
H O S. 1 2 :  A PR O PH E T IC A L  PO LEM IC A G A IN ST  
T H E  PRO TO -ELO H ISTIC  

PA T R IA R C H A L  T R A D IT IO N *

Among the pre-exi-lic p rophetic texts w hich refer directly  to the 
Torah, notoriously few in num ber, one of the m ost explicit is Hos. 
1 2 , w here there are several references to the trad itions concerning 
the patria rch  Jacob.

Our aim  in this study is to analyse the p rophet’s understanding 
of and a ttitude to  the Jacob tradition. For th is purpose, i t  is 
necessary to consider Hos. 12 as a whole, w ith  special em phasis on its 
literary  structu re (Section I), in  order to determ ine the s tructu ra l 
and sem antic function of the Jacob trad ition  w ithin the context of 
the chapter (Section II).

Thereafter, we shall analyse the na tu re  of the contacts between 
the Jacob texts in  Hosea 12 and the corresponding ones in Genesis, 
taking into account the results of the source-criticism  of the latter. 
Our purpose is to determ ine, to w hat extent the Jacob of Hosea 
can be identified w ith  the Jacob of Genesis (Section III).

Finally, we shall synthetize the two preceding aspects (Sections
I-II and III), w ith  a view to establishing the genetic relationship 
between the prophetic presentation  of Jacob and tha t of the Penta
teuch.

I. T h e  l it e r a r y  s t r u c t u r e  o f  Hos. 12

Prelim inary to the study of the Jacob trad itions in Hos. 12, it 
is necessary to undertake an analysis of the literary  s tructu re  of the 
chapter. I t  is an evaluation of the function of the Jacob traditions

* My thanks are due to Fr. Elias Friedman O.C.D. for his collaboration 
in translating the manuscript into English.

Ephemerides Carmeliticae 30 (1979/2) 179-200



1 80 FABRIZIO FORESTI

in their im m ediate context w hich perm its an understanding  as to  
why Hosea m akes reference to events in the life of the patria rch  
and his personal a ttitude tow ards him.

The structu ra l unity of the chapter is contested  by m any authors. 
H a rp e r1 and G insberg 2 affirm th a t the p resen t order of the verses 
is no t original and offer reconstructions of the  sequence. R udo lph 3 

proposes to place vv. 11-12 a fte r vv. 13-14. Wolff p refers to see in 
the chapter « eine kerygm atische E in h e it», in  w hich a single them e 
is developed: E phraim  is guilty and condem ned it has cheated and 
betrayed its God. Nevertheless to the tem atic unity does not cor
respond a discursive unity  (Redeeinheit), since there are secondary 
insertions, though these are in  harm ony w ith  the them atic co n tex t4. 
Similarly, m ost recently, Diedrich has affirm ed that the complex Hos. 
12, 1-13, 3 is com posed by a long series of « kleinen E inheiten » 5. 
B ut Coote has taken up the defence of bo th  the them atic and struc
tu ral unity of the c h a p te r: « The chapter... is a unity », w hich he 
designates as a rib, in order to  emphasize its « s tructu ra l integrity » 6, 
ra th e r than  the  form -critical aspect.

O ur own task  is to throw  light on the logical succession of the 
parts of the chap ter created  by the redacto r of the final text. Let 
us begin w ith  som e textual observations. The m ajority  of com
m entators agree tha t the nam e « Judah  » in v. 3 is out of context. 
H a rp e r7 m otivates the assertion in th ree ways: «Judah  is no t in 
the thought of the prophet here, nor often elsewhere...; if the text 
is correct, Judah is given the place of prom inence, even before 
Jacob...; to accept the text is to accept the  im possible com bination, 
viz. Yahweh has strife w ith Judah, (even) in order to punish  Jacob ». 
G insberg8 adds another convincing argum ent, taken up by G ood9 

and D iedrioh10: v. 4, which specifies v. 3, is clearly concerned w ith 
the etymology of the two nam es, Jacob and Israel. The au tho r wishes

1 W. R. H arper, A Critical and Exegetical Commentary on Amos and Hosea, 
Edinburgh 1905, pp. 373-374.

2 H. L. G in sb er g , « Hosea’s Ephraim, More Fool than Knave. A New Inter
pretation of Hosea XII: 1-14», JBL 80 (1961), pp. 341-342.

3 W. R ud o lph , Hosea (Kommentar zum A. T., XIII, 1), Gütersloch 1966, pp. 
220-221 and 230-231.

4 H. W. W olff, Hosea (Biblischer Kommentar A. T., XIV, 1), Neukirchen- 
Vluyn 19763, pp. 268-269.

5 F. D ie d r ic h , Die Anspielungen auf die Jakob-Tradition in Hosea 12, 1 __
13, 3. Ein literaturwissenschaftlicher Beitrag zur Exegese früher Prophetentexte 
(Forschung zur Bibel, Bd. 27), Würzburg 1977, pp. 144-164 and p. 163. To my 
regret, the book came to my knowledge only after the completion of my 
study.

8 R. B. C oote, «H osea XII», VT 21 (1971), p 402.
7 o.e., pp. 378-379.
8 o.e., p. 342 n. 4.
9 E. M. G ood, « Hosea and the Jacob Tradition », VT 16 (1966), p. 139.
lu o.e., p. 30.
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to  show that the two nam es Jacob-Israel themselves prove the 
culpability of the p a tria rch : God is in strife w ith Israel and wishes 
to  punish Jacob (v. 3), because jaPaqob — cdqab ’et ’ahiw, and 
jisrd’el — sara 'et ’elohim  u . I t  follows th a t in v. 3, one should read 
« Israel » instead of « Judah  ».

The nam e « J u d a h » is found also a t the beginning of our 
chapter, v. lb: w ihuda °od rad cim  ’el. The au thors agree less as to 
why the nam e « Judah  » is found h e re : some th ink  th a t  all v. lb  is 
a late Judean in terp o la tio n 12, some th a t only the nam e « Judah » is a 
Judean co rrec tio n 13. We favour the second opinion, holding tha t 
« J u d a h » has taken the place of an original « Jacob ». In  such a 
read in g : w ejacaqob cod rad cim  ’el we have an  example of the  breakup 
of a com posite divine nam e for rhetorical purposes. Hosea is m aking 
an allusion here to  the original form  of Jacob’s nam e: jacaqob’el, 
in  w hich he sees an indication of the sin of Jacob, w hich is the cult 
he pays to  El to  th e  detrim ent of the cu lt of the tru e  God of 
Israel, Yahweh (see fu rth e r on). I t  follows th a t v. lb  corresponds 
w ith  w . 3-4, w here the same technique of etymological in terpre tation  
of nam es of the p a tria rch  reappears. In  addition jacaqob-’el parallels 
jisrd’el, v. la. Both the parallelism  and the breakup are intentionally 
used by the p rophet in o rder to emphasize the theophoric element 
’el.

Such a parallelism  betw een jisrd’el and ja°dqob-’el is no hapax 
in the  Bible. D.N. Freedm an discerned another example in Deut. 
33, 28:

w ajjiskon  jisra'el betah
badad can ja°aqob-’el

« Israel dwells in safety,
By him self Jacob-el settles » ,4.

In  addition, if one com pares the sequence of names in vv. 1 
and 2-3, MT, one notices th a t they do not correspond:

11 Also W olff , o .c ., pp. 266-267, cf. n. 3 b , accepts the correction: « MT ' Juda ’ 
geht wohl auf judäische Redaktion zurück ».

12 So H arper, o.e., p. 374 and 376; G in sb er g , o.e., p. 342 n. b: « parenthetic 
(probably a gloss) »; G ood, o.e., p. 139 n. 2: «A  passage like XII, lb  ... is so 
tendentious as to appear smugly judean »; similarly J. V o llm er , Geschichtliche 
Rückblicke und M otive in der Prophetie des Amos, Hosea und Jesaja, Berlin 
1971 (Beihefte zur ZAW, 119) in the Section: « Der Stammvater Jakob, Hos. 12 », 
pp. 105-115, see p. 106.

13 C oote, o.e., p. 389 n. 2.
14 cän is from the same root as mac6n and has the same signification as 

gär. See D.N. F reed m a n , « The Original Name of Jacob », IE ] 13 (1963) pp. 
125-126.



182 FABRIZIO FORESTI

1: Ephraim , Israel, Judah 
2-3: Ephraim , Judah, Jacob

On the contrary , by adopting the two corrections proposed 
above, the two series become identical. In  addition, the two corrected 
series now correspond, chiastically, to  the concluding series of 
names in our chapter:

1: Ephraim , Israel, « Jaco b »
2-3: Ephraim , « Israel », Jacob

13-15: Jacob, Israel (bis), Ephraim

The existence of the  sam e succession of nam es in vv. 1 and 2-3 
points to  the conclusion th a t v. 1 is a general accusation against 
Ephraim  — Israel — Jacob, indicating three faults: cheating, be
trayal of God (kahas, m irm a) and the illegitim ate cult of El (by 
the breakup of p a tria rch ’s original nam e), while the following verses 
detail the various faults of the accu sed 15.

I t  rem ains tru e  tha t v. lb  seems obscure. This is due m ainly to 
the im precise in terp re ta tion  of the te rm  ‘el. The com m on in terp re t
ation m akes out 'el to be the generic nam e of the d iv in ity16, i.e. a 
designation of Yahweh. If this identification of ’el w ith  the God of 
Israel were true, it w ould follow th a t v. lb  is an adversative sen
tence, praising the Hebrews, which w ould be in  contradiction w ith 
v. 3, w hether in the MT o r according to  our two proposed correc
tions. B ut the m eaning of the text becomes m ore consequent, if we 
see in  v. lb  a reproach against « Jacob » for still being faithful 
(rad / /  ne’eman) to  his particu la r god El. This conclusion is suppor
ted  by v. 5, w here Jacob’s relation to  El is exemplified I7.

15 Cf. mirmä  in v. 8, and in v. 15 an allusion to the same term in the 
word tamrürim; cf. W olff , o.e., p. 268. V. 5 alludes to the various encounters 
between Jacob and El.

w S o  e .g .  H arper, o .e . ,  p . 376 ; G in s b e rg , o .e . ,  p .  341 ; W o l f f ,  o.e., p p .  271-
272.

17 U. Ca ssu to  in Studi e materiali di storia delle religioni, 8 (1932), p. 130; 
H. N yberg, Studien zum Hoseabuche, Uppsala 1935, pp. 91-93; M. P ope, El in the 
Ugaritic Texts (VT-Suppl., II) Leiden 1955, p. 13; R. B. Goote, o.e., p. 390 n. 1; 
W . K u h n ig k , Nordwestsem itische Studien zum Hoseabuch, Roma 1974 (Biblica 
et Orientalia, 27), pp. 142-146: «D ass es bei ’él und den qeddsim  wohl um den 
kanaanäischen El und die Mitglieder des Pantheons handelt, ist schon mehrfach 
angenommen worden. Diese Annahme erscheint mir nach allem am erleuchtend- 
sten ». (p. 143). These authors identify the El in Hos. 12, lb w ith the Canaanite 
divinity. Their identification should be nuanced: the prophet refers in the first 
place to the god, El, who had revealed him self to the patriarch, but who could 
not be completely separated from his Canaanite ambience, to which he 
originally belonged. See also note 35.
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That the El of v. lb  is the personal divinity of the patriarch  
Jacob, is confirmed by another com parison between vv. lb  and 5. 
In  lb , there is a parallelism , 'el / /  qeddsim ; in v. 5, there is a 
sim ilar parallelism , ’el / /  mal’a k 18. The term  qedosim  in v. lb  has 
created difficulties of in te rp re ta tio n 19; bu t from  the com parison 
between the two pairs of parallels, it follows th a t qedosim  is the 
equivalent of m al’ak, representing the m em bers of the heavenly 
court of El, as in Ps. 89, 8 , w here the p a ir of parallels in v. lb  
also appears.

In  v. 5a, the  MT ’el (w ith segol) should be read as a nom inal 
form, el (w ith sere). In  v. 5a there is an even clear etymological 
allusion to the nam e Israel (w ajfsar ’el) th an  in v. 4b. In  v. 
5a, the prophet lim its him self m erely to juxtaposing the two 
elem ents constitutive of the nam e Is ra e l20. W hat is m ore, in v. 5a, 
’el is in parallelism  w ith  m al’ak, indicating th a t 7 is a divine name 
and not a p rep o sitio n 21.

Certain authors hold tha t the expression bet 'el of v. 5b is the 
name of the divinity of the place Bethel, as in Gen. 31, 13; 35, 7 
and in Jer. 48, 13 n . Most, however, regard  the  expression bet 'el as 
the accusative locative form  of the geographical name, for bebet 'el. 
Good holds a m iddle position. « Bethel m ust re fer bo th  to  the deity 
and to the  place, and th e  deity m ust be the subject of the verbs 
in bo th  lines » K. His solution clarifies the succession of the sub
jects in v. 5, while respecting the locative value of the particle sam  
in v. 5b. On the o ther hand, it is characteristic of Hosea to  play 
on the double meanings of w ords. To sim plify Good, I propose to 
read in  v. 5b bet ’el as a divine name, w hereas in the following 
stych, the same term  recurs im plicitly in a locative sense, by reason 
of the use of the particle sam. V. 5b should therefore be translated  
as follows:

« (The divinity) Bethel finds him;
There (at Bethel) it (the divinity) speaks to  him  » 24.

18 For the discussion on ’el in v. 5 see after.
19 See ample d i s c u s s io n  i n  W o l f f ,  o .c . , p p .  271-272 a n d  in  K u h n ig k ,  o .c .,

pp. 143-144.
20 See later for a more ample discussion on v. 5a.
21 Both terms, 'el and m al’dk appear in the stories about Jacob in Genesis; 

’el appears in Gen. 28, 3; 31, 13; 33, 20; 35, 1.3; 46, 3; 48, 3. mal’dk appears in 
Gen. 31, 11; 32, 2; 48, 16.

22 So N y b e rg , o .c . , pp. 94-96; Y. K a u f m a n n ,  to ldot hd’Smdnd hajjisrd'eltt 
(H istory of the Religion of Israel), V. I l l ,  Jerusalem 1947, pp. 134-136: «The
Legend of Bethel (Hos. 12) »; G in s b e rg , o .c .,  part III of his article, pp. 343-347.

23 o.c., p. 146.
24 The common opinion is that cimmanu  is equivalent to cimmd. A philo

logical explanation of the form is given by M. Dahood; see it in Good, o.c., p. 
396. For other observations on the verse see later.
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The preceding observations allow a com prehensive understanding 
of the first p a rt of our tex t (vv. 1 and 2-7). In  v. 1 there  is a 
general accusation against E phraim  — Israel — « Jacob » for the 
cheating and betrayal of God and  for the illegitim ate cult of El, 
the God of Jacob. These two accusations are enlarged upon in vv.
2-5. B ut the force of Hosea's discourse is concentrated  in v. 6 . I t  is 
wrong to consider this verse as « ein  doxologischer E inschub » 2S. 
To the betrayal of God by Jacob-Israel and as against the cult of 
the patria rchal divinity, El, Hosea opposes, by an adversative sen
te n c e 26, of a liturgical-confessional character, the nam e of the true 
God of Israel, Yahweh. The solemn, kerygm atic confession of the 
nam e Yahweh, is the sem antic axis around which revolves the entire 
first p a r t of our chapter. In  addition, there are literary  contacts 
betw een Hos. 12, 6  and  Ex. 3, 15 (E), w hich determ inate in  m ore 
detail the  identity  of Yahweh, the God proclam ed by Hosea. The 
révélant contacts betw een the two texts are:

Hos. 12, 6  Ex. 3, 15

w jhw h jhw h
’ëlôhê hassebâ’ôt ’ëlôhê ’âbôtêkem  'ëlôhê...

zeh-ss'm î lecôlâm  
jhw h  zikrô w ezeh zikrî ledôr dôr

The s tructu re  of the two sentences is identical, though there is 
a difference in the divine titles used in  the m iddle p a r t of the sen
tences. I t  follows th a t the identity  of the God proclam ed by Hosea 
is derived from  the Exodus-tradition (E): the tru e  God of Israel is 
the one who revealed him self to  Moses on Horeb. In  the following 
v. 7, the concluding verse of the first p a r t of ch. 12, the prophet 
invites the  people, the actual Jacob, to  a conversion to  the cult of 
its  God (bis ’ëlôhêka), from  the cult of El, the  patria rchal divinity, 
p ractised  in the tem ple of Bethel.

In  the second p a rt of our chapter, w .  8-11, the  prophet devel
ops another opposition; the con trast now is betw een Canaan and 
the desert of the Exodus. The prophet opens this p a rt by an em ph
atic designation of the nam e of the accused, Canaan (v. 8 ), like he 
opened the first p a r t  (v. 2) by apostrophising Ephraim . The sin of 
cheating (m irm â ) in  v. 1 , is now developed in  a description of the 
sin of Canaan-Ephraim  (w . 8-9). As in the first part, to  the sin is

25 W olff, o .e . ,  p .  276 ; H arper: « a n  i n t e r ) e c t i o n a l  g lo s s  o r  a d d i t i o n  f r o m  t h e  
h a n d  o f  s o m e  p io u s  r e a d e r  o f  v e r y  l a t e  d a y s  », o .e . ,  p .  382.

26 The initial w äw  in wihüdä must be taken in an adversative sense: but, 
on the contrary. On the adversative w äw  see K o e h l e r - B a u m g a r t n e r ,  Hebräisches 
und. aramäisches Lexikon zum A.T., Lieferung I, Leiden 19673, p. 248 (w äw  —  15).
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opposed a solemn affirmation of the identity  of the true  God of 
Israel, w here it is explicitly stated  th a t he is the God of the Exodus 
(v. 10a). In  v. 7, the concluding verse of the first part, the people 
is invited to return  to its God (be’loheka tasub); here, in vv. 10b-ll, 
God him self will bring about the return  of the people to  the tents 
of the desert as in  the tim e of the E xodus27, w here the w ord of 
God, m ediated by the prophets will be as abundant as before. The 
prom ised re tu rn  to the tents of the desert (see also Hos. 2, 16) is 
in deliberate contrast w ith  the nam e, Canaan, w hich opens the second 
part. I t  follows tha t the nam e, Canaan, is sem antically bivalent. At 
the beginning it designates E phraim  as an  astu te  m erchant, whereas 
in vv. 10-11  it designates the country, opposed to  the ideal fa ther
land of Israel, the desert-space of the Exodus.

After vv. 10-11 and p rio r to  the  final v. 15, two sm all units, v. 
12 and vv. 13-14, intervene independent of one another and structurally  
secondary. Their purpose is to prepare th e  final condem nation28. 
The vv. 13-14 oppose the two figures of Jacob and the « p ro p h e t» 
Moses. The patria rch  flees from  the  Prom ised Land and voluntarily 
lowers him self to the state of a servant, ceb e d 29. In  contrast, it  is 
a  prophet, Moses, who liberates Israel from  the state of being an 
cebecL and leads them  to the land from  w hich Jacob flees.

The function of v. 12 is less obvious. I t  probably refers to two 
examples of divine punishm ent. We propose to  see in  the two 
keywords, Gilead and Gilgal, two im plicit allusions: Gilgal, to the 
sin of Ephraim  (cf. Hos. 4, 15; 9, 15) and Gilead, to  the m isconduct 
of Jacob. That the prophet Hosea associates Gilead w ith  the m iscon
duct of Jacob appears to be indicated by Hos. 6 , 8 , w here Gilead is 
described as caqubba m iddam. The prophetic audience w ould n a tu r
ally associate the expression w ith  jaca q o b 30.

The chap ter closes w ith a sentence of condem nation (v. 15), in 
which the key-word, m irm a  (vv. 1 .8 ) echoes in the w ord tamrurim . 
The verb jasib, used in the sentence is taken over from  v. 3,

27 The precise meaning of moced  is not completely clear; but I agree with 
W o lff  (o .e . ,  p. 279) who proposes to see in the term an allusion to a ■« Bego- 
gnung (of God) mit Israel in der W üste».

28 The two unities appear to have been inserted in order to prepare the 
final condemnation in Hos. 12, 15. The motive for their insertion is that they 
both refer, one explicitly, the other implicitly, to Jacob.

»  Hosea, in using the verb cäbad alludes to the state of cebed. in contrast 
to v. 14, where he refers implicitly to the liberation from the slavery of Egypt.

30 It is difficult to determine what was the sin committed by Jacob in 
Gilead. It is possible that Hosea is alluding to the pact struck between Jacob 
and Laban in Gilead, which legitimated the astuteness of the methods employed 
by Jacob in multiplying his flock (Gen. 30, 25 —  32, 1).
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to  whioh one should add the echoes be'löhekä täSub (v. 7) and
’ösibekä bä’öhälim  (v. 1 0 ).

The logical scheme of our chap ter could be presented  as
follow s31:

v. 1: General accusation against Ephraim-Israel-« Jacob ».
N ature of the accusation: cheating, betrayal,
illegitim ate cult of El.

vv. 2-7: l.s t P a rt: The fau lt o f Ephraim-« Israel »-Jacob
and call to conversion. 

v. 2: Fault of Ephraim-, political b e tra y a l32;
vv. 3-5 : fault of « Is r a e l» and Jacob : cheating and illegit

im ate cult of El; 
v. 6 : proclam ation of the identity  of the true  God of

Israel, Yahweh; 
v. 7: call to conversion to Yahweh.

w .  8 -1 1 :  2 .n d  P art: The fault o f Canaan-Ephraim and prom ise
of restoration.

vv. 8-9: Fault of Canaan-Ephraim : w ealth obtained by
cheating;

v. 10a: Proclam ation of the identity of God: Yahweh, the
God of the Exodus; 

w . 10b-ll: prom ise of restoration, connected w ith conversion
(see the connection: ’6sibekä  — täsüb, v. 7)
consisting in a re tu rn  to the desert-ideal.

v. 12: Exam ple of punishm ent of faults  (of Jacob and
E p h ra im )33.

w .  1 3 -1 4 : Contrast between the figures of Jacob-Israel and
the « prophet » Moses.

v. 1 5 : Final condem nation of Ephraim.

I I . G e n e r a l  s i g n i f i c a n c e  o f  H o s . 12

The literary  form  of the chapter can be described as a divine 
accusation of Israel ending w ith a sentence of condem nation. But 
in the body of the chapter, both  exhortation (v. 7) and prom ise 
(w . 10b -ll)  are p re se n t34.

31 See also C oo te , o .c ., p. 402.
32 About the political meaning of the last stich of v. 2, see D. J. M c C a r t h y , 

« Hosea 12, 2 —  Covenant by Oil», VT 14 (1964), pp. 215-221.
33 See above in the observations.
34 The expression rib in v. 3 is structurally marginal and cannot characterize 

the literary form of the chapter as a whole.
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Regarding the contents, the chap ter develops th ree types of 
oppositions:

El
0 - - 0 Yahweh cf. vv. 2-7

Canaan
0 - Tents (desert) cf. vv. 8-11

Jacob o —- 0 Prophet (Moses) cf. vv. 13-14

The first two couples are, structurally , the m ost im portant, each 
one synthetizing sem antically th a t p a r t of the chapter in w hich it 
is located. The th ird  couple, Jacob — Prophet, though not s tru c tu r
ally im portant, renders explicit aspects already found in the two 
m ain p arts  of the chapter.

Hosea utilizes the  series of the th ree contrasting couples in 
o rder to  give a plastic description of his conception of the true 
religion of Israel. I t  is a conception placed in a stric t re lation  w ith 
the events of the Exodus, as follows from  the th ree second elem ents 
of the cited couples, which are th ree characteristic Exodus-concepts: 
Yahweh, tents, p rophet (M oses)35.

To this prophetic religious conception is opposed th a t which 
is reflected in the  cult practised  in the patria rchal sanctuaries such 
as Bethel, w here God was still invoked under the title  of El. 
Moreover, in the patriarchal sanctuaries, the sacred legend of the 
place presented the patriarchal founder in a light which was not 
always m orally acceptable. F urther, one of the them es there celeb
ra ted  in the cult was the prom ise of the  land of Canaan to the 
P atriarch  and its consequent e ternal possession by his descendan ts36.

Hosea opposes to  the above-mentioned th ree characteristic elem
ents of the patria rchal religion (El, prom ise of the land, hero- 
founder), another God, Yahweh, another land, the desert, and 
ano ther hero-founder, Moses. Especially dram atic is the contrast 
between Jacob and M oses37. The ideal fa ther of the people could

35 Eissfeldt found the same contrast between the religion of Jacob and 
that of Moses, basing him self only on the stories of Gen. 28, 10 —  35, 15 and 
Ex. 24: while all his life, Jacob deals w ith the god El, Moses has to deal 
uniquely with Yahweh. Of. 0 . E iss f e l d t , « Jakobs Begegnung mit El und Moses 
Begegnung mit Jahwe», OLZ 58 (19631, coll. 325-331 (=  O. E iss f e l d t , Kleine 
Schriften, IV, Tübingen 1968, pp. 92-98).

36 The theme of the promise of the land of Canaan made to Jacob was 
therefore celebrated in the cult of Bethel. Correspondingly, in the tradition 
of Genesis, one reads about the promise of the land in both accounts of the 
theophany to Jacob in Bethel, Gen. 28, 13 and 35, 12.

st Hosea does not make explicit use of the name of Moses, which was
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not be one who flees from  the land prom ised to him , to become a 
servant in order to  m arry  a woman. Moses did the opposite. He led 
the people to Canaan, liberating them  from  the slavery and protecting 
them  from  harm . Hosea designates Moses as « p ro p h e t». His inten
tion is evident, to include in  the concept of « p ro p h e t» all those 
sim ilar to him, to  whom  the task  had  been en trusted  of announc
ing and defending the tru e  Yahwistic re lig ion38.

I t  is very probable th a t our chap ter is a  specific polem ic against 
the sanctuary of Bethel. In  fact, it is only in the patria rchal traditions 
connected w ith  Bethel th a t one finds the th ree elem ents together: 
Jacob, El, prom ise of the land (Gen. 28, 10-22; 35, 1-16). Moreover, 
am ongst the various Jacob's trad itions found in Hos. 12, only one 
of them  is localized, th a t of the  theophany of Bethel.

III. T h e  t r a d it io n s  c o n c e r n in g  ja c o b  i n  H o s . 12.

The structu ra l analysis of o u r chap ter in Section I allowed an 
evaluation of the function of the Jacob-traditions in the ensemble 
of the chapter, Section II. These trad itions have now to be placed 
in  relation to the Jacob-traditions of Genesis.

In  our chap ter the Jacob-traditions are found lim ited to two 
sub-units: vv. 4f and w . 13f39. The second sub-unit does no t present 
any particu lar difficulties of in terpretation . I t  is otherw ise w ith  vv. 
4f, in  which the  syntactical s tructu re  and  various expressions render 
the m eaning obscure. So I begin w ith  a discussion of v. 4f.

a) Analysis o f vv. 4f

(4a) babbeten cäqab 'et 'ähiw
(4b) übe’onö särä 'et 'elöhim
(5aa-ß) wajjäsar 'el m al’äk w ajjukäl
(5aa-ß) (corrected reading: 5aa w ajjisar 'el

5aß m al’äk w äjjukal)
(5aa) bäka w ajjithannen lo
(5b) bet-’el jim sä’ennü
(5b) wesäm j edabber cim m änü

not bivalent like Jacob, Israel (patriarch or people), Canaan (merchant, terri
tory), Bethel (divinity, locality). The word 'proph et' could be applied either 
to Moses or to succeeding prophets. Evidently Hosea conceives the prophetical 
office as a continuation of the Mosaic ministry.

38 It is not accidental that the same opposition to Bethel is found also 
in Amos (7, 10-13).

39 Here we take into account only the explicit references to the Jacob



HOS 12: A PROPHETICAL POLEMIC 1 8 9

The text presents two principal problem s, the syntactical struc
tu re  and the m eaning of v. 5aa-(3, and the succession of the subjects 
of the six verbs found in v. 5.

The text of v. 5a-(3 is a  crux in terpretum . Three of the four 
w ords of the verse are difficult:
w ajjasar : In  view of the presence of sard in  v. 4b, one expects a 

form  derived from  the same root: wajjisar. B ut the voc
alization of the MT supposes a verb of the form  °ajin-wdw,
swr, which is thought to be a by-form of sa ra 40, o r a
verb of the form  cajin-cajin, srr, denom inative verb from  
sar, w ith the significance of « dom inate », « prevail » 41.

’el: The MT vocalization of 'I as a  preposition, is in  con trast
w ith  the parallel ’et in th e  preceding verse and also w ith 
the cim  in the corresponding text of Gen. 32, 29. Usually a 
harm onization of v. 4b and  5a is p roposed so as to read 
'et also in v. 5 a 42. O thers change 'el to 'eZ43. 

m al’d k : The same group of au thors th a t read  'el, understand
m al’dk as a gloss of 'el and suggest its suppression44.

I t  is also our opinion th a t 'I should be read  as a nam e, 'el. In
favor of a nom inal form , in addition to the antecedent 'el in v. lb ,
there is the clear in tention of the p rophet to m ake a fresh  allusion 
to  the nam e jisra’el. On the o ther hand there is no need to  suppress 
m al’dk, fo r in v. 5a-(3, there is a  parallelistic s tru c tu re  characteristic 
of ancient Hebrew-Canaanite poetry : a distich having an  incom plete 
parallelism  w ith  com pensation, ’el and m al’dk constitu te a  parallel 
pair of term s, while w ajjukal is the elem ent com pensating for the 
absence of a precise parallel to wajjisar. The prosodic s tru c tu re  of 
v. 5aa-(3 is therefore as follows:

w ajjisar ’el
mal'ak w ajjukal

« H e fought El,
an angel, and prevailed ».

tradition, excluding, consequently, texts such as Hos. 12, lb  (corrected reading) 
7.8.12a.

40 See H arper, o.e., p. 384; H. B auer  —  P. L eander, Historische Grammatik 
der hebräischen Sprache, Tübingen 1922, p. 401, n.; R udo lph , o.e., p. 222, n. 5a.

41 So W o lff , o.e., p. 267, n. 5a; C oote, o.e., p. 395; L. R u p p e r t , « Herkunft 
und Bedeutung der Jakob-Tradition bei Hosea », Biblica 52 (1971), pp. 495 and 
496 n. 1.

42 H arper, o.e., p. 381 and p. 384; A. B. E h r l ic h , Randglossen zur hebräischen 
Bibel, Band V, Leipzig 1912, p. 203.

43 See M. G ertner , « The Massorah and the Levites. Appendix: An Attempt 
at an Interpretation of Hosea XII», VT 10 (I960), p. 277 and p. 275.

44 See also W. L. H olladay, « Chiasmus, the Key to Hosea XII 3-6» VT 
16 (1966), p. 56.
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Because of a lack of understanding of the prosodic structu re  
of v. 5aa-P, the MT was led to think tha t w jsr, being followed by 
the supposed preposition  7, was n o t derived from  sara of v. 4b. 
In  consequence MT vocalized wajjaiar, from  the root sw r or 
¿rr. I t was difficult for MT to accept th a t the same verb in two 
.contiguous lines, form ing a quasi-parallelism , could in the first case, 
be transitive (v. 4b ) 45 and in  the second case, be  prepositional.

Our in terp re ta tion  is confirm ed by confronting v. 5aa-j3 w ith  
the corresponding text in  Gen. 32, 29:

sarita cim  ’elohim
w ecim  'anasim w attukal

«Y ou fought w ith  God,
and w ith m en, and prevailed ».

The two tex ts are practically identical, bo th  possessing the same 
prosodic s tru c tu re 46.

The second problem  connected w ith  our text of Hos. 12, 4-5, is 
equally complex: the problem  of the succession of subjects to the 
various verbs in the two verses. Verse 5b has already been treated  
in the first Section of this paper, w here it was concluded th a t 
Bethel, like the term s Jacob-Israel, Canaan, prophet, is sem antically 
bivalent, designating in v. 5ba the divinity, Bethel, w hereas in v. 5b0, 
the same term  recurs im plicitly in a  locative sense, in virtue of the 
locative sam.

W hether in the line 5ay, there is an  allusion to the same trad 
ition found in v. 5aa-(3 o r to some o ther tradition, it is difficult to 
decide. I t  w ould appear th a t the subject of the two verbs in v. 5ay 
is the same as th a t in v. 5aa-(5, i.e. Jacob, seeing tha t the subject 
changes explicitly in v. 5 b 47.

There rem ains the critieo-literary analysis of v. 5a. Does it really 
belong to Hosea? In  the light of the repetition  (sara, wajjisar) in v. 
4b and v. 5aa-(3 and given the archaic form  of 5aa-(f, one proposes 
to see in v. 5a a quotation from  an external poetic source, perhaps

45 In Hos. 12, 4b 'et is the particle designating the grammatical object, as 
is required by the exact parallelism between Hos. 12, 4a and 12, 4b. In Gen. 
32, 29, the corresponding cim  is in accordance with the prose style of the 
context.

46 At first sight the couple mal’ak / /  'el does not appear to be synonymous 
with 'dnasim / /  'elohim. However, 'elohim is an expansion of 'el. The interchan
geability of m al’ak and 'anasim  is attested in the Bible; see e.g. Gen. 18-19, 
where the terms jhwh  (18, 1.17), ’anasim  (Gen. 18, 2.16), mal'akim  (Gen. 19, 1) 
are employed successively for the same persons. In Jdg. 13, mal’Sk jhwh  of v. 
2, is called in v. 6 of the same chapter: 'iS ha’elohlm iim ar’ehu kemar'eh 
mal'ak 'Slohim.

47 So also W o lff, o.c., pp. 275-276; H arper, o .c ., 381; G ood, o.c., 492 and 4%.
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from  the sacred legend of Jacob as recited at Bethel; b u t greater 
certitude is impossible in  view of the lim itations of the m ateria l at 
one’s disposal.

b) The tradition concerning the birth of Jacob : Hos. 12, 4a

Synopsis of the texts:

Hos. 12, 4a: babbeten caqab 'et ’ahtw

/Gen. 25, 24 ( J ) : w ajjim le’u jam eha laledet
B irth of Jacob w ehinneh tdm im  bebitndh

(Gen. 25, 26 (J): w e’ahare-ken jasd' ’ahiw
wejad6 ’ohezet bacdqeb cesaw

Gen. 27, 35 (E): ba’ ’ahika bem irm d wajjiqqah
Jacob steals \ birkateka
the blessing 'Gen. 27, 36 (E): haki qara’ semd jacaqob

w ajjacqebeni zeh pacdm ajim

The contents of Hos. 12, 4 a 48 re fer to stories about the b irth  of 
Jacob; bu t its m ore evident literary  contacts (see the w ords in 
italics above) are w ith  the episode of the stolen blessing.

The verb caqab has two meanings: 1. Qal, to  cheat (see Gen. 
27, 36 and Jer. 9, 3); 2. Piel, to stop forcibly, a rres t (com pare w ith 
the by-form in the Mishnah, °ikkeb), as in  Job 37, 4 and in  Ugari- 
t i c 49. In  Genesis one encounters two different etymologies of the 
nam e Jacob. In  Gen. 27, 36 (E), the nam e is in terp re ted  according 
to  the Qal, while in Gen. 25, 26 (J) there is ian in terp re ta tion  of the 
nam e which presupposes the Piel (see also Gen. 25, 22-23 J, tha t 
concord w ith  this in terp re ta tion  of the n am e)50.

In  o rder to solve the question of the relation  between Hos. 12, 4a 
and the Jacob-tradition in Genesis, one has first to determ ine 
w hether Hosea intended to use the verb caqab according to the Qal 
or to the Piel. Cassuto translates caqab in Hos. 12, 4a « to bring

48 For the determination of the sources I follow in general the analysis 
o f  J. S k in n e r , A Critical and Exegetical Commentary on Genesis, Edinburgh 
19302. See also H. G u n k e l , Genesis übersetzt und erklärt, Göttingen 19022; O. 
P rocksch , Das nordhebräische Sagenbuch', die Elohimquelle, Leipzig 1906; H. 
C a z el le s  and J.-P. B o u h o t , II pentateuco, Brescia 1968. Gen. 27, 35f. according 
t o  Gunkel and Skinner belongs to E; but there is no agreement among the 
other authors.

49 Cf. J. A is t l e it n e r , Wörterbuch der ugaritischen Sprache, Berlin 19744, nr. 
2086: zurückhalten, hindern (form Piel).

so « To seize the h e e l» is an image derived from the action « to h a lt», 
« to arrest » as designated by the Piel, ciqqeb.
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him  back forcibly », thus according to the P ie l51. As against Cas- 
suto, we are led to conclude tha t caqab in Hos. 12, 4a signifies « to 
cheat », according to the Qal, and this for several reasons : the 
M asoretic tradition , the term inology of the context of our text, 
mirmâ, kahas, kâzab, the linguistic affinity betw een Hos. 12, 4a and 
Gen. 27, 35f.

If it is the case th a t Hos. 12, 4a uses caqab according to the 
Qal, it  follows th a t the Jacob-tradition in  Genesis does no t know 
about a story concerning the b irth  of Jacob, in w hich he « cheats » 
his b ro ther in their m o th er’s womb. At first sight, it w ould appear 
th a t the story of Jacob cheating in the womb seems to  be excluded 
by w hat is said in Gen. 27, 36. Nevertheless, in  view of the relevant 
literary  contacts betw een Hos. 12, 4a and Gen. 27, 35f, which belong 
to the E trad ition  (in the opinion of Prockseh, Gunlcel and Skinner), 
it  is very probable th a t a story of Jacob cheating in the wom b was 
contained in the original E  tradition . The original E story to which 
Hosea m akes allusion could have been substitu ted  by the actual 
story in Gen. 25, 22-25, from  the J  tra d itio n 52.

c) The struggle w ith  the angel: Hos. 12, 4b-5a

Synopsis of th e  texts :
Hos. 12, 4b-5a: (4b) ûbe’ônô sârâ ’et 'ëlôhîm  

(5a) w ajjisar ’ël 
(5a) m al’âk w ajjukâl 
(5a) bàkâ w ajjithannen lô

Gen. 32, 29b (E ): kî sârîtâ cim  ’ëlôhîm
w ecim  'ânàsîm w attûkâl

At the beginning of this Section, the poetical s tructu re  of Hos. 
12, 5aa-(3 has already been dealt w ith  and its fundam ental identity 
w ith Gen. 32, 29b dem onstrated. Verse 29b is a m ore developed 
form  of the prim itive line in Hos. 12, 5aa-|3, developed and clarified 
through the insertion of the preposition  °im.

The passage of the struggle betw een Jacob and his m ysterious 
opponent (Gen. 32, 23-33) presen ts notable difficulties for literary

51 U. C a ssuto , « The Prophet Hosea and the Books of the Pentateuch », in 
U. C assuto , Biblical and Oriental Studies, Vol. I: « Bible », Jerusalem 1973, p. 
84 (original composition in 1933).

52 Similarly Procksch (following Holzinger): as E offers an etymological
interpretation of the name Esau at his birth (Gen. 25, 30), so the same source 
offered originally an etymological interpretation of the name Jacob; now the 
later interpretation is wanting. See O . P rocksch , Geschichtsbetrachtung und 
geschichtliche Überlieferung bei den vorexilischen Propheten, Leipzig 1902, p. 
119 and n. 2.
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analysis. In  particu lar the docum entary source of v. 29b is under 
d isp u te53. Nevertheless, in  v. 29b there are clear traces of the 
Elohistic hand: ¡the divine nam e ’elöhim, the m ention of the angel (un
der the title, ’änäsim), the use of the verb w attükäl, as in Gen. 38, 8 

(E) and Num. 13, 30 (E). As we saw a t the beginning of the presen t 
discussion, there are contacts betwee Hosea and Gen. 32, 29b; bu t 
since v. 29b belongs to E, it follows th a t we have here, once m ore, 
evidence th a t Hosea knew the patria rchal trad itions according to 
the E version. Nevertheless, the two versions of the distich, Gen. 
32, 29b and  Hos. 12, 5oc-ß, are  n o t com pletly identical: the  version 
in Genesis is m ore recent than  th a t in  Hosea, having been rendered 
syntactically m ore explicit. Comparing the tw o versions of the 
distich, one could perhaps determ ine some of the crite ria  used by 
E  in  the redaction of his sources. B ut as w e have seen, since the 
distich, Hos. 12, 5aoc-ß, was probably taken by the prophet from  an 
external source, it is no t possible to draw  conclusions concerning 
Hosea him self from  the contacts betw een the two texts. •

The allusion to  the weeping and supplication of Jacob (Hos. 
12, 4ay) has no explicit parallel in Genesis. Several explanations 
have been suggested: a) th a t weeping and supplication are « die 
Folge von Gottes Zuschlägen » 54; b) a « V erstärkung des B ittflehens, 
die Hosea von sich aus h in zu fü g t» 55; c) th a t Hosea is alluding to 
a trad ition  no t preserved in G e n e s i s d )  th a t bäkä has been 
derived from  bw k  (com pare näbök) : to bk  w ould have been added 
the -h, representing the masc. sing, suffix, 3rd person, so as to  give 
the reading: «H e (Jacob) perplexed him  and got m ercy for him self 
from  h im » 57; e) finally it has been suggested th a t Hosea is re
in terpreting the story of the struggle of Jacob 58. Hos. 12, 5ay is the 
only line am ongst those verses in Hos. 12 referring to  Jacob, which 
has no clear and explicit literary  contact w ith  the parallel trad ition  
in  Genesis. In  the light of th is fact it  becomes difficult to  hold  the 
view th a t Hos. 12, 5ay is nothing b u t an allusion or an  in terp re ta tion  
of the insistent dem and m ade by Jacob to his m ysterious opponent

53 According to Gunkel, o.e., p. 325 and S k in n e r , o.e., p. 407 (the author is 
very doubtful) v. 29 belongs to J. For P rocksch , (Geschichtsbetrachtung , pp. 119 
122) it belongs to E.

54 W olff, o.e., p. 276.
55 R udo lph , o.e., p. 229; similarly P . R . A ckroyd, « Hosea and Jacob », VT  13 

(1963), p. 251, and A. B e n t z e n , « The Weeping of Jacob, Hos., XII, 5 a », VT 1 
(1951), pp. 58-59; also C a ssuto , o.e., p. 85.

M e.g. G ood, o.e., p. 144: an aetiological tradition connected with the 'allon 
bäküt of Gen. 35, 8. According to H olladay, o.e., Hos. 12, 5ay alludes to Jacob’s 
weeping, when he encounters Esau, Gen. 33, 4.

57 Coote, o.e., p. 392 and 395f.
58 R u p f e r t , o.e., p. 497.
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(Gen. 32, 27). I t  is m ore likely tha t even Hos. 12, 5ay is a literary  
reference to a version of the story which has not been p reserv ed 59.

d ) The apparition of the divinity Bethel to Jacob 

Synopsis of th  texts:

Hos. 12, 5b: bet-’el jim sd’ennu v^sam  fd a b b e r  Hmmdnu
Gen. 35, 13 (P): wajjacal me°alajw ’elohim

bam maqdm 'dser-dibber ’itio  (cf. Gen. 35, 14f E)

In  the preceding discussion we reached the conclusion th a t in 
Hos. 12, 15b the subject is the divinity, Bethel, w hereas in  the 
second line of the verse, in  addition to  its  divine connotation, 
Bethel assum es implicitly its usual geographical sense. The two 
verbs of Hos. 12, 5b, masd' and dibber, characteristically  designate 
a divine apparition  and  the associated revelation. Both verbs are 
found together in theophany to Hagar: w ajjm sa’dh m al’ak jhw h  
(Gen. 16, 7) and w attiqra’ sem -jhwh haddober 'eleha ’atta  'el rd’i 
(ibid., v. 13) 60. The parallel confirm also that the p a ir of verbs 
m asa’ and dibber has as its subject the divinity, and the hum an 
being as the recipient.

There a re  three groups of texts dealing w ith  the theophany to 
Jacob a t B ethel: a) the nocturnal theophany a t the tim e of Jacob's 
flight, Gen. 28, 11-22 (E, except for vv. 13-16 which are from  J); 
b) the theophany a t the tim e of the p a tria rch ’s re tu rn  from  Paddan- 
Aram, Gen. 35, 9-15 (P )61; c) a series of retrospective references to 
the first theophany: Gen. 31, 13; 35, 1.3.7 (all from  E ) 62.

In  Gen. 28, 11-22, the central description of the theophany 
belongs to J, vv. 13-16, b u t the entire context is from  E. In  the

59 P r o c k s c h  has noted that the form Hitpael, hithannen, reappears in the
Pentateuch only in Gen. 42, 21 (E) (G eschichtsbetrachtung , p. 122).

60 In the angelic apparition to Agar in Gen. 16, we have the connection 
between mäsä’ (in its theophanic meaning), v. 7, and rä’ä, v. 13. This connec
tion illuminates Hos. 9, 10, where m äsä’ and rä’ä are parallel; probably Hosea
is here alluding to the theophany of Yahweh to Israel in the desert, and not
to a special « nicht mit Ägypten verbundene Erwälungstradition » (W olff , o.e., 
pp. 212-213).

m The analysis of the sources in the last two verses of the passage is 
under dispute. According to several authors, among whom P r o c k s c h  (o.e., pp. 
122f.), v. 14 belongs to E. C a z e l l e s  (o.e., p. 251) ascribes vv. 14-15 to E. But the 
sentence, (bam )m äqöm  'äser dibber 'ittö  is present in each of the three verses 
13-15. G u n k e l  (o.e., p. 343f.) holds that the cited sentence is in w .  14-15 a  gloss, 
having the purpose of harmonizing vv. 14-15 with v. 13 (P).

62 Gen. 48, 3 (P) connects itself with 35, 9-13 (P).
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insertion of J, vv. 13-16, Yahweh appears in  person to Jacob, in 
con trast to the series of retrospective references (esp. Gen. 35, 1. 7), 
according to which the divinity El-Bethel appears to Jacob fleeing 
to  H arran. One is therefore led to conclude th a t the Yahwistic inser
tion took the place of the original E theophany of the divinity El- 
B ethel escorted by his celestial court, the motive fo r the substitu tion  
being the polytheistic overtones of the original theophany, as tran s
pires also from  Gen. 35, 7.

Comparing Hos. 12, 5b w ith  the th ree groups of the texts in 
Genesis concerning the theophany to Jacob a t Bethel, one is struck  
by the fact th a t the m ost explicit literary  contracts are w ith  the 
series of retrospective references: Gen. 31, 13; 35, 1.3.7 (E), texts 
which allude to the theophany of E, w hich has been replaced by 
the version of J  in Gen. 28, 13-16.

The following are the literary  contacts betw een Hos. 12, 5b and 
the series of retrospective references (see w ords in italics):

Gen. 31, 13: 'anoki ha’el bet-'el "dser
masahta sam  massSba 'dser nadarta li Sam neder 

Gen. 35, 1: qum  °aleh bet-e l w eseb-sam wacdseh-sam mizbeah la’el
hannir’eh ’eleka beborhakd  

m ippene cesaw 'dhlkd
Gen. 35, 3: w enaqumd w enacaleh bet-'el w e’eceseh-sam mizbeah la’el...
Gen. 35, 7: w ajjiben sam mizbeah w ajjiqra’

lam m aqom  'el bet-’el k t sam  niglu. ’elajw  
mippene ha’elohim  beborho m ippene 'ahiw

In  the above texts, the connection betw een bet-’el and  sam  is 
constant. The sam e connection is also found in Hos. 12, 5b. In  the 
series of retrospective references, bet-’el designates a divinity, a 
phenom enon which is found only in the above-mentioned series of 
retrospective references in  Genesis, in Hos. 12, 5b and in  Jer. 48, 13. 
The theophany is connected w ith  the flight of Jacob in Gen. 35, 1.7, 
and also, though less strictly in  Hos. 12, 5b (theophany), 13 (flight). 
The theophany is designated in  both  Genesis and Hosea by verbs 
which are ak in  in  m eaning: nir’eh (Gen. 35, 1), niglu (Gen. 35, 7), 
masa' (Hos. 12, 5b).

Another parallel is between Hos. 12, 5b and Gen. 35, 13-15 (P), 
w here the revelation is described by the use of the verb dibber; 
b u t this expression is too generic to indicate a d irect literary  
contact.

We conclude, therefore, tha t Hos. 12, 5b alludes to the first 
theophany to Jacob at Bethel, when he is in flight to H arran  /  
Aram; b u t the version of the theophany to w hich Hosea alludes is
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one very sim ilar to tha t partially  preserved in the series of the 
retrospective references (E) cited above. A conclusion w hich confirms 
the proxim ity of Hosea to the Ephraim ite-Elohistic tradition.

e) The flight o f Jacob to Aram.-. Hos. 12, 13a

Synopsis of the texts :

Hos. 12, 13a: w a jj ib r a h  jaP âqôb  éed ë h  'ârâm

Gen. 27, 43 (J): qûm  berah-lekâ ’el-lâbân ’âhî hârânâ
Gen. 28, 2a (P): q û m  lêk  p a d d e n â  ’â râ m

Gen. 35, lb  (E ): q û m  câ lëh  b ê t- ’ël...
lâ’êl hannir’eh 'ëlêkâ beborhaha beborhâkâ m ippenê 
cësâw 'âhîkâ

Gen. 35, 7b (E): kî sâm niglû 'ëlâjw ha'elohim  
beborhô m ippenê 'âhîw

In  v. 13a, Hosea refers to  the flight of Jacob from  the anger 
of his b ro ther, Esau. Hosea regards the action of Jacob as a fault, 
m aking his flight the them e on which he insists. Taking b d ra h  as 
the principal term  of v. 13a and com paring the verse of the prophet 
w ith the parallel texts in Genesis, one rem arks th a t Hosea is in 
agreem ent w ith the traditions of J and E, and in con trast w ith  P. 
The two texts, Gen. 27, 43 (J) and  35, lb.7b (E) present the journey 
of Jacob as a flight, while Gen. 28, 2a (P) presen ts the journey as 
a pleasant voyage in search of a  wife (see Gen. 27, 46 — 28, 9, for 
the story according to P). Though J and E both  present the journey 
as a flight, there is a significant difference betw een the two sources. 
For J (Gen. 27, 43), the goal of the flight is H arran  (see also Gen. 
27, 43; 28, 10; 29, 4), whereas, according to  E. Jacob flees to the 
land of the b en ê  q e d e m  (Gen. 29, 1). Only the trad ition  of P has a 
goal partially  concordant w ith  the data in  Hos. 12, 13 : p a d d â n  'â râ m  
I l  âed e h  'ârâm . Procksch has dem onstrated  th a t for E the geographi
cal designation 'e r e s  b en ê  q e d e m  corresponds to 'â râm :  E knows 
Laban as « the Aramean » (Gen. 30, 20.24); in Num. 23, 7 (E) h a râ rê  
q e d e m  corresponds to ’â râ m . « W enn also E als Reiseziel Jakobs 
in Aram das Land der b en ê  q e d e m  nennt, so rneint e r Aram dam it » 63.

The partia l concordance of s ed ë h  'â râ m  in Hos. 12, 13a w ith  the 
geographical data of P in Gen. 28, 2a can be explained as a depen
dence of P from  the correspondent trad itions of JE  64.

63 P rocksch , Geschichtsbetrachtung, p. 123f.
64 S k in n e r , o.e., p. 374: the journey of Jacob according to P « is taken over 

from the earlier tradition (JE) ».
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f) Jacob’s em ploym ent w ith  Laban: Hos. 12, 13b

Synopsis of the texts:

Hos. 12, 13b: w ajjacdbdd jisra’el be’iSSa ubc’issd Samar
v. 18b (E ): ’ecebodka Sebac Sanim berahel 

/v. 20a (E ): w ajjacabod jacaqob berahel 
Gen, 29, 15-30. \ Seba° sanim
Jacob s double 25b (E): halo’ berahel cabadti cim m ak  
m arriage /v. 27b (E): bacabodd ’aSer ta°abod °immdd\

'V. 30b (E): w ajjacabod cim m d cod Sebac sanim  
'aherot

,v. 26 (E ): tena ’et-naSaj w e’et-jeladaj 'aser
Gen. 30, 25-43: ( cabadti 'otka bahen bahen
Jacob augm ents '  w e’eleka ki ’atta  jddaPta ’et
his flock \ cabddati ’aser cdbadtika

fv. 29a (E [J ]) :  : 'atta jddacta. ’et ’aser cabad tika
v. 31b (E [J ]) :  : ’asuba ’er°eh so’nka ’esm or

Gen. 31: iv. 6 (E): w e'attena jedacten ki bekol- kohi
Jacob’s flight 1 cabadti ’et-’abiken
from Laban )v. 41 (E): cabadtika ’arbac-cesreh Sana biste

■ benoteka w eses sanim beso’neka

Hosea describes Jacob's em ploym ent w ith  Laban by the use of 
two verbs, cabad and Samar. The verb Samar occurs in the cycle of 
stories concerning Jacob and Laban in Genesis, once only: Gen.
30, 21b. In  contrast cabad occurs repeatedly in three stories of the 
same cycle: five tim es in the sto ry  of Jacob’s m arriage (Gen. 29, 15-30), 
twice in the story of Jacob’s astuteness in  m ultiplying his flock 
(Gen. 30, 25-43), finally, twice again in the story of the flight of 
Jacob from  Laban (Gen. 31).

Though it is difficult to distinguish the docum entary sources 
of these stories, the critics have reached broad  agreem ent in assigning 
the complex of the story of Jacob’s m arriage to E (Gen. 29, 15-30), 
m aking use of c rite ria  independent of the presence of the two verbs 
cabad and Sam ar65. Similarly, they assign to  E the  texts Gen. 30, 26;
31, 6.4166. Moreover, in Gen. 30, 21b, w hich belongs to J, the verb 
’eSmor, which is a  doublet of 'er^eh w ithout the expected com plem ent, 
is derived from  E 67.

65 S k in n e r , o .e . ,  p .  381; s o  a l s o  G u n k e l  a n d  P rocksch .
m  S o  S k in n e r , G u n k e l , P rocksch  e tc .
67 G u n k e l ,  o.e., p. 303; A. D i l l m a n n ,  Die Genesis, 18926, p. 346; P r o c k s c h ,  o.e., 

p. 124; S k in n e r :  « ’eSmör must b e  d e l e t e d »  (o.e., p. 391); similarly Biblia 
Hebraica, ed. R. Kittel, Stuttgart 19373, apparatus a d  locum.
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Amongst the texts containing the verb cabad, the only one which 
is said to belong to J, is Gen. 30, 29. In  reality, there is no in trinsic 
evidence for assigning this verse to J; b u t because it prepares the 
succeeding verse, which undoubtedly belongs to J 68, it has been so 
assigned. Nevertheless, even w ithin this verse, Gen. 30, 29, there is 
a doublet: ’et 'aser cdbadtika  (v. 29a) =  'et ’dser haja m iqneka ’itti. 
The two sentences, aw kwardly arranged by the double ’et ’aser 
repeat the same concept; b u t only v. 29b is presupposed by v. 30, 
insofar as only in these two texts is there a m ention of the small 
flock whioh increases in num ber. There is a motive therefore to 
think tha t even Gen. 30, 29a belongs to  E. I t  follows th a t it is 
characteristic of E to  describe the em ploym ent of Jacob w ith  Laban 
by the twro w ords cabad and samar.

One can conclude therefore tha t the various literary  contacts 
of Hos. 12, 13b w ith the stories of the cycle of Jacob and Laban 
all take place w ithin the context of the Elohistie tra d itio n 69.

Conclusions

Summ arizing the study of Section III , we presen t the following 
results:

Hos. 12, 4a: Jacob’s cheating a t b irth

Hos. 12, 4b-5a: Jacob’s struggle w ith 
the angel

Hos. 12, 5a: 

Hos. 12, 5b:

Jacob’s weeping

the apparition of the div
inity, Bethel, to  Jacob

Hos. 12, 13a: Jacob’s flight to  H arran

£> a story p roper to 
the E trad ition , bu t 
no t re tained in Ge
nesis.

[*> parallel tex t in 
Gen. 32, 29 (E), 
b u t m ore developed 
than  th a t in Hosea. 
not re tained in Ge
nesis.

£> retained in Genesis 
only indirectly in 
the series of re tro 
spective references 
(E).
the flight is recoun
ted in J and E, b u t 
the destination is 
concordant m ore 
w ith  E than  J.

<58 So G u n k e l , o .c . ,  p. 304.
69 Procksch takes exclusively in consideration the expression cabad b‘-, that 

occurs only in Gen. 29, 18.20.25 ; 30, 26 and 31, 41, all belonging to E.
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Hos. 12, 13b: Jacob’s em ploym ent w ith £> parallels in E : am-
Laban pie developm ent of

the them e, cäbad; 
brief allusion to 
the them e sämar.

From  the above scheme, it follows th a t the Jacob trad itions as 
known to Hosea, were akin to the corresponding trad itions of E 70. 
But only three texts in Hosea have now  a direct parallel in E : 
Hos. 12, 4b-5a8.13a.13b. The textual correspondence between the 
three passages from  E and those from  Hosea is not perfect. From 
a com parison betw een Gen. 32, 29 (E) and Hos. 12, 5aa-ß it followed 
tha t the E text was m ore recent th a t tha t in H osea71. Comparing 
the two poetical texts of Hos. 12, 13a (Jacob’s flight) and 12, 13b 
(Jacob’s employment) w ith the corresponding texts in Genesis, we 
see th a t the verbs used by Hosea to  describe Jacob’s activities, 
bärah, cäbad, recur repeatedly in E, as leitm otivs of the prose story. 
This fact indicates the an teriority  of Hos. 12, 13a.l3b, as com pared 
w ith the corresponding prose texts in Genesis.

On the o ther hand, considering the contents of the two Jacob 
traditions in Hosea and in  Genesis, we note th a t Jacob’s conduct 
in E does not expose him  to reproach; in fact E presen ts him  « als 
V orbilder religiös-sittlichen V erhaltens » 72. Hosea, on the contrary, 
finds in  his Jacob traditions, motives for accusing the pa tria rch  of 
im proper conduct. The form  of the trad ition  known to the prophet, 
is not, then, identical w ith th a t re tained in the m oralizing E docu
m e n t73. Still, there are indubitable contacts betw een Hos, 12 and 
the E tradition. The problem  is to  explain the presence of simil
arities and contrasts in  the two form s of the same tradition.

Previously we suggested th a t Hos. 12, 5aa-ß (and perhaps, even, 
the rem ainder of v. 5), is a citation from  the sacral legend concern
ing Jacob, which was recounted a t the sanctuary  of Bethel. This 
seems also to be the case w ith  v. 13. Verse 13 is parallel to  v. 14 
in form, although the correspondence betw een the elem ents is no t 
syntactically p a ra lle l74. The fact is best explained by supposing tha t

70 There are also other minor contacts between Hos. 12 and the E tradition: 
mirmä  (vv. 1.8) and, in a parallel context Gen. 27, 35 (E); the form hithannen 
(v. 5) that in the Pentateuch is paralleled only by Gen. 42, 21 (E); the contact 
between v. 6 and Ev. 3, 15 (E). Several authors reached the same conclusion. 
So P rocksch  concludes: « Nach diesen Ergebnissen kann ohne Unvorsichtigkeit 
gesagt werden, dass Hosea sowohl in der Patriarchengeschichte der Überlie
ferung der Quelle E fo lgt»  (Geschichtsbetrachtung , p. 133). Similarly R u p p e r t : 
« Und doch lässt sich gerade im Verständnis der Jakob-Tradition eine erstaun
liche Geistesverwandtschaft Hoseas mit dem ... elohistischen Geschichtswerk 
feststellen» (o.e., p. 503).

71 See over, Section III, c.
72 R u p p e r t , o.e., p. 503.
73 See the same argument in R u p p e r t , o.e., p. 502.
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Hosea was employing, a t least in v. 13, an  already established for
mula, which had probably the same origin as v. 5, i.e. from  the 
sacred patria rchal legend of Bethel.

One of the characteristics of the cultic patria rchal legend was 
its independence from  the o ther body of trad itions concerning the 
Exodus-Sinai events, w here the m ain hero was Moses. W hat is 
m ore, the original patriarchal tradition , as recounted in the p a tria r
chal sanctuaries, presented  itself as a  com plete and self-sufficient 
theological system, deriving its salvific function exclusively from  
the divine blessing and prom ise adressed to  the patriarch . The Mosaic 
traditions being ignored, the figure of the pa tria rch  as presented  
in the cultic legend, was sometimes in conflict w ith  the Sinaitic 
Law. This partia l presen tation  of the salvific-historical events, was 
a th rea t to the genuineness and integrity of the religion of Israel. 
Therefore the prophet Hosea reacts, no t in order to  deny all value 
to the patriarchal tradition, b u t w ith  the purpose of com pleting it, 
integrating it in to  the complex of the Mosaic tra d itio n 75. In  doing 
so, th e  p rophet acts and presents him self as the herald  and  guardian 
of the  m osaic tra d itio n 76. We do not know if the criticism  of the 
prophet was accepted by  the p riests  of B eth e l77. W hat we do 
know, is that, ofllowing the preaching of the prophet, a school of 
sym pathizers undertook a through rew orking of the patria rcal 
traditions, combining them  w ith  the M osaieexodus traditions, harm o
nizing the patria rchal figure(s) w ith  the new theological context. 
The final resu lt of their re-elaboration is the E docum ent78.

As we saw from  the com parison betw een the Jacob trad itions 
in Hosea and those in Genesis, there is a d irect dependence of the 
Jacob traditions in Genesis (E) on those in Hosea. The Jacob trad 
itions found in Hosea are taken from , or a t least, depend on the 
sacral patria rchal legend of Bethel. We can designate the  Jacob 
legend of the tem ple of Bethel as « proto-Elohistic », in  order to 
express its close literary  aânity w ith  E, and a t the same tim e its 
an teriority  to the same document.

F a b r i z io  F o r e s t i , OOD

74 In our text näbV is conceptually balanced by jacäqöb, but syntactically 
it is balanced by bessä; moreover v. 13 has three verbs, the parallel v. 14 has 
only two.

75 The same thought is expressed by R u p p e r t : « Die Erzvätertradition ist bei 
Hosea völlig in die Exodus- und damit in die alte sakrale Volksüberlieferung 
Israels eingebunden, also eine relativ eigenständige Heilstradition» (o.e., p. 501).

75 Cf. the title näbV applied to Moses; Moses and Hosea belong therefore 
to the same ideal group.

77 See anyway Am. 7, 10-17.
78 The influence of the prophets on the E document is notorious. For a 

synthesis of the recent discussions on the E document, see J. F. C r a g h a n , « The 
Elohist in Recent Literature», BTB  7 (1977), pp. 23-35.
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