of “two or more races (not including Hispanicétthough such statistics must be considered
with considerable cautiay this suggests that the taboos forbidding ethnixinm are still very
formidable social obstacles. For this reason, thygelor a large scale ethnic fusion that many have
dreamed of would appear unlikely, at least overstiat term. Clearly, the sense of belonging and
security offered by the ethnic group is currentlyfaa more powerful force than was perhaps
realized and simply denying this fact could hawsadirous consequences in the future.

Another major difficulty multiculturalists will hato confront stems from the fact that the
American political system, whether they like itrmt, is indeed a product of enlightened Protestant

47 US Census Bureau, Census 2000, summary filadle$ PCT12 and PCT12I

48 This should be interesting for Europeans for psionary reasons. First, the traditional ethnic &nttural bonds
linking Americans and Europeans (despite their degq rows) could eventually be weakened if curreahds
continue. This leads one to wonder what the palittmd economic relations between the two contserght be in
the future. Secondly, Europe faces similar problesgarding massive immigration, a declining birdter and a
potential loss of its ethnic and cultural idensitie One difference is that Christianity, as arnvacteligious force, is
essentially moribund in Europe. In a recent CNNision interview, Boutros Boutros-Ghali, form8ecretary-
General of the UN, stated that Europeans haéibettucate themselves about the Muslim religionardtire since
more than 20 million more North Africans are expecto enter Europe in the coming years. In hisiopineven if
they wanted to, Europeans would be powerless {o thtis. Naturally, racist groups on both contingpitsy on rising
fears of immigration and feelings of insecurity.

49 US Census Bureau, Census 2000, summary fileathleTPCT120. Barone, Cohen and Cook (2002) note tha
Americans who claim to be the children of mixederdamilies account for only 2.4% of the total paign. It is
important to consider that all such concepts ohietlorigin are arbitrary and based not on scienfdict but rather on
popular perceptions concerning the “putative amaéstigins” (Fishman 1992 : 4) of those answgitine census.



Christianity. So are the foundations of Americafiure. Given the visceral attachment of a sizable
portion of the population to the various strainstlwf religious tradition, the consequences of
eliminating its influence could have far more dawges repercussions than simply tolerating its
existence.

A further irony is that while Anglo-Saxonism proed the ideological framework for
racism in America, it is the symbiosis between gfowernment’s institutions and the historical
religiosity of the American people that ultimatghermitted the peaceful social and political
empowerment of America’s minorities as well as diestruction of Anglo-Saxonist ideology In
the end, the good news is that this could not lemeairred if most “WASPs” had not come to the
realization, albeit with considerable reluctandet tthis ideology is thoroughly incompatible with
the Christianity they claim to profess. The questtoday, however, is whether white guilt
combined with minority bitterness could erode traglitional social fabric of the United States as
we know it and, if so, what would replace it.

The real challenge to the American people and theernment lies in finding ways of
promoting social harmony and genuine mutual respeuing the citizens of the different ethno-
cultural families while simultaneously providing ud rights, economic opportunity and some
sense of common culture.
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