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EDITH STEIN AND JOHN OF THE CROSS
STEVEN PAYNE, Washington

%assrgned topic, “Edith Stein and John of the Cross,”
certaifly an’im ortantone for Stein studies. John of the Cross
ag ears freque ty In_her later writings; she turped to him for
liable spiritual “guidance during Rer years in Carmel. As
everyone knows dith Stein§ last and” most famous work,
Kreuzeswrssenschaft IS itself a detailed overvrew of John's life
doctrine. | must confess that with onI a few weeks, to
Erepare this talk, | was not able to exgoe the connectron
etween these two great Carmelite frgur $ as thorough h
y .as the sub eserves Fortunately, other SC oars
(rncu ing.some of the speakers at this symposium) have already
done srgnrfrcant research In this area; ESpecially helﬁful are
Francisco Javrer Sancho Fermin's recent hook, Edith Stein:
Modelo Maestra de EsPrrrtuaIrdad (Burdos Monte Carmelo
1998) and several earlier articles he RUb ished In the journal
Teresianum. | have listed. these and other studies at the’end of
this essay In a select bibliography of previous research.

Edith Steind First Acquaintance with John of the Cross

As mang/ commentators have observed there seems to have
been a mysterious and rovr dential link between Edjth Stein
1891-194 g and the man s e called “holy Father St. John of the
[0ss” g 591), Teresas ¢ ator In the work 0

establishing the reformed branch of Carmel that Stein Jorned

Even therr dates strangely mrrror each other; Edith Stein was

born during the third centenary of John’s death, anddreddurrn%

the fourth centenary of his” birth. And although she wa
resumably unaware of modern speculation about John's
ossible "tonverso” aneestrz her comments on %ohn often
uggest a sense of kinshjp, even identification, with him. In the
biographical sections of Scrence of the Cross, for example, she
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stresses John’s earIK loss of his father, John’ work as an orderly
and his care for the sick. and_John’ close ties to his f amry
especially hjs mother Catalina, Some of her comments on John's
experience in the monastrc rison o oe 0.are eenlyprescrent
of her own final days: eheI essay deIrvered t0 th e malice
of bitter enemies, tormente In Oh/ nd soul, cut off from all
human consolation and also from the strengthening sources of
gcgégsrall -sacramental life — can there be a Rarder school of the
Yetwe do not know for certain when Edith Stein first came
rnto contact with the Mystrcal Doctor. Grven hey Irnﬁurstrc skills
e Dbreadth of her readrn% perhaps she ad aIready
encountered his name eore er conversron urrn%r_I
university studies, did s ger aps %ance throu enri
Delacroixs Etudes dHrstorre t de sc ologie, du mystrcrsme
Paris, 1908), for example, which crrcu lated wrdeh( and had a
eW_pages 0 John of the Cross? Did she peruse Wil ram Jamess
Vari tres of Rer rous Ex err nce (New York, 1902 P Rudolf
Otto's deao th Ho %res au, 1917), both of which mention
John of the Cross?2 At this point we can only speculate. In any
case, we know that hey rnterest In relr%rous maters evolved only
gradually, nor does she ever mention any prior acquaintance
with thé Mystical Doctor hefore her conyersion. We_can safely
assume, therefore, that if she had seen references to John of the
the Cross in her earlier reading and research, they had not made
a significant rmPressron upon’her.
er interest in John of the Cross would have quickened,
however, at the time of her conversion in 1922, after reading
Teresa of Avilas Life. Since she Iater dates her desire to enter
Carmel from thrs m ment she sure}r would have wanted to
know more about Jo n Wh %was such an rmportant ounding
figure ang ?urdrng spirit of the community she hoped to joip.
Her interest,”|ike that of many othier Catholic scholars
would have been further stimulated by Pius XI's declaration of
John as Doctor of the Church. As Sancho Fermin has shown,

(Washington, DC: ICS Publications,
gWe cites_a h%ro e“ness or?)s Prr pIes of choIogY] rnh
Bertraﬂ]e essagtSBe re in settfe in M ad he

bEdrth Stern SCITCG of the Cross trans Josephine Koeppel
academic posts at ottrngen?t 04-1914) and resI%uFélQM 1813
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this declaration in 1926 and the second centenary .of John'
canonization in 1927 sparked a new wave of San ganrst studies
In the German-speaking world. (To name but oné example, her
Jesuit friend and mentor Erjch Przywara was ultimately
respansible for two books on JohnBP
Thus Edith Stein’ post-conversion years coincided, in the
German speakrng world, with a period of renewed scholarly an
8u ar rnterest in_mysticism In general, and in_John of the
ss in particular. Edith Stein wasa part of this milieu. Already
in a letter ofNovember 20, 1927, written from St. Magdalena’s
College in Speyer, she encourages Roman Ingarden to consult
the wrtness of homines relrgrosr amonﬁ whom she counts “the
Spanish mystrcs Teresa and John of the Cross” as “the most
impressive.”3 Sancho Fermin offers an exhaustrve list of all the
German- Ian%ua eartrcles and books published on the Mystical
Doctor uri %t ese eca es, and_ suggests that Stein was very
familiar with estateo Sanjuanist studies, in Germanﬁ/ at that
trme We can add that, nrven her facility with other a guagres
she was by no means res rrcted to works'written in German
onI%/ restrrctron would have been the avarlabrlrty of Sanruanrst
erials to her es ecrallwfterenterrv\? Carme and urrn the
lafer years of the Second e know from her letters
of that period that she often had difficulty obtaining the
research materials she needed.

3This text is worth citing at length. See E dith St |n Brre n Roman

%ﬁrden eé Maria Amata N%)(]e{ EFrgerbu Her er1 g 8 ES S
H 0tig, das |r |ssz e unseres Lebens U ein Rechtsauswers
erre reg sen kommen. Aber es 1st notwen rog asswrlr ZU elner
Entsch uro er erGott kommen. Daswrr von uns ver anﬁl uns
nentsc er no ne rnen aranr%eschern Dﬁs IS das. grosse

|s es

e rﬁ ent vom Glauben zum cauen nrc t unge me
7l stozr% durc ﬁ éregre ortc grehe Cer ommt Icht rnern
Waber mdurchr%; angt doch s r(}n iesem ebrﬂrzu immer
erKIa.rhertu erfahrt e erechlt% g es credo uf Inte Pam Dass
rt ons Lurert no ethantasrerten 1Ssen reiwenr anzu anq Hrst
%au e ich auch. Wo rene rahrun mangelt, muss man Isc an
eugnrsse VO r(]omrnes refigiost nhalten. ?rand Ja kein Mange Nﬁrc
meinem Emfinden srnd Ern rucksvol |e spanisc en str er
Teresa*r Jo annesv euz "Ed r& Stein repeats he r 8 n ar noJ
John of th eCross(Jr ter ette oman Ingarden, including those date

1January 1928 and 2/ Novem er
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John ofthe Cross and Sr. Teresia Benedicta a Cruce, OCD

But it was in Carmel that Edith Stein came to know John of
the Cross most deeply. After all, they shared the same religious
subtrtle For her this was no mere coincidence hut sign of her
destiny, since the “dee estmeanrng of one's subtitle im"religion,
she wrote, “is still that we have & personal vocafion to, |ive a
?artrcular mystery of the faith.”4 We are all familiar with her
amous remark ina 1938 letter to Mother Petra Briining, OSU:

| must tell g/% u that | already brought my religious name
with me into th ouse as a postulant. I"received it exactly as |

requested jt. By the cross I understood the destiny of Gods
P ple which, even at that time, hegan to announce ifself.

hought that those who recognized 1t as the cross of Christ had
to take it upon themselves in"the name of all, Certainly, today |
know more of what it means to be wedded to the Lord in the sign
|cﬁrnfytshtgr)(;,ross Of course, one can never comprehend It, for it is'a

Thus even from trle outset of her relrgrous Ir[ , ﬂ Teresra
JBenedjro}a(a Crdce be re\{etd] she sthare ta sCecra calling wrt
uan de la Cruz to ljve out the mystery of the Cross — he am1
thebrrth angs of tlre Teresran RyeforXr shernsoﬁd%rrtywr %l
those suffering the horrors of Nazr persecution. What'it means

to live Wedded to the Lord In th esrgan of the Cross™Is a theme
sewou explore atIenoth in her final months as she composed
her study of the Mystical Doctor.

To appreciate the extent of her acquaintance with John, it is
interesting,to compare her with two famous “e[der sisters” in the
Carmels of France, St. Therese of Lisieux and Bl. Elizabeth of
the rrnrt All'three were faithful disciples of John of the Cross
Reca T eresetexclamatron in Story ofa Soul, “Ah, how man
rg hts have | not drawn from %he works ofourholg Father, St

hn of the Cross! At the age of seventeen and eighteen | had no

Edith Stein Sel[)rortrart in_ Let ters trans, ose hine Koeéa
Was t C: ICS Publications, 1935 Letter 18? ece ber]h 4§
otet a rs etter was written on what'is now the feastday of St. Jo

58 ff Portrait in Letters, Letter #287 (9 December 1938).
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other spiritual nourishment” (A 83r).6 Yet Thérese and Elizabeth
seem t0_have read little if anything from John's Subida  and
Noche Oscura, commentaries. TheY quote almost exclusively
from the Cantrcle and the Living Flame, both contained in the
final volume of the four-volume French. edition of that time.7
Interestrn Ig this | rs the book Elizabeth is holding in her lap in
er last photo, taken on the terrace outside her infirmary a
month before her death in 1906.

y contrast, and as one mr% t expect from someone of her
ackgﬂround Edith approached her father in Carmel more
systematically. ssheporepares of hercothran retreat |n1 34,
ewrrtes to Moth er tra: "Our holy Father o,nofthe 1058

ygurde The Ascent ofMount Carmel."8Her memorial
card for her clothing ceremony carries the words from the
Ascent ofMount Carmel (and the Sketch ofthe Mount), “Toarrive
at being all, desire to be nothing.”d The following year
mentioning her upcomrn? retreat before professron 0f vows, sh e
writes, Forthe immediate preparation |'will ask again,_as | did
for my othrng,, to_have our holy Father John [of the Cross] as
retreat master This time, she notes afterward, "for 'm
medrtatron our hoy Father John [of the Cross]s Dar
Nig ht and the GO%I%G of John,
the time ofher final professron of vows three years later
Edrth Stern had familjarized herself with the Cantico espiritual
and its commentary, for her solemn profession card carrres a
quotatron from stanza 28, "Mein einziger Beruf rs ortan nur
mehr_ligben” [my sple vocation 1s hénceforth ey to love
moreg Lafitting line for a woman who had sacrificed éverything
for her new life’in Carmel.

s(hr érése of Lrs x, dtor of SouI rans John Clarke, 3d ed.

ton, DC: ICS Pu ficat 101s,
7Vr et oeuvreg nde sa?ntJe t?e @ (?rorx . 4: Le Cantique spirituel et

La vive Flamme ur (P
e| ra(rjt n fetters, Letter#lG% Easter eek 1934)
e rtrart In fetters, Letter #1/ %rr
0Se Portrart in fetters, Letter # 88 % Lta%
e Portrart etters, Lettar#l
5orig rna F?anrs reads d Joena aresmre&ercrcro
wh rc avanaug odriguez t translation renders “now that my every act

N OVG
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. In short the many references to John in her lettersB and
informal writings _affer entering .Carmel reveal an intense
rnterest In the M strcal Doctortha is not merely intellectual nor
merely a pass % ancy e recommends hrs writings to
scholdrly friends oth ay and. rel |g|ous and exp ains to them
rm ortant points In his doctrine. X But she also marks John's
east da s]5 writes spiritual reflectrons for_these occasions,
COMPOSES grous recreatron for the, Echt communit
featurrn%John f the Cross a? ?(teprmcrpecharacters
and even attempts “a copy of the sketch ourHoy Father John
made .. after the vision he ad of the rucrfred The
reproduction in P. Brunos book is not exactlys arp, and | am
an\}/thrn%but an artist. But I made it with great reverence and

In short, within Carmel Edith Stein demonstrated an
oanrorng commrément to rmmerse herself ro?ressrvel inJohn’
WITtings, and octrrne ut aways coupled with a frank
reco%nrtron that mereay rea rng the Mystical Doctor was no
uarantee that she fully “incorporated his message. In

ovember 1940, she writes back from Echt to the Carmel of
Cologne: "For several weeks I have also been responsible for the
subject matter for meditation and, in preparatign for the feast,
am now taking short excerpts from the Ascent of Mount Carmel
That was aIs my meditation materral for m%/ retreat eore
Clothing. Then each year | would %o one step further — in the
volumes of holy Fatfier John £oft e Cross], but th a does, not
meant kept up with it. ['am Still way down at the oot of the
moun

etters |]f68 170, 188, 193 198 21ﬁ 22? 311, 316, 3223

JSSe L ett 326
9, 334- %§6| n Self-Portrait In Letters, as well as letters' 116, 119, 158, and
1 % an Roman Inga

mB rden
- S1 ?10 rrait In Lettgrs Letter #212 (2 November 1935) and 311 (30
St?r ortrait in etter #229 (15 November. 1936

% fsr an unp Lbirs manuscr tm D tch Wrrttenh Edith Stein
4 1 IS now served in the

?3 én% I\e/ggrn %trt %g NHC livan, “L Creafivit
n(r) drt ten Teresra um 49L 3 i ofl hgé nes fae

smout by Edit lae spe he [0 he BIesse Vrrgrn In his
“ 4 ehogvor r%trlYltrrallj.%ttersm?_ett)te(r)\r/#e 5h Emls\lsovem erl
e” Portrait in Letters, Letter #gl %1% NovemBer 18 853
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John of the Cross in Stein's Essays and Books

Soon after she entered Carmel, as we know, Sr. Teresa
Benedicta of the Cross was encouraged to resume her writing
and it is espeuallly in.the works she”wrote as a Carmelite and
Intended for_publication that she develops her reflections on
John of the Cross at greater length. We find frequent references
to "holy Father John™ in all of the places we would naturally
exgect. In "Love for Love: Life and Works of St. Teresa of Jesus,
she describes John's ke% role in the mau?_uranon of the Teresian
reform, and observes that “the humble fittle John of the Cross,
the great saint of the church, inspired it with_the spirit, But pe
was entirely a person of prayer, of penance, Others took on tne
external direction."B In her 1935 es?ay_ On the History and
Spirit of Carmel,” she presents the following idealized image of
the Saint though once agam, Interestingly, without explicitly
mentioning the theme of the cross):

~As our second father and leader, we revere the first male

discalced Carmelite of the reform, St. John of the Cross. We find

in him the ancient eremitical spirit in its purest form. His life

?IVGS an impression as thou%h he had no inner stru.g?Ies. Just as

rom his earliest childhood he was under the specia Protectlon

of the Mother of God, so from the time he reached the age of
reason, he was drawn to rigorous penance, to solitude, to letting
go of everything earthly, and to union with God. He was the

Instrument chosen to be an example and to teach the reformed

Carmel the spirit of Holy Father Elijah. Together with Mother

Teresa, he spiritually formed the first generation of male and

female discalced Carmelites, and through his writings, he also

illumines for us the way on the “Ascent of Mount Carmel."2)

In a related article from the same year, "Eine Meisterin der
Eruehungs und B,|Id_un93ar_be|t: Teresia von Jesus,” she, writes
about Jofin in a similar"vein, and his name appears briefly in

. DBEdith Stein ,‘J_ove for Love: Life an Works.of St. Tﬁtesa of Jesus,” in
Edlﬁh Stein, T e%—ll deg Lite, trans. Waltraut Stein (Washington, DC. 1CS
Publications, 1992), p. 60. iy :

Lif %J%dith Stein, "ON the History and Spirit of Carmel,” in The Hidden
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other essazys now gathered together in Ganzheitliches Leben,
volume Werke.Z (Some commentators have even
sug sted that the theme of | nrght” In her famous 1931 essay
nac hisgeheimnis, or “The Mrster of Chrrstmas also
Included in Ganzherthches Leben areadYS OWS ear traces of
John5 influence, aIthou% ersnotmen joned exp |cr,ty)

The revised version o habilitationschrift” "Act and
Potency, which evolved into Endlrches und Ewrdes Sein [Finite
and Eternal Berng Includes reference to Johno the C ross and
Father SaFchoF min sees the in Luence 0 thegvltr/]strca Doctor
articularly in Section VII, on the “Image of the Trinity In

reated World” where she writes:

Mystical infused graces impart to the soul an experience of
what faith teaches on the indwelling of God in the soul. Those
who seek God guided by faith are by their own free effort se trnﬁ
out on the same road and are headed for the same goal to whic
the mystic is drawn by the Prace of infused contemplation. They
withdraw from the senses, from the images ofmemory and even
from the natural actrvrtres of intellect and will, into the empty
loneliness of their inner life to abide there in ‘the darkness of
faith — in a simple, loving lifting up of the eyes to the hidden
God, who is present under a veil. Here they will rest in deep
peace — because they have reached the place of their t ranqurlr y
— until it may please the Lord to transform faith into vision.
This, in very sketchy outline, is the Ascent of Mount Carmel as
taughtby our holy father St. John of the Cross?Z

She refers pack to this work several times
SKrIeI’lIJtZt?gYVll)SeSI%nSChaft especially when discussing the nature of
d Again, th%u%h the Meyitrcal Doctor is not mentioned bg
name’in Weg Gottesérkenntnis” [Ways to Know Go ;‘ th
relationship Between the John’ teachiing and the doctrine of

2 See “Eine Mersterrn der |rzhehung
Jesus,” In_Eqjth Stein, anz er Iches LEb
Linssen Frerhurg Herder 0), pp. 1 [’t85..

% dith _Stein B|e a d I%t Berg tra s Kurt Rernhardt
LWas ington, DC: ICS Publigations, fort comrrlrzg. I& See Sa cr]o
ermjn, Francisco Javier cercamiento de Edith Stein a San Juan He
Cruz." Teresianum 44 1993): 195-196.

und Idun sarpeit: Teresia vo
en, ed. Lucy tBeran erchae[]
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Pseudo-Dionysius that “the ascent to God IS an ascent in
darkness an sﬂeEce cannot have % caped her: we also find
here a concern anout nature of symhbol that will reappear in
Kreuze?wwsenschaft
Before moving on, | should say a ward ahout "Love of the

Cross Some Thou hts for the Feast of St._John of the Cross,”
which er dates arog nd 1934 This brief essay may
never have be I mtended for publication, but it Frewews some
of the themes that will reappear in_Science of the Cross, She
rejects the idea that John's “love of suffering” Is “merel
loving remembrance of the path of suffermg of our Lod
earth, a_tender impulse to be humanly close to, him She
stresses instead that the cross and resurréction are |nseparab|e

ang that ' voluntary exptator¥ suffertng makes sense only in
unton with the self-offering of Christ, who died and was raised

to the hght hand of God, Neither a natvegoy ohhvmus fo the

orlds palfi, nor a masochistic emphasis 6n”suffering for it
own sake, Is adequate.

Only those who are saved, only children of grace, can in fact
be bearers of Christs cross. OnIy in union with the divine Head
does human suffering take on expiatory power. To suffer and to
be happy although suffering, to have ones feet on the earth, t
walk on"the dirty and rou%h Eaths of this earth and yet to be
enthroned with Christ at the Father’s right hand, to laugh and
cry with the children of this world and ceaselessly sing the
praises of God with the choirs of angels — this is the life of the
Christian until the morning of eternity breaks forth.2

Kreuzeswissenschaft, “The Science of the Cross"

We come now to Sr. Teresia Benedjctat final and maost
famous literary work, KreuzeSW|ssenschaft Until recently, for
many readers In m)( part of the world, Edith Stein the author
was known primarily as a commentator on John of the Cross,

(}/\/ ays o Knthw God” w Yor Edlth Stetn Guild,
1981 18 Reprtne from_Th eg omist 9 J 1946): Lh

ith Stein,."LOVe ofdte ?ss me Thoug sforteFeast of St.
Johno e Cross,”in The Hidden Lite, p. 93,
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Rrecrselr because for so many years The Science ofthe Cross was

er only full- Ienagth text available in English, in a 1960
translatron byHr a Graef,

I must confess that when | frrst read Scrence of the Cross
twent?/ IVe years ago during mFy & 11050 |ca studies at the
unrve sity, 1"'was diSappointed. Pe apsr tepresent context
this may soundlrke an dmrssron ofh eresyI But [ have met qther
readers, esloecrall y. those who approached Steins text with a
prior knowledge of John of the Cr ss, who_reported similar first
reactions. In “the first Place Kreuzeswissenschaft somehow
doesnt seem — how can | say it? — as "wissenschaftlich” as the
title might suggest. Ng attempt is made to place the subject
matter in the context of the Ionlg German academic debate over
the relation between the “natufal” and "cultural” sciences, the
"Naturwissenschaften” and "Geisteswissenschaften,” a question
on which Stein herself had written as a youn? phrlosogher Still
less does she lace John of the Cross explrcrt?/ In dialogue with
henomeng yoran of the other major infellectual Currents
0f the moderni“day, as sh nad tried to do with Thomism. The
biographical sections on John of the Cross seem at times overl
hagro graphical, and some of her concerns (about acquire
co temrolatron aboyt the authenticity of the survrvrng

an uanist manuscripts, or about recongil mgn hn wit
Th omrsm)seem somewhatdated But most of all ebulkofthe
book aEpears to he srmpg a_continyous paraphrase o Jo ns
writings, an endless caten ofquotatrons Inked toget er %/an
occasional transitional word of phrase from Edith herse]
frrst glance Kreuzeswrssenschatt ep ears to be IrttIe more than a
kind ‘ot hand Ksummar y or condensed version of John’s works
rather than the landmark in Sanjuanjst stu les that one might
nave exRected from someone of tein’s intellectual gifts.
criticisms, however, do not take adequaté account of
the nature angd purgose of the hook, or the context in which it
was written. When she began Workrng on Kreuzeswissenschaft in
the Carmel of Echt in 1941, durrnP he last months, of her life,
Germany had already overrun HoI and, and_the Nazi threat was
rowrng evermore n1gerous |sterAnton|a the newly elected
rioress, decided ree Sr. Teresia Benedicta from other
ousehold chores j |n order to utilize her intellectual talents more
fully, and assrgned her to write a bogk on John of the Cross in
preparation fOr his centenary in 1942, Sr. Amata Neyer has
suggested that Stein was given this task perhaps in part to
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distract her from aII that was hapPenrng outside the cloister.51In
anY case, Edith Stein eagerly set hersglf to the task, finding it
h difficult and rewardrng S e writes to Mother Johanna van
Weersth OCD, the prioress of Beek, in November 1940: “Just
now | am gatherrng material for a pew work since our Reverend
Mother wishes me to do some scholarly work again, as far as
this will be ossrble in our living situation and under the resent
crrcumstan e | am verZ%rate ul to be allowed once more t?
somet Ing eorem rusts completely.”&In October of the
foll owrnr{r ear, she dsks her; "Please, will [Your Reverence] also
raZ a littfe to the Holy Spirit and to_our Holy Father John for
hat | am now annrn {0 write. It is to be something for our
Holy Fathers4 Oth brrt da (June 24, 1942), but all of it must
come from above.”27 A f ew weeks Iater shie writes. the Beek
prioress again: “Because of the work 1 am doing I live almost
constantly’ immersed in thou hts about our Holy Father John,
That Is a great grace. May | as [YourReverence once more for
prayers_fhat I" can produce somethrn% appropriate for his
Jubtfee?”8 She also_makes several requgsts for the books she
needs, esp ecraII P. Brunos brography of John of the Cross and
Jean Baruzrss Jean ge [a Croix et e probleme de | Bxpérience
mystique, in the second edition.Z This confirms ‘Sancho
Férmin§ point that she was well aware of the current state of
Sanjuanist studies at that time; she remarks repeatedly that
although “Baruzi is an unbelieving author” his book "was
produced with the greatest devotron and as a serrous study rt
probably cannot he” supplanted by anyth rneg else.”J)
overly hagiographical elements in her treatm nt ofJohns Irfe rn
Kreuzeswissenschaft are in fact largely drawn from P. Bruno's
book, which was the most reliable”and scholarly biography of
John' available at the time. These are the two solrces ‘she
mentions by name in her “Preface” to The Science of the Cross,

Amata rth Stein: Her Life in Photos and Documents
Weepimeea pleyer LAY e %?% A?

Portra|t In Letters etter 0 mber140)
%S BSFF%h I feters Lttt f4gg O eerrrrb1e9r41

S #%23 YS October }941 see also

Lett 3e S?eé ortrart In Letters Letter
Se?l Portf art in Letters Letters #324 (13 October 1941) and 325 (21
October 1941).
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which shows that she used the best resources she could find.

On the other hand, all of this does raise interesting questions
about the intended audjence for the book. The on%mal title of
the manuscnptversmn is "Science of the Cross: To the Doctor of
the Church and Father ofthe Carmehtes on the Occasion of the

400th Annlversarg of His Birth,” with the further annotation
"from one of his dal g hters in the Carmel of Echt,” but without
any mention of the names "Edith Stein” of "Sr. Tere3|a
enedlcta a Cruce 31 The surviving text is In German,
gua\ge mw hich the Dutch Carmel ofEc tpresumab?/wou
not have publisned, Norcould the hook have appeared in a2|
controlled territories with Edith Steip listed” as author.
yvntes |n a letter to the Carmel of CoIoPne in April 1942 that
When | finish thIS manuscripf | would ke tq send a German
cogaiy ein deutsches Exemnlar] to P. Heribert [provmmal of the
man _monasteries] to “have it duplicated for the
monastenes D Such comments sug est that there ma have
eenDnans to Pu lish the work anon gsym ? ermﬁn
utch rimarily_ for the mterna externa use oft
Carme |tenunsand frlarst emsel ves T i also explains wh %/
booklswntten in a more accessip esgethan herPhtoso ica
WOTIKS. S ewasnotunderta gan academic research pro ector
lookin forground reakin Berspecttves and conclusions
but 3| pg/ composmg j“ |Iee k for the Carmelites that
wauld attempt tog g ohp.of the Cross in the unity of his
being as it expresse itself in his life and In his works—from a
viewpoint that will enable one to see this umt¥ d of course
as the title of the book indicates, Edith Steln Inds thtsianncw
of unity in the science of the cross, which I1s not a science
according to the usual understanding of the term: it is "not
merely a theory, that is, not a pure correlation of — really or
presumably — true Broposmons nor an ideal structure laid out
In reasoned steps,” but “living, real, and effective truth.”3 “St.

Espir (f Be?mln 3 Wéhst%°cjatv'e Edlth Stein; h/lodeloy Maestra de
p 5% tﬁlrt éﬁt%iet ers, Leit r#% (gr\ n?l94%§ as 3. J%seghjne
,Who ] ef

irst roughtteposs ofan intended Dutch edition
to é ention,

Washi %'ﬁh DSteétS Psu Pccaenoontstl%%%ross trans. Josephine Koeppel
3 Sclence of the Cross, pp. 3-4.
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John’s doctrine," she says, "could not be spoken of as a science
of the cross in our sens€, were 1t based merely on an intellectual
Insight.... Its fruits are seen in the life of the the saint."HEdith’s
maln,‘purpose in this book, then, is to show how John's doctrine
and life come together wjthin the, mystery of the cross (wherein
she also found “the unifying principle “for her own life and

thought). ,

, 1ghe, arts of the book that contemporary readers find most
interesting, the fr])arts where Edith Stein sHines through most
clearly, are not the long summarizing sections (though gerhaps
one could make a careful stu_d}/ of what her chojce of quotations
reveals, e.g., that she cites virfually every mention of “night” or
“cross™) but rather those brief introductory and transitional
sections where she speaks In her own voice, Here is where we
find a short and fairly creative summary of the various ways In
which John encountered the cross (not merely through the frials
In his life, but in Scripture, in the |turgg/, in‘art and’in visions).
Here we find her reflections on "oly objectivity” (heilige
Sachlichkeit), dand on the nature of symbol and the rélationship
between "cross” and, mght . her “phenomenological” analysis of
these latter themes is justly famous.

[The cross] is therefore a sign, but one which has not
artificially gained meaning, but rather has genuinely earned it by
reason of its effectiveness and its history. Its "visible form
indicates the meanln? connected with it....

_nght on the contrary is something natural: the counter[)art
of light, wrapping itself"around us and all things. It is not an
object in the strict sense.... Nor is it an image insofar as one
understands that to mean having a visible form. Night is
invisible and formless. But still we perceive it, indeed it is nearer
to us than all things and forms: it is more closely bound to our
b.e'.”(.i- Just as light allows all things to step forward with their
visible qualities, so night devours them and threatens to devour
us also. Whatever sinks into it is not simply nothing; it continues
to exist but as indeterminate, invisible, and formless as night
itself, or shadowy, ghostlike, and therefore threatening....

s g

e Cross, pp. b-/.
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Whatever brings forth in us effects similar to those of the cosmic
night is, In a figurative sense, called night.J

In “The Soul in the Realm of the Spirit and of Spirits,” a
important transitional section of about 25 pages, she takes up
several key questions raised in the Ascent and_Dark Ni gh
commentaries about human freedom and interiority, differént
modes of union with God, and the reIatronshrp hetwen faith and
contemplation, This part endswrt aver moving passage that
seems 10 speak as much about Edith tern’s Qwn spifit and
spirituality as about the doctrine of John of the Cross;

In the Passion and death of Christ oyr sins were consumed
fire. It we accept that In faith, and if we acce t the whole
rist in faith-filled surrender, which means, however, that we
fhoose and walk the path of the imitation of Christ, then he will
ead us ‘through his Passion and cross to the ‘glory of his
resurrection.” “This is exactly what s experienced in
contemplation: E)assrng through the expiatory flames to the bliss
of the union with love. This exRIarns Its twdfold character. It is
gﬁlantgrse}r(r)rriﬂre:%urrectron After the Dark Night, the Living Flame

The%e more "creative" ectrons of Kreuzeswrssenschaft have
aIread een studre In etar by various Sternscho ars We need
not |sc(rfsst further ere especra srnc are less
|rect ependent on the life and doctriné of Jo no the Cross
himselt, as Stern acknowledges.in her "Preface."3 (After all, she
had already written on  subject of symbolism® before, for
example, and the "science of the cross” itself originates not with
John of the Cross but with Jesus.) So let us return at thrs rﬁ)ornt
fo the general topic with which ‘we began — the relationship
between our new saint and her "holy fathier John” — to see what
conclusions we may now draw.

cience of the Cross, p. 36.
clence ofthe Cross, E 190,
cience ofthe Cross, p. L
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Edith Steins Debt to John of the Cross

.. Ironically, even after reviewing all of this material, it is still
ifficult to say precisely how John“of the Cross ranuenced Edith
Sterns life andthought, except in the ‘most general terms Her
famous remark, sefretum meum mihi,” see (”) % (i
well. We can sgecu ate that she was attracte the é)ara els
between his, life and hers. We can note her approval
love of Scripture and devotion to the liturgy, as well as
fre uent references éo the_ role of Our Lad %ohn’s Irfe
ething she found missing in Baruzrb 000 40 all of these
themes Were of%reat srgnrfrcance to_her both as a Carmelite ang
a Christian. Antl we cdn assume, from the fact that she took
John as her "retreat master” a?arnand again, that she relied on
him as a source of sound spiritual guidantce. But sh erecords no
sudden and dramatic grace through an encounter with J
works no experience simjlar to re r,i,rng Teresas Life in a srn%
%ht and co cludrn% This is truth I Indeed, 1t seems as if John
provided her not So much with the stimulus for a new
Intellectual or moral conversion, but rather wrth the opportunity
to reflect more deeply on rssues that were already rmgortant to
her. As a_phenomenglog rst she wou ave appreciated
Mystical Doctor’ rofoun gras o the compexrtreso uman
experience and the su tetres race at_work in the Inner
depths of the human person, even ough John% insights were
couched in a differen conce tuaI Ian ua e. And although she
encountered the cross lon orese had immersed herself in
the Sanjuanist writings, Jo nwoudhaveh elped her appreciate
the radicality of its réquirements, the depths of the conversjon
and tra]nsfo mation needed In_order to_be ynited with the God
she so loved; he would have gui ed erin Irvrnqoutthedemands
of the_cross in even the tiniest details of her life She Was also
one of the earlrest authors to take John’s theme 0 night” and
grve rtasocra an ortrca imension, speaking of the "night of
In” that h ten veo ed western Europe. “The more n era
IS engulfed In the night of sin and estrangement from God the
more” it needs souls’united to God,” sne”wrote. “The greatest
figures of prophecy step forth out of the darkest night™4 She

D Self-Portrait in Letter(;d Lettr%r #35 Bll Novembe[] 94&

4 Edith Stein, “The Hidden Lite and Epiphany,” in The H gr'en Life, p. 110,
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herself would hecom such a prophet in the "darkest night” of
Westerbork and Auschwitz.

Finally, if the most common erroy of ast interpretations of
John was to overstress the ascetical aspects of his teac mP
erhaps the obversed contemporary error (shown especially in

vr ge attempts to assimilate Johng lies. In stresslng on| the
exaltea” mystical consciousness he describes. Edith™Stel
Kreuzeswissenschaft and elsewhere, offers contemporary readers
a vaIuabIe corrective, an alternative to. these one-sided
%P proach es to her *noly fath erJohn She paints us back to the
iddle path, remtndmti(us thatat ough John never advocates
suffering for its own sake, the "divinization” to which he guides
us comes at a price: total d eat to our old self The cross and
resurrection belong |nse ara %tog‘et er, Th |? hs precisely tp
same middle path Jo n§ “Skefch of the Mount" t
path of the sevenfold nada eadmﬁ to the glorlous ban \tet of
carlt Aaace jO éustlfe on fhe summit, where "0 Cy
ono a rry ?] wells.” This IS th% }a]th thatEd|th hose
for herself, or ather, the path along which sne willingly allowed
Gods love to lead her.

Conclusion

One week before he was killed this past summer, Father
Ross Collings gave a final talk_ to the nuns of the Auckland
Carmel, on”the life and s irituality of our newest saint.
Prowdentlally as I was garm? m own, presentation, |
rece]lve an aud |otape of h|s opferencé. In his cloimg words,

ther Ross qbserved that foraIIhermtellectualbrll lafice, how
Edith Stein [ived and died, her fidelity to her calling no matter
what the cost, has become ' |mmensely more impaortant” than
anything, she ever wrote or thought erhaps the same can now
be“said,"in a way, of Father Ross himself. As a token of respect
and gratltude to’Father Ross for all that he gave to our order and
our Church during his years in Carmel, 1 would like to concluge
with a related observation about Edith Steins work on the
Mystical Doctor, fohn of the Cross.

Tradifion t I? us that Edjth Stein was workmg
Kreuzeswmsensc t aImost unt|I the very moment of her afrest,
In fact, the book ends abrup tDy Sthoug ot as abrupfly as John’
Ascent of Mount Carmel o Dark Night commentafies) with an
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account of John} death, and lacks any conclusion or postscript.
Consequently, The Science of the "Cross s often” called a
fraq{ enhary work
et the” internal ewdence suggests that the book was
essentially complete. Edith Stein had manaded to survey and
analyze virtually all of the writin sofJohn of the Cross, even the
minor works, and had discussed all the phases of his life. It i
d|ff|cult to |mag|newhatmore shem| h ave added I%nven the
scorPeho the h 0% except éome concu mr%; remarks. act aé

ancho Fermjn has pointed out, even the| k she used att e e
of the surviving manuscnPt IS identical with that used at the
be mmng sudgestm that she had %one back from the last
seCtion to write the "Vorwort,” somet mg authars typically do
when they are putting the final touches on a project.

Perhdps we can_say, rather, that the work is necessarily
mcomBIete in a different sensg, in Ed|th Stein’s sense. A we
noted above, Edith Stemwntes in thecosmg secnon St. John’
doctrine of the cross could not be called a s |enceo the Cross In
our sense, were it based merely on an infellectual insight.... Its
fryits must he seen in the life of the saint,” S|mEIywr|t|ng about
John’s teaching was nqt enough for her. The IatchaBterhad to
be lived, had to be writtep, so to speak, in her own blood. It is

Edith Stems own complete surrender.to the m}/ster of the
cross, the mystery of dying and rising with Christ, that gives her
final work ‘suchi_power “and resonance. How' Saint Teresa
Benedicta of the Cross lived and died, even more than what she
wrote, IS her dreatest testament and tribute to her holy father,
Saint John of the Cross.
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