Ephemerides Carmeliticae 29 (1978/1) 266-277

HAMMARSKJOLD, THE MYSTIC

It was 18 September 1961 and the rescuers approached the wreckage

with a sense of awe. Yet, they had no real consciousness of the historical
importance of the event. The twisted hulk of metal, charred by the ex-
plosion and flames of impact was a monument to the death it contained
and spued around itself. Then, they found him: «He was lying on his
back near a small shrub which had escaped the fire, his face extraordina-
rily peaceful, a hand clutching a tuft of grass »K This scene is striking.
[t is the symbol of all that this man had been and would he for gen_e-
rations yet to come. It is only in reflecting sen_ouslr upon his life and his
Markings2 that we shall see how in fact, this simple, yet striking descrip-
tion speaks of the reality which is Dag Hammarskjold’s deep spirituality
and perhaps, his real mysticism. . _ _
_ Shortly after his death, those whose task it was to put his belon_glné;s
in order, discovered in his night table a neatly typed manuscript entitled:
Vermargen. (Markings). When it was finally published, his friends and
his enemies found out something about the man they thought they knew
perfectlﬁ well. They were astonished at what they read in these few ?a-
ﬂes 3 The one the_i/( had seen as strong and self-sufficient and successful
ad really been like them: one who lived through pain and sorrow and
loneliness. Yet, they saw as well that he was different. For, through these
signposts he had written, he came through as someone who had reached
Another or Something beyond himself. This made the whole process of
life, nis life meaningful and real. It was this relationship with the Trans-
%_end%r]t which amazed everyone. And it was indeed a very special rela-
ionship.

Brian Urquhart, Hammarskjold, New York, Alfred A. Knopf, 1972, p. 589.
sy Tl st g A
refers 'to thi ed}:u%n, while trh pziggi number - n 6 refers to t %aperback
Edltl30rlll'er|1'r0nPon\'/anaDeur eanndDI;a Han 5'rks'ol The Man and His Faith, (Colo-
phon Boo%s) ‘New Yorﬁg ’Harr?er A" F%ow,l 1%'69, p. 113174 '
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Van Dusen and Aulen on Hammarskjold’s Mysticism,

Of the few people who have studied Hammarskjold. theglogically, two
stand out because of their discussion of his relationship with”what men
sometlmes call mysticism. They are Henry P. Van Dusen and Gustaf

Aulend Both men’ knew Hammarskjold to’ varying degrees. Van Dusen
tells us that he knew him «almost not at all »5 Yet, "he had met and
spoken with the man. Aulen is more familiar with him, having known
him .in his student years, as well as knowing his parents. Both men are
extremely well qualified theologians who_come from and are familiar W|th
protestant backgrounds 6 So, before gettlng into the writings of Dag Ham-
marskjold himself, is 1s %ood for Us to Driefly examine “the statements
of these two scholars as esys peak of m sttcrsm (or the lack of it) in
Hammarskjold, the former Secretar General of the United Nations,

In Van Dusen’s superb study, a(l] Hammarskjold, The Man and His
Faith, he says: «Contrary to a widely held assumption, Hammarskjgld
can hardly be identified as a mystic, I we assume that mysticism implies
complete union of the human and the divine, though his thought rever-
berates with mystical overtones and undertones » CertatnIY what we
have here_is a Clear denial of Hammarskgolds being a mystic. Yet, we
could_easily be deceived. if we paid no. attention tothe other elements
Van Dusen brlngs Into his discussion. First of all, we must note that he
distinguishes be ween two types of mysticism. According to him, these
two are contra |ctor and «po es apart in their presulpposmons regardtné]
the nature. of od and man, in their "Wa ellowship wi
and in their goal»8 One, he sees as a real flight from the worId and al
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that is human. Life is futile in this view and only a denial of it can, free
man to move_into union with, the divined The other type of mysticism
is.what Van Dusen calls «ethical mysticism »,0. This is segn as ‘a union
with God through action and duty “and relationship to the world and
fellow man. Having spoken of this form of mysticism, especially as seen
in Martin Buber’s writings, Van Dusen tells us;” « This Is the ethical mysti-
cism of Albert Sweitzer”and Dag Hammarskjold » u. Therefore, it seems
that when Van Dusen says that Hammarskjold is not a mystic, he means
that he was not one whose «mysticism » was based upon & despair of the
world and life, but rather his relationship with the transcendent was
one founded and rooted. in the meaningfulness of human life and history.
So, ultimately, in this light HammarsKjold — even for Van Dusen - is’a
mgstlc. The 'same hesitation seems to"be present in Aulen, yet there is
more of a positive attitude m him.

Aulen considers the question important enough to devote several pages
of his work to its responsel2 He begins the whole 3uest|on by notin
the ambiguity of the word «mysticism’» However, he does not leave it &
that. He goes on by underlining two views of mysticism which he sees as
rather common: 1) mysticism™as identified with faith and. religion; 2)
mysticism as defined so exotically and with so manY distinctions that
orily very few ever fulfill this definition13 Hava said this, he goes on to
say” that' «For Hammarskjold mysticism doubtlgss provided & way for-
ward into Christian Faith » %4 1t provided him with different perspectives
on union with God, service, prayer and Christian life as a whole. Finally,
Aulen admits that «|f we are to see mysticism in Markings, it must be’a
God-mysticism » as distinct from a Christ-mysticism’S Whether this dis-
tinction is but a matter of words denoting ‘a reference. in Markings to
Godhead or to Christ, Aulen does note that Hammarskjold’s mysticism
has two basic elements; introspection and a realizatiori of this” life of
faith in God in_actionla

91t must be sa'ud thet v.vhereYer Va .Dusenv\?es this Oldea of mysticism i
the .Christian tradition, 1t 15 a place which s well’ versed .in ca[l ature an
?artlcu arly a caricatyre Tof the Pseudo-Dionysian «Vi g_e ativa » along with a

ollowed that tradition (i

e great ‘mystics. who . e cluding the medjeval _ones
or.% IEiIa arskjol h|mse(i¥v admired so re%tly. Ye,t,g erhaps Van Dusen
Y\{Was in mlnra certajn pseudo-mystics, who preien_ onscmugly or_unconsgiously)
that t%ugi eaar(? the world and human’ relationships 1s but true s,mnt,uaht%é

p
«ethical mysticism » and the copsequenf distinction_Js 0
which Van Dusen telﬁs_"us wa% oluglnallé c{evefopeo\qsbg % {

Ru
Dusen,IbIDag H%Emarskjold. The Man.. p. 18

Aqe'n deals with the role and. inflyence of th&_mgdieval mg/stics Qn. .
37-50 and_ attempts to answer the_,questlon_o Hammarskjold’s personal mysticis
on %3 llEL?—lZS qﬁ)mHammarsk]o d’s White...

us Jones. Cf. Van

14 1p1d. 115,
. J%% ch 123, This distinction as usedh here seems to indicate just a ter-
ming ,ode t. v.g, re eran t F nlon_éalt er to God or %o hrist, ~ .
bibid. p. 118119 Much'could be said about this way of expressing it. Suffice
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From all of this, while Aulen never_"sa}}/s 50 ex,plchtI%, it seems that
he would be hesitant to call Hammarskjold a mystic without some quali-
fication. He would apparently think ofHammaskjold as a mystic when
mysticism 1s one identified with faith or religion, However, he would add
then_that such a mysticism_is not really rm{stlmsm. ,

Others have said that Dag Hammarskjold is a_mystic, and even the
two authors we have just™ mentioned “begrudgingly accepted Ham-
marskjold's mysticism as true._However, what do_ his’ own writings tell
us of his relationship. with the Transcendent? For it Is here that we will
discover, if not a definite answer, as least the indications of an one.

Markings and mysticism.

Each man’s life is filled with events which have, as it were, a «na-
tural » meaning or interpretation.. A man accomﬂhshes a particular feat
and expresses 1t through a_descriptive paragraph or phrase. Sometimes
this event and the expression of jt also have a deeper, more symbolic
meaning for the one who is careful to listen. Hammarskjolds fife and
Markings are filled with thse types of events and expressions. Here is one:

He broke fresh ground because, and

only because he“had the courage to go
ahéad without asking whether Others were
following or even understood, He had no
need for the divided responsibility in .
which others seek to be safe from ridicule,
because he had been granted a faith
which required no_confirmation — a con-
fact with reality, light and intense
like the touch ‘of @ loved hand: a union
in self-surrender without self-destruction,
where his heart was |ucid and his mind
loving. In sun and wind, how near and
how ‘remote - how different from what the
knowing ones call mysticism{

This Particular section of Markings was written around the beginning
of August, 195. Shortly before this, "a diplomatic surprise came “to thé
world.”China had released the capture United States fliers. This was on

}t to note that A%gn, in h,s attempt fo clarify, tends to deroute the reader
rom Hamm ESth actual thought. \A{ ere Aulen seems to ma ﬁacnon oW
FROM . the fajth” and Introspectiv .%ua Ifies, Hammarsdo, sgea? R/]Ic ction

whic ag and union and holiness 1s Iin fact accomplished. Cf. Markings.

S 8).
17pMar%<|n S. )1955. p. 110 (100).
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the fiftieth birthday of Hammarskjéld (29 July)8 Van Dusen says that
this part of Markirigs in fact refers to Ha_mmarskrj]old’s own handling of
the negotiations with Peking on the qluestlon of these American airinen
caPtured durln% the Korean Conflict in 1953 9 Such a statement is certainl

valid. It cannot be disputed that the roots are to be found in this event
Yet, as with most - if not all - of Hammarskjold's writings, we are allowed
to ook at it on another level. In fact, his very form of writing is meant to
push the reader to consider things on a deeper level. ,

. \We begin to see more clearly the validity of looking more deeply into
it when we attempt to compare”this text with others. For example,” there
IS one which he wrote four years earlier in 19512 Here Hammarskjold
speaks of an adamant, committed young man, Without mentioning™the
name of Christ, there is absolutely no doubt this Is the person he has in
ming. In this text, the reader is présented with a Christ who s fully human.
He is seen by Hammarskjold as a young man who «..had assented to a
possibility in”his being... » «still uncertain.., » and walking «...the road of
possibility...» to the énd. The young man is a Christ who knows, values
and chooses the Risk of faith. "And"that risk is the chance he takes that
he might be wrong, This Christ sees it clearly, yet continues in this chosen
path, «..adamant"in his commitment... ». He does this even as God, with
all that this. fact implies. The_choice is made because being human, he
sees_that this is the only possible chance to grow.

The same underlying theme which runs”like a thread through the
whole fabric of the 1% «adamant Koung man » marking is foundin the
1955 text we are considering now. The Hammarskjold of 1955 chooses to
?o ahead Into the untested.” It is a risk2L It is nat only the P,ekm?_ ven-
ure, but_ it is_the very core of his life which he invests in this solitudi-
nous choice of going dhead. Somehow he was in union of some sort with
something or someane beyond touch, This had brought him_into a faith
which chose the risk («a tontact with reality »). Hammarskjold attempts
to tell us here in 1955 that he had experienced a beyond anda union with
that beyond. This was accomplished for him only in"this faith which chose
to admit the_possibility of being wrong, deceived while being. unable but
to choose this way, this Path as real. Here then Hammarskjold exhibits
how being drawn into self-surrender is the core of his experience 2 Such

B For more detail on the importance and facts of this diplomatic feat ac-
c%ngdlshe b3/ H—Iammarsléjtdrg cP. Bﬁan Urquhart: Hammarspjéld. New Yoﬁg
A r]9 Kn ,197& C9131

ag Hammars ]t')'?d. The Map,. p. 133

kins.%). “sgede oy P

_ ﬁj p.g69 twg)l e<?v? |II{ng t%e destiny he had chosgn — even sacrificin

affec}lf“] arhd tellowship when the others are unready to follow him — into
new tellowship. » Compare this with our own particular text we are considering:
«.. Without skmg whether qthers were foll wmq 0r eve unp “S‘%%'*' »
Again, this text of ours Is better underst%od n the |g t of hi Itsunday
Marking. 1961 p. 205 16(;2 «1 don’t know Who - or what put the question..
But at some moment 1 did answer YES to Someone — or Something —  and
from that hour | was certain that existence 1S meaningful and that, therefore,

=
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experience is the lot of al| the mystics, In being truly grounded in the
conflicts and paradoxes of reality, and yet chodsing ‘nonetheless to go
ahead, he follows those great, medieval mystics he admired so much

Those mystics «..for whom *self-surrendér' had been. the wa¥ to self-
realization... »24were_the same ones who thus showed him how 1o have a
«..contact with reality, light and intense like the fouch of a loved hand:
a union_win self-surrender without self-destruction..» .This union was
accomplished_ in that reality, that life «..where his heart was lucid and
his mind loving » This_ very phrase itself_reminds us of the constantl

recurring elemént of union in the mystics. The union of which the sgea

is not accomplished in the mind, but in love - in the Iovm? person such
was always the way of true mystics: a union with God in fove, aknowledge
of love Yet all of this brings us to his final phrase - «<How different
from what the knowing ones call mysticism » , .
. Who are these «kndwing ones »?"What werg they saying about mysti-
cism? We have no answer.”\We have only conjecture. Hammarskjold, in
his radio interview shortly after his arrival in"New York to become Se-
cretary General, notes that real mystics were geogle of and in the world,
serv;n? the needs of their brothers. The connection of ideas expressed In
the interview and even the verhalizations are verY similar to the text we
are considering. This allows us to conclude that the «knowing ones » are
Intellectuals of would-be scholars who see mysticism as a purely ecstatic
delight which has no foundation in the day to"day real world. The «know-
1ng ones » could also be easily seen as pseudo-Self-styled mystics whose
Idga of mysticism 15 the same unreal ecstacy which has no connection
with_service to fellow man. Therefore, it seems that his last phrase con-
cerning the knowing ones and mysticism is but the introduction of a bit
of irony. What he is saylnﬂ then”is that some people, thinking that they
know what mysticism iS all about, have failed to grasp that iS is not an
ecstatic experience which takes man away from the real. Rather, for Ham-
marskjold, mystics are real flesh and blood persons who have chosen to
risk a lifetime in service, This idea of mysticism as incarnated in real life
s one which Hammarskjold himself lived out in that total body-time
element which constitutes his own being. T ,

- From all this we may say that Hammarskjdld in this 1955 marking
Is speaking of himself and How he has viewed his continuing life expe-
riences. In"this particular entry of his journal, he is speaking”of a union

my life, in self-surrender, had a goal... | came to a time and place where | realized

Wéltcﬁ%% \é\lat\m%adﬁ to»a trcljum%% whmﬁ IS a catastrop?]e, gn(f to a catastrophe

B Cf. Van DBse”ri, D Y szwmarsk#’"ld,. The Man... P 46-47. Here Van DuseH
ch IS

E%x)v\yzé)f?u)c&s !\Wuir{otv?/).(t W ammarskjold gave on radio Interview wit

oid. p. 41.

Thé(z)ﬁo%igr F?@S)Hﬁlrgxl_é%hrisltianLMysticismd as Harmoniz.a.tion.; inI Eglilset. et
elquiades Andres Martin, Los recogidos, Nueya vision de la mistica
espanoIYa!t. Ol\/lagrld, Fungacmn bnlversnarla sparola. 15176, p. 102
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with an intangible beyond, a transcendent. This union he sees as being
accomplished onlhl by Tisking faith and plunging forward in the dark. The
pIunglngi,ls not ethergal, but Incarnational, edrthy and concretely expressed
and Tealised in service to his fellow human beings,

Such a unjon brings about a deepening sensitivity fo nature, to the
whole of creation. There is a new incarnational perspéctive. This Incarna-
tional element of Hammarskjold’s own existence is evident through his
whole work, but it is to be found more uniquely expressed in the last
years of his life. Using the haifu form of oriental expression, Ham-
marskjtold gives us somé of his deepest |n5|?hts into experiences of the
concrete world about him. Here are'a few of those written in 1959:

The brilliant notes of the flute
Are heard by the gods
In the Cave of Birth -

Himalayan ice cliffs
Beyond” the hills
of Vezelay at Easter...

Sough of palm and beat of wave
Joined In the anthem
From the land of snow

Qrgasams, of bodies
On"hot nights, lit , ,
By flickers of summer lightening

With a thrill of desire
His body sank, sun-drenched,
Into the’salt waveZ

These haikus_and others like them should be read as sparks of incar-
nate experience._They illuminate images and sensations within the writer
and the reader. They enable one to experience a concrete element of the
world, while at the same, time. they teach us somethln% about the author.
That is, he is one who Lived life, fis own life more and more consciously.
The expression of this conscigus living is meant to say just that. Further-
more, It is meant to show others how they are to pay aftention to what
surrounds them. In other words, Hammarskjold desires himself and every-
one else to see and live the day by day, concrete elements which make
wo a life. Entering this life, daring fo go on to the Beyond is the mark of

ammarskjold himself. He says'this “and the wonder of it all in 1955:
«Thou takest the pen - and the lines dance. Thou takest the flute - and
the notes shimmer. Thou takest the brush-and the colors spring. So all

Z1 Markings. 1959 p. 186-187 (156).
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things have meanlngl and beauty in that space beyond time where Thou
art. "How, then, can hold back anything from Thee»Z& In these few
lines, he Prals_es the mysterY of God’s’ presence in all elements of life.
The beautiful is constantly not only the symbol of God, but His abiding
presence to man. So, gradually mari comes to see all things, more clearly
and paradoxically mystery appears as present inall. =~

_ As one becomes™ more and more consciously alivein his surround-
Ings, he necessarily sees more deeply the thread of risk which runs through
hiS existence. We have already seen the risk and daring which Haim-
marskjold sees as part and parcel of existence, This same ‘idea continues
as a theme and holds an important place in his own mystical tendencies.
Within the last few months of his life, Hammarkjold wrote a poem about
himself as a gladiator in the arenaZ The entrance into a consciousness
of deciding to"answer «Yes » to life becomes the moment of entry into
the arena’of battle - and risk. It is at this time:

The combat beings: calm,
Yet exultant, | fight,
Until they cast the net
And I am caught.

| have watched the others:
Now | am the victim,
Strapped fast to the altar
For ‘sacrifice.

Dumb, m}/ naked  body
Endures_ the stoning, dumb
When slit up and the live
Heart is plucked outd)

_ Hammarskjold begins the steady movement to death which takes place
in a very definite process. From thé decisive, yes to a mening beyond and
et within, he is to_find life in whatever it is that surrounds him. Others
had done It before. They were the objective seen. Now, he himself is called
into the fray, He is now the victim. Defenseless in the hands %f those
who «..are 0f the earth ang_ only speak of the earth... » 1Jn: 3:31), he gives
up his life - for them. It (life dnd all its constitutive elements)” has been
a serious %IaY It is a drama which speaks the meaning and purpose of
existence. But to see that meaning, to know, it truly, one must enter the
whole process consciously. One must come into contact with reality. Of-
tentimes men «live » and move, but never reallhl come into conctact with
the real which surrounds them. Thas is to say that they are not conscious

Blfarkngs. 158 B WAl
3 idem.
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of things. However, when one does finally_come to a consciousness of life
and deCides to say «yes» to whatever’is and will, he enters into_the
stunning self-surrender which fulfills life in serving one’s fellow man. Sugch
IS the meaning of beln?_ the «victim » no longer"the spectator and endu-
ring the «stoning » until «_.slit up and the live Heart is_plucked out ».

All of this could even be futile, Maybe it is all a mistake. Yet, Ham-
marskjéld sees that the union he is being given is found in the risk of self-
surrender to a possibility. It is a surrénder which takes place here and
now In a real incarnationalism. Union, for him, is not found by escaping,
by being a pure spectator, but only hy entering the concrete reality sur-
rounging him. This has been the key idea for Hammarskjéld and it finds
Its ultimate expression in another signpost, ,

His words of 1958 are absolutely essential to the fuller understanding
of what Dag Hammarskjold, the man and the mystic was all about:

In the faith which is *God’s
marriage to the soul ', you are one,
In Godand God is wholly in you, just as,
for you He is wholly in all you meet.
With this faith, in prayer you descend
into yourself to meet the Other in the
steadtastness and light of this union,
see that all things stand, like yourself,
alone_before God, and (sic) that each of your
acts is an act of creation, conscious,
because,gpu_are a human being with human
responsibilities, but governed, neverthe-
less, by the power beyond human conscious-
ness which has created man.

You are liberated from things, but
%ou encounter in them an expérience which
as the purity and clarity of revelation.

In the faith which_is "God’s marriage
to the soul’, everything, therefore has a
meaning.

So live, then, that you may use what
has been put Into your hand... »3

It was on the day that Hammarskg]bld officially began_his second term
as Secretary-General,” that he penned these |ines. And 3|Fg]n|f|cant lings they
are. Van Disen tells us that «This meditation, one of the half dozen most
important for an understanding of Dag Hammarskjéld, is at once a concise
summary of the destination to"which the Pll%_rlma e of more than a quar-
ter centlry has brought him and the definitive “Guide Post' for the all

3 Mark}nps. 1958, dgt'alll%'

(L 9g. Cf. G. Aulfen' _ Daé; Hamtnarskjold’s White...
p. 118119, for more in‘t this “stat

analysis 0 ment.
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too brief final reach of that pllgrlma%e »3 Cons,ldermg the importance
of the text, there are things which"we should examine more carefull)(. The
first element to be noted is that there is an error in the translation.
Rather than «marriage with the soul» it should be «union with the
soul »3R The idea of using the word «union » Is certainly more in keeping
with Hammarskjold's personality than Is «marriage »Yet, the ideas ex-
pressed by the ‘word union stifl contain the same ideas as would the
Image of «marriage »_This i e,speually true when we consider that the
origin of this description of Faith conies from Juan de la Cruz. Faith is
seen by H_ammarkshold as a unifying element. Faith produces a oneness
a communion with God based upon 4 Iovmq fidelity both from the sjde of
God and from the side of man. The accent is placed upon the unity of
the two, rather than upon the process of that union (The word «mar-
_naqe » would haye accented the process slightly more than the upion
itself). However, it does include the process which is a real covenant love.
The lines we find here «..you are one in God and God is wholly in you...»
remind us of the texts from the Johannine writer3 whose mystical qua-
lities are beyond doubt; «..he lives with you and he I in you...» 1Jn.
14:17); «1 am in my father and you in me”and me in you». {In. 14:20);
«He "who lives. in me and | in him, bears much fruits. (In. 15:5?(._ The
mutual indwelling, the divine nhabitation is the Pomt of Hammarskjold’s
thought here. So; if we consider this particular text as well as the” over
all trend in Markings, we discover that the same realities are being ex-
E)ressed both by Hammarskjold and by the writer of the johannine Scrip-
ures.
.. This provides us with another element to underling: faith. Within the
ohanning context, faith s a total commitment of the whole person to
hrist. This 1Joroduces a union whereby God and man become more and
more one, The actual commitment of Faith is the union realised and
being realised._ It is_this growing oneness which enables man to «bear
much fruits. That is to Say, bécoming one with God, «..each of your
acts is an act of creation, conscious, because you are a human being with
human responsibilities, but governed, nevertheless, by the power beyond
human_consciousness which™ has created many. In”other words, Ham-
marskjold is saying that in_ faith man_is in the Process of total union
with. God. This "union of faithful love is such that nothing escapes the
possibility of divine action in time. This divine action is not outside the
sphere of human action. Rather, it is accomplished in and thrOL(J]gh_ gach
of man’s own acts. Thus, do those acts become creative and divine In

FUhR B AR SRR T i -
3 Aulen (ibid.. p. 123) attempts to play down the similgrity found betwee
the johannine writer(s) and Hammarskjold. However, the Tew examples whic
| have mentioned | text gives us to see thaf there |5 a strong resemblance
whic shoF not be for

otten. In fact, a study should be done examini
VmVPir“en(élsosey the relatlonsh?p of the New TestamenY influence on Hammars jow'g
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proportion as they are human, conscious. Man then knows the intimate
presence of God in all thlngis. He sees each act as it js: God working in
and through_ man hecause of the intimate covenant union which has been
established in faith, which is the «union of God with the soul», .

. This proces of growing in union is exactly the same process. of rowmg
in freedom. As man is ‘consciously more” God-directed, he is liberate

from things which enslaved him grewously. Hammarskg)old constantly
sought this freedom. He says in 1953, « To bé free, to be able to stand up
and” leave everything behind - without looking back. To say Yes -»& In
1957, the year hefore the major text we are Considering was written, he
notes: «You_will have to give up everything. Wh'Y' then, weep at this
ittle death? Take 1t to you -quickly — witha smile die this death, and
hecome free to_go further — one with your task, whole in your duig of
the moment»& This freedom encountered or glven as a résult of deta
chment from things gives clarlt}/ of vision in two ways, First, from this
point on, HammarsKjold sees the meaning of his existence %and this
means of all life queneraI In a unique Wafy37. It i in this light that we
should read the 11 June 1961 entry «..and free to deny it, I Saw for one
moment..»X This is to say, now freed from the encumbraments of over-
whelming desire, things fall into place, A direction Is.seen and entered
upon. The oneness of s existence, despite appearances, is observed. Every-
thing, in this, freedom, becomes clearl%/ a Straight line leading to total
perfecting union with God. Secondly, freedom fow acquired ?wes him
to see the creation which surrounds him. There is a new and fuller con-
sciousness. His sensitivity to nature is seen busting forth now in a unique
way in the haikus from 1959 on 3. In these we distover someone's intense
passion for sense reality. Yet, it is not the blinding passion of absolute
desire which clouds and suffocates reality in a soI|BS|st|c world, Rather,
as one reads these lines of the haiku one cannot but be struck by the
«purity and clarity of revelation», which the elements described” now
take on. The words provide a clear insight of a world filled with the delight
of human sensualjty without destroying the communicative reality which
that world was always meant to be. o _

_In other words, this text of Hammarskjold tells us that life is reaching
its fulness in him. All levels, all parts of man are alive. Free from all, he
returns to all. And there he discovers the All, the Transcendent, God.
Consequently, we may say that there is here and in Hammarskjold's own
life a real mysticism; a union of love with the Transcendent, with God.
This union R_roduces — even in its process of growth — a real harmon

with everything and everyone that 1s. The few texts which we have dis-
cussed so briefly show us”this union, this growing harmony which was to

788

ar'kfr)igs. .)p. 175 seq. (149 seq.).




HAMMARSKJOLD, THE MYSTIC 271

be found in Hammarskjold. This final text of 1958 is indeed the signpost
of his deep and valid mysticism.

Conclusion

Dag Hammarskjold’s expression of what he had experienced in_life
may be too djfficult for the everP(da%L casual reader. However, he offers
something which is universally valid. “Through a variety of rich and superb
literary expressions, Hammarskjold digs deep into the earth to turn over
the soil of what is the real root of human existence. Like the medieval
mystics before him, he sees that life has its meaning only when one sur-
renders the self he is totally to the transcendent (God who comes conti-
nuously in ever)i] person and”every event one |ives day by day. A union Is
obtainéd through learning to let go and learning to give.” Hammarskjold's
Baradox is the paradox Of human existence; to” receive one must give, to
e free, one must be possessed. His mysticism was definitely not that of
a false view which would have «souls » flying about in divine rapture.
His was a mysticism that was the one real one; grounded. in the earth
where God comes to man, serving fellow man inself-sacrifice and self-
surrender. It is a mysticism whereone comes to see the beauty of all that
surrounds him and’his oneness with that beauty and with the God who
Is there and yet transcends it all. L

Further study should be done on, Da% Hammarskjéld. His implicit and
explicit relationship with scripture in the Christian tradition and Jewish
tradition is one area, The seeming aloofness of his relationship with others
should be examined in the light of the warmth and passion of his writings.
What is his real refationship” with Christianity, as a religion and as a way
of life? Each examination of his_signposts in Markings provides the reader
with more material_for reflection and study. Hammarskjold’s approach
to life and God, in life is one which every hiiman being can appreciate.

It is for this reason that his broken body Iylng around the wreckage
of the plane becomes the s%/mbol of all that hé had fo say about life, death,
God and man. He had clutched the patch of grass in his dying hand: the
last act of a man who knew how God was to be found.
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