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THE ADVAITA VEDANTA
OF CANKARACARYA *

Summarra gheolo ia hindu fundan]entum invenit in illis libris sacris

Upanisades audiunt, guorum Brrnc allores fuerunt conscrrEh Inter sae-

cua octavum et tertium. ante, Christum. Sunt documenta a eculationum et

exPerrentrarom spjritualium anctorum sapientium * hinduismi, qui tarn

re et B L| ocutl sunt eo ejus u attributis q huma a ratio

tra pro?redr va eat irabilis s eculatro arum vitiata

est efectu verae notfonis creatronrs |ta ut creatlrae consi ere tur aut ema-
nationes vel eYo [utiopes Del aut.omnino non reales.

Haec vacl atro U anrsadum influxit etiam In scholas ex eis ortas, quae
enrunt enerar ag llatione Vedanta In hog stu |o Bro onimus famosam
Ia ita V e ar]ta Vedanta Monista) elaborata a Cankaracarya

rurt |n ]ndra merr ionali saeculo nono Post rrstum et inter omnes %
gg 0S n lae acrePrrnceps eminet. Selectos textus ex eduso ere principali
nta-Bh afza oopo tunis commentrskterjectrs TJta Qr JI? us uf tofa qo-
ctrrna ejus dare et _concise euceat Cankara ‘totus fuit in defendendo absolu-
fam realitatem, |nf|n|tam perfectionem et omnimodam immutabilitatem et
mdependentram I; quod et fecit telici exity. De_mundo_autem, ob caren-
d;am notronrs EPJO uctronrs ex nihilo, obviam habuit hoc dAIemm aut mun-
um reaem mittere infitiando Immutabilitatem et independentiam Del,
aut mundum quid mere ideale judicare contra sensum_communem. Ingenio-
sam ergo Insti urt d(ftrnct onem inter real |te1tem et obAeetrvrtatem et “‘mun-
dum o #ectrvum d curt se non re Animas Vero. Ipse 8oncep|l
ut ag enter distinctas a rﬂuan iu in hoc mun objectivo sed Irreall
versantur, sed entitative unum atque 1dem cum Eo.

the transliteration of Sanskrit words we have followed the scheme
ado ted ba/ the Internatr nal] Con 9?55 0 Orrentahsts at Athens in 1912,
exc trn ne particular which 1s garne below
| the vowels are propounced as in Latin, «E » and «O» are alnj/az
I% ?n ganskrrt s regards the rels) a short horrzontal line placed above
t Indicates when the \h, are to thened,

Psonants t00 fol] the atin ncrathon but one letter stands
for on one sound. Thus «G» as a a s the hard sound as In «goqd»;
Its %o t sound as in «gentle » i F ﬂ )é«J» «C» 15 always soft as
|nt Latin words « cenha » or t e Is inrsh «ch » as In «cherry ».
The function of the hard «C» as |n «cat» Is taken over by « K». «H» is
alwa s asprrated

0t below turns dentals nho cerebrals. Hence «J» and «D » ound

ost like those Ietters In End] » |s ronounce li e the «s » In

sr » «R» IS o rono ced a If the «R» were fol ?wed by an

r}deter rflate vowel as | words, e the vowel at the end

inite artrcle w en owe a consopaht, «the man» «N» s

[ ewra ? erebral, t e trp o t e ton ue turned up' to touch the palate
Instea e root o

Sr» is t g same as |n S anrsh Fgr the sibilant of the Ias of «C»

ave to use «O» Instea the accented S o t
Ec?te oth Bec use « Q» !(s the more ogrca ch 0 ce and, (he ota7

S i, already over orke Ipro ufe the i |Iant «
ngue against the E te as B onounce «ch» (cheese) and mstead
IosrndJ the gap, let the air |ss out
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Introduction

R

nas t
conc portrons of the tNur Vedas, the most ?ncrent ang
ut oritative of the Hrndu Scrrﬁtures Itwasacrrsrso conS(hen
that occ sro th Ipanrs S, The Vegrc religion Wdt |ts
srmO%Ie cuto eified forc 8 nature had been s ersee
y an exaggerate form of rrtualrsm t at eﬁ) m t|
h)vlh qg mec anrca C emonref %nd mystic form are nt
0l¢ complex ecame unintelligible to ecommon ?n un
fonvmcmrg to the | ted entsra en of 'goo will E gﬂan okin
or 3 more J)rrtua and ration g orm% relraron the
alred 'H orest and betook themselves to meditation.
Te recor?] thel 1eculatrons an lsé)drr ual experiences,
known af the Aran aka. rest treatises the way for the
more hroslor anis
f ga 1sads r resent he sincere searrih for truth ﬂf an
mtenseyr |g|ous geopfe %au tin a spititual impasse. Brhaga-
ranY a qreatest 0 (“sa S,. QIves e)P ession to this
aeo mrln maprayerr e grsverye rrum «rm
alsehood ea eto’ T arkness” lea [3 IPs
rom death me to mmortalrt vetagvatara wn ad
Pens with thrs Huer%/ «What rst cause hman?* ence
are we bhorn? ereydﬁ |ve%nwrteva dy
who know Brahman us) at whose command do a Ide,
vY]hether in. Barn or in pLeasure . |s not sur rrsm therefore
t elrt ite of grave aberratjons like pantheis phenome-
nalism, this smcere quest marn arne f r centurres ed t some
astoundrng ashes of mtu tion \ethe one expressed | e -
Ing verse”of Iga B % ¢ |:u ness]rs That Erah an), fullness
IS (cors]mos out of That Fu Inesi IS proceeds; ta eawayt 1S
rom fJ hat remains ever Fully.,
an fa s, though not Is atematrc tre thses] contain het-
we n the the fundame octrines o er Hinguism,

fa
are dthe onlg ortroHs ofth Vedas that ¢ ntr ue to, influencé
e Hindu mind. "For this reason, as well as because they come

e root Brh or Bra row, dila as given rrse 0 Sever
*Th t Brh Brah. dilat t I
|mportant t%rms the most |m ort nt bern ra man neuter form) whic
stands for the Impersonal, Tran?cendenta od of the Vedanta. In deteymin-
Ing the gender 0] Joronouns referring to h an We ave been led not
so” muchby considerations of rammar as, g ee ?encg of the context.
For t e ret even t e Vedas ae not consistént on t Imasculr o

hrne tria %} rig

er wor s rom t e same roo re Brahma

f he o s of myt an mernt%er\? rimurti (di

ra ma a, the ri |st| sec lon of t edzﬁ e same word was or mzw
use denote te prrestg/ caste as WF ut to vor confusion, t
practrce today IS to use the térm Brahmin for the priestly caste.
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t the cAose of the Vedas tﬂ have been %rven the title Vedanta
end and purpose tt X a5). In ater e owev%r the term
tand sn much for the books t ems VeS as for the theology
derived rom them.

Can aracaryas Advaita O(m |st|cP Veda hou?h pr e]s-
srng eac npnuatron and e[aporaf ? {ne of t
Upanisads, 1S In Tact only one of the schools derived from those
a crth ?]crrptures The Upanisads ¢ emselvs tg ost important
% were wrrtten etween the eighth and third centurie

%re n% roduct of one a e or one particular. tren
? thou ern re resent dr erse dencies an contarn con-
Ircérn tate s l %e th ree great to o endurr

o orld” T eare rtions E S
that are clear therstr others t at ar monrstrc an et others
mgrtr S%]re duafistic. The dominant tone however seems to be

r

Some time in the second century B. C.. or somewhat earljer,
t ere aP eared a |mgortant work named Brahama-sutras or Ve-

ntas Itras, attributed to a certain P rl ana. ew s the first
Ft or o afte pt a ystematrzatro t theo odrca contents
anrsa on tﬁ Ines onw ic J Ini systematized
rrtualrstr contents of teBra nas ? atter |t |§
composed IF the «sutra » style, tha |s |n extremeY %ondense
mnemonjc ormu ae whlr]ch are not md more t n agBe raic sym-
0Js unrnt%l |d/be Wt Qut commen Iarres
rrngs In the “Views 0 (d ITferent schools o t, con e nrn
%unorthodgx and trying to reconcile ot es amonP -
ves lsownlj ﬁementshon some very im ortan(t questions are
not clear %ort his rven rise’ to astIy rver ent Inter-
pretation IS mind. Ht -Sutras ver soo o econ-
sidere e asic text o Ve anta theoI reat
dantins have written commentaires ont ase err own
tern on t em. The mﬁ st important of these commentaries IS
Bhasya of Qankara who inter grets the sutras I an entirely
monrstrc sense. RamaH SJa an ﬁ contraw mtergrets he sutra?
In a th erst\c sense In Cn asya, O 8 rent t ﬁolorn;]r
currentst at ve e rq rom the Ve anta sutras t ost
ortant aita  (monism Canda%car a,.the V
d v rta ua |f|e monrsm of Ra J t arta&ua-
1Sm) 0 vacar%/a [n the’ opinion 0 svera Important autho-
rtie Snota Thibaut amocm the ear er Dasgupta a ond
t e more recent qnes), Badarayana rmsel was more a thels
an a monist, an lwn nuja’‘s rnter retatron represents the au-
s mind more fait han g ankara’s does.
an#<ara was not dt oncenfrate on the m%nrstrc %Ie-
ments of the Upanisads and ur d a theology based on them. That
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onpur gogs to G ud ida, the teacher oL Govinda who taught
Ja oo Rl Uit Wb St e
15ads ¥ r?nunce IN 1S monistic vrews gra
ImS g makﬁs the %nfe 510 th tt e a vaf]ta creed ¥vs reco-
vered from t udapl aan attecoso so
ommentary on a a as rika, says th t h adores -
at thefeto reat guru, the adore rsa ore
clrnodclg iles opreg tﬁ 03'”# 9 netssefrg)rcg eo reahu nin
tee great ocea o the Veda wrth] hrs reatc |[rJn rg tr -
recovere what m the “heart o t
ar attainable vn t morta ods. We there ore -
SAecrt]\t/artaStotanagtg o Mandu arrka b ore entering upon t

|. - THE ADVAITA OF GAUDAPADA

Mandukya Upanisad

This little Upanisad consists of only twelve ort verse in
whrch Brahma ars ?3entci? d wrt the htg(?tr ﬁ le AUM EP

nounced and written OME ﬁcrr ts four dirferent
states or aspects. We quot below the most rmportant VErses.

L AII thr% world rs the s [lable Ol\/t Its further ex Ianatron IS
3\% ent ut re —. everyt Just
atever ranscends the t ree divisio s o trm
that too Is just OM.

2. r truly, ever is Brahman: and this Self within is
Brahmar¥ h gewitgas four quarters

The four iruar ers ar% four. étates of being. Brah ah Hrke
e uman soul with which it 1s i e?trcal manifests, itse our
ferent states. The first three are 0 common ex erience, namelij1

tewakrn state, the dreaming state, and sound Sleep. The four
IS the sup? cogmrc state In whic Brarhman IS trangcendent a-
solute, Indefinanle

3 Th trrstquarterr lednara gth(e Cosmic, Being) W| th
gstate[1 IS jred outw I co nitive, séven-limbed,
nrnete n-mouthed, and enjoying gro Jects.

cannot stop..to ex I in the cos olo and psychol
aIIude to n these pfrgures IOo speech; su?trce g|¥ () sa hat tqg
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Verse descnbei Brahman in h|s waklng state manl[) sting.himsel
s the materia cosglos 0y Vaigvanara.”|f must be borne”in min
at to t ”panls% c thll Eers the Waklrhg statfi IS Ehe least p%
ct con jftIO e sou cause in 1t the 5011 lé to 't
g ects o sensea |m|te é) t|c gace and time, In

}h reaming con |t||on on t eot r n sou) moves a out
reely witho tdanly |m|tatPns of time and ace; It is t ere?

a su erior con tor] F|na¥ f F[)eames eep ne SOH or

nE belnﬂ at [east, totally [berated from all bondage’ an

en liss. 1N ordin rl}/ ortal ex enence thls state IS ¢ y%

? n tlg y morsels, but fr F ?% ed uce analogy ‘the

10 ehtear?aalummate State |nw ich this liberty and bliss are irfinite

4. The seconﬁi n éer IS Tadasa the. Lumlnous} f)th the dream
state IS Tield, inwar ||ve seven-limbed, nineteen-
mouthe and enjoying su tIe Jects.

la the previous, verse the materhal pla e of the cosmos
consh ered, which is. Brahman In nis ‘waking state. ere
s chic plane 15 studied, the particular m n| statloHs 0

sens t|ons Imaginations, dreams etc. This is Brahman In
reamlng condition.

hen one who 1s_asleep feels no desires, sees no dr ams
ﬁﬁ/tls dee \“ ?1 ?ﬂr ua ter Is Pr nﬁn InteIJ ent
avma th v?/tl%t S n re cortholsaﬁ 0, >r<] ter| nce
indefinite
T ‘iISS, enjoyn?g lb\lss anH teormlng the gateway to aﬂé
Inite cognitions.

Above the Psychlc Plane comes the mte”ectual Plane wherein
all sensations, Inations and partlcular |deas me e one In-
definit mass of § p%rconsmgus bliss. This Is Brahman in eeg
sleep. ln Slee uman beings IS ;]he microcosmic yeprodu
tion of this ma rocosmlc stﬁte 0f Brahman, because a ter ever
such sleep Pne emerqes Wit heb vague coHsmousnes V|n
enjoye ab ssTuI state. It Is fo ﬁ noted that m Vedanta p
? Xt e whole macrocosm is taken %o be a va %I m n|
fi q on a cosnpc scale the various pnases of being onserve
the microcosm of man.

6. This is the Lord of aIl—the(J nower, their inner controller,
their source, their origin and dissolution.

The above aspect of Brahnhan IS aIso what Advalta V é da
onsiders to be tf-\e inferior Brahman or . %varage Persona
ersonality is only an outwar eXpressio rahman, not

i

N
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rnwar% nature, and v%’rd onIP/ for the uratho of the osmos

h g efore orn% escripfion started wit rﬂaterra lane,
t e altua ess 1S F]n the reverse order the first mani-
est tr no ra man ein bpersonal T5vara from whom pro-
ceed the rest of the orde of eing

1. The [ourth the wise saar 1S not) wardly co thrve nor out-
rgrafr YCO nitive, nor cgnrtrve o -Wise; nefther Is 1t an rn-
efinite mass of conscigusness, nor consciousness, Nor non-
r]scrousness It IS unseen, ure lated,. In oncervabe urf]rn e-
ra n Imaginanle, rndescrrb le. 1t i te ESSENSE 0
one se con cr? ness common tq. all conscrtﬂrs states rs
the cessatjon 0 ﬁ enﬁmenat It JS. tran UL ty |r bliss;
It 1s non-auality. This is the Se itis t ealized

Here we have the fourth (ftate whrch js Brahman in hrmself
the . absolute, Impersonal scribable, immuta tistratum
berntenenm oftecososVY onot nrﬂﬁn
Itpeclrentrerpre ation o rs idea as the following pages will make
. Ihe rema nrq verses of th U anrsa are not of particular
inte est to s E‘me four states as

sym or e m %/Ie 8eat ts thre
Uya Hor tne t ree:?iorst

nents te letters A, stan res rv
states an the Whole sy ab Ol\/l ort our that 15, Brahman
consrdere in himself,

par\r/\rjsea étow pass on fo Gaudapada's paraphrase of this important

Mandukya-karika

This short teatrse of 213 Verses (n «anustubh » metre is the
frrst attem t 0 ase t]e Vedanta ent rrer on reason At t etrn(}

Ias Wr ten dhism was makin t stand an é‘
é %rans weée hard Put to 1t re'n yn to t e subtletie
hrstI Ic. Vedanta-sutras, the oney stematic text o te
a] ere tgeﬂtselvsto aIIX depéndent on_the Hindu scrrptures
nrrc te Frsts d not c tas authoritative. Hence urje

rational eenc o Jn a was necessary a] ada
ndertoo ajsh and_In fu It went]moretan ét X
Eo meet eBu Ists. Owin t(?rt rationa 'S%C anddB dhist
ent, \grork Is_considered dangerous by the Hindus and is
not allowed to beginners.

The work is divided into four chapters or Prakaranas.

Prak ture chapter). b th th
terpretatron oP tH]aMa?rdﬁrlrrI?yal SpcarnPsaJe C gpsecr?rpteglensar},tvnorrtye n
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|s brought in ere\% to satisf the Hmdus but once the, topic
Introduced t al}/ (me author relies only o? Leaso forits
em?ns ration. T ddhist anatrgavada no-self-theory) is sum-
marrR/ rs?ose of. In ordderéo un erstaB the frue. nature of the
atma sf argues f‘ l(tmust e studied in all its t reg
states bem% % e aking state, the dream stat
deep slee roqu g there runs a #)ersrstH ubstra-
tum: ot rwrse1 It Woul ot epossdge to remember them or
0 coo[ Inate them. There ore the Buddhist contention that there
are ){ assm gnomena no persistent thyngs, or In oth er
Yvors ecomrrh no being, ¢ annt true Te a-
dp@g/ rg carrre ard to the cosmos as th e indj vr-
tm foor inates the exPerrenc 50 ones differe ﬁtates
sp the a solute Atman coord nakes the. experiences o rlg
grves unit and contmurt to the whole upiverse. As t eIrttIewor
ﬁ divid u? rses OFI of poter]tral state and reverts to it
as the rndBrr ua gasses {0 rea a] wakin
state and back again to de % ? e Unjvers
aggears and disa pea]rs as t e a solute Self asses t roug cor-
onding. .stat IS 1S the ?osmrc aP%earance 0

Be on It”lies tﬁe transcendenta state of Brahman the absoTute
Immutable, indefinab

- Vaitathya. Prakarana rIIusro chapter deaswrth the il-
Iusorr £ss 0 the cosmic a ﬁearance ar asél world (f con-
cerned, Gaudapada oesa Fewa to me t the idealist Budahists.
He acce tst I pri Jpetat sa ﬁgrea ﬁnd Brta (eternal are
converti eterms and theretore da as Oﬂ]”'” and end
Nas no elt her He also a ree It Ist m main-
“t 8ft att ewa Ing stat dream stat are not -

ndame
[]ent from_edch ot er He argues that from tHe stanrrrl
gor t of the dreaming state, dream experiences are as coherent
Vil q experrences are In t ewakol statﬁ So too their ac-
hca Y water quenches drea rrstsjust as W
P ed rea water qurji nches real thirst, attitude m
a perrect ec o rnt ese Wo fs esca(tes «When, | coBsrdert
atter caretully, 1 do not find a smﬂe characterrstrc y me%ns
which | [fan certarnl determine w gther wa e‘or whe
t er | am dreaming. T vrsronﬁ of a r}eam and the e perrehces
my w rng state are 50 muc a rke t at(] am comg Iypuz
? not really know | am pot dreaming at t -
ment »1 Pasc?I 0 wrote that if peasant1 ere to ream
ever g t or tweve ours that he rsaF ew uld be as
Pap yaapeasahrtg who dreams every night for“twelve hours that

| Renati des Cartes Meditationes de Prima Philosophia, meditatio 1
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tt auda ada drg thadmrt tp total su }]ectrwsm and nrhr
lism of the ex eme Budd rsts e conceding that th(e whole
unjverse. is a dream, he insiste th t there rs a rea ramer
behrnt;] it, the a solute At an hS [ rahman esre

thing is. 1llusory, even t dividual . Stman.. Hence he grr

con Hdes with'the Bu dhbsts that in absolute truth thete
rs erther eath nor. birth, nor bondage nor release, nor anyone
seekrng after liberation.

- Advait Prakarani (ch pter on non dua rt? Thrs h
centra theme o the Karika: t e am)aren rc
reamwr sno In any way co gromrsetea ée unr
and srm) t o Bra a] Sace remains sim g rn rvrsr
even ther recipie ts seem t0 break It u
nc ose] aP ts o rt wrt In th eH Wa Appearances otw stan
t ace within is rdentrcal wrt ma at%;
comcsp rtera artortnoraProuctort S,
t one stroke, aI the diverse c eatio theorgs are thrown over-
ar toe r the qu stron o r] uctron 0eS not come In at
£ non-produgction

as own IS 't ﬁ ab
eor H) q1s ro uce there 1s neit [ Irth nor_ deat ?
enr eration rérrealr therﬁ 1S onythe one rmmutab
Bra an that exrsts and dreams all the rest,

[V. Alata-ganti Prakarana (chapter on the exstinguishin
the brand} artt(ls expressign I artrgﬁ R/ B dﬁrs fic. gLH’r g
gare exIs r(}?e to aldta-cakra (fire brand circle). A glow h brand
wung rapl roun roduces the illusion of a fie Con-
trnue erst g Ings, they say, IS Atrst SuC an usion:

eno ena ebon% 0r One rnfrnrtesrm Instant, and are syc-
e 3/ot ers, but their rapid successjon gives Oﬁcasron to the

a fcontrnurtg Gaudapada not only. adopts, this rt)ecu rar,a/
histic_e essrn bu t commences t rsc apter wi a] %
tatrontoB %a« best of men » He S Use 0 z“
ar uments of t eBud hists, to refute the real)t of the wor
P ts comp anx with them rn his cor]c usion by maintaining 't at

se arguments disprove only pluralism, not ‘monism. e arti-

t t H
N ttacks the octrrnes of creatr?n e Ratron olution
atever else that mp res the rea rt%/ the wor Accor
d néto im the omratf}ona osition Is that of ajati- vaﬁ0 non-

roqucion theor ONCe acce spenses’ one the
o e
ever, as ongr as one IS UH der th ﬁ avi sion) one, ?
fo live ative truth. In the earlrer st%ges of the”spiritua
CERDr ey By Dock s can one Araoats onestlt To the
rea?zatron o?t e Vberatrng truth of ajati- eada tﬁat « tﬁere IS N0
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rrth 0 death, no bondage, no liberation nor anyone to be li-
i erﬁi]ada adas reat merit is that he established the reality of
1 rﬁaa“t o R el (50
ute nihilism of naer<Va udedhrsts enext step was taken
t/r %n araoa /a w o ante the creatures not indeed reality,

t ect froms Jectwe dreamste were converte Into

et a{m“an"“aS o | a?rnat]arne %’Ar'trt% ey Fg o o Bl

3.9e se onewrt a ter t the with the sou
Frnaﬂ we have Ma hvacar a w o 3 { n s ?er}t duali rlsm
wor coexr-

nert era uct ut et

stin wrth Him totaI con roe an overne

o Y e o t rowing appreclation of e rea it

fthe wor th IS0 evdenta r ressrv deteroratron f
econce to Go at east as regards HIs absolute Inagpendence
art]ea g}mcrteaatl Orﬁy This was Inevitable in the absence of the right

Il. - THE ADVAITA OF CANKARACARYA

(preliminary notions)

It is_commanly accepted as ertain Cankara was born
between 7 8 B ?adr In afabar %r
va uru was a Y urve r lE%rahmrn qf .the Ta tt rrga ranch Jn s
earé) ara too to asceticism ag ame the djsci e
Govr ua a as crpet en. residing In moun ain cel
ont e ank t ar U aJ his \rr]rorks Cankara subscripes
himself a u 1l o nda. From there he proceeded. to Be-
ares an ten e to B arr ? ma, He wrote mmentarres on
e Branma Sutras. and ten, of the rrggortant Uga Isads. He tra-
ve In de e

Pl'lteeclj’ltg e\?e\ierur’terea Egﬂ?gmgna terrest\ervseraem}oun e%mﬁ)q/ pls Og

%most the ends of India, the most celebrate rch rs
the one at Cérngerr in the Mysore Province. Accord rnrrrn to trad r-
tn f e dre t Kedarnath”in the Himalayas at the age of

rr[)]rrncrpal works of Cankada are hrs commentaries on
a-sutras, ten Upandsa S aﬂ the Bh agat/ﬁt Glta, tgget er
wrt rsU a err);a sahasri ‘and VIv ac damanr ere are besides
several dg otro]a hg [L compose X Im and a few ﬂtherworks
attripute g h nkara’s comme tar[y on the Brahama- sutras
touc ed off a chaip reaction which was o contin evrgorousg 8r
%\rera centurjes, ﬁureg{varacg n){as Varttikas ag Naisk SA

ahi, Vacaspati’s Bhamati, Padmapada’s Pancapadika, and Arfanda
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I's Nyayanirnaya are the Immediate successors ,of Cankara’
%hasya ytahey were fotfowed by manly mr?rue ansst eS forlowarlng cenS

}f\s the ba IS ofthrs stud we have taken C%nkara’ 'ma num
edanta commentargr % e Brahma-

wrt occﬂsrona re n e o som IS other wor s |s

ctrines will b Presente ntirely n his, own wors with
runni o c mmenta t}o clarify and” assess them As 1S su -
gose e simp w<r|t I's ow apprarsaﬁ ?a ar,
ther author Is cited Vgo (gan ara are p ntifuf; he Is t
most celebrated of Indian philoSophers and t e most wrrtten

oy
Before enterrn U on,tp n}arn tog,cs of discussion, we have
to prepare the ground with a few preliminary notions.

Vedanta Epistemology

Allfhrlosophrcal IS sronr Oln 1a Is mvarrably preceded b
a treatl pra ana rgeans an
terra of |n or er to ter hnet liability an
jectrvrtY now d everY % as to refute the Views
severa others hefore |t can .establish 1fs own.
t out om Into the Intricate questons re ardrnri the p[] -
ss now ere ict 0 rs Ives {0 t e cen al toft
trvrty an r art of know e Is qur knowle e related to
rn out |de so are t 0se things rea we have
on the one e Yo acara or. Vi na ava a m s w ho
were out an out id arsts who marnt that a t|<
Pureﬁsu {ectrve ang does not Qornt {0 an¥]t rng % et e
g ?s; or to e more exact, the chaip o eno

g other and we have hhe I?rngu sch oos
|mamsaa of de P the b ectrvrtY and
reag % etatrs ere |
outsr e and that those. thin sexrst |n e en ently o t nowr
gdc an a(as gosrtéon |s veggp liar. As se n abgve Gau-
a_ha [nsisted on the 0 ute rea it the Sup reme
%8 rahman frt e rest h edsu scribed to t er eal rsm n s

hists, pro was a 5 % hist himself as DasPu t
im the 'wa mgiystate t] e dream state do no er rom
each other bot Il

ie usorﬁl 4ectrve henomena
Uh ? H rrng m to. defy_common sense
altogether, and for that very reason found himself in a most em-
* For the. text of Cankara’s Bhasya we follow the English renderin
b¥ ﬁeorge Thibaut published as VquHt S XXXIV 89(” and % éwrlrlrvglrs?té
Press, London. SBE in the foot-notes stin)ds for "Sa red Booﬁs 0 tLhe East

the Sacred Books .of the Easte Ite ax Mu
Explanatory notes within square Dprackets inserted In the text, are ours.
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barrassrnq t uation, Hrs dilemma was this: anwIed to he. of
use as {0 eolyectr(ye that 1s, pointin some |
utside t nowrh alism. was therre re out o t
étuestron tatt sam trme e pr |£ |s art
anta woula not tolerate the reality o t world tto hrs
ngenurt {0 n]gotr te. a wy out o this impasse, the ke
e found to the” so utr N o t e r em r su tIe |stmct|o
Btween reality .and o ectrv claimed, IS
ectrve In order to s oss e even went

a] graTnt a ceran o jec rvr eams and. hallucina-
trons f

fons, an orger far ' err Ir to that of nkwr\% expe-

%t at s as ar as.he would rqo every ge IS
o ective ever A ct is not real.. There “can sory
cts, The trees n] es Seen In a mrra e are not creatrons
o termagrnatron the sight is out there, jn P? ndent of te eer
JFCtS seen are” unreal. There' I erenc% there
etween re t//a objectivity, All real things are objective,
ot 8 O T Sabasrglurtealreaht there iS_only one hej
Brahman arf’é‘r'% ?towever ob*ectrv lies on the g ane o? FI%

sron reams n ' wakin lences agree In bei bott
ﬁrs sB ace drfé1r ebetwe hem t%at

s g

V¥] le. dyea stouc forects o prtrcu sron va d onl
Eat indivjdual a d for.a short ura ron wa Xperienc
race objects o cos ff | us n Va rd for a cts and

the whol uratron 0 rocess Correspon Ing to these

three or er realit an o % vity, there are hree gofa es o

fruth: abs ute trut Param r‘ Ika sat a) ﬁe opject w IC
sinre emp

onaernin eo%{ects of ot .Hn'gﬁm” tat \Sryen]/a i

apparent i ralbtesied A

Adhyasa (superimposition)

But here the uestron arrses how can |Ilusrﬂns be ohjectiye

if there O’s no realit them he answer 15 that 1llusions do
not stan Xthemse ves thF are awa%s sugerr posed on some
er le 0f t

reality. H comeg In the famous exa g e rci e-snake. A
ce. of rope ;ur]rgaon the

IS ony Brahman a

ot

N [ th a
gardmg ﬂrl gbjects 0 fions.

|Ratrons

person walkng at uts come QP ”p
waY and mistakes 1t for a snake. es ke is cert inl Inary,
(s h éeen out there on the road, w tCh corr
ym tere srt

en en.a piece of 1eal 10
E ﬁe avrdg/a] { epusron§ Bf th% seer ectspt e |m
onto the real. fope, an ?]/vrrtue 0 e sust mrng ea -
comes an to jectivity. fo t F particular individual. ave
the case of an individual illusion. But the rope |tse |s another
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rIIusron of the cosmrc order projected by a cosmic avidya on the
a soéute realit r]
ut whence this H[sron 50 Hnrversal a? gerirstent a;
to createawhole wPrIdo usions and sustajn it for endless aﬁes
It 15 an rnex cable m?rster answers ankara, and we cafnot
adequatel an It, | a r] Ways t er from begrnnrn%
ess etern t¥ is the only h) natro for t IS cosmic ag e
nce and Tor the transmrrIr atlo souls. Thgt this elusr
rnroote in man nature caE be easily deduced from our
erra rence S, %rques ankara, we? nabrtua P[ suge
oseo dtesou w ichls ap fe sﬁrntﬁ1 e qualities
X ven of extracorﬂorea th IS 1S an evident case
P vr a, ecau e spirit and matAer re opposea to each other
8 ]Oct an t «|'»and «thou». (Jankara opens his
Vedanta-bhasya wrt these words:

«|t IS a matter not requirin roof that the qbject and
ehsubject hose res%ec(tjrv% he?es are t Ehe notron of the
"Thou ““and te Ego’, an h are or[)]pose ta ear% dpt ei

S uchas arkneds ang d lig ht re, cannot be |dentified. Al

t For?vssst | Itelrsr rers nect{\éesattgnutegse eurdentr led. Heenccte It

whose S?? is intelligerce, tﬁj H’Eh haspPor Its uhere the

?trﬁn of the EQo —t e o[J Bt wh os rs t elgotron

the NonEo and the attriputes o ect and vice

ve[)sa {0 suR rn) 0se the su ject ang f e at%rbutes of the
Ject? 8 ect. In sgrtﬁ of this 1t 1s.on t rto

anatura pr(?ce e—w ICh has its eauser wron nowecq

— not {o rstrn%rurs theb two eritrtres object and %

and therr res ective attributes, athoug Ly are ahso teX
istinct, l#] sugenmpose upon eac haracterjstic n]

ture and t e attributes ‘of the other, and thus .coupling t

Reﬁ nreal, to make use o expressions su as

at am I at 1S’ mine

«In this wa t ere . goes ﬁ“ this natural Reg}nnrngless and

endless supe mﬁosrtr n, w rc (Peecars In t e orm-o wrong

conception, IS the cause 0 \ a squls g[ﬁr aring, a

their actions), and 1s

agent %ng enjoyers (of the results o
observed by every one ».2

From the above{ it n)rrll be plain that the avr(ga 0f delusron
that Qankara s about 1. not merely a. supjective st te of

mind usions arise, but an” objectjve 's
transcen(fc: r J Fan eternaﬂ In 4ts cosmic as t%rCt It 1S ca(ﬂng Maga

ItS I ual aspect 1t 15 avigya. As Maya, Sterious power
ort raHman It prr?r?uces th Yusory ye objectrvg cosmosprnclu
2 SBE. XXXIV, pp. 3, 4, 9.

5
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ding the mdrvrd jal «ego» as avrd a, the mdrvrdual delusion
It uses the . indivi ua « o»t errm 0se t e CcoSmos and
rt?el n the immuta Ie Se Bra ma see them m the place
0 man sastes ers eretererson grgge
at |s e N ture s it real or un

ol S ramnnrnomae
ecoun]g %tden f bectvrt #theworlg soM t)causeg
It ¢apnot bsolute not ing; It must he somet mg ective
which i nert er sat&erngg no asat H erng All that we can
sa about I|t IS, that it Is_dnirvacaniya (Indefin 2 %ya rergars

central m stery in Qan aras S stem an tumbling bloc
to every one including himself

The Problem of Error

he ahove theory will be utilized by Cankara in solving the
problem o?error ar{uestron%ott ?ntr verted% Hrnrﬁ oPgIectr
jans. What 1s the In rrnsrcntur error? 1s |H som zi\
thve or somethrn% osrkve The classrca example adduce

?se controversies, is t tI erson whaq seein ?ther of pear
he reves |tt] erver AI ad tthatterdea silv []an mo-
her-of-pear ﬁ mev%sae not (ase In w t]tere
ore o sratst eesie se of falsehood? Accor r?to the s? ools of

tzri ?{3 gatHé“té‘ﬁ ryrmfanh IgerirlorJ fcor]srsrtsa n the false. attri-
the mind t ﬁe OHT

S now seen. Pra arr%ad rﬁa(rntsla]ganl
the Jainists, on the, other ban thin that faflseho%d consists not
m a posrtrge mrsap rehe N somet ggatrve

non- rscrmrna iQn h atr etwe te two id&as of
rc o eIs new ac ujred: t e other reca Iy n]e ory
manuja, t ?uncom rom sing rea |stwho defen?sno on e(obeﬂec
tivity of all knowledrrre hut a]so the realit rP ects
g)srp InS eJror as par lal trut ever irro eous g ent |sttLuee

ar as It goes, only It does not ar enou to be
According t0 him, the man who cas mother-of- ea |ver IS
rial truth, ecaus t e element r ar

sh In questi Ents re]rre to
though In n Inle

Pronounc
nly a Rart &at I??atr

here In t
In varying_proportions' in a?l SU St&ﬂCES
e ¢
an . erroneous one,
ct may not e rea

uantr [ror Cconsists i seern%
0 Qankar carga also every hdea eveI
lé lI)t IS, sfver 'f not conéurtn
ﬁ the |mage 0 ver in his min %rt Is actyall experr ncin
ectrY OU%/I illusory, vhsron of silver; |(§ Pro uci
ﬁa}ta Inde inable Maya and’ therefore termed ~«anirvacanlya-
))

Sh
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Pramana (means of knowledge and criteria of truth)

Cankara admits sense Qercee\tlon (pratyaksa) and reasomnq
anumana) as vall mean% kno ed?e as far as the phenomen
orld is concerned; byt they have no Intrinsic validity' when Brah-
man is the object to be kriown.

«But, tm| ht be sai Brahman is an existing subst nce
|t wﬁ eth obgect oq ot?ter means o? rl%ht knovgl e also

hs we deny: for.as Brah m%n IS not an Ject of th en 85,
|t no ¢ nnehtlon with t 0se otner means of knowle ﬁ
For the senses have, accord mg to their nature, only exter al
things for their object, not Brahman ».3

But even [)easonmj accordln%nto Cagmﬁa cann t reach out t

0
ra man, because Yeasonin ont tas g
the senses, and these data do ot pom to anyt |ng
themselves.

«If Brahman were an object of the senses, we mi h erceive
ﬁe wortyv { % ﬂman S|tsge ect: pyt

IS conn cted with . Bra

ast eeJe ton“ eworJM Percelve it Is Impossihle
EJ ecide ?t hro ge erceptlona her 1t 1S connected with
rahman or something else »

Frwdently, Cank {a does.not believe in the possmlth of reasomngf

known effect to |ts unknown c use: he rah oncelvesP
usa as a relation between tvt] mgs which 1S known only
n tie two correlates are appre

For supra-mundane knowledge, therefore, man has n ed of
ofher. meaps, which are testimoQy otf t]h Scripture (qabda-pra-
{ the two, Scriptyre co es

?ljrasrtla ecausgn\}vulltttgﬂt ?]aksat % nd hasic nowle%;r ﬁ1 Brahman

e Initia
H alone c? He even r#umo IS impossible; « e compre-
englono anman Is e ecte by th ascertainment, conse ent
? ISCUsSion, % the sense of th ef rl(ta texts not etther
erence or }/ e other means? rlg nowe £»5
cripture is not the only. source of reli |ous ru ere
But Script t th truth. H

S g

S|t|ve aws eI| 10US ti)ractlce can be sbcertal Tom
crlptHres ut spiritual knowledge can be acquwed by Intuition
3 5BE. XXXIV, p. 18
5Ibd m p. 17
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«Scrwtural text ‘f‘ﬁ are ot, in %he enquiry into Brahman,

teoa/menso owle easte e In"the en urryrnto
active UR/ EL g In t(? Purva Mima '5 ut s I’IPIEW texts
one the ot

mturtdon etc. o and, Bre
ricor [r to the occasion: firstly,
cause ntu ion Is t %resuto the enquiry Info Brafiman:
econdly . hecause the ject of the enquiry Is an existing
accomplished) substance ».6

So [ntuition is another, and a very important, means of knowi
ratrman n%act tehrartrer knort/vle gi)ﬁ ? rarﬁ P mes onr]%
rom mturéron which alone  liberates e(sou ? crrﬁ
e the Initial ang mdrspen%able I ded?e to build
F despised, Tor 1t can
rrmmg the teaching o the

tO recoursg (F

tures provi

easoning,. ho ever IS not 10
great service™ in claritying and con
criptures:

«While, however, the V nta pa %ages rimaril %Iare the
cause and or m etc o e war frence also, being an
msérum nt o ht knowledge in % ar as ﬁ 08s not con-
trag t tne eda ta texts, Is not to gexcu e as a means of
cri |rmm the meaning fascertamed crrpture]rtjeef moreover
aI ows ar umentatron e as ag[e%1 B é
P VI, 14 . declare that human understanding
assrsts Scrrp ure » 6

Of these four P{sman or me ns of rrgpt knowI?dge namelgI

Eahimahy (abda) ad AT ( saeéﬁt%fra)h e it i

%ree m one rm orant res ect { rX ave Hr vid %
ects, not univ rsas antfqpranr)é riment y anu ava§
’Leratm the certam e te e rienee he term a-
§ ?am ans «berore tﬁ ees », anr? ksat aJ rréegns «realizl
s. 1T with the eyes »; the [atter could be rendered better y«r -
tuitive realization ».

Prameya (object of knowledge)

God, world and. the soul are the three topics most
sstem ooy, g, (e Sof :

ulg tin India treat] out To Advaita Vedanta there
? Sr%ne«rgﬁqt Brahman The Brah asutras egin with the

0 Brahma rlrmasa »VY] \c means, «Now t ere
re an enquiry into Branmar ». Nevertheless, the world and souls

g It)dr?i@m pp 1817
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are aspects of Brahman and objective. ce the thre fold dvr-
tsrontc mes in hanaqynhere ano. es aIIl-}o owt at or er in t IS
reatise.

I1l. - WHAT IS BRAHMAN?

he second sutra of Ba%ara ana d fines E?]rahman in thes
words: «éanmadr asya yatahy g ence the origin etc. o
this), which has been’pafaphrase

by Qankara as fol Iows
«The full sense ot the sHtrj therefoie 1S: That omniscient

omnipotent cause from which proceed the o bsistenc
8 dnr%grsﬂ%tron of tglscvgr?rarnspmanlc awe?rrlJa?n ff renetrrateg
ﬁe abode [} the ruits ot actions, yth% Frurts ha\)rr?y t]err
efinite nralaees times and causes, anée the nature o

se
arrangement cannot even be_conceived by the mind, — tﬂat
cause, we say, Is Brahman ».1

n the face of |t efinitjon favo rs the reality of creation
\%‘deqt] I{ersonalrt o ddh reator. amanuaan’d others in

sutra In SUIDQOI"[ of their. %SIJOﬂaJiara any auth orrtres
a

EIev?hte eérln ot\9e sutra e|rs t(rJrotth - mile P nition égsva ?ati EQ
tra nrtron tastha

Brahman, af circymstan e n]ag
somethrn e de mrng t ﬁrope of the amous exgnHJe as
ﬁerag%ears as thesnake ' "In oth er wor s rt eflnes no

aman t at IS, Brahnhan E avrél ower B

tat |s apprenende rxa delusion).
rs kno as aI t e va mcaL try
ave e arn above, remarn as Ion as_ this, I usor
nt or Ctive, cosmos a ts. The sHtras in with the ernrtron

F Iaower Bra man ecause that Is t e only way the unen-
ightened can grasp H

The Twofold Brahman

ont i Sl TR R, G e ol
not on er two drf re t aspects of Bra man objec-
tive, one a so utely true eot er em |r|ca trie, butt ere
re two religions “as w the her rer onsrstrn

owledge of the Absolut mper onal Br man n e ower
religion 1n the worship of the Personal lgvara. Of these, as we

7 lbidem p. 1.
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shall see later, only the higher one is conducive to final liberation.
«Brah an is apprehended upder two torms in the frr lace
% fre %gpl?m trng conrpdt ons 0 the m tr 0 mrt
o] e evolutr ”f rHe an ormZ{e astemu ormrtgvSle

the create } second pl bein
this, 1. e ree rom a conditions W(hateve

limi

are te o '”8 assae Wre are quote
exs anisags the Bssag
oth ers are Bra man to 5Ses a e nafure, aecord(li
|r e 0 ect eiher jnana v}/r or 0 avray
e sion]. A as It rs g rect avidy dthere are h)
{0 tec orres of devole ecto evotion, a
he ike... rom a rs rt ears { at t e fo owrngqgart%
the Castra has a special tof Its own Viz. 10 show that
the Vedanta texs teach, t e one hand, Brah man as feon

nected wit Hrng0 ﬁonoutro S an% ormrn%a {ﬁcto
ont ther an erng rom %Jconne

votion, an
ﬁron wdrh such conditions and con tituting an object of
nowledg

e».§

a number of
es, with mané

Is Brahman Knowable?

While the rntrrnsrc nat re Erahman can be kn wn onsy b}/
intyitive reajiz tron a ara) t e e rs enc man r

rat er.should e evr H e ¥ o are conscious
| their own selves, and the Self of all’is in reaIrty Brahman
alone.

0reover, tn ltence of Brahman is known on the 9roun
o Its ern Yrgoe For e\r]er[t/ one is conscoui\
pe exi Is) self never thinks "1.am not . An

this Se w osee istence all are conscious) is Brahman ».9

ut while all erc ive the existence of the Self, all do not realize
Ehat Brahmanprs that Selef Hence the need of other proofs.

«But }f Brahman is qenerally known as the SeI{ thﬁre IS no
roo or an enquiry ‘Into it!"Not so we reply; Tor there Is a
ct of o ni ns to rtss ature nleamed pe e
t Ia atr as the rat rstf are ofo nion th at e
re o?/ dowed" with t %ofrnterencerst
g ; Oﬂh s that eorga S en%o g intelligenc aret
*others maintain t at the rnterna organ” Is the Selr;

IIBg B 61, 62, 64.
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others again that the Self is a mere momentary idea; other
9a|en tfhaJ ﬁrs th Vorri Others a ae fto Bt At the o S—
such as acknowledge the aut eVe ) -
tam tha (} there 1S a tranB igratin rt t rp
soo which I en an no er rurts
crons ers each tha ein |se 0 on - not
t er teach th tt

aﬁtmg of h(e leve th In ad tlron the mdrv(tld ﬁ' squls
there’ Is ana nowin oweru Lord, h rs fr I e
the Vedantms) mam m Lor |s f
enéoyer (I e f the Ind |v ua m rvr ua exrstence
arent, on%/ trbe ro ucto ya hus there are man%/
varous ortamr S, Ejrlt”sound araumens

ar
and scriptural texts, tp t?tem on acious arguments
and scriptural texts mrsunderstoo ».1

Hence the peed of the Scriptures even to know for certaln the
exrstenceo Brahman. But once t atr nown we ca easily con-
Irm it with argume ts of re so c atr groos hecome a
nece?srty when”we have to ea wrt |I -In orme or unbelieving

peopie

«Althoug h |t |s the ob{ect of this system to define the tru?
meanm% e Ved an]a texts and not, like the science o
Logic, to establish or refyte some teng te ratrocmatron
stiff 1t 1s Incumbent on t roug students % r]

re ute the Sam Ya{and o(s er Systems which are o st cles In
t e wa H ect knowle ? ere an oﬁggnent mrg t come
orwar sag that we are in to establish our

ntl
own gosrtror\ as em(e er?ect nowedge whrc 1S the
means of re eas? {0 t ose %rrous of It, but"that ng use Is

aﬁparent? a refutati on pmrons—aprncee ng pro-
ctive o not Ing %ate and anger. There 1s.a Ts we
eg m ort er rs some anger of me of Inferior inte Irgence

the am hya and srmr ar sgstems as requisite
for fe t &
é)arance

nowled cause hose WSt ms have a weight
een adopted py aut orrtatrve persons an
btass 1o lead to perfect know

edge ».11

Arguments for the Existence of God

The following are the principal heads under which Sankara's
rationa? proofs o? Ehe exrstgnce f Gog may be summed up.

0 1hidem 14 1.
thrdem hp> . 363
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1° The Principle of Causality

~On the nature of. causahtg Hindu phllosoPhers aFe divided
mto two camps, one viewing ¢ usatlon as a me e transformation,
the other.as %e eneratlon In either ca?e their rmcgga preoc
cupa on is wit a cause. The Tirst grou (F hat

ed Sat-kar ava ec -In- 8auset eory) -accor gtow |
ewhoe f C preeX|s areaaylp éase S0 t TIltlst
cause |tse that now ap P ars transformed Int F e effect. The
iPosne ﬁentenc iIs called Asat-k ara/g vada (effect- not In- cause
h g Ich ho ds ha%m ever uction Something new Is

!)[IO e|n was n t q]t In the Waterl caase

an ara ongst the |rst schaol, w Ich goes well with
amental tene that all creation is nothing but an apparent trans-
ormation of ﬁhman

Commﬁ to t e Lgument from _causality; we see that every-
thing 1n this. world has aﬁ)roportlonate cause, that I, a cause
c?n;1 mmg whhm itself all t perfect}ons of the' effect Now, nqne
of the paélcu ar cquses can accounh or_the whole cosmos 5o Im-
mense and Incopceivaoly Perfect T erefore there must be an In-
finite and almignty cause to account for it

«The orlrgﬂm etc. o[} a world pgssessin %he atﬁrlb tes stateg
above canngt poss| dy roFee from anyt r}(ry ut a Lcﬂ
ossessing the stated qualities; not e|t er om anon| tﬁ -
ﬁr\ t Pradhana [Prime ‘Matter which, ac or mg

0sophy s%o taneoys ev Ived nto, t 1S Y)V fl rom
atoms, or from non-being rom a emg ect otran mi-
gratlon nor agalh can |t roce from Tts o n natyre (1. €.
rﬁ)ontaneousl |thout a_cause), since we observe that (for
#e pro uct\)on of effects) special places, times and causes
ave' invariably to be employed » u

2° The Order of the Universe
Here Qankara is retorting the tel oIo?caI ar umfnt of the

Samkhya philosophers. From™ the evi arrange-
ent o¥ he umversete ha cnclude§h ?hePe must be rago-
(ﬁ) enjo ment It s a destl-

% S OI’WhOSGF nderstan 8
OU see a wel prepare — an example used also \Y
d

Gree fso hers — you must concu that t ere IS some h
H n% whom it IS mgant Now, thjs argumentation Is
d’eg tas ras |t qoes, concedes Qankara, put from the same evi-
neg %u%ht to have I FSt come .to tl e conclusion that the

world must haVe originated from an intelligent cause.

2 lbidem pp. 16, 17.



THE ADVAITA VEDANTA OF CANKARACARYA 401

«If you Samkhyas base your theor arallel instances
LnereY 8 ohnt}eut tR a on- Lntelel e/ntthﬁ which, wréh]out
?H g{ N Lnte lgent ern&r spontan ousey nrof ri
etfects “cap able o supserving the purposes of som partrcu ar
Person IS now ?re observed in the world We rather % ser e
hat houses pﬁaces 8ouches Peasure grounds and
— things which a cor Ing to crcumstan es are conducrve to
the ob arnment of pleasure or the avoidance of pain — are
made by workmen endowed wit rnte]llr ence Now look at
this entire warld whic agpears op the “one hand, ﬁ exte-
nal (I. e Inanimate) In t form' of earth and the other ele-
ments enablrng (the sous ) t0 enjog the fruits of their varrous
gtrons n the other hand as animate, In the form of
odies which belong to the different classes of berng E)oss T
efinite arraanr ent of or?a s,. and elre thereto a[p
of constituting the aho es of fryition; ?(k we say, at this
orld, of which.the most .in enrous w rkmen ca ?ot even
orm a_conception IE their then say If a no[r-
rnte Irﬂent pring| le | tePra ana rime matter] is able
? fas r?n it Other non- rnie Irrgent things such as ston ?S and
ods of earth are certainly ot seen to possess analogous
gowers erathermust ﬁsume that just as clay and SH Har
bstances are se%n to Tashion the se Vﬁs Into arr us orms,
wore upon H?ters and tte ike, so % hana also
w en modr rn? itself into jts effects) 1S ruled hy some In-
el rge? rinciple, Wnen endeavourin to determine the ? -
ture™o t e Brr al cause (or the world), th ere rs no need for
?to take oUr stand on those attribute or]ayw Ich orm Part
the nature ofmaterra causes such as clay etc., and not on
éhgse ]aslso which belong to extraneous agents such as potters
»

Here, artrcularl in the last sentence, we see Qankara insisti
on t eprm ortan ftﬁre etsfrcrent cause. It rs no Krva yS th A [hg
oes s0. The gehere tendenc Indian p hrosoH] ers, rnclu in

(% %ra S 10 g I materra caHsar gven '[ﬁ e exclusion 0
d Ot orms O sa Ity. Indee Fﬂe er the entron Cause
}l]\lal\'[/eol%'[ F%TX specrfrcatron It IS Invaria y the material cause they

3" The Need of a Prime Mover
Her agarn Qankar IS, rrn

r IIy at wrth the Samk a
hrIoso IS are Lstr sc o p ttr ing fo e
he world" without Go redycing a oegerha rrst
principles: Prrme Mater (prakrti “or pra ana and Spirit (Pu-

B3 Ibidem pp. 364, 365.
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rusa). Spirits are mnumera?le inte]li ent) but devoid of all acti-
V|t Matterl éhe source 0 Lactlw ut r malins.vaque, inde-
afean ormant untglt resence of tesphnts 0uses. It.
t|s a fortuitous contacto the spirits and mattert at sets omg
t e cosmtc process, the two workin tokqet er «a fter the manne
e ame ain% the bI|nd » that | e a plind man srong of
|re te a amg man with clear sight mounteg op™ his
%Ck In aI thls t 15 Pradhana or matter that enerates eforce
while Purush Or SpIrit. remains g mere whtnes a catam)
were. But all other Hindu schools deny that matteH t]
enm source _of movement: spontaneous movement ongs fo. lI-
r%] eings. The first movement must come from som I|V|ng
pri C|pe notmatter Once set in motion, matter ca CO““EHe In It
caus rf]ort I5 50 keen on refuting the errors of Sam

rest, ne has to accept. most of the nnt:tgvles of
h te %IOSOph caﬁ basjs of hhs oun Vedahta - there '

no ot oso hical sc 00| In India t

comp ete and consistent as Samkhya,

at presents a system as
« Leaving the arrangement of the world, we now pass op to
teactn?t by wﬁtc It IS Rroducetyv The three @una sat-
.V, rajas % tamas, the three otenttaltttes 0 ter %S-
smﬁ oyt of the state of equipoise and enteri ﬁlntot ondl-
tio mutual subordination and superordination onwnate
cvmes t}en ?towarsthe roduction o artlculare ?ts
ThiS | kh a Now éh atftvnes affo
annot eascrl ed to a non-Int Iltgent pra t]ana Bt to 1tse
0 such aCéIVh l?( seen in cag and sh ar su séa ces, or
ariofs an ike. For we opserve that clay ang the fike
an chariots — which are In their own nature non- %ntelllg itf
il o bl il e )
etc. In tﬁ% Qne Ccase, gn tt/orses gng ? Ike In ﬂtepotner
From what 1s seen we etermtne what IS not seen ence a
non-inte |gent cause of the d Is.not to be Inf erreh tt%e-

cause, on “tha esls, ctivit W|th t whic
world cannot [betv) éuce would [b }/mposm e».H
4 The Insufficiency of the Purusa

Havin estapllshed the need. of .an intelligent cause for the
universe and a vmﬁ agent to give it n|t|al ovement, kara
Proceeds t0 prove that the Purusas o amksy a(e useress

e purpase. Ihese t[)urusas e, according to Sam ey ttre srn-
rits. ‘devold of achwy t of all contact’with matter. a |
their proximity that ‘awakens prime matter to actlvny, and It is

4 Ibidem p. 367.
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their jmage reflected in matter that induces order and rationality
into the évolutionary process.

« Well then — the Sﬂn]khr?/a resumes, endeavourrﬂ to defend
h gosrtronb H ? stances — let us sa that, as sorﬂ

man devoi gower of motr n hut possessing the
Power of sight, havrn unted the hac ofa Irnd man who
%able to move but ot to see makes the latter move: Pr as
emagnet not moving itsel move?t e Iron, S0 the soul mo-

es t{ EPa ana] These are the favourite examples of the
dggtrm% ?j Thys also, we reply, you do not free your

all shortcomg s; for Hrs your new osr(tiro In-
volves ahn abandonment of your_old posjtion “accordng t

ing to
which rad ana is mo grtself and the ndrffﬁr’ent
Hactrve gossesses a{)ower And how s oud
ernd fererg [ move the ad an ﬁman athodu

ma e a blind man move ymeans words he

e soul whhch IS devold of action and qua Btres can

Possr p tfort an movrng energy Nor can' It be sai t at
t mov radha a by ItS mer groxrmrt as t e ma t
mo es t e |ro rom the Rerm enc
g ana o}ermane CY motion
Te rst hear ument Is this: if prime matt ragdt es I-
it m a sate of S aratron can ever ﬁ consr ered. as close
to each ot er, the tawa s be so; hence there is no rea-

ort e cosmr u on 0 start at a Rartrcular moment

cease at anot proximity of the ma net St
rron on the oth er rs not permanent, ut depends 0
a Certain actrvrty and he a justment o the ma net'in a cer-
fain osrtro hen(ie te lame man %d 8 gnet do not
suppl e parallel instances. — The pradhana then ern

g nlt and the soul indifferent, and there bein
t rr eprworp%to connect them, there ‘can be no conne ron
»

Some Objections Answered

Besrde? ducmo roof? 8f eason to confrrm the scrrlptura
doctrme % e ex|stence o émkara also tries to fo esta
some of the obejectrons usually raised against the concept of

% Creator. Ive below ‘the most™ representative "of those
objections and their answers.

But, an objection will be raised: your Self even if joined
t(o a body |J incapanle ofe exerc?sm)é moving power, rhotron

5 lbidem pp. 373, 374.
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cannot he effected \t')\y thaﬁ the nature of whrch |s&)ure intelli-

ence — A thin re lch s _itself devoid of motr
verﬁtelesgm gtn/er tptms The ma t s itself r%

N
vor ?motron an trt move rron and gc?(urs and
other obrmcts of sense ahthoug 3 selves devor otion,
roduce ovement?] In t ? S an t]e other orﬁan?o< Sense.
ot e Lor also who |sa reﬁent the Self of a nowrng

Il-powerful may, although himself unmoving, move th
unrverse ».Bb

Aoarn Brahman s atﬁolutel simple, devoid of mstrumentfs
?f action, as Vedantadt) asserts. How can.it th eH rod uiee
?ct such astework Here w musf ear in mind that aJmost
uhrlosophrc schools m In ia hold that no substance Is im-
mediagely oPeratrve it nees Instruments of action to o(oerate
with. Vaices k% IS the only schooTJ that ma ﬁs God the solitary
exception“fo this rule. To’this difficulty Cankara replies thus;

«This ob ection is not valid, becayse cqusation is posgrble in
conse ue ce of a ecu rar constrtutron o ecausal substance
IoP the case of milk. Just ﬁs milk and water turn Into
cur S. an Ice respectrve Wit out a ny ¥traneo § means, S0
f e case of Bratiman aso And If you object to this
ana %/ or the reason that mrk n order 0 turn rnto curds
does our e an extraneous agent, viz. heat, weéewt at milk
by Itself also un ergoes ac rtarn amount of derinite c ange,
a that Its turnrno nl)eiey acce erfat eI% |Ik
not possess tha caE M of Itsel eat ould not com-
Re It to turn or we ee t %%rr or ether, for Instance, rs
ot comg g eactron of heat to turn Into S0 r mr
By the cpoperation of auxi ragl rpeans the md lk’s, cap W of
t rnrng Into sour mr rs m re%/ compl e a 50
the ot er hand, qoes H

compl e of Brah tod by, y pilaneqs he

ret“'tﬁré‘)%s% ?JlecPalreerQemt ere Ii lno effect an no LnsPrum%nt

rh Im, no olte IS seen e unto him or better,
trr power is revealed as manrfod inherent, actin f
ﬁore ore Bra maﬁ al-

force and knowledge * (Cve. U
W 9 i §|ts anifold powers, able to

though one on f
tran gform rtseh‘y into manr?ol effects ».7

Hrndwhrlosoghers set great store b% analogy, and Iove to adduce

ver H amples I sometimes turt out Lo e extrem ?X
naive an Iumsy, as in this case. However Cankara cannot

1B B %, o
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blamed for it, as he was only commenting on Badarayana’s sutra
which contained this alfusror)r/ to milk. ’ 4

Another objection against the doctrine of an ingelligent cause
of the world is"thus formulated by Cankara himself:

«\We know_from ordinary exgerrence that man, who is an |n
deIIrgent berngcl beﬁ]rns to act after due consideration onlﬁ Fess

06s’ not en% even %n unrmrr)]ortant undertakrnro
t se[)ves 50 lriurpose 0 less gor-
ant business.,. the underta mg creatrng e Sp her f

this world, with all its varrous conténts, Is cert meawer ty
one. | then on the one h gou aﬁume It to serve
purpose 0of the mtellrgent grh st Se oy thereh
ts ‘self- suffrcrencg/ vouched the crroture i on t
o{her ag {frrm a senie of otive on IS paft, you must
affirm absence of activity also. — Let us then assume that
ust as sometdmes an ellrgent Rerfon when in a state. of
23/ roceeqs, owing to hh tI aberration, 1q actro(r]
wrt ut a motive, so the I(I] est Se also created thi r]
without an motwe — e would contrg ict 1
omniscience of t hgehecf f H:h IS vouche
cripture, — Hence_the doctrine of the creation proceedrn

rom an intelligent Being is untenable ».8

Havrng formulated the objection so eloquently, he gives the follo-
wing answer to It.

«\We see in every day ljfe that certain doings,of orrnces and
ther men of high position who have no dnfulfilled desrrea

t have no refe erice to any extraneous purpose, but procee
rom mere sportfulness afs for Instance tperr recrea ons in
Palaces of m sement. We firther see tha tee rocess 0 |nha-

tion and exhalation is orn? on without reference to an
traneoo%suﬁurp%se merel wing the Ilaw of |ts own na ure

Z e actrvrtz (o e Lorg S0 may be su Posed
e mer séoort procee mg rom his own nature, Tthout
re erencet ?/ urpose. FOr on the ground nerther of rea-
son nor 0 g can We ¢ nstrue ang her rt)urBose of
the Lord. an his nature guestr neg, 9 the
cre tro o t rs wo Rgears to u werﬁ and articult
F Jl It is mere to the Lord, whos Hriow s un-
mited. And if in ordrn%r life we mi ht 0Ssi r){ y close
scrutiny, detect some subtle motive even for so ful“action
we carinot do so with regard to the actions of the Lord all

B Ibidem p. 3%6.
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gse wishes ahe fulfilled, as Scripture i s. Nor ca n it be
sal that he.either does no]t ct or acts like a senselss per-
ﬁ crrgture irms the fact of the creation on the one
and, and the Lord’s omniscience on the other hand ».%

(e Bt s

rtarn
10 conveg is that 0 an actlyi a/ at 15, absolute
0

S ontaneouév un?atrgorng Rea uradb sac IVIty I
In order to sarequar ﬁee om o nkar gs res
Il motive In creation; motrve to him_1s somethrng at binds the

T%ent to aﬁtron anq [imits thﬁ action t)o a determinate end.
Vaicesika school on the qther hand elreyes ns %ntaneous
otrves that do not Inv ve ondaqe or limitatign. They claim
that God has a very worthy r{jotrve N creattr& which In"no wagl
tumrFe)g”S IS freedom and perfection: that of doing good to cre
We adduce on% more objectr N aHd Cankara? answer t rt
If an all wise a ?Fevolent rs the au creation,
owe account for all the inequality and evil and misery we rnd
ln it? Itrsaalerennra question and not an easy one for“any theo-
oglan to answer. Here 1s Cankara’s attempt at an answer:

«The Lord, we reg canngt be rerhoac ed W(J E inequality ot
drspensgtron and cruelt ecausE e 1S bound by re ards
the Lord on his own account without an extraneo ?{

BO uced thsufnequa reation, ewou Eose rms {0
ame: but the fact Is, t trn creating eré ound ert%n
rergard’s ) e as to look to_merit and emerrt ence t

Cl 8umstance 0 %he creation berng unequal Is dye to the merit
an dﬁmerr oftelrvrn? lr)eaturscre ted, and 1s nota ault
or which the Lord IS Hre If we are hQw
we come to know that the Lor In creatrn this wordwrth Its
varroH onditions, rg hound b regar ere tat Scrr
Hre eclares, that... Smrti pass sodclar e avour

the Lor and Its Wosrte to e en on t e different ualrt

e Works o eings; as, for | ance'Iser
in ttre wayrnw[nch tn]ey apBroac me ? Bhag. Gita. iv. 11) »2)

t]e doctrine o Karmasamsara r ratrong IS su posgd to
sove many ro lems, osto all t E)ffn one of evﬂ and hnaeS

IX re In t ﬁncrent Wor ecurrosrt
rnt a Thattds su#]erf]trtron Was not uﬁknOWn even
to t e Jews may be gathered from this question of the Disciples:

B lbidem pp. 36, 357.
% Ibidem pp. %8 B
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gbbr who hath_sinned, thrs man or his parents, that he should
orn blind? ».2 That «this man » is very suggestive.

But God the Creator is only the Lower Brahman

Afte{ hav(J Earnstakrn I demonstrat d from Scripture
and confirme %}rea ?n the e>%s nee and per ectron of God the
Creator, £ankard concludes with this disconcerting a mission:

«And fipally, we must remember Fhak the scH)turaI d?ctnne
of creation’does II t rffer Fo the highest rea dy It refers to
%he apoarent wor on ,_ Ich rsc aracterize b name and
orm, rﬁmentso avr% delusjon anq m reover
aims'at intinfating that Bra is the Self of everything ».2

Eo God the Creator, the Pgrson I quara t?qﬁthe with th COSMOS
as create 1S reI%% toteream 0 erIusor Htave
et ey s”é’th it njﬂtfrers“stsmt e ankaI'“r%m
[h/as %% orne rea Ing the ’38r ture aso
t ere are pﬁrts of rt that escrdbe th(? ower Brahman for [)
benefrt of those who are steepe eusron P are rncapa
receivi gtrue wisdom, so that t ese Sim o may aJ ast
Practrce the rel rgI%n of worshp of the Persona thus
emotely pre are themselves 1o wrsdom Suc Barts o teScrrg
ture have onl %n empirical v lue, Ab s Iute aIue a eternal
trutI\ eIon t e ars oft eVeHat S % 8
sona % 3 Bern wit not Ing besides:
contain the wisdom that berates.

« Brahman, we must definitively assert, rs devoid of aII form
coIoura d s on, and does no nang/ ossess rm a
so on, Why? [Here are quoted a number ass om t
(oanr?]as ese and simifar assa es have rtherr pur
Ir)vrt the tue nature of Brahma on connected with "an
under I

ave n t an ot er pu%ort as we ave%)rove
must defrnrtrvey conc t at Bra

passages we therefore

man 1s° devoid Q orm

Those other rfassages on the other hand, which refer to a

Brahman ua hfre b){) form do not aim_ at se trng{Nfort the
natyre of Brahman, hut rather at en rnrn t rsh 'ﬁ

trhma As Ionrq as these [atter texts do no contr% ict those

he former class, th eg are to be acceRted as they stﬁ nd;

where, however, contradictions occur, the passages whose
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ain subject is Brahman must be viewed as having greater
orceﬁt rt those ot the other irnd ».3 90

IV. - THE TRUE NATURE OF BRAHMAN
nt e Introduc ron hrs translatron of t enErahmasutras

Thrbaut IVen t e fo owrnu summar aras doctriné
a ou man: « Whatever rls s In reall one there truly exists
sal being. called Brahmanh or Paramatman, the

one uRrveL
H hest Selt. This bern rs of an ansolutely homogenequs nature
erngrl hic comeﬁ to the ‘same, pure, rnteIIrr{rence

or t ou t oartn le ana), Intelligence or thought is not
g man as rts attrr ute, but constrtutes its sub-
E}anﬁ ra man rsn tat ink rn%v erng ut tpoug ttselt, It 1S
er qualities or attributes

ansolute trtute o a tres ate
are conc rv e can on denied of 1t». 2
Let ear W at n ara rmse has {0 say about the true
nature o Bra man, A rrstt Ing ehas to sagdrst enotea

rHan IS absolutel rnd% rnabe « Ever wor mg
enotes that thing, as assocr ted wrf) certain ' g
or act or quality, or mode of re atron »:5but Brahman g
to no 9enus possesses.no_qualities, does not act, ndr qe
oth n%ese «there IS _nothin P esjdes It 0 ?sa ekrn ora

drf ere r S rt internal’ distinctions » (sajatlya-vijatiya-
rt] rahtamz ort we have nqne o ne )olata ? V

de??nrtron of Br sucfr data cannot exist.
«Brahman, we must defrnrtnr] ¥assert IS d?vord of all form
ﬁoarsen r fing, neither short

co our anH S0 on... 'l 1s ne
nar I, Q at which Is wrthriut SOTqut

ong,” (Br.
Without for(ms ﬁhOUt . an tqrorlrjtp #feoltI withoUt -

rahman. Js without caushe

thing Inside, or oyt srde t rs eIf rs rahman omJn Fese
and “omniscient Urr[r] { Toun such
assaiqes we therefore ust defrnr rver conc de that Brah-

an is devoid of form ».%
Brahman is pure undifferentiated Intelligence.

«And Scriptur ?eclares that Brahman. consists o[ intelli-
nce IS é) any other char cterr%trcs an% IS altogetner
thout erence 'As a mass of salt has neither Inside nor

s
B E. XXXVIII
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out5|de but ﬁ alt ogether a mass of taste, t,tus wdeed has
f neit de nor out§ er but 15 atoget] er a ?tass
o noweg M hat mean? Sel hl
neither insifle nor ‘outside an) aract ristic or ut mte
gence eonstttutes its nature: st as a as inside

s well as outside one and ‘the same saI |s?1 taste not any
other taste ».Z7

or that reason. Brahmap is absglutely. ingffable. Words can at
Eest paint a caricature of him: scfenceyts the on?y right attitude.

« Of 4 3|mtlaqwuurport Is that scrtpturaIFPassa%e whtctuelates

? da uesttoned about Brafiman hn eX-
ne At to J S ence He satd to ear r rﬂ

E) tr{en ntie me 3 entt on a sjeco ba{t t |(rjd
ﬁgtsulr(t) erstang St(taent |sa nt]hatag |rf]g g Indeed, bt you €o

We quote g few gerttnent texts from the short bﬁt very |m§0rtant

lIJ(pe(;tra Upanisad, one of those Scriptures that Qankara hieavily leans

i.3. «The eY e cannot approach It, neither speech nor mind. We
0 not therefore kno dtnor can g teach_It. 1t is different
rom wh tts nown, ﬁ It Is beyond what is upknown. Thus
avehwe ear fromteanuent%who nstructe us upon t»
«W cannot revea

at_speec reveals speech,
now eTrtggt alone as Brahman, and‘ not tuts that pe pfe Wor-
»

I. 5. «vt;ha |nd dges not comPrehend but what cowrehentis

mm er;gw That to be Bfahman, and not this that people
»

I. 6. «What 3|%ht fails o see, bué what perceives si hf — know

T at aon as Brahman, and not this that pe e worship

i, 1|« If you think that you know Brahman well, then you know

ii. 3.« He knows It, ho comprehends It not; and he knows It
not, w ocoHt reﬁenslt It. 15 the "un no n o the man of
true knowle qpe Ut to the ignorant 1t Is the "known »,

Such a Brahman, if he is to bhe expressed at all Ln human
terms, 1S best exPressed y way of neiatton that |s, UY say uag
what he is not rather than’what he is. Brhadaranyaka Upanisa

Z7 Ibidem pp. 156, 157.
& Ibidem B 17,

6
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aft r%vrng an elaborate descrrrt) \on of the coé os with its gross
(}Jtee ments, Senses,. vita arrs Individual souls etc.gtc.,
?oncu es with_ this defscrraLon of rahman «Now, therefore,

ws a description o an. Neti, Ned (not such, not such
1S tﬁe hest tfesc?r fion ?Bra )man: because Qhere IS N0 descrip-
tion more a roprrat this ». 2

Are we then 1o understan that Brahman rsamere negatron?
0 cruder minds he may appear so, admits ra;.« Br J"é"}
ree from sLPace and location, attributes, motion, fruition an
erencesS reme Being, wrthoutasecon seems to the sIowo
ind no more tpan non- ern But to those that understand
at ne atrve definition as ert Posrtrv reality. The 'Neti, Netr’
cre text has to be inte nnrete In Its context says Qan-
araa the context is that rH es asaconcusr(on toa escrip-
tion of the cosmos in Its tworold aspect, gross and subt

«Ang, rn(our passa e, the oontext points oyt vrvhat hag 1o t%e
considere roxr ate vjz. the two cosmic forms o Bra
man and that Bra manrsefto whrc the forms elong, rence,
there arrses a do bt whether the pnrase 'Not so,. Kot so!
ner[tratnies both a]man and ts two forms, orgnlgrerther and
atter, whether It negatives Bra man and [€aves 1fs two
forms, or if it negatives the twg forms and [eaves Bha man.

We sl pose the purvapaxsin %opﬁonent iays that the
neﬂ%tr eb taement negatives, Brahm as It two
oth being sugaested by the context...

«To his we make the followin ly. It is impossible that

nrase Not 50, not so! ’ shgufgpn)eqatrve bot% since tpat

gIR/ the doctrrne %\enﬁra Whenever we

en som t rn unre we do so Wit refgrenc% to somethrng

reaI the unre (e IS _negatived wit efereﬂce {

the real Tope. Butt rs enial of somet rng unreal with refe-
rence to someth reaI rs ossr eo(wrf ome entity IS left...
«TB raasg B cussron has, therefore,
estood as follows Bra man 15 that whose nature

IS erman nt”%rrréy, rntellfgence and freedom it ttran cends

Rec 8€Q rtutef eO?rSr ngtd ?eWItohfmaI ecate?orgra hma negur
ext denies ura ity 0

orms; but Brahman rtself It
eaves untouc Te assage NotI S0 " etc. denref

a
rHante rmrte for rﬂateHa as we(!as rrEmaterrfa Wh rcn
the preceding part oft e chapter is described at fength » 31

§§éﬁﬁdwaka U %rrilﬁs; %grsadI VIIL i, 1
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However the rfnass of mankind cann]ot he aatrsfred with a
efi

merely negative d nrtrono Brahman: they need somethin
srtrveyto ﬁ%? on to For thrﬁ reasop the Scrysotures a? ﬁ% -
srtrve fate Brahman, 1o cripture t(hrn S Le

them rrst ?t mseli es on the patn tt eexrgtent then | shalt
raguall ¥ brrng them also to an understandrng of the Supreme

Xl
Itfe the% w}agr to eggress Brahman s, the formula «Not
such, not such », thé next best Is to say «He sl »

«Not byseech not by mind,
Not b t can He be a re ended.
How an e be com reh en e

)
Egtca ?ﬁ Iene% [beatcorl‘-lnerleshen ?)% ethou?ht He Is
j 0 ﬁ]e astr an netré

And by di the nat
rnen er?]cer Inncre)marlejneeno by the thought "He 1§

Then Hrs real nature manrfests Itself ».3
Bragman therefore is BerngD in the fullest sense, He c%nnot
e t

Pneusntoﬁaveengome ues %anstgra %anuie « BVen rrr*]nagrnarg o
even i usorZ things %hen Bra Pt must [)e [ ar Agngxt e IS ﬂr
groun BL ?erng he must also be eternal, unproduced,
vayam-bhu- (Self-Exstent),

« ...Brahman, whose SeLf is Being, must not be sHspected to
mve sp run% from ng Ing else on account of the. Impossi-
g/ anman which rs mere Being ¢ nnot spring from
r} being, since the relatjon of cause an ect cannot exist
without a certarn su errorrtfy on the \Wt of the cause). Nor
q ar{r can. Brahman Q rom that which Is somet rng par-
ticular, since this would™be contrary to experience. FOr we
ohserve that artrcu ar forms of existence are produced from
what is general, as, Tor rn fance, ars and R]ots romc
not. that"what is ﬁenera 8 gartrcu ars
aﬁ;arn can Bra ma se\rrn from t at w rch not (asat) or
that which (s not rs thout a Self, and moreover sclrdptHre
expres sy re ects that vrew in the %assage ow cou
W rc r sr% 9 from that which r? Nor does_the fact
of other effects sPrrngrg rom effects rmgny that, Branman
afo mus e an effect’ f rt e.non-admission of a fundamen-
causa tanc would drjve us fo a_retrogressys. In In-

trnrtum An that fundamental causal substanc® which as a

9 Oenkara-bhasya, Chan, Up, VI, | 1
B Ratha Opana, o fy V!
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matter of fact is generally acknowledged to exist, just that
RUT Brahmans g rany g J

ut Brahman is more than mere eX|§tence he is Sat- C|t nan-
Pa that Is, E stenc InteII| ence-Bliss. Says Carhkara « It there-
ore is the tas Vedanta ti)xts to set forth Brahman’s na-

tel“tleena |er%§“ Orrgsoquteysel yn}?ﬁcﬁgnrtgeeg tEat?Bratt; aﬁ‘en?
an ree Eure ea?so ute |ss»35|n ac per ections

H ﬂ tract mag Hre Icated about B rn]ag ontains
them all In a transcendental manner. In the Br aranya a Upa-
nisad we read:

«
netheIrS s'ertH’BtaB'@%”nee rt°gtb.%'“|t’% o Gplect.of ight, & ﬁa‘?'et'fs
Likewise, not.bein ect of hearing, It'is nee
an one, ‘but is Ttsel the earer beln learing Ifself oas

e|n anoecto mind, It |5 néver tholight of -
oty DR ITARL fe'“mttn’eeét n”té’“t“v‘er” i "aatt
B éy, LL?I IS Itseﬁ? the knower being mteq igence Itsel >)>/

To Qankﬁra BrahmaH IS thf Mahasamdnya (str nscendent unlvet-
« There. farednt e world ahny samanya 8enera with their
wgesas specific ferencesgl hoth ‘consclous an ttn& nsmodps All
?‘ anyas in their duated series are |nﬁ eq com-
gre en epl £ one gre E a}] I%/a I e In Bra man’s natyre af
as of intelligence .3 Brahm Lt]eretorF aftrafnscen en1t
5|st|n% n|ve(sa# an |nd|V|5| e tota |t¥ o] nite perfec-
|ons bsolutely omogeneou Being w |o IS at the same
tlmefundn‘ erentiated ‘awarengss at} tran UI hliss.
antal est .detl nItIOP Brahman 1S totaI 5|Ience its
most |nteI be one |st 1S classic ormt]ta SAT-C N ANDA-
JD . e, Existence-Intelligence- Beatltu e-Eter-
n|ty nflnltu e.

(to be continued)

Cyril B. Papali, o.c.d.
XXVIII, p 19 2.
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d nyaka Up., 1], viii, 11.
nkara %asya grhad Up, 11, iv, 9.





