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SR. BRIDGET EDMAN

hen one looks %t the |mpressr 8 brblro raphg of botg

kierke aar rana and anjuanrs studies, s\ %r

acade rnes the %Vston rnevrta Iy arises: Is t

ﬁ mr)\ Ao bes '(? eIreve there’is: 0 erwrset

U eIrttesu wou not haveb nunderta en

source -material 3 trmde iave rnevrta re trrcte

|te thra corri artrve study. It s th eaut ern rs rn
({ ﬁse the Tnterest In othes moeco etentr

whowr undertake the research necessary fora more
ex aus Ive study.

ItIS our convrﬁtron thalt these fwo Christian writers have
more in common ave a c r]ser a frnrtyzeisprrrt and sgrrrtual

temhetntoWhr%veISthCa%mE]rPsq br(e)ct?gér Jo no?lhe rosésaﬁg

oere le ega reo Ie mdee passronate ocu

pied, with the” Absolute. |er egaards own words

de e Absolute abso e LastJ urna Thrs r
Ig con 8/ as oth wrrt
E o Lo

ItSEﬂ settﬁes the t(ipIC as Ine)ﬁélUStIK

ers arﬁ exjstential, writers e yr ghpsa/
wrthlI e Ultimate intentin 'Ie d”?? %
us wil] meet tﬁem existentia ntI especralyast

AU Wy e
on H]EII' octrine Trom a new. ?tﬁee ml ‘{Jrove ul, d

will pr‘goe gsuyeos{)ntr{)e|Perres\,\rl)le|%‘J ﬁgeélo?e aKe Its Ron rlbutr n

as
e evrdence 0 en)ées 0 t?rerr Irves

1We shall discuss this term in greater detail later on.
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their psychological ma he times n which the ved
cu?tur%sy?anu g]acg Aand the |ke r] tégp\
IS not surprisin t en thit they n?t seldom %mpoy H
Pheda ogles and methodologies.’In J'it ever con3|
0°50 |ess often than 0 Tewou ave e mg
ke t0 See as a tamt confirmation of our't

|t ay, ourconcern |n this pap rwﬂpbe precise ﬁSIS show th t
nhet and. by ét i

?ere cs@ %ns{* eggmaeJoltenlntrt nest?rsentrtjtnu IatI thegre bet-
t more corect e% ressetp hthetremftentt Xs nse to
|V|ne call; ars ncompassing thewole man's
rea| reat reQ Go Istening, acce t|n eytn
ftera r|e ene I|n 0 uc lon, or | 'be givid
d In o three arts even t e mos superficial
of ese twqt kers WI| de

now tf] t the concepts
entlon are of gre ortance for bot whatever

tim
MR R

R@ds K o
fe t?ert God$ Faith
I sutfering; Cross

INTRODUCTION

If and when there is a similarity, kinship between two writ-
ggsc tot %ugs\t\;?lnl rtntsewtagly ansesy Were th%y acquainted W|th
the were ntem ora WIF] t which conditi n no

rec promi ouId e envi al%e urther question mi

an shou% e raised: Dig know ot er ersona
urcasete latter %ugstlont eXﬁ nd w are etW|t
the one qu Hon ofe %n Kier gaard e Writings o
S John of the Cross? If the answer IS hn the affirmative, we
have {0 rogg to ask tghwhat extent he (Kierkegaard) was

famjliar anist doctrine.
omyhnowalreJ e2nothing has been investigated and writ-

2We would be grateful for any enlightenment offered on this par-
ticular question,
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Len attemptm to ansv%er that uestlon Further, as Lar as |
%arn ere men |onsorree |mp|cn%o

lerke rtt
ex iNcn Sa|nt n the other handQ ar
N tem % -read In t os diverse fﬁdps w

read epth that s re ar ble, even |nt case of a
man || L? lerkeqaard. Couldnn ﬁave mjssed %ehn of L
Cross nti roven we must evet IS (w(e élon

en a h conte tou se swnh a aly zmtl; etexta

ne o { e ertes In th e se VEs - 10 a cert eHn extent
usm WI'[ aves to) t etexA -critical method. Tex t
cntl | ods means aH tec niques 1s ue
ggg\é uegelt |s used cr|t|caIIy with discrimination, an

specifically their Christiani ey hoth ar reli ous
V\Pnters aln tnln ers tnls %a erW|nf)n amentnl? be an analy-
SIS of re 8|on and metp SICS s nn derstood by John of tHe
Cross an espectly P/ hese mtroductory
rgarswem e wn some “dl cre| ouse XQressions
P attitu esofthelrssoa to try to delimit their religious-the-
oog|ca milieu. Here Kier egﬁar IS no doubt the more com-
|et ns be%mwnh St %ros&
ohn of the Cross: Saint, Doc or of hurch. Fr%m thla
offntel recor%mtwn we know his orthodoxy to be Y
1SS1oN ofadlscussmn of Jonn teo o%? this
omtmus nof templlanybfd to think Hwtt e Mystical Doc-
ors eac Ing 1S 5|mp|st|cg at we understand |t|n an over-
3|m Ifled way. It 15 omitte 3|mpv\ykf]ecause In the ¢on exttnat
8?fnereerrr]1ts Us Here, te “problem”with Kierkegaard Is altogener
HIS case i more ?omplex for a vanetg of reasons. Fnstlkl,
he was noha Catholic: conse uenty no reason for us to
deman]d ort chxy%to ex%
at was at was the rellgT%n of Soeren
Kier e%aard What Waf] his Weltanschanun e .answer, ?J
attem#) to answer to these two |nterre ate questions wou
regmea ong stulY \g/ L,or E analysis 0 Iﬁ{erke aar-
lana, that we are una I% ndertake here; But as t ?e ues-
flons, a the answers.to be I dmateﬂ ﬁre of fundamental impor-
tar]ce or our compartive study we sha attegu)t some b[]le a
tial answers, chdsen rather at random but not arbitra

condly, we will briefl Iookatthe|rrel| l0sit andmore
e jg & notedly re
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Kierkegaar beIon ed otfrcraIIP/that 53, to the Danish Lutherﬁ
Stat tﬂr(urc esy%rehrs con ov%rs% isho Muniter
never rerM f erious 9y con-

his churc
tem Iate the mrnrstry Thrs P%o S0C) ero Ing In no
answer estron Per W l} urth ﬁ -
tro Kre e grveu he Idea of ministry in the
Danrs urc ome . closer to an %nswe or an
.attem t 10 an answer Butt i ust to approach the proplem
rom nother n%le S0 we shaI ep to our rrf]t th] ues |onf
sever wor lew 1§ built on metaphysics (whetther exg ICit
or onl pIrcrtérma es No drfference(here the t¥v stros
ne st Lctxspea kn% two arts two sides, of one fun menta
3 -em rah rbue]str n, A such It was, cerainly, to an eminent
egree to tne”author of Either-O
Now We are aﬁproac rnﬂ the beﬁrnnrng of our atl]empted
answer, b enterrg r] % qaar lan rad]J %r%
uncompro rsrng ra hcarDy 1nIs ra Icatity 1S on e
rng Pornts etween.t anh hilosopfer angd the )(rcaol
Dactor. It was recrsely on this orntt at Kier e9 ar %
some o IS mOst severe criticls sag[arnstetab sned Chris-
aChrrsthanrty thﬁt according to Kier ?aar was not
tjan enonqNor per% \Ft east In some Instances) not
Ik“eftslgprsTagtor g?rshv?rerr% suc%sr%nto E‘eo hggcaet%nairn atth vg
to% anamostyexhau e analysis of Kierke (Y\stlhouqh

nother rn rc tion otI he or anrc It rsoq %e unryg
ler ena tan(i analysis 0 rn WZ r% osoB-
ological Tacets of es Chrrs Ity woult alSo ha

%n ertaken.. We deliberate xpression ‘establishe

se the
hristiantty’in orde[]to avo%tt efurther uestrong ortant
rnd sEensr Je th ? It 1S

stan erke ar%lr ah(t Orsrgch eIr rgrﬁ Oftrt]g

crrttcrsmr Ie%elled afa%%t al he esat) se for gs Chris-

traintg erha sevent? r]e 1on ssuc as S0 ntar
grnst]é%e estahlishm to th Danish St ate urc

W& would be inc nedto avour t eIatera rnatrv whrle
bearing In mrn(?all the time that some 0 Krer egaar 5 Criti-

twas, and in most cases still is, the custom candipavian
State- thurches that one becomes a memEerat%rrth Gap tism.
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cism mewtaW will Hlt t, and was meant f%r all es abhé -
ent In S0 z% as It ecome.bour e0|s arisaica

N
nto Itsel Intr} ? tanaV)]/ 1S, on&t eé)alnts wouda Pass
Kler egaard’s test of authentic” Christianity. But we are ant|C|
pau%; rarqu %
no the Cross is ﬁas ler “to place %so existentially-
|r|tu%l as we said att egmnmg f the introductjon.
evere s he .is %an ordinary, commaon- aﬁe
Catholic. he hebght tow |c e s0ars an 'the doctri
fonseﬂuentl uh guentl teaches, 0 enl the most su
rica Poet that dn occasions even gures surr a|sm
re neither as to analysen [ eve] Iss t0 live. el\ﬁe N
su cee r] ages "t w the stic,
tou the choh(stl%( uaaq |sth LISES
the ex tentl ach *ust ar orhq efore
n|n S e |stent||a afproach (here heg -

Ime, How ver
Lers rom |erker§<aard and ﬁ)cphlos erswhowereto

resupposes faith, |naI t as an on}oo %a
asls, w ||e Ki aar arnvest ere, w |estart|ng ron t
existentia experlen

|. MAN'S NOTHINGNESS

The existential a es, mentioned at.the end of the
ntrodu ixh Wltlh thep P a%raﬁetrﬁ]m cl)rte%\t P il sogﬂcal theo

olcal ITferences, not in the hes buf In the presu
thnto rPJoaCHeS are pr [ﬁ most cﬁ\e‘rl hfs sp 88
ewrlterSLi) erstanding a ﬁ]x eynenceo ﬁnot mwseas
ey arrive at [ the sa Urpose o er I precise
thow that tl] an%g at are i sePto ea%h oéhe¥
scoarsrsecnv he resent section on Man’ not mgness
IS on]e most onving H Irmatio ?of e 0SItl
he t %essag
In man varle ways, suc fﬁ thi P ness, renunciation Is
ain..and the mte ect only enters into the noth-
|tuaI Ife of man - In eunlg the wrnole of man )ao
IS becoming more and more unifiéd as he progresses towar

ut as we also entlongdﬁ1 ntrodWon the conc

tﬂ%n S commont;i el %;vssaa Euamst and/or K|erkeﬁaar jan
ree sect(Jons of t overg any fimes

?”ees%% Aiostin Bl L
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tt'ﬁat'ttt'aCSt‘é mimation 1 deatr, ito e
common to ot Hr?angg r%r?k a
maﬂzesurnot N srs br(r)rt>t c;m]/keeargT
gtg ptﬁmrs tfeto frerent coo%
erent focral cultural, elrgrou %r existent rre X, P{
ext ntlal milieu Welun erstan be Ived wit
n errPratctrcaI om -living™: s0 ween Jo

et
ommunity-Ljving with Br%threnon:':r%nrtp Krerkeﬂ]aardssoq
||ttt/e s "’b %open en. It 1 our aim in this modest

e Vi
tYV t that enJ 6[
[& aso eanin

FpNaL

e r%relr tohs ant dth [r]versrrltlr( a(r)tralt Ors exp esrrslreotr;s are
rscu ? \rl\r’:a eu ﬁéall 1 &tet ahthea)boxre

mentrone rovr o? namena an per H
er nsert another pr vrsot T1eir philg-
50 hrca ) even a rt slic no technrca
How cou e wrt ars of |ntense ment In
Western thoug ts ara |n econd o n of the
asnota t ee Io d otwtout

sr tephrns |ca an uage fhrs t|

|nta|nt at |erke0qaar wasn tap oso

ﬁ trict critics
er either. Wil eavrng N open, Wea ust want 8

or toutthat those crr erraog mrtgon are usg

twou
rkegaard e ranks of philoso szerm
WOU|<d at thISrHISC n neither E cal, nor

Augustrne no Nietzsche |sapﬁ? gop er
Man3 Nothrngness a Presupposition for His Seeking God

0 put it s John of the Cros and So ren
Krer}e Ea)ard are eeitrn tne same God, an wantto

us t onthat mey, For both of them m nSnot in
ness IS tﬁ% exrsten“ ¥|tu éﬁ

spiritual resu osigiop (as. acce
nd starting point for mpan urendep |cett EL

the next atofthrs )D nse ue !%/ or nertter
;fs there & questi no oute gnﬁss h gness
or 'tﬁ own sake (as, e% for artre). trs ot mg ort gkeo
the All. However oh nan even{nore rKe expe-

anni rIa on

rienced to t ? sychological .horror o
i
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I|Pess But neither the essence nor the ontol ical fo ndation
su{fer 0 1S to he so gj?t there. Thys sy ? q{ged;a es on a
00Ked at purely

com | , €SS ntaI nt meanin I
natuP ?Iy,yorwn yes of a|t d

And desire to enter for Christ into complete nudity,
emptiness, and poverty in everything in the world,

To reach satisfaction in all

desire its possession in nothing.

To come to possess all

desire the possession of nothing.

To arrive at being all

desire to be nothing

To come to the knowledge of all

desire the knowledge ofnothing

To come to the pledsure you have not

ou must go by a Wa){ in"which you enjoy not.
0 come t0 the knowledge ﬁou hiave not

ou must go by a way inwhich you know not.
0 come t0 the p0Ssession ﬁou fiave not

yrou must go by a way in which you possess not.
0 come to be'what you are not

you must go by a way in which you are not.

Klerkegaard writing in the sar]we vein, but with a distinctl
Fnore pessm|st|(i tone, that be_unders oog In a redl
(A i i U
ﬁere We \I\PH ?mg ourselves on %he sameaf%% asis asg mh
John of the Cross;

No one has loved God in the Christian sense who has not
sufficiently experienced both pain and repugnance at the bestial
nature for men .

And then God would say to himself, “l could wish that

4o fthe Cross, The Ascent of Mount Carmel, Bk 1; ch. 13:6
(Collgfi‘ d LS Washlnfton DC, 19793

esoren Kierkegaard, Journals ofthe Last Years Page 108 (Hence-
forward referred to as Last Journals), London, 1965.
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this man would love me, he pleases me. So there |snoth|n% to be
done but to let his relation to men be embittered hrouF their
rewardrn? him with bestial treatment. For | cannot be foved in
strarn%ht orward harmony with human love".

is is how we are to understand pain and repugnance at
the bestial nature of men. But this does not at all mean that we
cease to love hem No, hut he opgosrtron is there in order to
make the relation to_God recognrza le negatively.

So it is not possible to love God in the Christian sense, and
be happyrn this world. No, the God of Christianity is in opposi-
tion to this world, so that he who loves God in"the Christian
sense cannot be happy in this world7,

‘ othsrnd haens% (ratoﬁ| f%lro réeod l(ﬁlll?me\ﬁﬁr nteh Irggsobrﬁgtﬂgnga P

ten sr gs of in his poetry.

Forgetfulness of creation,
Remembrance of the Creator,
Attention to what is within,
And to be loving the Beloveds.

The verse "Athentron to what is within”, leads our thott]gh]
to Kr rk e%aa d's fin enF te the solitary one, ﬁlone wit IS
h)e uthent |C|r¥ AS one-stanz Roep as been
tone ut as.It I1s mcjuged in the edrtro the S %rnt’s
that we are usrn%émd IS 1N erfe&tcon ormrtywrth anjuanist

toug t, we include 1t In our stu

Taedium Vitae - Longing for God

0em with even ge Jer affrnrt%( with Krerkegaaron

SR o o

N Ca 8
It 1S the finite s |r|ts Insatiab If h@g rtr?mﬁg agSSt

g 10
ustine re S In srmmo?tgl works hat the soul.1s
cregteé for g]od ang theretore restleness untrﬁ It rests In its

|hi

7 1hid.
8"The Sum of Perfection”, Collected Works; Page 737.
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r. The wiit tJh f the Cross and or
|er?<egaa?d \\//vlrgr%ntgsw% that on%mog tﬁwat often S|s S0 pa|Snfu

This life that [ live

Is no life at all,

And so | die continually

Until 1 live with You:

Hear me, my God:

| do not desire this life,

| am dying because |'do not die.

R S i
In the Sfr etso o en t0 etakentoa ospital an
mont ater hile Slongm ain, tred NEss W|tht
fe|sexresse mt r|cIIa age of a Bar ueora
eae|3ésre]1 Coef f[eoKfJ aar alr?dtg vate ucnwasnsout
H‘e t00, but the mat rlaI |vn9g outwasé?er We wi|l have
nore 1o &y ainut T I it ) MSW%% fhatn?f” or”{ﬁE
eﬁa ot i e i o I eyt
eT |n|t|o(|)n? gﬁe?sto ou ehtt the hi f st
reeo |sg St wit hus openst taonsm
centur |Ioso hr The XISt nt ahst eqins, Wi
exp rlence U lfe The scholasticall tralne -
AL e“B“eC&W”\a s ahe%ﬁ“/.'é
'] ?[ﬂ ?w(ﬁ emp(i fvyay 0 3|san %eh
a stot el terpr ters d| fIC tles _the’Scho astlc |Is
ical and theolo |ca n et en |n current
Wwe even reach tanza (s ea ove t epoet S-
tIc has taken over r m the astct |an and eX| -
tla anguaae 1S USe Rere too Further o [Poe P

like: “the hitterest deat t
[l g piatessions e, e Bite[est deete, ﬂym.SB#a'@ |

ﬁ f]bearllnmmd that, unfortunately, dHI’I g his aﬂ sis we
use t Ezqt tranﬁatlonsm ourcomHaratlves ll 9 teonP-
Inals in both cases have heen consulted), as otherwise the study woufd
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ourn mﬁ |IVI g . The last two F

cosesttot e abo tﬁmonfomte anish thi
We could ext t|ca compa etweep this
Sanjuamst e and the ast annotahom |e ggars 8
rf]otto ke our é)ertoo long, we sha Ve-sal
suf ICE.aS | stram ur t oey(vg%eenrgeleﬁgm% or eat as the

en r%;emta hthus unaerstood as the |rth 0 Itsrtd%n %{e ﬁ]é
Presegwt L Sat%em a mere nothingness. Ashwe have estW
sgﬁge oif Jonn ¢ (Pd K|erke a?ecti/vere Chritians In t

rueat
ustify ed IB using a gecid-
ed¥ Chr tlan termmo I[ s urt er e re em ere
tha ngness”, an {1 | et ms, muS t ot in thls
text be ta |n their abso ute osoph|ca sense, |n w
ﬂf It wou mea the non-existenc ay Existen |a
E os?phy,

p[r)essmns a grommatmg

uf.r Her In a sp||r| Uad m StICa Nna glca
orica sensg If '[?] at?r could be un erst? Wit OUt
romisin It

the reT the xepresswn B? ore We onc (f
OWEV(i e shall quote another gassag rom K ?{ al
ourmysstel)catre Last Years that nas an evén greater a ;?Wlth

tors Ut again conveys a more pes-
5|m|st|c tone in t%e Daﬁlseh philosopher. Y P

. Therefore spirit is to will to die, to. die to the world./ Now
it is easy to see that to die to the world |s sufferin ofa higher
P tencythan dym? For dylng is merely to suffer, but dying to
he world is freély To engage oneselfin the samesufferlng more-
over dying is a fairly brief suffering, whereas dying to the world
lasts the whole of one’s life...10

Mans$ Existential Experience of His Own Nothingness

\We shall npow move on to a more defailed study of th
nothingness o?man as understoodrBy St Joﬁm o?the C¥oss ang

each agable Broga tlt% ,.and h?ve to hecome .an glmost com-

nm
ete philology F fact (of usin tran aon% we cannot
Fress&e s& of certain words rad X re35| ns t utmustty
mmediately to go beyond the wo

0 en

tifis ar

to |nte In
Ki grkegeue\rd “To be It FWG ave Been unaq %0 doc-
umen rticle cle).
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%S?SUSCrfi\(lr%]rtitﬁlhe{heg(?jlaf?derr%li mheah“%loaéret%ﬂ}/[ple&o:ﬁn ltherlidrleg tIeO(:n:
Cp a %ze% recge? a H(Wl erence of metho%)gcy F¥FP
ed% edlﬁ r] Jmes cuﬁures and tual cli-

“a|82| 'ma hch ey e, Y o el ditecenh poygno

dpe Ing, as %thre ?lrstmentlor] causgs are ver m*

enn? more_so the more nconsc*usg/t |86§/pr%segéjes’%

1'8\9\/afr ylaghlrg %%%CeKrgsrkaeéagegeV\?ere difterent’in their f‘ﬁ

RglCafl make-ups. an

quent ell op3|c gg\g

ost Interesting and declsive T(rgresent U
ever ere ermust &éeeﬁ rlgtﬂousyto wn data afd strlct
asgessmgrqa ysis, and not allow conjectures to colour our

We SP Lnot attenhpt to name the dﬁ‘erent 8proaches as

g] etogve OW %eem asis and importance.
r|e the estated e Is:.John chooses emore
{Ntl ast|ca proach stica R/t eolo |ca aym

edaum of man$ nathingness and oV ﬁ 0{1
the same mans experience af hIS act&mhsdescrﬁtlo the
exgerlence John IS certainly ahea his 1i 3 V\%hle

K rkegaard e%ms with mans ex ste tla %/verlen

?wn uhernot Ingness ( the anguls m Xistance” &n

there move to Its “r olveb M surrender t

an HIS mseruta I1l. Thus both the saint_fr rn teveros

ite a erences

e it o ot gl l

hn S? anfu?JZhr\:wo y es for (¢ ebrate
O| 11050 ‘sCCaQbrs (l)%}t to the latter it
i P
e to illustrate this onthgo We

at attans as much as it h E ota-
10N trom oHeo {ne Cross poems). We m stawa%
ear Inmin qat mystica Ianﬂua e'1Snot, cannot ne, thatq
rpda IC theo Oﬂg/ Q
) resg 0 Stat enot ness -
r ranni-
earnings IS one e 1£ason 0 man |cs ave
e(ny g edgas eretlcal at Ieastlntn |rwr|t|ny yg els er
% L|m|e sace [ﬁvents us from ¢
\Ar] ecw) (1 texts availa
srall ake a selection from our two writers, chosen somewhat
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God’s passionate desire to show men their nothingness,
he aIWﬁys deliberately choses his instruments with that in
view

To arrive at being all
desire to be nothing.
. To come to be what you are not
you must go by a way in which you are not...2

John is still more akin to Klerkgga%rd in a letter from 1589,
IH these. citations it is ttlerke a WNQ CHOOSES, fto a%)roac

e nothjngness of man from oint of vie sa
? Pévhltcﬁws ho thgscr IDes thehurh)arlt a;t)ﬁtlt;(ivcvhlahv attetludey

WS thatwe c? nnat draw |st|nct|o? htehn
as urther proof of t
closeness of spirit between the two writers.

t|0hed abO\fe In a clear-cut fashion -
S0
Forhe who is poor in spirit is happier and more constant
in the midst of want, because he has placed his all in nothing-
ness, and in all things he thus finds freedom of heart. O happy
nothingness, and happy hiding place of the heart...3

That only the man who_is stri P ed of ever t ing llo utter
t Ingness.is free, |sa rofoun ht, taught oyal majé
rtst n thin ers? stlcs het eme of freedom wo

require tr attseo Its own, so we shall not enter more deeply

an fﬁ( Into It here.
ot Ingness that ﬁlrst terrifies ua becomes hap Rg 0|
Ies? see forexample, the etter uote ove oncet sou
fl realiz dm Hul existent aI wa?/ omprehen -
etrut t t |s nothin ne33| in the last an eon
It is frue 1o ﬁ that K|erke aar esmor
on the |rstas ehct thoug e'se on tsh omenas ckin g
?s some crtttc lzn ntadned s in fact the me %
oun atho erkegaar sop
though don

Pewhtfe OH%IS e)art t as[th
|an oet mostl rests n the second aspect, espemaym

1K Last Journal e f06.
3 el%%olft:tkg??:ﬁgd(:ross Braw?hg? ?MountCarmeI Collected Works;
J BJohn ogthe Cross, Letter to Madre Maria de Jesus, Prioress at Cor-
doba, July 1589
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Sﬂiritu ICapticIe aHd he Liﬁing,FI?me, hough we %re never
allowed {o torget the wh, that in fact omLates tdp major
Rarﬁao The Astent and. The Dark Night, Our ?m reduced to
0t |n%ness and acc(ggtmgv{/tls th&c ndition of any service we
?an an Ho repder God, ."When God wants to use a man, He
irst crushes him to nothingness” (Kierkegaard)14

Since you walk in these darknesses and voids of spiritual
poverty, you think that everyone and everything is failing you. It
IS no wonder that in this if also seems that God is failing you.
But nothing is failing you, ... He who desires nothlnﬁ else than
God walhkts not in darkness, however poor and dark fe is in his
own sight...

Yo% were never better off than now, because you were never
so humble nor so submissive, nor considered yourself and all
worldly things to be so small, nor did you know that you were so
evil, ... I|V|n(\; here below like pilgrims, the Poor, the exiled
orphans, the thirsty, without a road and without anything, ... 5
|fyou will trul;{ love God, this must be shown bY our
%Iadly and adoringly Tetting yourself be quite annihilated by

od, that the may unconditionally promote his willle,
_And shortly "before: “...despite every suffering it is some
thing indescribably great to be God’s instrument, ..'17

Nothingness: The Way to The All

UItlm%teI then, for hoth Kierkegaard agd John of the
Cross, nothin Hess IS positive, as |t sno%an absolute nothing-
ness (é\SWIth e modern existentialists, but a nothingness, an
ann||Th| ation that Iﬁ a menaﬁ ll?war an end .never Poal In
I1tself: nothing tor the sake of A ,lﬁewaey, and inthe |as analy-
sis, the onl ag to the All; in John$ t rml_nologg/, Via N{egoa -
va. “He I Hm ‘]e. wh? h|d85 dnléns nothingnéss and knows
how to abandon nhimself to Go

tS14We have been unable to trace this quotation in Kierkegaardian

Blohn of the Cross, Letter to Dona Juana de Pedraza, October 1589
%Jiﬂkegaard, Last Journals) Page 145.

Worklg,J\thagh?ﬁgttgﬁ BE:?ngM)ilnor Works; "Other Counsels”, 5 (Collected

tex
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W knov¥ fr%n Johps drawing of the Mount too, that]the
way of, and for, the eﬁtsoul IS'the 0 eofnot 8 nothin
encugtbere Wit ng not wel é)a
sion ” attac ments put r%ttﬁoutr] stowar S 115.G0
we shall see In't esectlonon alth, that, {00, hsanot mgnesi
not |n ness ofthe Intellect, an. knov¥|né1 at sur FRR aé
u an prehension an 033| m hen IOP
this nothtnagness this u kn WI the Jne ct | re}egﬁ1

ourne and kn ort f|rtt|me thi
st kn nge ligs |nt e Io ttest ense 0 the essenceo G

£ U3 the r]tsm OWn Words.
st ;S IC ﬁ thin nesst at must be willing! ya ce ted
and |ve g

ac éthed and under
a deahtn ordert atta|n asawas gn |n3|ste
Be/ ts Hlerrtrtualdwrf]tersa oP tlh Lte ehnecrot ntern olnhttg be at?%tr?erfﬁ e
ore ragpcaﬁ and nPrasttc th% annthlyatlon of man mustta

ven if he cann?t name It, (J 'ﬂ Htan In his loneliness an
alwconstant 5 Ith nIs own othln ness. A
lerke aﬁ a ohn uncompro |S|ngy|n onman
accepta ce this nothingness, even | t erg dre differences In
aP roac ﬁ aS| etween them: fetences th%t as(\;f\é

tos |nt er, are otutlmate an -
[nent% P)%trather Ue to dt?tae)rent é)sy ologies, cultural, tneo-
ogical background and education

.Few there are with the knowledge and desire for entering
upon this suRreme nakedness and emptiness of spirit. As this
path on th ?h mount of perfection is narrow and steep, it
demands travellers who are neither weighed down bY the lower
part of the|r nature nor burdened in the higher part. This is a
venture in which God alone is sought and gained, thus only God

?htto be sought and gained. OBviously a man’s journe must
not only excludé the hindrance of creatures, but aso embod %
dlspossessmn and annihilation in the spiritual part of |s
nature... (If anyone wishes to follow My way, let him deny h
self. take UP his cross and follow Me. For he who would savehls
%ogul %nr)alllg ose it, but he who loses it for Me shall gain it. (Mk

I)thappens that, when some of this solid, perfect food (the

19John of the Cross, The Ascent, BK Il: Ch. 7; 3-4.
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annihilation of all_ sweetness in God - the pure spiritual cross
and nakedness of Christ %overty fo spirit) is offered them in dry-
ness, distaste, and trial, run from itas from death and wan-
der about in search only of sweet ness an
cations from God. Suchi an_ attitude is n

tder htful communr
denial and nakedness of spirit, but the indica

nd
ot the hallmark of self-
ndication of a "spiritual
sweet tooth”,
Through this kind of conduct t hex hecome
speaking, énemies of the cross of Christ 3:18)

Thrs IS %ne .of the 8{33 a0es most rIIu atrve of what we
sarda h] rnnrn sectro Nothin ess
ameyt at man te ts w ud equal e]l o any our

ee seig rons ans Not rn ness, Falt Bren er to

errndN? s. Conse uentlly ﬁ%s ctrons ecause of

errt emes 1 necessr rfap. Before we co n]ence

oufr nr aryan studyo hrs an uanrsttext Wwe sha Iclte
ew uB er passa%es omitting, however, eparadrap

t aft doubtless are more suitabfy h sed mdt %sect on o
SU errng remembering, thougit, whatwas said above regara-

Ing “overlappings”.

This Chalice symbolizes death to one's natural self through
denudation and annihilation. As a result of this_death a manis
able to walk along the narrow path in the sensitive part of his
soul, as we said, and in the spiritual part (in his understanding,
ré)y and feeling), Accordrn?Iy one can attain to dispossession in

oth parts of the soul. Nof only this, but even in his spirjt a per-
son will be unhrndered in hrsljourney on the narrow road, for on
this road there is room only for self enra (as our Saviour
asserts) and the cross. The cross |sasuppor ing staff and great-
ly lightens and eases the journey?2l.

Kreru:eegV\aarrfsreH?neenkelteE eﬂo %0(9 e&tem tﬁ?rtn(tntrheld]riatgf

spiritually

i 3 7
tRE mrthhas orntedou Q

ierkegaard’s hin enkelte ofte rn
dsh tran atron 1S req Et’ dﬁu H@ (h
misl&adi along one” “the single one

he Inavi ﬁ
sl&adin cumsrerrn
h)sh convey t %e auﬁrors mtentronhaette especraltﬁy thge first expres-

7
2
hignfy mis
E

son
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e, rsrs of what Is meant here. In fac e esror

tat htth twhat i th Iftth

rg cete rg 8 abla/rotnvsoowt“e IrSsSu n¥]ere already 1n oTrcr

rntrodﬁuotlron terrea {0t eco recae esue 0w aryon Cer-

ornts tere IS 4 rea o Ical- ica), essen ra

nce between John an rKe aa n ow ar, ow

It IS ony matter o dr ferent s c ogical. make ups,

erent sociolo |ca cuIturaI SItuat (ditferent n-

ua es. We ono hope to.conclusive set Ie erssue er

JO?] urpoFeo thi sp erisa discuss that questl

Sl e
: eldo ont etrureeaélrtr rstnorwtayrare HJ ge K'erke aa’a
hvrs%rv?rft?rlni Ienr stendom, tﬁ )(te woufldS l| \re Al hro

nsrs m[]errorr ate
ever since bee ostr e tr re with Kier eqa ?sprrr
|ty 0N .Is spi |tuaI we do_not say octrrna those {0
|s |n rrorrt |nTeD rkNrghtse soft erntr
mate an refr ove he sou wr 0SS ssater |nt# ﬁte aH
pe etratrng su errng ontrnurn t e same line o b th
Jo nwod arist 1 to a ee tent un [yt olse
Who arm now Him. Jo nrso rousyn tre errng oah
|sts rbetween as were m hr% ags R rrs
tians, as ey onotcarmto vY hrist rrstranswo
re 5o more’in name than in actual, fact. Bothwrr ers are gqua
severe rncstrgatrn the ggocrrc we make of our religjon
ecause W ri want to he rnexoraPe eman s rt
son ua rno accePtanc ﬂ ourannrhratron W
Sfi reqar Ing the term nothingness a e ua
annrh ation 1.e. IS use n] e strcs rrrtu
sophro -technical senseg esprrtual art of ma
Itotso eas|| underst din ohnt}trm as In rerkegfaa]rt
aer on. arnu and confused experience
trn £s rs db more commaon today than ever eTo
|ere beg preci egwrt a Sexr[)]errﬁenceo his
own utter ot‘trn gness, a rence Detween the two In
approc and a o we v(enture {0 sa |Tn x[%er ence.
t]o nSumas | stem r o 0 locre Ch |st|ar]
t h quote ove rom Ascent of Mount Carme
ere he does not hesitate to call Christians see terrow
sprrrtual pleasures and satisfactions “enemies of t e Cross o
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Christ”, could no bemoreK|erke lan. We shall not dela
aney %urtﬁer on th H cast|gat|on (1 CWnsnan g oyf
|0ch , where they are at ong, but pr cee t0a scussmn
E their germterorand theolo%mal B osog |ca uth/ ‘
Tsh|po Irit to e more cauﬁl| eath 8ne natura
say’s Pn Kler egaﬁrd tells us thatwhen odwants 8
useaman Irst crushes him.to utter noth mPnesE We cou
sa}/ wﬂhduecautlg Hﬁnotwnhouuusnﬂc ontatourtwo
|ters ex?enence Ived the negative sige %otos (f q
||c |erk aard more so tfran John). “1 am the g

an ma| one Inful ‘e

|IVI th?t it wo fd not %ee%%oss ?e orfea(?rrmg/f

culate to vet rpu we are not
teBﬁessed V|rg|n I|ve(f gFalt l

I ta
ike everybody eIQle .
Courage to Live One$ Own Nothingness

i

and Pow IS It that mfanh nothln%ness and his excrH
uatmg paintul experlegee of It, S0 ane Istenti OFI rea
! fe ol o Kot o
rea omted}g % } ndatloP ofN faor%thlor
B n% d Kier %aar Hyg 0r mo ﬁrnman t|s
nothipar f; efr}] ends 1n Ftteé espair W|t cons gu1e
%r lism (it he nevertheles %mdes 0 Ilvm (ﬂ
E eence IS nQt in coura(IJe as John an J |g?aar
ce e|r nothi 9ness W|hopenees Ingee eFS|

ng% r|ent rPneorﬁwa g the ans(\)/vgpll\{es %tnb ngﬁst part olfo E
above- ote s e ce, ‘to arrive at e|n

| aar hn knew tha Was urpose and

P |ceﬁ n tuthgnﬁ doeslsnestcer} ml nt ue)} ain 0 %honto

gl X|stent|af¥ as at least |er$< g glr%b%ganfm h e crugpﬁ

e ( cence oL s DU Jotgness el it Joun el e
ot er |dem‘nee/tfarlgtunnelk IS expenencemthe rkgandhs

2BJohn of the Cross, The Ascent, Bk I: Ch. 13:11.
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knowledgg of how heﬁat;e Bd crushingly delpreds%ln[% that, da

ness cou woud een enoudh to {0 S|m|
atltu es an usions. af modern gn arrives at,
explicitl sot |stegt|a ers ané)uanlstse o
ar awa ehate |

nitive
t the
rectton

it gutlgsop ming o a
gntblttfton d'ﬂ n%uch’t]twe tadeeehetargt gen ncglda

sou In eresttn a uestlo S In Ifse |n N
imme |atﬁ t)e nnggon ourdgctrtna cussmn and wi I% e?t
open dy ere ea(I] F pé he answer |8

sim IEF b cause batt [ od

one: remar e exa 0 th|s trut

uﬂ Pisa Iven us (n a later C |te who X I|e|tI reeferr
reX| te tta situation .as e|n |na dar

i e AR B i
porar espairing, rH‘ew puosophe?s H non-
oso ers). However, t IS answ tha certainly. |s correct
50 ut sea |n des not prevent us from con |nu| our
ue ower eve (N.B. lower leve Lookln om
I ernta le we cap see that botH John an
aar e Angst that IS In the deepest recesses
arto enm n?‘o etcgmet artt ug ed F of exIs
enee The real ian e ?orman ttRolo e|caII moralfy %C'”Oﬂ-

ofg '&eﬁllg ?s/ennot) Xﬁ g arises when that consblouss ﬁ i

? to take place. It is either CQ
which™case we syffocate,. or ItS ex(Jstence IS .denie da
escape. IS sou ht Into various mun detnde afcttvmes a g
ures, sin noth nt&t éeare reminded of Dostojevskys ver
gPt remark t oeé not exist, everzthln%ts f rmls]
“neorr%n of t e moraIIy evastattng consequences of that

The chief benefit that this dry and dark night ofcontempla-
tion causes is the knowledge of self and of oné’s own misery. .
make the soul recognize its own lowliness and misery...

As a result the soul recognizes the truth about its misery, of
which it was formerly ignorant. When it was walktntg in festivi-
ty, qra tification, consoldtion, and sup ort in God, if was more
content, believing that it was servm od in somewa Though
this 1dea of servm? God may not b e ex&t licity formed in a Per
sons mind, at leas somenottonoftt is deeply embedded within
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him owing to the satisfaction he derives from his spiritual exer-
cises. Now that the soul is clothed in these other garments of
|abor, d ryness and desolation, and that its former |I?ht8 have
been darkened, it possesses more authentlc lights in this most
excellent and necessar virtue of self knowledge, It considers
itselfto be nothlnq24an finds no satisfaction in self hecause it is
aware that of itsélf it neither does nor can do any thing.

ebe In to a roach an und rstandln[%]t of the uestlon

ose aho e|f k tte onc ud| ence |n ecna-
|on a 0Ve. e sou man s no n excruciat %
|nuex eren the existentla nessa e
at|on d ere the despair |sc oke | |s

nta I erencg bet een one lerke aard
n éan on the ot erP oso e nters stand|
L f ound 0 athe|st agh SICS) eaw reness t

g]e however ah rh aue tato Itse fltca

%thm hat |mglhes at there ssomet INg or SO
erooron oso t K|erkegaardss Insiste ce on alt as

pOSSI I to.our
aﬂ]t XS X % %rmer Protessor o

Inren (ins V}/SIP? eCo0 enhagen |n
We WIlT% llow Ih|f top |cu nii]e section on ﬁuffenng as
suffenng s Intrinsically, ||nd| solu Xundted wit Tnh 'ﬁ
IérnOt

oover equently accepted endurangc
gs \ a{h ; ﬁg |3t|an
and ohn
|t| Wrote, this n ess IS°a
way erad-
ates or even df
erate aﬁ o the

(Fote tﬁat in the Chri t| nt%ontext withi
n] thin ways relative,
T us, t eve ;anvn uhmatix ﬁas out to, gv
m|n|shest C oIo ical . exi enna
remaEnaslrs }?tha On}{ole oi??%?ﬁ Faﬂ} kvn/égwle%gne thatB |tn}/
Wlh in the | tq eI1Qhe ain wou%dlogereqe ated tq the lower

ngms e Eryo emstence wa%
gp(t]anso auuna, within Wth ierkeg aE
ositive the
Paradox and foI of the Cross Wevr in.n
ot absu he cho an e Cross IS
H anf a|t V\9
sense-part of t esoul of even analogously espmtua? Sense:
240ur italics.

C he Dark Night, Bk I; Ch. 12:2 |lect
Workzs5 {l\/raghlc)nfgttohneDCr,of§79B.e ark Hign ¢ ¢ (Collcted
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maml irrational.? Thys it.is comparatively eas nder-
sa dyhat ItCﬁn Co- exmtwﬂﬁ ergnona]l a)f/ éH/a| r]g
ﬁ extent that, the p |n enters Into t acuIt|S|t wou

emtememory gﬁ emu? reak off, S0 as not
to comm|t etoo common cholastic autlo trying to sys-

tematize e\{]eryd % even t? unsystematizanle
nguiIs S SU erin Rve arﬁ]urp ?e however
eil our S0 ew ere. Z% |IC'[I(%H must
eag to some hg |er e aar A person SUI ers aftliction
ecause ot ni ural, mora Weakne S,

Spirt

S St b sl

rant 1f favors an ROIC astise.it” GO IS,.d8 |twere Hf
enot |n €35, W d

Ich 1S reme Viloy wss spite’ n -
rors an erlns endurable, SO W Wf s not allow
any es gmgwﬂt ¢ paip, the a ong ehave %Irefadsy
uotﬁ %er gaar 0 wantsi man (5
Erus thlng ohn s(ag/s In t Ia%
um es t e sou gredtly in order to exalt |t greatly’ after-
war s

[l. SURRENDER TO GOD

Faith

A L R
Egonofoglca from one {0 Ahe other. All three are Present
el |n vary ntgu qreeﬁ o}r%%nsnf/ daeat\f]alrogscsoasgees 1In
?Jerfor the Freepsecthonﬁg} IS

Burana SIS a |t IS theolo Ica

e most relevant, w 1 1S by means 1o ?ny that ex[sten-
a man lhveywe first econsmoug; aware of and
nence t section n. Pro glg most men

ar Ve chronokogmal 1Jnt elr ves attﬁ ction last.
tourt Inkers. \What.chrono-

con
Ioglcaﬁ our?llezfldlda thgﬁhves take, roug ?y an%speakmg inagen-
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eralized, oversimplified \W? Thrf uestion, or rather the
attemnte answer to It wil eahF\Rl?‘noth -

more?1 %nlt
mo}rn terrrespecﬁve eiostentra tanc -
ﬂ otn Were, %rcra {0 snpea eeve strans
ﬁ elr_ljfe, bem gtrzed as |nfat ralse %rtstran
omes. That one Was a Protestant an eot eraCa lic we
res |nd rom att emome]ntftsourrmmed ate concern ere s
exnerrence arshsu nere is no pu Irf ction fro
arth ert er ater] on lerkegaard on hrs e ‘ efuse
{0 see e L Fran as no real pu ectron
rate aperson % ck- encounter rwhateverwe
d m It, ItcouI % %rnter r]et
el e o (i iy 1y
\‘rthqthat everpee ened Is further ore Jrsp%te faith
purer ron er and more

at pecam (}/ or supernaturaT
eroic, as drew them Ao Himself! revea ? lmse more
)

an. mrste
ket Sa re tron

nd more. Wh n and how eeyencounter ter orear-
er conce tua |z ans ra |caI x erience an ﬁ 56 uent
understandin q own ness, and then. 19
courage. take the br of art nderstoo rfe in |t U
exrste tial, relrgroirs ant rooolo ical s nse nd nrtrvey In
0 ?:a?ﬁtlsrggrca‘)%ngothlsrlofe : rr? ith, IS thegn e on which
absolutely ever thrg tﬂ@ rﬁi tall ?e eenszgT IS IS the

Ito]rted0 fal th ana tru t tptat maE

stron su grte unc
he era”s %p t;r it 0t el Ll
We a're ced Wi t?t tfre(t egaar jan Elither- Or Tohere IS
nopace dort e com ortab(!e both %

P has questione Rrwoul] ouestron llhe faith of St
Johnﬂ the Cross, not ven Is Cat ,crt WOH be queried,
thogt al a{Tr]re SCe tha Veeshnaodt QJOb ememWIo ren?ﬁt%
H (t the gatﬁ%crs |erke at)art J’n P{te ot er hand

been questjone, scr tiniz e aston-
IS mo F estion een m e Pro essor om son
see nﬁ aiware o a Iog rrstr N tradrtron o asc tcal
stica esr _EXp arH
|er e
), We sha

writing, nI
ards cross-center s |r|t artf/ as na lon Wé
the hB ave to brie ydrscus lerkegaards
alth efore We continue.
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The Doctrinal Faith of Soren Kierkegaard

he first th|n to be stated %s be ond I dlsput is that
Kierke aarﬁ b eliever, 3n r|t|an eIatter
statem Pt as heen |spute As proo on normal quote
ome ? he aards gwn sa mg hat e never flounte
Imself as a tlan. The pointw com Ibac to later as
t etnterbretatlon mentioned IS an |g missable over- sm\}\ﬂ]h
erstandtng 0

?a |og (i(m ete msure
H ation o Kierkegaar st oug ere weshall Aust state
without dpvm dt at k nt, é thoe S |n s ot
lerkeqa ue to his hi standar of C rts
gh | ea eset It has. ofte ee debated K|erk aar
rew the ideals of C [)tsttanltx too h. A sim \h)/ Fcp ert
that questlon canq t % as tge answer would dep en
entirely on the anq1 rom which, and in what connectt n, or]
raised he question. As this arttcudar ISSue dees noé |reC}/
ﬁoncern Us |nt IS comparative ?]tu shal |scb t
ere let US not forget, howevelt t ler egaar
ately provoative o as to awa en the consclences of his con
tempdararies. That was certainly a concern of John of the
Cﬂ] ss, too: yet the qu Hon ca noft be asked in th esamewgg
| Aoﬂ cussmno e reason orthatwould(atvbt esent
a ﬁ |sgre33|on from our set purpose and will conse-
quent ave 10 rrt(
W telturn to Kjer aardee[tom national belohﬁmgbl
%XI itha not re ﬁ jological belongin eljef
|corProtesta IS([] estto}f dpan ot eansweredwh

d SImE) e stantemaent either. It wou emapeel i W(g]U| FH

3 tgl rﬂtt?vfeo “ah%j agr &Stlesrklze\é;agr%ﬂsecrht%%trgv ﬁave battJed W|t

3 ?\hng R AT R ﬁtjrt

e IBabIe f ?t however, |s that onI Cat olic commentators
een a ﬁrasb he whol the true content of

r octrlne TeW| oriefly retbrn hIS controversial state-

ment.In the ter utferin anF sacrhtce Havmg sald this we must
mention ope i olic scholar w ﬁ has E geper Into
Kierkegaard an un erstoo he sr%rttof eDan}hphtosog er better
hanthm 0St commentators, pasta present: Professor Ronald Gregor

w
b
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one (nin enk eEOW drf ﬂ? rérrons andr (iat%ga rrlree?
Mar 4 Yo7 one?N |, P grrmg} A solute™ is

equary gL cslant rkeaﬁarngrerkg (aardSWV\%[P dQSj

eyan wor rew IS evr entand betpn ute

scends 0 rt 0 Irmrt@d and nfa

g however, IS how far that “slant” goes, Srﬁ)ow eepr ,
necdtote, thaf IS more pre nantwrt nrng rbsaweﬁ
understood, illustrates  this: When ﬁ? arg e 8
engasgr;,1 eesnr}rwetne a&rneOsen she sar m: Youwrlen
IXI ny quotations from  the bOdrY of Krerkeﬁ ards texts
could e’ appealed }o in order to er}‘%/ I?_ Il
shaIIc oose on Iy at random, his astJou[(na 1853
aste fent IS mature tIrouPht and Kier %aard at
IS most B nal, at an intimate level. "If Protestantism is to
e anytni utanecessary corrective atagrgTﬁnomen 1S It

notr a yﬁwansrrevglt a(%arpasttectr(r)rrstrrg\r}rety ! mr I{atro
Kr rkmq gdﬁs ﬁrXu RP IOerng purePy a crartr%rsm of E’ gte -
we_have chosenit as jt shgws ﬁn unﬁrsua rne of

1S milieu, It must

ntis
Eought In the time ofCKrer egaa(
always, be remembered tﬁ %er Paar never had an
rect” Patr all c(jantactwrt Catrf sm - or at eas not t
%noy cons eqree, He never left Denmark(I raly ever
B Iha en except or four v rgshorhtrr s.to Ber rn § Was
a re rror urney rnto hrsbernq( aéjour-
ney A gest accord r ag Hammars o%
ew uther uotations lIeJournar % eL
sw#thoull comment apd or an sis, all 0
it ek rrrar’rrr'ara%aa |
ﬁaveotenyobservegn}r Fherh satereé qurrstran "3
t 1S trye, hat eto ete sentence ote a]bo¥
Krerke aard ih p re esrs re errrn Lut ers of
the rest was right in opposition t atholrc a use "3 hat

| iie Ir%gaa%rggrasuournals; Page 49.
I 0. Paae .
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remark | ean stran e. It is commonplace. The
remar the ero servat ons made lfg Kler e?aar as

ars ther an Prote tantrm who drsc ssion t
o sw ere Klerke aar atrca marHIarrrN a]th er
ear WItness to t e sha COE

as C anged Christianit
qt ourselves wit quo mg one. TOYE(P&SS%} IT%OSt remark-
anle, as It concerns a controversial topic, n er e saints.
Here Catholicism is in a certain sense right in, wishing to
Worshrﬁ33 the sarnts for a saint is of a hlglpfe riualrty than ‘the

man who wants to have a materially good life at the expense of
the sacrifice of another3

The rErara rarrartrhfollowrng thri one is a srgekp crrtrcrsrrglof

Protestﬁ {1 R Pornt employing all the K'ierkegaaraia
to erﬂr) %zet 0in

ft ere ubtedl;are Gnoalcand dualrstrcelemené
h Kler 9 swrrtrn ewden UEStion to he pose
OWEVer, that a st syehglo cal

re ction’a arnOV\c/orr?#grtabe bourge |§Srﬂ.ﬁrrstra unda
co tuﬂR C$ whatever we like to ca”yg wrthof
h xpressron fa real

|st|an|t
t extent IS |t
eretrca? Tqrcal We%t ns hauung uestion deman
ore nyat?n

E%H%“esrﬁé‘(?ep(Nes%”? ?raveyto conent it i ST

%%ornt%qsolrét et{hl\?v ée&r wmucﬁrl%agaar swrrtr ?g%espes-
rd ar}]d In Iuenc IS own suffserrn ﬁ eg e'l

gven t a mtense marns an open ues-
gron as tr alwa%rf |cultt drsrnngs

uch les se
ak earu heoecrean esuvrleerern
re egaar wrrtr s metfing he himse are
e sar \B lr e was dead the Esaro SS0IS, ?8
ould lectur |

rescas YV e 0[1 n] and comp n that one COU
not even ecture on that " PECUllar man.

ote the use of the controversial term “worhi s contex
We sﬁa Pere ent rr to aA |h anrs?a

IScussion, as we don hhave
text accessbl Mlost |ke Krer aar usgsaDanh WordH ne
meanrn% ic recrse wor Ip”. In that case there is no doubt
Intentionally chose t a ter

3 Kierkegaard, Last Journals) Page 135.
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How should a man borne and brought uE in this Danish-
Protestant eudalmonlsm have any eye for what is Christian
unless a Providence e1R .. true_ Christinity. And of
course it is true that this has becomesomethlng meunusual
especially in Protestantlsm especially in Denmark .

This. is again an “anti- Protestagt” quotation, cho en as it
e CE L At
|tseEfeo Ipso hoF(Ys (Walathat 1§ aIIé%d]l gssy&ae ssoo
f e Mass aPépears |3|nV|3|b ere s no oubtweare
ose to the election-t emeofGP?sumsm ere Atthe sarﬂ

ustwarn a alnstover3|m ication Klerkegaard oI

urﬁ)keﬁte t%sssolltary,comg ? mg, easé{ogd%m\ga %0 %amst ﬂ
rophe VoIce .Cryin |nt derness enera
osticism and Dua smwemust aceanot rger
emet atwe cannotenter Into here: |ere rs antl-
emt'ﬂ'ss% oA 5 eh v Aol 'ed il vely e
Wa %er aa ds who V ”W IS short grgussmn
lerkegaard’s religion an teolo Insu |C|entthoug IS, wi
avetosuf ce our present purpose.
The Via Negativa

To come to the knowledge of all
desire the knowledge of nothing
To come to possess all

desire the possession of nothing
To arrive at being all

desier to be nothing

.39
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This poem is another eXﬁmpIe of how our three sectloni
g ever neces afrl}/ alytica Yto keel%drstrnct are ||nd|sso
Ife anrj sdei1 In” lived 1ife; i.e ansexrstentra experl-

HB%S%Q mscl A I ESPOle 0 ) opperence. M
onsi \ E [r]saru %ementong Mtcan angwrlll maLe

ertorear %rm Fal return 0] nrmea 0natt(r)re with Ieo esne]gu‘est
@urrender |n a[ érf cult areth wit % |cal rfutr sto
ttt‘neeaﬁ Ty A ?ottgtgtt% Saﬂ raerafra U
uI ’fgren aproacertg% ﬁactrvr g asqutx i0) thegoH
f-same rea ItEYeGUJ ourney touﬁars and into t

mcom r hensi oc me to bew atyou are not/you
mus yawfaxrnwhrc OH are no.

atwa ot rng orrendous aimrhlrlatrng and
url m? utter

errenc? em mess and lone mess now
rumn coooa rr?aerovr\r”asIn i tosGus raoculon?n%%r%nre nerrjsblg1
rPar/Lrﬁest pfertft to Hr ecele rteza1 an un?tVra?\l

orKrerke aar te br ea 15
crse the courageous trustin nto utter ess to
o e el “an%' i i a”too%l% el
oved %rom the eqoy sen rmenta |t op ar preac er
attach to the expression “bi ourself
§,errvent3/ oottMe0 ntN ter an y eIreve4l r:rres fer egﬂ]ar

armel thie perf cts Irit nothin
i dpeve onte oqrn noﬂtg

nothr nothrngsnokt nohrn
r\u en earesrr o every ng
|téald;)/evegvt mi |th remarn}_i ea 3

IVES ]a Imse ace rated
anist expressjon). There ore nteLs son thesamesketc
h es |r|t h S It r?strnthP neﬁs We are reming-
ed ereé) the eag%rdsuf ering, otten humiliated lives of hot

ler
onn spealés more often than Kierkegaard of the “end-

4 lpid.
4 Our translation.
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res It”gfa IH‘e ofuncondrtronal surreHder in {arth ofiufferrng

endured with Jesys In sion: that is of rest in love an
a}ee eJoret awn o t e tgrﬂa Day:. thefrtr]tron ofarnron
Tow textenttherr ent'approaches are due to
the wrrter rent sych oo IC a s an
extent o etwee at

rossa ere eV atrn Protes
f?etﬁjt atie st, educate ger e a% an%\certartla sha ed
allu

rly chi 15 a prohlematic 1ssue that we have otten

de to wr out berng0 eto su[g%vstasouron
rer a]r {00, there |s now and thenaf entle tone,
toneo ova on aswe s asimpl W is suf-
[rn ear rtteaStocas as Jonn, Bot
suflerrrtrhe u”% resturrneig theltts‘rsteg gﬁ vle”deeg 8? 61\I/tehtn
¥ﬂou do ?hrs in nrte Love! | know that rn(tovey ou su?ferwrt

% | Infinite Love - eveq If yo l1 not cange
Th t faith 1S trans rational, trans Inte Iec ual (non anti-int Ieri-
tua anoe crrrn theme In hhﬁ panish Dqctor as well
eD nrs er So faith has to be, a rtés fargrrét
and our atro shr the . incom reh nsrb
mcompr ensrb hrsr concervabrlrt ||s pre-sup rf:eron
whrc tedar ness, tesugernatu fart re%ts alt
nipernat ra as IS supernatural, says OP the Cross
tisw eMystrcaI octor rnfsrsts 3 ﬁernaural
ke i b e
gras d0 tlhat belreve§ %jysiggr 8 £ X

ega rnanot er lanqua
h the Bame dsgrrrtua Bnessage Fart we know, affirms
what cannot e understood by the intellect™43

In order to rJourney to God the intellect must be perfected
in the drakness of faith, the memory in the emptiness of hope,
and the will in the darkness and absence of every affection.

As_a result, the necessity of the souls journey through this
1gartlfmnrght with the support ofthese three virtues will be"mani-
es

§ Kierkegaara,Last Jgingly) Fagg 110, )
Bbid BK N Ch61.
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Ahsence of ever%ffectmn” In that Phrase We can hear
an echo oleerke aard’s hin enkelte - the alone orie the si ?i
o K o sl
0 Indicafe the men al eX|st nt|al tone omﬁ fnp Wltsh Hohn

ut here | t| not a C”ﬂ]a nﬁ Ilﬁ)twlalcg thee t|ed

ar nlqht? thro
understandlng nte Ie(it travels, wou Kle Tb
d y as 1o lose ones dersta mg or

? ir]eA%sed as “drastical
Kler}v egargrlésll% ﬂ%% 0 t;et ! \/Y:Q eCh?‘lts)tsl(gllnustedepfgb %Pulgt?aYh Vr\1/(r)lttes

words But [n deeds and behavio t00 ha ||
acceg An c\\ocrltx and the stg daard (Wt e wor? gut X
r} iN always De, SRIen tlons {0 thls sad Hulh

n man,’1s a Si ner he IS very much t
ﬁmewerevrﬁ)nteerth pers ornwatevera%

1S trut bo ohn an Kler egaar een qware
knew reat pain and sadness. A e|r nths had

as oneort e|r ot|vest e attempt t0 reme the situa

Radicality of Uncompromised Gospelfaith

Christianity being the truth, demoralization tends
towards lies... after Chrisfl myhas appeared, as the truth, one
no longer has S|mPIe paganism, but the life of being a Christian,
one has a subtle form of paganism through.the dishonourable
acceptance of one side of Christinity as a gain for an epicurean
life; and this ylngsyeof ife is painted up'to be Christianity.. 47

| shauld consider any spirituality worthwhile ‘that
vc\:lﬁuldm\évalk In sweetness and ease and run from the imitation of
ris

Conformit éo Chnat to Chr| t crucmtd the foIIowmg of
JesustoteG?v en, and to Golgat fosu er with I-,m IS the
cornerstone 0 Klerkegaard‘ssglrltua ity, as we shall see fur-

ur translation.
g 212 e regret our inability to trace this saying in Kierkegaards writ-

47 Kierk d, Last Journals] Page 176.
f Kierkegaara, Last JQUINRIE) Fog8 116, 7
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Bher in our (Jnal sectlon Ott]r choice s, SfaYS Kierkegaard,
et}Neen a el Lom whi ¥v (Jt hben Its, materidl oo,
ﬁ a religion oTr Ich We suf r. John s equally explicit In
IS unmasking of false religion.

.. From my observations Christ is to a great extent
unknown by those who consider themselves His friends.
Because of their extreme self-love they go aboutseeklng In Him
their own consolations and satisfactions. But they do not seek,
out of great love for Him, His bitter trials and deathsd9,

They wander about in search only of sweetness and delight-
ful communications from God. Such’an attitude is not the hall-
mark of self denial and nakedness ofsplrlt but the indication of
a “spiritual sweet tooth”.

Through this kind of conduct 't ¥ become, spiritually
speaking, énemies of the cross ofChrlst hil. 3:18)%.

. When the battle for the faith demands it, the entle Cashk
lan %stm[ﬁ)oe can be as ironic and sarcastic a tt\e Danis
acaﬁ IcIan, who woul e|tatet PIZ ast para-
graph to t evastma’(ont pro e?se 1ans.
e, WNho are weak in faitn, run rpthe emand3|
sw |Ie ese twoﬁreat elievers od oura eous
gems able t0 ap e to |n u

0es not please I discarde SO We
l?c purports to be Catqustlanl-

ark, demandi uncom romising faith, the Chris-

tlan fa|t tt Gospef11 dﬂ%ut om{p omrpse tt? tre uires not -
%no ncongl ona sufrender, 1 ife-gpv-

ht t [eads to [i hap INess an et rna eatitutle.

d duty, |s Tom

|th at |s ourb| %sed task a rf] eaqlnnm
10 end’; [%llka reg, gr tult qu It f Giver of 8
8|fts ofh Kierke % oEn orte rePeatt IS re

gence |sseLecte what
oncoct a knavish religiosity w

eca%se theay are g?ateful T P ey have r elveo|

t Us, 100, to b |, t0 vet t0 I
the pra[ses of our great Go as e allen wor
and only asks us to accept the salvatlon eo ers Us.

3151 B I 67

5l Klerkegaard Last Journals) Page 106.



174 BRIDGET EDMAN

S S Ay
9neso|8wn m%e%atgoﬂﬁqt . accept 31 suert’to
Soulvrggr which has been”planted In "you  an can save your

These very words fram James a edrrectl e th
John an Kreeyke aard. qugrkeg ard evoted or¥e tnirs HO
Ing DIsc Hrse rom tot assaﬁe from theN ?]
ta ent roca lity” oft mpions of the aht
ﬂ Irm rootso octrine rsathemet

as o e(exgmrne and ana sr ernase arate. stud asr |

far beyond the scope 0 aB[ narati arativ sYudh/
IS t00" extensive and Involve low Tor a few cdrsory

mmak

n this Section on Farhh and our urren er to d we
ave tried to show that John an ega equ\%/ stress
t e omnipotence an sov rern ree om o 0 ves
reel to whomever ec Ime, W

00 er1a ytrmes un er extreme |c ties an har
shr IS IS vrng faith. Quietism has no pace in either of

Ican |c curr the.vi tues wrthoH
the heIP aw onern hesoulw -
out he heI |t ougn 1t js rue atever oodgrtan Very per-

S 58@“ as% A ”rﬂotgjef:%tvgétttt ot
ﬂte abrfipt} A tlteli; Of f n@o AFtecev
The End of the Journey

Let sconclu eourFarth Section with on ofthefw as-
F__aog ere |eb tt stresses r}oltt e su [enn
ay but the blesSed forestate of Easter, alread present

)
il ol o of st ot ot . ross e gy e

rrzro D
ohn of the Cross, The Spiritual Canticle; Stanza 30:6 (Collected
Work ashrngton DC, 1979).
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Tha aspeg curs hut fare g an explicit sense . in
KHe Paar e |r|tua| rprnate by.the Passion
stadou owr |m|n%uf gHrs assae
note g ast Q| ear of W ere sea
rthaﬂtost anj anrst rrr ovrn munrhca lon Wit
This remin susof n]p nn|n rite t rrrtua
antrcle In_his rrsoH cell In To the ollowing gﬁte
rom Last Journals there even seem to some ts at Jo
undon or at least some devgreof It, tr ocgmentar
evi enceols 00 scant to.allow for an ysrs of this doctrine
ace an Wortance in Kierke aar éq ht: We .do nqht
Ven know | ﬁwas to any considerall egrefamrlrarwrt
this doctrine, that Ir]s soorf rominent in Jo nSteTchrno owev

er t t may be Iowrng uotation at [east leads our
thou sto the Sanj anist teach unign” % e
30% It a

on.“ac
e e it
remarkabl Krerkega éran paﬁsa her we could n Tact
et A
ﬁ ?or éoneg yGoBl W %h ofcourse

ers gotten and aban
not.

As | have said elsewhere, a real relation to God is of such
infinite value that even if it lasted only one moment, and the next
moment one were kicked and derided, cast off, pitched far away,
forgotten (which is, however, impossible fornot only Is God love

these relations are remembered eternaII s0 that the end
must be that one lays hold of God a%arn) is nevertheless of
mftrnrtssely more value than all that the world and men have to
offersh,

I1l. SUFFERING
e R
yqgand ethic r r% I ﬁeT e Cross, The angurts e1q
fExistence, an iction. All three are expressiort of suf-

% Kierkegaard, L&StJOUFﬂ&lS', Page 176.
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fer e same suffering (i.e. the whole vast phenomenon of
{Pegﬂ et emﬂhasrzrﬂ (varrous agpects ofFr)ts murptriorrous
%xhsta $ essence %ern one and t es&rme We em\nv e
trc Istinction bet nessgnce an exrs{ance eshal
return daterrnt%ehrssue of how t sse ce.of suf errpg Was
8ane ristian eﬁonom savatron |(e t #
ross on fha It was ¢ anig ﬁt not remove 3“
non caI atum for aenmadn ha PP
re ove |twou have eenc ed and the whole oTsa
vatrn Istory wou ave take re . And It IS pre-
cisely man’ ontic a pro atdon |nte hrrsHan econom ?
nis atutatr] sgce aesrmwoeb a
IS wounded ontological tabric.”It, ?stage it 15 objecte
tﬁt our |scu5f on has dr%pense |tse the Iogrc of the
schools, we wi counter Huerg 9 If without It ontologx
makes S ense atall: | rfwe av 8 urage to acethatﬁuestr
g?omet gthgt un ortunate hristja phrosphers ave not
J dﬁ it 1S |rreIeva vhr resent
f0 text, as nan Ki rke,%aar % pJJ Wit Lecrse
y this gpro rratrondltrs at t he ftnerr eachin
eddeGerengatiotymin i
hatgnt rﬁyn II e elimin ted rom ‘trlrs Ir% IS a proble P
aterialist will have to face andegarn %eratrng Wit |na
telstic metag vsrcs and In our pr ?ent context a”decl eduy
Chrrstran on gro Lem of suf errn% IS not solve
tranfpose Info mystery, the ter mysherys %eas In sprr
itual rather than domatic.theo s, We have pointed
out on sever occ sron% is, neltivér masoc |sgr norghretrsm
rk%rkelv : r%lt e Inco er%'%ﬁ”srbﬁf‘trh%r garr‘ferron Ve ?rd
,F? I com E gn R

ility 0 USE dll €X ressron 0

|nc renensl ﬂ
% hat In no wnv drmrnrs es Its bur] ai, gong
oﬁ)e % st conve\ve\iv the s erer f% S

%QEO ust vethrc}(gr e%?l theﬁorrors ofe ngtst s%tmtgteh pel ﬁ
of the Cross wou

ree With using anotier term np,oi
%:}étﬁg/ taethc&ng\]/enetiontﬁlshERgTrsh transﬁatron (# gt as

%got neither the force nor the
of Angst” HoweVver, we have no better suggestion to
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What is Suffering
Suffe |s b N0 means e urvo | ¢ nce It is
acu s%w way to esr:r%q Ftte a]ra%nr
cut rhusrtrs frcutto ettolt ftema er
n when We Jn E/srs oj Its profoundest
dezﬂthfs0 scholars are |vre often r?ue he different rnetaB

undations, they, cons Qr _uUnconscius g
%m and %e cons ent an ? nsist) subsequenYWeF
SC e\re

|ss errn hen? Let us frrststatewhatr is not: It is
not )(srcal pain. ysrcalg In can pe su ferrn(]r ut the wo
Syno Iymnus Anh S ex enﬁr\ce oh ysi ain,
not suffer in the t ?o ical-philg [nhrca sense otthe
? nspne waiting tor s executior, Dietrich Bo?

ef er Wrote: fu ering. IS some_lhrnl\g grelat This is not suffer-
ust a mis ortune in life” a? ?eto a real, shatter-

|n IV true grasg of the very ﬁssence Sli erin
|m% il squetstst at we shou ﬂorrrtual con-
text. rather s eak ofaffliction, as a more sr nificative term
Atfliction |so eofo rmaorconcerns |n thrs resentstér H)f
Su errn It Is the r nant as we Im eP/
enter |n 0 t e.mental s ewou menta s ritua
|th0ut sert there IS nn %Ll fenn% ure pS% ical
probem I SUC Were concerv ld_be the anima %
man is an anrrm]to(?g referred o a ?ve T |s 1S ecrse the
the frnrtron? suf en matter

rucia ng; Inanj
can ot ufer ure spirit can. SU esous ur
e pure spirit cans efaI he angels. We

et caeadt“rera'tt%'ct. e‘tttt"” ?ree om, srtn‘”tt%”s't’

enn stnat 1S utard tepsco eo?thrs per. We are deal-

ith the_theological-spiritual-ex entr ro riation of

ferng In St John“of the Cros an aard. Let

State hed atic truth: er ecauew sip.

g we al 0es, not rmpl at each one sufter In

ortion to rs he n. Such an unde
g er tical, woud

— O

rstandrnsgI nart rom
e naive |n the extreme mpeexn
ence teac es Ut tha[ rt)often IS Just the reverse sarntf H
tesupreme xample bejng t Frncarnate God Himself. Jesus
%nd HIS Mot er, t e only~sinless rrf]nogent memoers of the
uman race there ever’were, suffered. But, the truth Is:



178 BRIDGET EDMAN

tHSPekt’s‘dsé'Pn”ueaqa(r ]E bk trdé‘”sk\“c?a?.‘ttf%r Pl @
l# of our Indiss ubjeunryt%sﬁuman eings o ould not

Icult to co gre en ¢ theolo there IS a
communion of Sinners, ‘as there IS'a comm nron o saints.

The Cross

The crosaofJes s Christ, Th(JSJS t]hewa the onIywa as
\rlrvﬁ e?%eartro saOW Inrtr Itsett[t]rltr |aensu 'etmse%td nsg Otu cdo ac orrﬁ
h oth St%%ﬁdp fathe Crossan oe?en Klerke aara%

mrrt; been edua oint mrnd%too

op %rae the ep#h of t eh ctrrr]e somet msg
the aIrea sufe? ? Eoy rom in t |rowfn Ife-time. M
re esentat ?nan or lack of understanding o therrrespectrve
ctrrne st on |nues
. Jesus suf d]death the decrsrve |rrevoca le turn-
mrH)tornt In sa va lon- |stortéftshthere ore aI urnrn

teobgectrve chande eessenceo u err
an evil, a os; n]owc an e Into a esse

i e e
saint en tO us to aﬁceLFt or

misungerstoo

esand gtrv X |t 1S sti
reer TrIJecte lled a atns n evil. Unre-
deem sufernfg hlrs Url rca lon |s no or ourselves.,
ursu fen? free cce and lovin yd]rned t0 esus
Eassr n, suffered F%abes? artrcr atro IS redeemrn
acrifice, vttll bfo e{r It oralman Ind. ere We encou t
anotherd t theological concept r]ame vicarlous sufrer-
toda(t/ most orgotten, due reactrérn aga nst
so eg é)grca peé veriron ormer days and an o
tefr tl ate ? h nta trn ers andnhnd of the smal ea
errﬂ which would.not pe su er at all accord-
Hg to t ernrtron(we have grven ere. A remains trH
that we will never vy)and shou dnot want to know, t
prog ortion” and ‘distribution” of su ﬁrrng reparahron efc.
our 3 ISHHQ % aettesse@m“dt i e Lloss it Jests Al
tion, |nH|s asern and gat t(nP |§how Stﬁiﬁr gf eéBss

aen lerkegaar, tau ht and lived sufferin Tufferrnig
arvorce rom C é%trnrt é)thrn% pure negatrvr? t]e su
ering union with Christs need not however bg explcititly rec-
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o nized in %ver case John§ and K|erkega rds suffering is neh-
ther a c %tca erversion ? rhid’ escapis -

out a, ct& [ Rsmn 0 suf ering It s |m ossible to
enter mtotf ep S OLt etrwnttn and ont Y |dt reat
number of modern cHttc% e r0ss mlstak conse-
uentgl rRJsmter rett V\i] an uanist an |erkega [-
jan teac mg feua I¥ﬂ eatter yone wh doets e
IS crosga follow In %tstefs Ii not WOrt t
10:3 anyo e w nt to follower oF ine, et
nce himse |s cross and fo

reng 0 me> Mt
L e
he% glnsm w(t%}}w |fcttﬂl mustrE apti edg IO10 38

’ft%aefone wants to be a follower o m|nej nbwrr%réeuati{e
23): eertﬁ t?owlwns It

)
W
h d take up his, cross ever
9: ave come Ire to t
y]ve bIazm already 249 ‘Anyone W one E%r
IS cr ss an come afte ecan ot be mR/dtsc
u ess wheatgatn IS on the |es It T ma|
on| sm ut| It dies, |t Idsarc r\/esth
w ves fs osesn non ohates 1S i e|nt IS
keep it rteetern% e aman&ervesme emust -
wme 20). “1f the worl Jesyﬂu reg
at i hate] ebeforey U, fry u belonge totoe the
world would love you asts ow utbdeca sew onotbelonag
tR worlh bec Hse m}gc olce With go rom the wor
therefore the world hates you™ (Jn. 15:18-1
Suffering as Our Vocation
Failin unders nd, or | ckm r love -
ust not%elor ottenito ve t??tsr |& &go % g émrd
ar %ft onyo esse nstta ca ort
evere rom |e]r %a t was
w ?tesew us that he u Flerstoo hIS own
roocr%Ug In [ife asotstld Jo no eV(T‘r%ss 2§|sasfto mt(eurpaj%s gr
andmg Klerﬂ pardpsHln gnﬁelte tﬁe Ione {or better, t
alone ofle), the single one, wherewew%u ave 1o ?llcesome
reservatjons on doctrinl %?unds { existentia

as .2
grop etS\antnes Ife gnd cry from thewﬂderness |t|yher0|c
nd should be taken ad nota
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In response toA e c&ll tR follow Jesus in seﬁrrfrce an f
errr%; rerke%t roke the engagement with Regine en
anythe ost Tamous.engagdement in t hrstr y 0
so&ah# ance a decision’a ost im ossrBe to ‘com re-

uch ess 3 Precrate by ra lon Drought up rn
Bducated to, nipilism and ﬁe r0ssest. I
h] este
|s|I

that J fog éds prhq gs%t o e ecra#
Lol ; A

Jev B tIasnaf c0 pnsaton
understandrn o? Kier ﬂaar¢$hﬂrh?

et e
?ferred to at the be F r(§%(:t| N 1S evl

er examrnatron 0l d Per egaards writl gs, €5 ecra[ nFtlS

explicifly spiritu texts roofIn avouro?oursEJ ntis
g |e¥kep rfroke ﬁep ?

enga ement not Re as an
ternr too [ her” gPeely

later. 1t wa
sacr earenuncratron for saeofthe bsoute rs
wor obe o on earth. Prrvaenotes and later Inci nsrn
Ir? egn %Ie \\rvvrtt I%he neww ts”lntee ntca rrsvtvrhﬁt
|t or |er e aar Was prim, q uIteollao ?nu ormra
nrguraro oChrrst rucl |e It was nar tote
! SeSrr\r’t\“tno po“Ste tr:e excrueratr parn Otrmeenre]ra/e"t I et
trn tha% It |sasuFfser?H wrt“sus aane m [ l?
ication “t‘rtestn th cauon ol tetasmah A
ewweﬁ g ore (f 08 1 |s out o% oveyAt
every |nn|n scareer lerke aar wrote that h
otron ws co et centered o ucr led C rrst
er a pects of Je ewere sec
ave no ex |crtst temento eCrosto that
ent But an ipcident jn the youn frrar aks for |t
en’Jo nem rac ene eform 0 ar e soneo |ts
rst wo friars he changed his name from John 0 thias
oonote 033, The Cross, IS a supp r ewas
rt rite. Like Kierkegaard he was a rs doctrine
~and Jo n, 100, ett e pain ere n er the bur-
t new it was Gods lovin edrectront vocation to
shaet [0SS 0 eus rist. There 1S no trace of masochis
In t eascgtrcrs hmngs of either Jo nor Kier egaar

|t was John o the ross f Ina time when, t(f %st
peculiar ‘and extraordinary penances were practised, who
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warned against the “penance of beasts” At the end of his life,
n the mlgst o?SUQ?erPn misund rst and co tradlc on
h Jgte to Madre Ana de Jesus, his aﬂh? |sc1 tg

ressed the prose-commentary on he piri uaI antlcle

Now, until God gives us this good in heaven, pass the time
in the virtues of mortification and patience, desmngto resemble
somewhat in suffering this great God of ours, humbled and cru-
cified, This life is not'good if it Is not an im tation of His life...56

You imprison a man - and then you make a fool of hi
but you do it from love, and so you do not make a fool o
infinite love...57.

Kwrkegaar% continues the entry W|th a masteqy d|alect|cs
that does rkote angete eanm% evo} n oT'the praye
Let us n? esitate to call t eﬁxcl mations of the Last dpu ehs
P(raey e(r aarans0 : ersengé)(ls 50 rlgw agh gHF\ngalan%bPourtrnelnnt]S
‘thorn (fn the ﬁes% concludes:

Then_come, revision of h|stor¥' Everyt hmF Is in order, and
nothing is Jacking not even that | have voluntarily exposed
myselfto this, and that it did not simply come upon me5.

This difficult, nevertheless real. however m ?h misunder-
stood In one wa oranoth r vc%lun{7 riness.of su ermg vicarl-

L S
SEF¥IC€ Was a% YE¥V ﬁe ohngnswered 0
sufter and to ES%ISed or You”. e[in

riflce are
mogs enskble In hristian, ecoqemyo savatlon H%
n Kler %aar Insist, despite what Certaln CFIUC? ma
that they are mean part|c||8at|o SIn th(fgCross In |cteaT

berm s oor ect ﬁ]roop un erstood) on Us ouf 0
ctause o ove Wi mge urpos

&)l
Y)V 8 (] 8 L gra|ses %[r) an eternlt)(] o‘ 0ve
ecause of 00, But because of w

im, Yes,
fhim, 0

Purl ication.Is pamful, not
IS not God in us, says Pas-

5% Johm of the Cross, Letter to Madre Ana de Jesus, July, 1591.
57K|erke aard, Last Journals; Page 145.
Blbid.; Page 159.
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|. The dyin John the Cr s co
ﬁatms myll-le%ven { etheo |ca (l ufty inherep

statemené con inue 1o |n r|gue ans Te Iat
nmshe n/o existence rorP Kler Be wee
E ore ecg apses |na?t eel Copen %gen and 1s taken to
ospital to die, s a cry of faith, hope'an

Suffering the Only May to Resurrection

Only the men who are brouHht to this point 0fd|s?ustW|th
life and are able to hold fast by the help of grace to the faith that
God does this from love, S0 tfiat not even in the inmost recesses
of their soul is there any doubt concealed that God is love - only
these men are rlhe for'eternity. And it is these men whom God
receives in eternity. For what does God want? He wants to have
soulswhoareabletopralseandadoreandthankhlm the occu-
pation of angels. Thatis why God is surrounded by angels... And
what pleases him even more than the praise of anigels’is a man,
who in the last lap of this his I|fe when God is transformed as
ugh into sheercruelgy and with hecruellestlma inable cru-
elt¥ 0es everyt |ng eprlvehlm ofa joy in life, [This is John
he Crosss dark night.]'a man who continues to believe that is
love and that it i from love that God does this. Such a map
becomes an angel. [Not ontolo%mally correct but he anan%y IS
%owerfully suggestive.] And in heaven he can surely praise o
ut the a rentlce time, the school time is aIso awa st
strictest tlme the uttermost point of disgust with I|fe . he
hlmselfwas present with that man, and helped him so far as God
can help what only freedom can do... he thankfully attributes
everything to God. And he prays God that it may reniain so, that
It 15 God Who does it. For he does not believe in himself, bu the
believes in God59,

This last entr sdated2 September The extract
9|vena OVGtIS neyo the. ostg nﬂeﬁamst ofa(‘]ig?aerke?aar fl

G s L bt e

'hat he would Sh%

red
mot| ns Incasi\a Spir ua??l}/we%ﬁ The way tne
cross to reﬁurr ction. And Kierkegaard an John are equay
emphatic that this Is the way.

P Ibid.; Page 368.



ST. JOHN OF THE CROSS AND SOEREN KIERKEGAARD 183

... Suffering is the means of her penetratingrfurther, dee
into the thicket'of the delectable wisdom of God. The purest sut-
fering brings with it the purest and most intimate knowing, and
conséquently the purest and highest joy, because it is a knowin
from furthef within, Not being contentwnhgust any kind of syf-
fering, she insists: "And furthier, deep into_the thicket”, that is,
evento the agony of death in order to see God, ..

Oh! [fwe could but now fully understand how a soul cannot
reach the thicket and wisdom of the riches of God, which are of
many kinds, without entering the thicket of many kinds of suf-
fering, finding in this her délight.and consolatidn; and how a
soul with an authentic desire for divine wisdom, wants suffering
first in order tq enter this wisdom by the thicket of the cross! ..
The %ate entering into these riches of His wisdom is the cross,
which is narrow, and few desire to enter by it, nut many desire
the delights obtained from entering there6d.

We find the same teaching in the Ascent of Mount Carmel.

th’IWhﬁ(j)[ can explain the extent of the denial our Lord wish-
es of us! ...6L

. Ifaman resolutely submits to the cam{ing of this cross,
if he decidedly wants to find and endure trial if all things for
God, he will discover in all of them great reliefand sweetness...62

. Suffering, is inevifable in human life, according to
Kier eé;aarg,g becauFe or1 mans turnmg towa[ﬁs tﬁe X[)si)qgt?

_AChristian, at,eaét hen he has eachf. acert?m evel of
|r|tl]1a |t anﬁi.rg |n? L 1OW verﬂ]lnt,.a Impse of God, suf-
rs gladly, willi gy_ or_nis God. This joy 1S not a masochistic
ut fsu ernaturdl’joy. There can impossioly be a natural joy
In suftering.

f

If my contemporaries could understand how | suffer, how
Providence, if | may dare to say so, maltreats me, ,..63. ,
.. God bars the way for those he makes use of. For all their
sufferm% Is understood by their contemporaries as pride, which
means that their contemporaries take delight in heaping more

60 John of the Cross, %Rler}_{lslggn%argl(m, éh 376612, 13.
f th : K

RIS Hle s

63 Kierkegaard, Last Journals-, Page 140.

1
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sufferrn? on them - because of their pride. / Yet so it must be, 0
Infinite Tove!64.

The Idea.that God first “crushes” the man He is going to
use (to put it In Krerke% ardé ian uage) | |ff|cultg? gthe
ﬁe ge mediocre me]r d hﬁrs an’t un erstana, utr
rominent place, I"l atever %nguage It n)fagr
exgresse W altever ermg % y USe H sters of spir|-
qf I 110 oR]hey life. John of the Cro S woqu spea
% urr |n |vrne Wtﬁ denudation o
the soul to tte annrhratrr%n "GO sthesoulgreatlyrn
ordeNto ex aIt it reat erwards
e saw abov n ex oun ed the GosP]eI -word of
the narrown 5 0 he ro afa oue theme amo 9stasceHc
Writers, S0 afsfrf Wrt aar t?g ts 1t explicity into the
context of a |ct|on A |onf Ier e aar IS not, never
mind Its serverrty a des er tee t egativa,
he kinsh |§ With Jo trs evrdent even to the
mogt superfici Irea er ere es me const ntreturn
cripture a Who In t ProJogue to the scer“
Y)vrr%es ma/ prn a 1th wrth Gods r, | sha sa% A
e Sacred SCr g |n crr fure as ouwurde e
not err, ,." Jo cri ture | ter tatro IS always o'te In
conformrt tothe C ur eé terrnt e Prolo ti
ta es exrd crtI osto arm |te Y |c like the e g
a 5, art;;]eesn eaccomo ate sense, especially'as regards th

Consequently, the spiritual fact, how one travels on the way
of life, make the difference and the difference of the way...66

The moral implication of the choice is immediately apparent.

Rely uh)on the complete and perfect impression of the
common teaching of the Scriptures, that on the way of Rerfec
tion one walks mtrrbulatrons and therefore we shall'for the edi

o4 Ihid.
65Jolhn of the Cross, Darka tle(” Ch. 6'[?
s W

Soren K Thou h htI Is not the
Whlc?t Isot\rlgrr]rovrrerke ﬁerﬁarrown hlst Way, Page 2 3”{&!@

Ing Discourses IX, London, Glasgow, 195 )
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hese drscourses are indeed the Gospel

f

t eM

HE YWHICHI NARROW BUT THE
H IS THE WAY67.

Is the way, then is this the joy: ,..68.

Joy in Suffering

That there is.a deep joy. in the midst of suffering is a Chris-
tian trut enuncrategth g‘\n {00. | rsdrffrcu&to rrtea ou
as it Fva es an conce tua zatron trs not a teeling o go
goes ar deepe r g V}lrﬁ trsat[anss nsu HOQ/

rooted in art ark art md Ve IS not test-

y ease and .comfort, saxs St ross. Now we

all'bena po?rtron to see the mysterroos connection etwetehn

Joyt ,Go\é(ej and sufrering; a connection totally inconceivable wi

When the affliction is heway, hefact tha there is afflic-
tion ontheway cannotpossr ysrgan hat he as gonewrong,
on the contrary, this is the sign that he is on the rig twaY<
when affliction Is heway henrt Is Indeed impossible’to walk on
some other way. .

John of thﬁ Cross confirms this teaching in the Ascent,
where on the sketch he writes:

The path of Mount Carmel the perfect spirit nothrntq nothing
nothing nothing nothing nothrng and even on the Mount nothing.

Elsewhere we read:

A man suffers all these afflictive purgations of spirit that he
m]aly be reborn in the life of the spirit by means of this divine
inflow,

This War or combat is profound hecause the peace awaiting
the soul must be exceedingly profound; and the spiritual suffer-
Ing is intimate and penetratrnq because the Iove to be possessed
bythe soul will also be intimate and refined...7L

KrerkePgaadard Edifying Discourses 1X, Page 204.

ik
E:% o1 Grog Dark Nt B 11 Ch. 95

S8BT

I
D
J
I
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The affliction must lead to somethln?\l...lz. , ,

These are the Masters own words: “Narrow is the way which
leadeth unto life"73 _

.. If the affliction itself is the way, what wonder then that
one must go through, what wonder then that the affliction leads
to something! Doubt will gladly deprive the sufferer of confi-
dence, will Tet him stick in“affliction, perish in the despondent
aye, the presu_mptuous thought, that he is forsaken of God, as if
he had fallen into a way which could only circumscribe him, as
if it were in a despondent sense that the Aposle said: “We are all
appointed to affliction (1 Thess. 3:3), as if there were no purpose
in the affliction, but we were merely destined to affliction. If, on
the contrary, the purpose of the affliction is to be the way, then
there is immediately a breath of air, then the sufferer bréathes,
then it must lead to"something; ,..7%4

s R R
and Soeren K{erkegaard.
ﬁ“ scope of this yJ é%showt

uch a study is he .onq the mtentlﬁn
[t)ger. Our intention was ¥n e
|nsw beglv%n h spt;rlt ang teac mg of St’John and (%f
ler gaar. hat has been said so tar Should, however, suf-
|,cie {0 onfer] our praposition that the Cross, su erlnq, nnh-
llation Etewa,teonly waY to Go acco;dln 0 bot
John of the Cross anﬂ Soerfn K erkegaard. A few O(J nant,
?o erernt %assa S Wi con%ude our omparatlvde iu _one
rcim he Dark Night, the other from K|erkeﬁgar 5 Last Jour-
nals. Both reveal man's intrinsic need for purification,

...There are two reasons why this divine winsdom is not
only night and darkness for the soul, but also affliction and tor-
ment. First, because of the hEI?ht of the divine wisdom which
exceeds the capacity of the soul. Second, hecause of the souls
baseness and impurity: and on this account it is painful, afflic-
tive, and also dark fof the soul. o

It is also evident that this dark contemplation is painful to
the soul in these beginnings. Since this divine infused contem-
plation has many ‘extreniely good properties, and the still

%I iegkegaard, Edifying Discourses IX, Page 214

il ., Page 215. _
T5John of the Cross, Dark nght, Bk II; ch. 5:2.
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unpurged soul that receives it has many extreme miseies, and
because two contraries cannot coexist i one_subjectTs, the soul
must necessarily undergo affliction and suffering. Because of the
pur?atlon of its" imperféctions caused by this contemplation, the
souf becomes a hattlefield in which these two contraries com bat
one another...77.

The soul, because of its im urlt suffers |mmenseIY at the
time this divine light truly assalsl /hen this pure light strikes
in order to expelall impurity, a_person feels so unclean and
Vé/r%tched that it seems God is'against him and that he is against

0

Because it seems®that God has rejected it, t he souI suffers
such pain and grief... Clearly beholding its impurity by means of
this Pure light, aIthough in"darkness, the soul understands dis-
tinctly that 1t.is worthy neither of Gad nor of any creature. And
what most grieves it is that it thinks it will never be worthy, and
that there are no more blessings for it...79.

A person suffers affliction’in the second. manner because of
his natural, moral, and spiritual weakness. Since this divine con-
templation assalls him somewhat forcibly in order to subdue
and strengthen his soul, he suffeers so much in his weakness
that he almost dies, particularly at times when the light is more
powerful. Both the Sense and” the spirit, as though under an
Immense and dark load, underPo such agony and pain that the
soul would consider death a refie

How amazing and pitiful it Is that the soul be so utterly
weak and impure'that the hand of God, though Ilghtandgentle
should feel so heavy and contrary. For the hand o God does not
press down or weigh upon the soul, but only touches it, and this

[
mercifull forGodsalm IS t0 It favors ndno chasti elt

ly o dsen an les a ?athsgo(r hes |E f
esou0|

ance bm I I r(lﬁl%ﬁnesgtg
oweff%vbae“sn dl A

he Si to IS |seresD eePs
ebelfyo ewhal ]'ir onaf

®John is a faithful Scholishc foIIowmg Aristotelean philosophy.
John oI the Cross, D k II:"Ch. 5:4,
Our italics.
Bdohn of ti]le Cross, Dark nght Bk”, Ch. 5:5.
M BIEII ﬁ

il 3

8 John of the Cross, Dark Night, Bk II; Ch. 6:1.
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The Anguished Cry ofExistence

as been said so far of ufferin |ss fficient to justi-
thesﬁb T& u?sge crty Esitencg Hrstmorea(grtpr
ok 1 Seicie 1o S e e
Dar Nr econc de thougﬁp )(he Crg |s'7louder ang
more r%mrn nt In Kierke Accor rh cques Marl-
tam oso w S It t0 |erk aar Tthat |t as re |scov

red *T Cr of Exrste ta urse
eenIy experrgnced b Eﬁth century é]oges n %
\garrwant 0 n{Y e hel out ({0 Im att een

tunR |ct|on ermport ctri ern |r|tu
a theo ogy Athee remeﬁarn(anda Iction of su felrg0
%Purrtrc n dye to the infinite distance hetween an% I
ea?r and a sinful creature Is not reco nrzeﬂ Nevert
both ohn and Kre aard are emphatic, as ﬂ been amw
rna (Jt texts we have %ted that we tra
aer |n fflicti nan darkness than IH vr? t ea e an s |r|t
consolation. emust rem%mber a ho
New we are travelrng somewhere Whent ost sr hto
S arrta es ver ssa arrtarnwas not ar n}t a irut
Y]v ns ewmeof ef conversion: “Lite could be
ard, 1t could be crue utrtc not e absurd”

It is fitting that the soul be in this sepulcher of dak death
in order that it attain the spiritual resurrection for which it

0

pButwhatthe sorrowing soul feels most is the conviction that
((130?( has rejected it, and with an abhorrence of it cast it into
arkness..

He feels very vividly indeed the shadow of death, the sighs
of death, and the Sorrows of hell, all of whijch reerct the feel |n
of God’s'absence, of heing chastised and rejected by Him, and
being unworthy of Him, as well as the object of His anger.. 85

Nothjng could be more K rke aardian than ghis existential
feeling ot élonU %sence and |ets a comnanypng Fealr Axnd nolﬁ

%IE% Bk II; Ch. 6:2.
ol
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?nbut faith |II kee the souI from desp ir. “Christian]

IS tg verf en suf erln% then  eternity
ter egaard, In thea/ ast ahn n he m de in hi I;fe
ﬁte ﬁoove{? made disqust Wit ﬁ ver¥g |n|t|on ol e
Ont e?r\w i%)ncttr bve/?1 [tne?ég %nrtd col%ds% e, terreet ?td
was taken to hospital, w erehge 3|ed on tﬁ ?ltrh fe t\?ovemger
Only a man of will can become a Christina, because only a
man of will has a will which can be broken. But a man of will

whose will is broken by the unconditioned or by God is a Christ-
ian. The stronger the natural will the deeper can be the break...87

Noh| |ss he soul in hIS urification,_In strippin
man o gatu adt ections an attgchment God let |{hrﬁ
%xpenencet e re ectf]on y creature Jesus on the

0S5 fin ?( thr g HIS precee |n |er e aards co -
cePto SIck unto sco ne te W|th |sr |ca -
pa lipn that Is, and ust e, t eath 0

k gennto death” s arto cnmpl xandcompltcatedaconcept

orced mto ou ana SIS tt |s%t
P tson ahso eeIs Qrsa en a daesptsed by creatures,
Earttcu ﬁr ac uatni/ Wit t

1S fnen
|eso StJohno the Cross oren Klerkegaard w”
at that reje Ftton wasgust {00 true In their In/ S as.we
?gﬁrds |ife we must aho take .into 08n3| eration a
strong 00d exPeneni ?fh e rejection of God due partly
to an-accentric, neurotic old

Atrue follower of Christ WI|| soon be cast headlong out of
this world...89.. 1 do not expect to be acknowledged by my con-
temporaries...%

" No one wants to be a single person, everyone shrinks from
e strain.
But not merely for this reason does no one want to be a sin-

%%te({kepqaard Last Journals, Page 161,

8 John of the Cross Dark I\t %ht Bk 1l: Ch. 6
iierke aagaergzLastJourna age 353 Dated 22 September 1855).
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gle person, but also from fear of the envy and opposition of the
Surrounding world...9L o .

Another excellence of dark contemplation, its majesty and
grandeur, causes a fourth kind of affliction to the soul.” This
property makes the soul feel within itself the other extreme - its
own infimate poverty and misery. Such awareness is one of the
chief afflictons it suffers in the ur?at|0n92, _

For Gods majesty is not of the kind, when rebellion
becomes stronger, to lower the price: no, he raises it...%.

Alas, in a Certain sense it is a terrible thing for the poor man
who is to be used in this way, to be constantly'maintained at the
nearest approach to nothing; and this, moredver, in every sense,
In order that the majesty cdn be properly seen..%.

.. Itis fitting that it thesoulfbe brought into emptiness and
gg}ﬂteyssangsbandonment in these parts, dnd left in dryness and

God does all this b%/ means of dark contemplation. And the
soul not only suffers the void and supension of these natural
supports and apprehensions, which is a terriple anguish (like
hanging in midair unable to breathe), but it is also Purge by
this“contemplation... the heavy affliction the soul suffers from
the purgation caused by the fire of this contemplation. For the
Prophe [Ezechiel] asserts that in order to burn awaﬁ_the rust of
he affections thé soul must, as it were, be annihilated und
undone in the measure that these passions and imperfections
are connatural toit. _ _

. Because the soul is purified.in this f,or(r;e like gold in the cru-
cible, as the Wise Man says (Wis. 3:6), it feels tefrible annihila-
tion In its very substance and extremeé poverty as though it were
approaching its end...%. , , o
~And here too is torment: for since despite every sufferln? it
iIs something indescribahle ?reat to be Gods instrument, so the
apostled7 has always_th_e further effort to make - to be thankfull
without cease for this infinite benefit9%,

9 Kierkegaard, Last Journals, Page 51.
@ John of the Cross, Dark Night, BK II; Ch. 6:4.
gﬁlﬁ)ifd'kegaard, Last Journals,”Page 160.

ross, Dark Night, Bk 11: Ch. 6:4.
RipAr- Hile Grogs, Dark NIONt, BK 11 Ch. 64
o Klerkegaard Idevoted a special essay to the difference between a

genius and an"apostle.
B Kierkegaard, L&S'[JOUI’H&|S, Page 145.
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We say that as God’s creatures we must love God - and the
only one who truly loves God is the apostle, he who, that he
gn%ht become an instrument, has been absolutely annihilated by

od,

To love God because he has created you is to love yourself.
No; if you will truly love God, this must fie shown by our %Iad-
ly and” adoringly letting yourself be quite annihilated by God,
that the may unconditionally promote his will".

Only a humble man can truly be a Chyistian, St John's fel-
lo a?lmept stic Teresa )Jessde{negh mility as to
w?ﬂkqn trutﬁweber%/reI ruth Itse?. 1 QB AU

.. Its terrible divine sharp-sightedness is as though intended
to exasperate and embitter man’in the most frightful manner -
unless he can humble himself. For Christianity is the sovereign-
ty of God1. o , ,

.. My reward in this world is suffering...10L

Insisting.upon how hard djscipleship is, and as. always,
refutlnlg me |ogr|t , Iglerkegaard refers topthe GOos e? Olnc&oLe {
¥vhen 1@er. out_of love and concern tries to dissuade . mét
rdpnksu erln&NT.emc_ldehnt |sasuPremeexam ?o mis uh-
ed charity. N g Christ had to sutfer thus, 1t follows that the
Hlsmpe ust H er t00, but however much the truth-witness
as t0 suffer, Christs suffering was greater.

.. The apostle Peter: as an apostle he towers above what we
call mediocrity, ... Peter, when Christ seems to will deliberately
to expose hiniself to death (which b}/ ordinary human ideas is
not permissiple), and also because of the personal love he has for
the Master, from whom he is so reluctant to be separated - Peter
takes the ogportunlty to reproach him, And Christ says - take
heed, you battalions of mediocrity, who in_comparison with
Peter dre but ants, ... “Get thee behind me, Satan: thou art an
offence unto me, for thou savourest not the things that be of
God, but those that be of men” (Matthew 16:23). ,

So hlghh in Christ’s judgement is Christianity and being a
Christian that to try to dissuade his teacher and friend from vol-

" Ibid.
10K “Last Journals, Page 114.
10 i B J
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untarily_exposing himself to death is the scandal, it is a sugges-
tion ofSa an1®
Afyou will not renounce everything you cannot be my dis-
ciple - for the worlds re5|stence will be“so great for you... The
world will cast down your tower, or laugh”at you for having
begun at all108
The difference between the God-Man and the witness to the
truth is that the God-man ooksufferlng upon himself absolute-
ly freely - hence this ultimate and most fearful suffering 104
Christianity is that which God mut suffer on account of us

Alas, what have 1, a poor man, not experienced in this
regard! This contradiction of not being able to change and yet of
loving! Alas, what have I not experienced! This helpsS me, fiom a
3reat distance, to have a faint notion of the suffering of the

ivine lovelle
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