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Abstract.  This part of the study (Part 1) offers a detailed comparison of a section
of Sirach as it appears in the Nova Vulgara, the Septuagint, the Peshitta, and the ex-

Correspondence: J. E. Elwolde. Facultat de Teologia de Catalunya. Carrer de la Diputacié,
231. E-08007 Barcelona. UE. E-mail: jfelwolde @gmail.com.

* Part 2 of this study, focusing on the text-critical evaluation of NV Sirach 41, will be
published in Zamid 13 (2017). The study as a whole started out as a contribution to a Fesz-
schrift for Andrzej Zaborski (1), former Professor of Hamitosemitic Linguistics in the Jagiel-
lonian University of Krakow, and it is still a pleasure to offer it as a small token of appreciation
in memory of an outstanding and genial scholar of language and culture. For facilitating my
access to a number of the works cited in this study, I am grateful to D. Miquel Carbonell of the
Biblioteca Borja in Sant Cugat, Catalonia; P. Constantino Mielgo, OSA, librarian of the Es-
tudio Teolégico Agustiniano, Valladolid, Spain; Dr. Onesimus Ngundu of the Bible Society’s
Library (Cambridge University Library), Cambridge, England; and staff of the Biblioteca Pu-
blica Episcopal del Seminari de Barcelona, Catalonia, of the British Library, London, England,
and of the Library of the Centro de Ciencias Humanas y Sociales of the Consejo Superior de
Investigaciones Cientificas, Madrid, Spain; thanks are also due to one of Zamids reviewers,
who provided more accurate information about Vetus Latina and Vulgate traditions.

Sequences of the Hebrew text of Sirach incorporated in this article have been taken from
the edition by Martin G. Abegg (with the assistance of Casey Toews) in OakTree Software’s Ac-
cordance program; for the Hebrew Bible (according to the BHS edition), the LXX (according to
the edition of Rahlfs, adjusted, where necessary, to that of Ziegler), and the Peshitta (the Leiden
Peshitta Institute edition, in published or pre-published forms), the primary source has been
the Paratext program of the United Bible Societies and the Summer Institute of Linguistics.
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tant Hebrew witnesses, as well as in other earlier standard and scholarly editions of
the Vulgate. As such, Part 1 represents a contribution to our understanding of the
earliest form of this section of Sirach and of its earliest interpretation. It also pro-
vides the data for Part 2 (forthcoming), an analysis and evaluation of the Nova Viul-
gata’s text-critical decisions and of their consistency with statements regarding this
issue made in the Nova Vulgata itself.

Keywords:  Sirach, Ecclesiasticus, Masada, Peshitta, Vulgate, Vetus Latina, Nova
Vulgata

Un estudi de critica textual de la Nova Vulgata de Siracida 41.

Part 1: Comparaci6 amb les fonts textuals

Resum. Aquesta part de lestudi (Part 1) ofereix una comparacié detallada d’una
seccid del llibre del Siracida tal com apareix en la Nova Vulgata, la Septuaginta, la
Peixitta i els testimonis hebreus existents, aix{ com també en altres anteriors edicions
estandard i técniques de la Vulgata. Com a tal, aquesta Part 1 representa una contri-
bucié a la nostra comprensié de la forma i la interptretacié més antigues d’aquesta
seccid del Siracida. També aporta dades per a la Part 2 (que ha de ser publicada en
un proxim volum), una analisi i avaluacié de les decisions de critica textual de la
Nova Vulgara i de la seva consisténcia amb declaracions relatives a aquesta qiiestié
fetes en la mateixa Nova Vulgara.

Paraules clau: ~ Siracida, Eclesiastic, Masada, Peixitta, Vulgata, Vetus Latina, Nova
Vulgata

1. Introductory remarks

The production of the Nova Vulgata (hereafter NV) between 1965 and
1979 represents the latest in a long line of revisions of the Vulgate. The fol-
lowing study provides the material for an analysis, to appear in Part 2 (forth-
coming), of the nature of the NV revision of Sirach in practice — with regard
to translation, interpretation, and textual preference' — and to what extent it

1. Analysis of this type is disappointingly restricted in the few pages devoted to ‘Cues-
tiones metodoldgicas’ in GArcia-MORENO, La Neovulgata, p. 318-23; see especially ibid.,
p. 323.
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corresponds to the NV’s remit as indicated in its introductory statements and
in associated studies. The two parts of the present study probably represent
the first published attempt at a text-critical analysis of a section of Sirach (a
book with a particularly complex textual history)* through the lens of the
NV.

The text covered in this study corresponds to that found in the following
editions of the Greek and Latin versions: Ziegler (Z): 41:11-42:1d; Rahlfs
(R): 41:11-27; Weber (W); Biblia sacra (BS), i.e. the 1964 Vatican edition;
Garofalo (M), the version of the Clementina officially employed by the NV
commission;® Colunga & Turrado (C): 41:14—42:1¢; the Nova Vulgata (NV):
41:14—42:1d.* Two lines comprising Sir 42:8¢—d (in all cited editions) have
also been included at the end due to their similarity to 42:1c—d (NV, Z) /
42:1b—c (W, BS, C, M) / 41:27a—b (R).

This section of text was chosen because it is relatively well preserved in the
first-century BCE Masada Ms. and in the twelfth-century ce Genizah Ms. B,
for which the following editions and studies have been used: Yadin, 7he Ben
Sira scroll; Strugnell, ‘Notes and Queries’, 1136—114b; Beentjes, The book of
Ben Sira, 72-73, 115-16, 162—66; Academy of the Hebrew Language, The
Book of Ben Sira, 45—47; Materials for the Dictionary (microfiche edition),
36-37. Smend, Die Weisheit; Segal, Sefer Ben Sira; and Peters, Das Buch, are
also extensively employed, although all were published prior to the discovery
of the Masada Ms.

2. ‘Unter allen Biichern der Septuaginta gibt Sirach (Ecclesiasticus) dem Textkritiker die
meisten und schwierigsten Ritsel auf’, the opening remark of ZI1EGLER, Sapientia, p. 5 (quot-
ing one of Ziegler’s own earlier studies).

3. See STRAMARE, ‘La Neo-Volgata, p. 130 = ‘Il libro’, p. 445; ‘La Neo-Volgata', p. 124.
The editor, Salvatore Garofalo, was the first member of the ‘Commissione per la revisione della
Volgata’ to be listed after its president, Cardinal Agostino Bea, President of the Secretariat for
Christian Unity; see Acta Apostolicae Sedis — Commentarium Officiale 58 (1966), p. 112. The
siglum ‘M indicates the publisher: Marietti.

4. ZIEGLER, Sapientia, p. 318-21; RAHLES, Sepruaginta, vol. 2, p. 449-450; WEBER,
Biblia sacra (1969), p. 10816-82a; Biblia sacra (1964), p. 326-28; GAROFALO, Biblia sacra
(1965), p. 7516-752a; CoLunGa & TURRADO, Biblia sacra, p. 6696-670a; Nova Vulgata, p.
10066-1007a.

5. 'The tenth- to eleventh-century Ms. C is also cited. For the dating of the Hebrew
witnesses (Hbr.), see, for example, PEURSEN, 7he verbal system, p. 11-12; SMEND, Die Weisheit,
Einleitung [in den hebriischen Text], p. x—x1.
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For the NV’s possible use of the Hebrew sources, reference is also made to
various translations of Sirach by Patrick W. Skehan that are based on the He-
brew text and might have influenced the NV’s occasional use of the Hebrew
sources in preference to the LXX. Skehan’s translation in the 1970 NAB, for
the most part reproduced in his Anchor Bible commentary with Alexander
A. Di Lella, is, for the portion of text examined in this study,® practically
identical to Skehan’s translation of Sirach in the third volume of the so-called
Confraternity Bible from 1955. Di Lella indicates that, like Skehan, he based
his translation on Skehan’s earlier translation. Di Lella was formally responsi-
ble for the translation of the passage analysed in this study® and was also a
member of the revision committee for the 2011 NABRE, which reproduces
Di Lella’s version in the 1987 commentary — with its departures from Ske-
han’s earlier translation (1955 and 1970) — and Di Lella’s verse numbering
and re-ordering, guided by the Masada Ms., which had been unavailable for
Skehan’s translation.

To assist readers of this study, existing standard translations based on the
Clementina, the NV, and Ziegler’s edition of the LXX are also provided.

For the Clementina, the Douai-Rbeims translation (abbreviated as DR),
from 1610 (less than 20 years after the appearance of the Clementina), is cit-
ed. This version (incorporating the stylistic revisions of Bishop Richard
Challoner from 1749 to 1752) is widely available on the internet and in elec-
tronic versions. Reference is sometimes made to alternative interpretations of
the Clementina found in the translations by Petisco (P) (1995), 8556—8564,°
and in the well-known edition by Knox (K), 1058-59. Where the inter-
pretation in the various translations appears to be broadly identical, the
equivalent editions are simply noted in brackets, typically ‘DR (K P)’, with-
out further note.

6. With the exception of vv. 24aA-B (NV) / 194B—6 (Ziegler) / 196B-20a (Rahlfs).

7.  For the portion of text analysed in the present study, the fourth edition (p. 9044-6),
from 1961, was consulted.

8. SkEHAN & Di1 LeLLa, The Wisdom, p. x: ‘1 did the translation and notes of 38:24-34,
39:1-11, 40:1-43:33, and 51:13-30 [‘the more difficult sections” according to Skehan, ibid.,
p. x]. In great measure I followed Skehan’s procedure of adapting and revising the NAB trans-
lation which years before had been done mostly by him.’

9. 'The renderings cited in this paper have been compared throughout with those of the
1836 edition.
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Where the NV differs significantly from the Clementina, the translation
of the NV offered is typically that of the 2004 Biblia de Navarra (N)'° availa-
ble both in print and as a module for the Accordance program. Also occasion-
ally cited is the only known translation of the entire Bible made, in principle,
exhaustively and explicitly from the NV. This translation, into Belarusian,
was originally rendered from the Clementina during the Soviet period and
later adapted to the N'V by the translator, Wtadyslav Chernyavsky. Following
detailed revision by Belarusian Latinists under the guidance of the author of
the present article, it was published in 2012 by the Bible Society of the Re-
public of Belarus.

Ziegler’s edition of LXX Sirach (with Ziegler’s versification) is represented
by Benjamin Wright in the NETS."

Apart from the four cited editions of the Vulgate — Weber (W), Biblia sac-
ra (BS), Colunga & Turrado (C), Garofalo (M) — the NV’s renderings will
also sometimes be compared with two Latin versions of LXX Sirach from a
much earlier period. For various reasons, the most obviously comparable ver-
sion is the 1588 rendering of the 1586 Sixtine edition of the LXX according
to Codex Vaticanus by Flaminio de Nobili (Flaminius Nobilius, 1533-1591).!?
There are, however, occasional indications that de Nobili drew on the notes
to the translation of Sirach (and the other deuterocanonical books) by Claude
Baduel (1502-1561), published 30 years earlier."

10.  On the relationship of the Biblia de Navarra to the NV, José Marfa Casciaro states:
‘Para la versién del Eclesidstico (Ben Sirac) se ha utilizado también, ademds de esta edicién
griega [de Gottingen], la de los grandes fragmentos que restan del texto hebreo, elaborada
por P. C. Beentjes [7he Book of Ben Sira, 1997]. En los frecuentes casos en que los originales
hebreos y griegos presentan graves dificultades o diferencias en la transmisién textual, se han
tomado en consideracién las opciones criticas mds probables y la version latina de la Neovul-
gata.” (Casciaro, ‘La Biblia de la Universidad de Navarra’, § 1).

11. WRriGHT, ‘Sirach’, 7536-754a.

12.  Nobilius’s translation is more easily accessible in Bossuet, Liber Ecclesiastici, p. 15—
16, 18-19, 209-213.

13.  Baduel prepared the translation not long before this date; see Gaurres, Claude Ba-
duel, p. 281-282, 293. For the analysis undertaken in the present study, the only available edi-
tion of Baduel’s translation was not the 1557 Stephanus edition but Biblia sacra, cum Universis
Franc. Vatabli.
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2. The textual data

NV W BS CM 144"  ‘Luctus hominum in corpore ipsorum’™

DR (K P) ‘The mourning of men is about their body™*
ZR 11a [Tévbog avlpwmwy &v crypaaty adTaY
NETS ‘The grief of human beings is in their bodies’

Although the NV and the earlier Latin versions agree with the LXX, the
NV has made no adjustment toward the first noun as it appears in Hebrew,
N33 0TR 97 (Ms. B);'7 here, the grandson or another Greek tradent ap-
pears either to have heard or to have misunderstood 537 ‘futility’ as 2R
‘mourning’."® No variant, such as *vanitas,” which would clearly have matched
the Hebrew more closely, is listed in Biblia sacra or in Ziegler’s edition,*” and

14. 'The division of verses into 4, 4, etc., usually corresponds to entire lines in the print-
ed editions, but occasionally (as, for example, in v. 15 [12] a-b) to clauses within a single
printed line. Where the bracketed reference is to Rahlfs’s edition (because the NV and Ziegler’s
edition correspond), this is noted; where Ziegler differs from both Rahlfs and the NV, in the
bracketed reference Ziegler’s verse number precedes that of Rahlfs.

15.  Sequences from the NV in the initial presentation of texts are reproduced with capi-
talization but without final punctuation; differences from the NV in these two respects (as
well as in minor matters of spelling) are not generally reflected in the presentation of the cor-
responding texts from other editions.

16.  Contrast the Biblia de Navarra: ‘El luto de los hombres queda en sus cuerpos.’

17. In Ms. B, the marginal addition of 33 requires the plural pronominal suffix as in
the Masada Ms.: D[n’u: oTR 73] 5311 “Vain [are men in] their [bodies]’ (YADIN, 7he Ben Sira
scrolf, Translation, p. 41). However, according to STRUGNELL, ‘Notes’, p. 1134, ‘Yadin agrees’
that Ms. B’s reading in waw ‘is also possible’; contrast YADIN, 7he Ben Sira scroll, Text, p. 19:
‘I can seemingly distinguish traces of a final mem’; this mem is also reflected in BEeNTJES, The
book of Ben Sira, p. 115; the AcADEMY OF THE HEBREW LANGUAGE print edition (p. 45) and
microfiche version (p. 36) register only the lamed of the first word in this line.

18.  As SEGAL, Sefer Ben Sira, p. 278, and SMEND, Die Weisheit, Kommentar, p. 384,
point out, the Hebrew fits the second half of the verse better than the Greek does. The Peshitta
lacks vv. 134 (102) and 144 (114).

19.  Employed by the NV for eight of the nine occurrences of 737 in the MT (the adjec-
tive vanus is used at Ps 94[93]:11). The only exception in the MT is at Ps 78[77]:33, where the
NV has halitus (for vanitas in the other editions, whether based on the gallicana or the iuxta
hebraicum); in the other occurrence in Sirach (49:3 [49:2]), all five consulted Latin editions
have impieras.

20. 'The reading &vlog ‘flower’ in minuscule Ms. 679, noted by ZieGLER, Sapientia,
p- 318, could be an indirect representation of 9371 ‘vanity’, although it might also be an error
for mévBog under the influence of the adjacent avBpwmwy.
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the NV editors have evidently either not noticed the difference between the
LXX and both extant traditions of Hebrew here or not sought to incorporate
the earlier reading, even though it is clearly reflected in Skehan’s published
translations of Sirach in the Confraternity Bible of 1955 and the 1970 NAB,*!
as well as in Smend.**

In line with the first of nine stated norms for the NV’s revision of the
Clementina,* the NV does not make a relatively inconsequential adjustment
to the plural form cwpacv;* moreover, the singular év copatt might well be
original.®

NV 144 ‘nomen autem impiorum non bonum delebitur’

N ‘pero el nombre infame de los impios serd borrado’
ZR11b Svopa 08 auapTwléy odx dyabov éaleidbioeTal
NETS ‘but a no-good name of sinners will be blotted out™
WBSCM 146 ‘nomen autem impiorum delebitur’

DR (K P) ‘but the name of the ungodly shall be blotted out’

21. Both translations have ‘Man’s body is a fleeting thing’; similarly, Di Lella, in SkEHAN
& D1 LeLLa, 7he Wisdom, p. 465: “The human body [...]".

22. SmeND, Die Weisheit, Deutsche Uebersetzung, p. 72: ‘Nichtig ist der Mensch mit
seinem Leibe’ (thus also in PETERS, Das Buch, p. 435); cf. SMEND, Die Weisheit, Kommentar,
p. 384; PETERS, Das Buch, p. 347.

23.  Nova Vulgata, Praefatio ad lectorem, p. 11: ‘Religiose servanda est littera Vulgatae
versionis s. Hieronymi quoties haec sensum textus primigenii fideliter reddit et facile intelle-
gitur, nec ansam praebet ad eum minus recte intellegendum vel perperam interpretandum’
(sensum not emphasized in original). For the NV’s retention of the Vulgate’s Latin wherever
this does not significantly distort the meaning of the original texts, see also Descamps, ‘La
Nouvelle Vulgate’, p. 6024, and STRAMARE, ‘La Neo-Volgata, p. 133 = ‘Il libro’, p. 448.

24.  Such a change was indeed made by Nobilius (1588): ‘in corporibus ipsorum’ (Petis-
co: ‘sobre sus caddveres); this also appears in the notes to the 1557 translation by Baduel, who
chose to render the line as: ‘Ut corpora suorum homines luctu prosequantur’ (‘As men escort
their bodies in grief”).

25. ZIEGLER, Sapientia, p. 318, indicates that the singular is found in the original read-
ing of Sinaiticus (cf. Biblia sacra, p. 326) and in three minuscules, as well as the Latin, Sahidic,
Ethiopic, and Hebrew.

26. Cf. Slavonic, imMa xe rpbumaukwes veGnaroe norpeéurca; KJV, ‘but an ill name
of sinners shall be blotted out’; Nobilius (1588), ‘nomen autem peccatorum non bonum
delebitur’; Baduel (1557): ‘malum tamen improborum nomen delebitur’.
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The Hebrew as found in Ms. B, n12* 8% 7omn 0w X ‘but a name of
graciousness will not be cut off’,? is reflected most closely in dvopa 0¢ dyabov
ovx e€areidbnoetal of Sinaiticus (and in the Armenian);*® then in the Peshit-
ta’s mla\ o 2\ v(k\_—ﬁv 2o ova and the name of the doers of good
will not be forgotten forever’, where (1) 701 ‘graciousness’ has been either
understandably expanded to ‘doers of good’ or read as (equivalent to) T°on
‘devout one” and (2) N7 8% ‘will not be cut off” has been interpreted and ex-
panded as ‘will never be forgotten’; and then, indirectly, in the Latin tradition
represented by the Clementina, where ‘impii’ matches the first semantic ex-
pansion (abstract virtue replaced by the person possessing or exercising it) or
reading (7°0N) of the Peshitta, coupled with a switching from positive to nega-
tive (‘pious’ to ‘impious’) in the first part of the line and negative to positive
(‘will 70z be cut off” to ‘will be deleted’) in the second part.”” The Vulgate’s
text, which is, then, reconcilable with the Hebrew (and with Sinaiticus), is,
according to the indications of Ziegler,”® supported by two of the three main
witnesses to the Lucianic recension and by three other minuscules, which read
Svopa ¢ apapTwAdy égaleidbnaetal, as well as by the Ethiopic.

All other Greek (and related) witnesses incorporate 00x dyafov (as well as
apaptwlol or aoePels) in some way. If we assume that there took place early
in the Greek tradition a semantic restructuring of ‘but a name of graciousness
will not be cut off” to ‘but a name of sinners will be erased’, this latter read-
ing, Svopa 0t quaptwléy éaledbioetal,’ could then have given rise to

27. Masada Ms.: nna” x5(5} oM oW [78]; according to Qimron, ‘Notes’, p. 228, the
first lamed ‘is part of the preceding word, as there is a space between it and the second lamed.
However, Qimron was ‘unable to propose a meaningful reading to the traces of the [preced-
ing] word.”

28. SMEND, Die Weisheir, Kommentar, p. 384; see also SEGAL, Sefer Ben Sira, p. 278.

29. 'The reason for this semantic restructuring (found also in the Greek tradition apart
from Sinaiticus) might lie in a desire to provide contrast with the end of this section of the
literary unit in v. 166 (136) (xai dyafov Svopa €i aidva diapevel / ‘bonum autem nomen
permanebit in aevo / aevum’). Contrast the Hebrew, where the initial phrase of 164 (136),
9901 PR 0 0W N2 (Ms. B), is synonymously, rather than antithetically, parallel to that of
146 (116): 7o oW (Ms. B margin: ow 210).

30. ZIEGLER, Sapientia, p. 318.

31. Cf. Peters, Das Buch, p. 347-348: ‘In B ist der urspriingliche Text des Gr (8voua
8¢ Gyabdv ovx eadeidpBijoetal X Arm) mit dem verderbten Texte Svopa & duapTwAdy
ggadeidbioetal (70 Ae Lat) zusammengeflossen. Der letztere entstand [...] durch Umbiegung
von &yabév zu apapTwA@y, nachdem odx versehentlich ausgefallen war.’
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Svopa Ot dvbpuimwy olx dyabév éaleidbnoetal ‘but a name of men (who
are) not good will be erased’, found in Ms. 631 and Antonius Melissa,** from
which, in turn, there emerged erroneously the double reading, dvopa 0%
apapTwldy obx dyabov egadeidbnoetat, found in most Greek witnesses.

Alternatively, as Segal suggests,” the grandson might mistakenly have
transposed N737 XY TOM OW TR as N1 TON &Y DW IR or read a Hebrew text
that already had this transposition, and then added an explicit reference to
the wicked. In that case, the minority Greek tradition without odx dyafov, a
tradition reflected in the Vulgate, would probably represent not an early stage
in the transition from Hebrew to Greek but instead a later deletion of what
was perceived to be a redundant expansion of auapTwA@y (or auapTwALY
avBpwmwy)** or a gloss on xal ayabov dvopa / ‘bonum autem nomen’ in 164
(130).

Independently of the exact process by which the Greek text came to differ
from that found in Sinaiticus and the Hebrew, it is clear that the Clementina
represents a Greek tradition that more closely matches the Hebrew and it is,
therefore, striking that the NV chooses to side with the dominant LXX tradi-
tion, which departs further from the Hebrew.

NV W BS CM 154 ‘Curam habe de bono nomine’

DR (KP N) “Take care of a good name’
Z R 12a dpdvTigov Tept dvéuatog
NETS ‘Have regard for a name’ (= Hbr.; Peshitta)®

The Vulgate appears to be based on a very limited Greek tradition (Si-
naiticus and Ms. 545)%¢ that adds xatol after mepl dvopatos, and so it is
somewhat surprising that the NV has not omitted bono” in line with the
overwhelming weight of evidence of the non-Latin traditions, even though

32. See ZIEGLER, Sapientia, p. 318.

33.  SEGAL, Sefer Ben Sira, p. 278.

34. Found, according to ZIEGLER, Sapientia, p. 318, in Antonius Melissa.

35. Ms. B: ow % Tna (Masada Ms.: Tn[8]; thus STRUGNELL, ‘Notes’, 1134, followed
by the Acapemy oF THE HEBREW LANGUAGE editions (print, p. 45; microfiche, p. 36); YapIN,
The Ben Sira scroll, Text, p. 19, has [1]n8; BEeNTyES, The book of Ben Sira, p. 115, omits the
word entirely); Peshitta: v s anw.

36. See ZIEGLER, Sapientia, p. 318; cf. Biblia sacra, p. 326; SMEND, Die Weisheit, Kom-
mentar, p. 384.

37. Nobilius (1588) correctly omits bono.
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the NV (with the rest of the Latin tradition) can hardly be said to differ sig-
nificantly from the meaning of the LXX and the Hebrew sources here.

NV W BS CM 154 ‘hoc enim magis permanebit®® tibi’

DR (KP N) ‘for this shall continue with thee, more™’

(ZR 12b) alTd ydp oot Olapuevel

NETS ‘for it will endure for you®® rather™!

NVCM 15¢ ‘quam mille thesauri pretiosi et magni’

DR (K P) ‘than a thousand treasures precious and great™*
W BS ‘quam mille thesauri magni pretiosi’

ZR12¢ 7} xiAtor peyarot byoavpol ypuaiov

NETS ‘than a thousand great treasures of gold’

The apparatus of Garofalo, Biblia sacra (M), supports the reading ‘magni
pretiosi’ found in the editions of Weber and Biblia sacra, which, it may be ar-
gued, is closer to the Greek of Ziegler and Rahlfs than the NV and the tradi-
tional text are,” although variation among both Greek and Latin witnesses
makes judgement difficult here. In any case, as indicated by Peters,** the Lat-

38. Neither ZIEGLER, Sapientia, p. 318-319, nor the Biblia sacra, p. 326-327, provides
support for Nobilius’s use of the present, ‘permanet’, here and in 164 (134); Baduel (1557)
has ‘manebit’ and ‘manet’.

39. Petisco: ‘porque esa serd tuya, mds establemente’.

40. The LXX’s oot Siepeevel is a somewhat free rendering of ‘it will be joined to you’ of
the Hebrew (Masada Ms.; Ms. B: 7% &171 2) and the Peshitta (weals amn). ZIEGLER, Sapien-
tia, p. 63, 318, points out that the Vulgate’s word order here coincides with that reflected in
the Syrohexapla, Stapéver oot, this reading derived either indirectly (via the Hexapla) from
Hebrew sources or directly from Syriac ones.

41. Benjamin Wright’s use of ‘rather than’ (instead of ‘more than’) in NV 156—c s a little
strange (at least to a British ear), as it could in principle refer to ‘have regard for’ (154, i.e. one
should desire a ‘name’ [154] rather than ‘treasures’ [15¢], although in that case a comma before
‘rather’ would have been useful) and not to ‘endure’ (154, i.e. a name will endure more than
wealth, the usual interpretation). ‘(More) than” would have matched the NETS rendering of
the same Greek particle at NV 17a-6 (Z, R: 15a-b).

42. 'The Biblia de Navarra’s ‘que mil grandes tesoros de oro” seems to reflect the LXX
rather than the NV or other Vulgate traditions. CHERNYAVSKY, Bi0mist, p. 7966, is, at least in
its rendering of pretiosi, more accurate: YbIM ThICSYA BSUIIKIX KAaIITOYHBIX ckapOay (‘than a
thousand great precious treasures’).

43.  Contrast with the renderings of Nobilius (1588), ‘quam mille magni thesauri aurfi’,
and Baduel (1557), ‘quam magni thesauri mille auri’.

44. PETERS, Das Buch, p. 348.
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in tradition as a whole is nearer to the Hebrew ‘treasur(i)es of delight / pre-
ciousness™ than the ‘gold’ of the Greek is; ueyadot / ‘magni’ is an expansion
(in comparison with the Hebrew), omitted in seven sources cited by Ziegler,*
and erased in Codex Metensis.”” The NV would have come close to the He-
brew sources had it omitted magni and replaced the singular mille with the
plural milia, which would have better reflected the Hebrew (*898)*® and
the Syriac (al~)® and probably also the Greek (x{Ator).

NV W BS CM 164 ‘bonae vitae numerus dierum’

DR (KP N) ‘A good life hath its number of days’
ZR13a aqyabijc Lwiic dptbuds Huepdv
NETS ‘Of a good life there is a number of days’
(= Hbr.)>®
NV CM 166 ‘bonum autem nomen permanebit in aevum’
DR (K P N) ‘but a good name shall continue for ever’
W BS ‘bonum autem nomen®' permanebit in aevo’
ZR13b xal ayafdv vopa eis aidve Otapevel
NETS ‘but a good name will endure forever’ (= Hbr.)*?

The preference of Biblia sacra and Weber’s edition for the ablative con-
struction (also noted in the apparatus of Garofalo, Biblia sacra [M]) appears

45. 'Thus Ms. B (margin): 7700 mmo; Ms. B: nnon mviR (STRUGNELL's claim,
‘Notes, p. 1136, that 712 is reflected in the Peshitta does not appear to be well-founded);
YADIN, The Ben Sira scroll, Text, p. 20, proposes that the Masada Ms. read AN [Mnwl;
however, the AcADEMY OF THE HEBREW LANGUAGE print edition (p. 45) and microfiche ver-
sion (p. 36) do not record either word, and BEeNTJES, The book of Ben Sira, p. 115, has only
the final /e of the second one.

46. ZIEGLER, Sapientia, p. 319.

47.  Biblia sacra, p. 326 (which also signals the correspondence of preriosi with the mar-
ginal text of Hbr. Ms. B); see also SKEHAN & D1 LeLLa, The Wisdom, p. 469a: ‘one MS (Z*)
has ‘thesauri pretiosi’, which supports Ms Bms.”

48. STRUGNELL’s suggestion, ‘Notes’, p. 1134, that 03 be read before "9HRN, ‘even more
than thousands of’, is not reflected in any edition consulted for this study.

49. 'The Peshitta follows this with ‘treasur(i)es of deceit’ (haa ~hwn,o) and lacks vv.
16-24¢ (13-19¢). ) )

50. Masada Ms.: 0 180n 1 n21[v] ‘the goodness of life is the number of (its) days’;
Ms. B: 7800 'n* ' N2 ‘... is days of a (limited) number’; margin: 07" 980n N 210, to be
understood as Ms. M or as: ‘good is a life of a (substantial) number of days’.

51. Nobilius (1588): ‘et bonum nomen’.

52.  Masada Ms.: 1900 PR [ DW] n210% Ms. B: 1900 PR 72 DW 12101 (margin: DW 210).
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to reflect an attempt at a more purist rection with intransitive verbs. Hence,
although for this passage Biblia sacra provides just one source for in aevo in
contrast to the numerous sources cited for the traditional reading, in acvum,”
Biblia sacra also refers to Sir 40:17, at the end of which the LXX has almost
the same wording as it has here (eig Tov ai@va dwapevel), and, again, Biblia
sacra and Weber prefer in saeculo to the abundantly attested in saeculum (thus
C and NV).>* In the two places in Sirach where all consulted editions agree
on an accusative construction, 7 aevum | in aeternum, it is preceded by us-
que>® However, such a distinction between accusative and ablative usage in
this type of expression does not seem to be represented elsewhere in the NV
(or in the Clementina or Weber’s critical edition),’® and, accordingly, the
NV can hardly be faulted for retaining the traditional text here.””

The NV could have come closer to the wording of the LXX by rendering
xal @yalov as et bonum (thus Nobilius). However, the Vulgate’s bonum autem
may be regarded as a contextual rendering (cf. NETS and KJV: ‘but [...])
and its retention by the NV is, accordingly, of little interpretative signifi-
cance.’®

NV 172 (W BS CM 184) Melior est homo, qui abscondit stultitiam suam
DR (K P N) ‘Better” is the man that hideth his folly’
ZR 15a xpeloawy &vbpwmos dmoxpOTTwy THY Lwpiay adTol

53. For which WEBER’s edition, p. 1081, also lists four early manuscript sources.

54. See Biblia sacra, p. 141, 143, 323, 327; at ibid, p. 327, ‘in aevo’ is specified as a
secondary reading in the ninth-century Codex Mesmianus (see Biblia sacra, p. 141, 143). The
NV (like the traditional text) only uses the form zevo in ‘ab aevo’ at Sir 1:4 (which is also the
only other place in which it occurs in Weber’s edition).

55.  Sir 16:28 (NV 16:29): Wj; BS: ‘in aevum’; NV, C (which lacks usque): ‘in aeternum’;
24:46: W, BS, NV, C: ‘in aevum’.

56. Tob 13:1 (NV: 13:1): W, C: ‘Magnus es, Domine, in @ternum’; NV: ‘Benedic-
tus Deus vivens in aevum’, 12 (NV: 16): NV : ‘Et benedicti erunt omnes, qui timent te in
aevum’ (W, C: ‘benedictique erunt qui aedificaverint te’); Bar 3:3: W, C: ‘et nos, peribimus
in aevum?’; NV: ‘et nos pereuntes in acternum’. THIELE, ‘Sirach’, p. 126, regards the accusative
/ ablative variation as only minor: ‘Nicht aufgenommen [ist] [...] der Wechsel von Ablativ
und Akkusativ von der Art wie etwa 44:16 in paradiso / in paradisum.’

57. ‘In aevum’ is also found here in Nobilius (1588), and another accusative construc-
tion, ‘in perpetuum’, in Baduel (1557).

58. ZIEGLER, Sapientia, p. 319, offers no variant for xal (other than its omission in Ms.
797), nor Biblia sacra, p. 327, for autem.

59. DPetisco: ‘Mas digno de estima’.
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NETS ‘Better is a person who conceals his foolishness’
(= Hbr.)®
NV 176 (W BS CM 186) quam homo, qui abscondit sapientiam suam
DR (KP N) ‘than the man that hideth his wisdom’
ZR 156 7} @vbpwog amoxpVTTwWY THY codlay avTol
NETS ‘than a person who conceals his wisdom’ (= Hbr.)®!

As the following table shows, the N'V significantly reorders the text in this
section:

W BS CM 164 (Z R 132) NV 164
W BS CM 166 (Z R 136) NV 166
W BSCM 172 (Z R 142) NV 18

W BSCM 176 (Z R 146) NV 17¢
W BS CM 17¢ (Z R 14¢) NV 17d
W BSCM 182 (ZR 154) NV 17a
W BSCM 186 (ZR 156) NV 175
WBSCM19 (ZR162) NV 19.

It is generally agreed that the first line of 17 in the traditional Vulgate
text, ‘Disciplinam in pace conservate filii’ (142 in Ziegler and Rahlfs:
madeiav &v eipRvy cuvTnproate, Téxva), should be shifted to the beginning
of 19 (Ziegler and Rahlfs: 16),%? in accordance with the Masada Ms. and
Ms. B, and this is what has happened in the NV, where the stich quoted
above comprises v. 18. Although this repositioning of 172 (144) at the begin-
ning of 19 (16) does not occur in Ziegler’s edition,* it is found in Smend’s

60.  Masada Ms.: 1t [1]non vk 2110 (Ms. B: pan).

61. Masada Ms.: 1nnan jaxn Wk (Ms. B: paxn; margin: 10NN PRV ITRD);
StrUGNELL, ‘Notes’, p. 1104, 1134 (followed by the AcapEMY OF THE HEBREW LANGUAGE
printed edition’s concordance, p. 1524, 2644), indicates that despite the orthography hif il
forms are probably intended.

62. See SMEND, Die Weisheit, Kommentar, p. 385; SKEHAN & D1 LerLa, The Wisdom,
p. 476, 478.

63. 'The LXX’s reading of 174 (14a) (NV: 18), ‘Maintain instruction in peace, children’
(NETS), means that the line’s position in the text (according to the LXX) is not at all implau-
sible, opening a section of the literary unit that is closed by “Therefore show respect for my
judgment’ (NETS), rather than the two lines together representing the opening of the next
section. The REB, NJB, TOB (French), NRSV, and Bibel 2000 (Swedish) are among modern
scholarly versions that do not depart from Ziegler here.
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commentary and translation,** and, for example, in the 1978 Einbheitsiiberset-
zung:®

14 Verborgene Weisheit und versteckter Schatz,
was niitzen sie beide?

15 Besser ist einer, der seine Torheit verbirgt,
als einer, der seine Weisheit verbirgt.

16 Hoért, Sohne, die Lehre von der Scham,
lernt, was Scham ist nach meinem Urteil. [...]%

The NV, on the other hand, is exactly represented by the 2004 Biblia de
Navarra:

17 Mas vale el hombre que esconde su necedad
que quien esconde su sabidurfa.

Pero sabiduria escondida y tesoro invisible
¢de qué sirven ambos?

64.  See most obviously SMEND, Die Weisheit, Deutsche Uebersetzung, p. 73, where the
LXX-based verse-numbering is presented as 146, 15, 144, 16.

65. “The translation work lasted from 1962 to 1974, after which the translation was tried
in practice [and] then reworked from 1975 to 1978. In 1978, the final edition was accepted by
the German Bishops’ Conference.” (http://en.wikipedia.orglwiki/Einbeitsiibersetzung) Work on
the Einbeitsiibersetzung was, therefore, largely contemporaneous with work on the NV, which
began at the end of 1965 (see Nova Vilgata, Praefatio ad lectorem, p. 9: ‘Die 29 mensis No-
vembris anno 1965 praedictus Summus Pontifex Paulus VI Pontificiam Commissionem pro
Nova Vulgata Bibliorum editione instituit’) and was first published in full in 1979.

66. In the last two lines (here 164-5), i.e. in the repositioned line, 174 (144), and the line
that now immediately follows it, 192 (16a), the Einheitsiibersetzung adopts the readings from
the Hebrew witnesses (as does SMEND, Die Weisheit, Deutsche Uebersetzung, p. 73 — ‘Horet
die Lehre von der Scham, ihr S6hne und schimt euch, wie ich es bestimme’ — and PeTERs,
Das Buch, p. 349: ‘Vernchmet, Kinder, den Unterricht iiber die Schambhaftigkeit, und seid
schambhaft nach meiner Regel!’). Z1EGLER’s edition only reflects the Hebrew in the second line
(v. 164 in Ziegler). Although the NV (like the Biblia de Navarra translation provided below)
follows the Hebrew (and not Ziegler) for its positioning of these two lines, it appears to follow
Ziegler for their wording, which means that the Hebrew is reflected, indirectly, via Ziegler,
only in the second line (v. 19 in the NV and the Biblia de Navarra); see the sets of comments
below on NV vv. 18 and 19.

The NAB and the 1955 Confraternity Bible also employ the Hebrew form of both lines
of v. 14a-b (so numbered in both editions): ‘My children, heed my instruction about shame;
judge of disgrace only according to my rules’. In SkeHAN & D1 LeLLa, The Wisdom, p. 476, Di
Lella, in his revision of Skehan’s earlier translation, omits the second ‘my’: ‘listen to instruction
about shame’.
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18 Hijos, guardad en paz la instruccién.
19 Asi pues, respetad mis juicios:*’

As can easily be seen here, the NV not only correctly repositions 174 (144)
— which becomes 18 in the NV and the Biblia de Navarra and 164 in the Ein-
heitsiibersetzung — but also reverses the order of 17 (14) b—c and 18 (15) a—b, i.c.
NV (and Biblia de Navarra) 17a—b =W BS C M 18a—b + 17b—c (Z, R, and
Einheitsiibersetzung: 15a—b + 14b—c). Such a reordering of lines has no prece-
dent in any source consulted and were it justified one would expect to find the
same order of elements at 20:32-33 (30-31), where very similar contents are
found. Although, then, the repositioning of 172 (14a) (NV 18) is clearly based
ultimately on the Hebrew sources, the internal reordering of the four preced-
ing lines (in the NV) and the absence from v. 18 (NV) of either of the
Hebrew-based readings® suggest that the NV’s access to the Hebrew was at
best indirect and incomplete. Moreover, it may also be argued that the princi-
ples set out for NV Sirach recommend the omission of these four lines altogeth-
er (as in the NAB):® ‘cum duplicationes quaedam evidentes repetitiones alio-
rum versiculorum vel pericoparum evasissent, ipsae simpliciter delerentur’.”’

NV 17¢ ‘Sapientia enim abscondita et thesaurus invisibilis’
DR (K N) ‘for wisdom that is hid, and a treasure that is not seen’”!

67.  'The same ordering of verses is found in CHERNYAVSKY, bi6mis, p. 7966:

17 Jlenubl TOM yanaBexk, siki xaBae cBaé nrymcrsa (‘Better is the person who hides their
folly’)

YbIM TOM YasaBek, sKi XaBae cBaro Myzpacub (‘than the person who hides their wisdom).

Myapaciib 60 ckpbiTas i ckapo cxaBanbl (‘For wisdom concealed and treasure hidden’),

sKast 3 ix adaix kapsicb (“What from either of them is profit’)?

'8 3axapaifie, n3euni, naByuysnHe ¥ cynakoi (‘Keep, children, instruction in peace’);

' ajHak maHyiine Toe, mro st BaM ckaxy (‘but observe that which I will tell you').

(In the final clause, the Clementina appears to have found its way past all the checks!)

68. See n. 66, above, as well as the comments on v. 18, below.

69. 'The NAB positions NV 18 (Ziegler and Rahlfs: 144) immediately before 19-20
(NV; Ziegler and Rahlfs: 164—c) by omitting 17a-d (NV; Ziegler and Rahlfs: 146, 154-b)
as a mistaken repetition of 20:32-33 (NV; Ziegler and Rahlfs: 20:30-31); cf. the footnote
in the 2002 Vatican website edition of the NAB. In SkeHAN & D1 LeLLa, The Wisdom, p. 476,
the two lines are restored, yielding a sequence of lines identical, at least in this section of text,
to that of the Einbeirsiibersetzung.

70.  Nova Vulgata, Praenotanda, p. 18-19.

71. Kw~ox, The Old Testament: “Wisdom hidden, I told you, is wasted, is treasure that
never sees the light of day’.
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ZR 14b codla 0t xexpuppévy xal bnoavpos apavig
(= ZR20:300)
NETS ‘but hidden wisdom and invisible treasure’
W BS 176 ‘sapientia enim abscondita et thesaurus occultus’
CM 176 ‘sapientia enim abscondita et thesaurus invisus’

Ziegler offers no variants for 8noaupds adavys. Had the NV followed the
reading of Weber and Biblia sacra,”* which is also cited in the apparatus of
Garofalo, Biblia sacra (M), the NV would have come closer to the Hebrew.”?
All three Latin variants constitute acceptable renderings of d¢avis, but in
view of the fact that all five Latin editions consulted render exactly the same
Greek phrase as ‘thesaurus invisus’ in a parallel passage at 20:32 (30), and
also employ ‘invisus’ at 11:4, there seems no clear reason for the NV to have
chosen its particular variant here.

Onmission of enim would also have brought the NV closer to the Hebrew
(which lacks any conjunction);’* on the other hand, adjustment of enim to au-
tem, as in Nobilius (1588), would have brought the NV closer to the LXX;
the oversight here is comparable to that of the NV’s retention of verumztamen
at 19 (16a).”

72. 'The Biblia sacra reading (ibid., p. 327), ‘occultus’, which was also the choice of No-
bilius, is found in a correction to the ninth-century Codex Metensis (£), an eighth-century
fragment from St. Gallen (2), and a rabbinic citation (Rab.) by Hugo of St. Caro (Hug.). For
the closeness of Z to the LXX, see Biblia sacra, p. XIX.

73. Masada Ms.: nanon nn'wy nanv ana[n] (Ms. B margin: 7n'oy; Ms. B: 9wiR
nowm). The form nmon, found in BeeNTjES, The book of Ben Sira, p. 115, and the Accord-
ance edition, follows YADIN, 7he Ben Sira scroll, Text, p. 19, but was corrected by STRUGNELL,
‘Notes’, p. 1134 (see also QiMrON, ‘Notes’, p. 228); the correct reading is incorporated in the
Acapemy of THE HEBREW LANGUAGE editions: print, p. 46; microfiche, p. 36. In the parallel
at 20:32 (30), the Peshitta has: <ar\ =1 dsnuma hism), hsas.

74.  Without knowledge of the Hebrew sources, Baduel (1557) also dispenses with the
conjunction.

75. ZIEGLER, Sapientia, p. 319, indicates that ydp is found for 8¢ in Ms. 443 — which
is reflected in various Latin sources, according to Biblia sacra, p. 327 — and that the particle is
removed altogether by a later corrector of Sinaiticus, is not found in a number of Lucianic mss.
or Ms. 429, and is not reflected in the Sahidic or the Hebrew. According to Z1EGLER, Sapien-
tia, p. 220, and Biblia sacra, p. 232, no particle is found in the parallel line at 20:30[32] in
Latin or Greek sources, with the exception of Ms. 358 and Athanasius, where ydp is present.
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NV 174 (W BS CM 17¢) ‘quae utilitas in utrisque?’
(=NV W BS CM 20:324 [305])

DR (N) ‘what profit is there in them both?’

Z R l4c Tl wdbeela &v apdotépots (= Z R 306)

NETS ‘what profit is in either?’ (= Hbr.; Peshitta 20:32 [30])7
NV 18 (W BS CM 17a) ‘Disciplinam in pace conservate, filii’

DR (N) ‘My children, keep discipline in peace’””

Z R 14a maudelav &v elpRyy cuvTnpRoaTe, Téxva

NETS ‘Maintain instruction in peace, children’

Although the NV’s placement of the line here is consistent with that of the
Hebrew sources (the Masada Ms. and Ms. B), the NV reflects Ziegler’s word-
ing of the line, despite two significant differences from the Hebrew, neither of
which is alluded to in the apparatus of Ziegler’s edition or of Biblia sacra. For
the positioning of the line, as v. 18 in the NV as against v. 172 in other editions
of the Vulgate and v. 144 in the LXX, and also the representation of the He-
brew text of the line in translations other than the NV, see the preceding com-
ments, and associated notes, on v. 172—b (NV; W BS C: 184—b, Z R: 15a—b).

The Masada Ms. and Ms. B read here 0712 pnw nwa 7011, No signifi-
cantly better explanation of év €ipnvy / ‘in pace’ of the grandson or another
tradent appears to be available other than that the final zaw of NWa ‘shame’
was misread as lamed-waw, ‘in peace’, i.e. 15\?; (cf. Ps 30:7),”® or that only the
first two letters appeared, as an abbreviation, 'w31,”” which was interpreted as,
perhaps, Pnwa ‘in keeping silent, pnwa ‘in silence’, or 05W32 ‘in peace’. The
following word in the Hebrew text was also misheard, misread, or had al-

76. Masada Ms. and Ms. B margin: 0i'nwa nbyn nn. Despite the evidence of the form
510 in the main text of Ms. B, STRuGNELL, ‘Notes’, p. 1134, argues plausibly on ortho-
graphical grounds that the underlying vocalized form in the Masada Ms. is not n7pin (as the
Acapemy OoF THE HEBREW LANGUAGE printed edition, p. 3044, indicates) but rather Tl‘?yljl,
which the LXX interprets as déeie in the two places that 7%un is found in the Hebrew Bi-
ble: Jer 30:13 (LXX 37:13) (Vulgate: ‘utilitas’); 46:11 (LXX: 26:11); the same LXX equivalent
is found for nHYn at Sir 30:23 (Ms. B), and, of course, at 41:14¢. At Sir 20:32b (LXX and
Peshitta: 20:306), Hebrew Ms. C has a third morphological variant, n‘ggin (Peshitta: ~ao;
LXX: ddérela; Vulgate [all editions]: ‘utilitas’).

77. Knox: ‘My sons, here is wholesome teaching’; Petisco: ‘Hijos, conservad en la paz los
buenos documentos gue os doy’. The 1836 edition has ‘[...] paz d prosperidad [...]

78. 'Thus SMEND, Die Weisheit, Kommentar, p. 385. A related possibility is that the taw
was read as lamed-yod, ’zﬂU:L (2Sam. 3:27).

79.  As suggested by PETERS, Das Buch, p. 350.

>
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ready wrongly appeared in the grandson’s Hebrew text as 10w, rather than
wnw.

Having introduced a change in line order that brings it closer to the order
found in the Hebrew mss., it is surprising that the NV does not also offer an
emendation of the Latin text (from ‘instruction in peace, keep’ to ‘instruction
concerning shame, hear’), which would also have marked a shift of topic, pro-
viding a literary motive (and not just a textual one) for the NV’s repositioning
of v. 17a (Ziegler and Rahlfs: 144) as v. 18.

NV 19 ‘verumtamen reveremini judicium meum’

N ‘Asi pues, respetad mis juicios’

Z 16a Toryapolv évtpamyte éml T6 xplpati pov

NETS ‘Therefore show respect for my judgment’ (= Hbr.)

WBSCM ‘verumtamen reveremini in his quae procedunt de ore
meo’

DR (K P) ‘Wherefore have a shame of these things I am now
going to speak of”

R 16a Totvyapolv evrpamyte éml T6 pApati wovs®

The NV’s incorporation of this Hebrew-based reading, which has no basis
in the Greek or Latin manuscript traditions but is included in Ziegler’s edi-
tion of the LXX,*' not only demonstrates the NV’s reliance on Ziegler for this
verse but also throws into relief the NV’s failure to access the Hebrew sources
for the preceding line (in the N'V), where, as has already been seen, neither
Ziegler nor the NV reflects two significant Hebrew variants.

The 1588 rendering of Nobilius, ‘Igitur revereamini in verbo meo’,** liter-
ally “Therefore, may you fear my word’, more accurately represents the LXX’s

80. Cf. KJV (164): “Therefore be shamefaced according to my word.’

81. ZIEGLER, Sapientia, p. 319, citing SMEND, Die Weisheit, Kommentar, p. 385-386,
where this emendation was proposed on the basis of Ms. B: *vawn 5 1% (margin:
10awn). For the first word, the Masada Ms. reads in%:[m], accorc'ii‘n'g to STRUGNELL, ‘Notes,
p. 113b; YADIN, The Ben Sira scroll, Text, p. 20, and Accordance: W5[2m)] ; the AcADEMY OF
THE HEBREW LANGUAGE editions (print: p. 46; microfiche: p. 36) have 1m5[3mM]; BeenTyEsS,
The book of Ben Sira, p. 115:1[.15[...]).

82. 'The rendering here might well be based on that found in the notes to Claude Ba-
duel’s 1557 translation, ‘Igitur vereamini in verbo meo’, which Baduel renders in his transla-
tion as such by ‘Quamobrem verba mea reveremini’. Baduel offers vereamini as an alternative
translation of another subjunctive locution, Pudeat vos ‘Shame on you’, at the beginning of 21
(17), where, again, the Vulgate (like the NV) uses an imperative: Erubescite.
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opening conjunction, which the NV could have followed, in place of verumza-
men (‘rather’).®> The introductory waw in the Hebrew — *vawn 5y 1m5om
(Ms. B)** (‘and humble yourself in accordance with my judgement’) — may be
interpreted in either way.*

NV CM 20a ‘non est enim bonum omnem reverentiam observare’
DR ‘For it is not good to keep all shamefacedness™
W BS ‘non est enim bonum omnem inreverentiam observare’
ZR 166 o0 yép oty Thoay aloxbyny diadvidar xaldv
NETS ‘for it is not good to guard against every shame’

(= Hbr.)¥”

The manuscript evidence for inreverentia (or irreventia) — a form also
noted in the apparatus of Garofalo, Biblia sacra (M) — is not especially
strong®® and even though at first sight it might appear to be a closer lexical
equivalent to aloyVvy (and NW3) than reverentia, Nobilius (1588) main-
tains reverentia.® The regular rendering of aioy¥vy in Sirach (and else-

83. Howarp, Liber Ecclesiasticus, p. 103, renders verumtamen as ‘but’: ‘But let us sum
up what I have delivered’. Accordance indicates that all the eleven instances of Toryapolv in
Rahlfs’s edition of the LXX are rendered in the NETS as ‘therefore’ or as ‘ther’, in the same
sense. In contrast, the NV and the Vulgate regularly employ verumtamen to render the
contrastive or adversative particle TA9v ‘but; rather’ in the New Testament, just as they do
at Sir 29:11 (LXX: 29:8): ITAyv émt tamewd paxpofiunoov / ‘Verumtamen super humilem
longanimis esto’. »

84. Masada Ms.: m5[3m]; Ms. B margin: 10awn.

85. SMEND, Die Weisheit, Kommentar, p. 385, regards the Greek form as a mere ‘Flick-
wort’ to underline the relationship of the words that follow with those that immediately pre-
cede.

86. Cf. Biblia de Navarra: ‘no es bueno avergonzarse por cualquier cosa’; Petisco: ‘que
no de todo es bueno avergonzarse’; Knox: ‘It is ill done to be abashed on every occasion’.
CHERNYAVSKY, bibmnist, p. 7964, more closely reflects the formal structure of the NV here than
the Biblia de Navarra does: 60 nsino0pa ycsiki crpax Oeparust (‘for it is not good to nurture
every fear’).

87. As Di Lella points out, in SKEHAN & D1 LeLLA, The Wisdom, p. 478, the LXXs verb
corresponds here more with that of Hebrew Ms. B, Iawh ARl nwa 5 8 (Ms. C: nwia 53 8H
WY AR1), than with the one found in the Masada Ms.: w125 mira nwa 52 &5.

88.  Biblia sacra, p. 327, indicates that inreverentia is found exclusively in two eighth-
century sources: in fragments from the Abbey of St. Gallen and as a correction in Codex
Londiniensis.

89. Baduel (1557) has verecundia ‘modesty” here.
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where) is confusio; in contrast, irreverantia renders @vaideta ‘shamelessness,
impudence’ elsewhere in Sirach,”® and would not be completely out of place
here. However, reverentia meaning ‘modesty’, which appears to offer the
most appropriate sense here, is also found in the NV and in other consulted
editions of the Vulgate at 32:9 (lacking in the LXX between 35:8 and 35:9):
‘Audi tacens, et pro reverentia accedet tibi bona gratia’ (‘Hear in silence,
and for thy reverence good grace shall come to thee’, Douai-Rheims). The
overall intended meaning of the line is probably in fact the same whether
inreverentia or reverentia is used, due to the ambiguity of observare: ‘to ac-
cept every lack of respect’ (inreverentia) is broadly equivalent to ‘to show
every respect’ (reverentia), that is to say, if one is always to show respect to
everybody else it implies in principle the possibility of having to accept dis-
respect to oneself. In any case, the N'V’s retention of the traditional text ap-
pears to be appropriate on both interpretative and textual grounds and it is
not clear that inreverentiam represents a reading closer to the form of the

Greek and the Hebrew.

NV 206 ‘et non omnis pudor probatus’

N ‘ni todo pudor es igualmente’" aprobado’ (= Hbr.)

ZR 16¢ xal 00 TavTa TETtY €V mioTel evdoxIpEITAL

NETS ‘and not everything will be?” approved by all with
confidence’

WBSCM ‘et non omnia omnibus bene placent” in fide’

DR (K) ‘and all chings do not please all men in opinion’

90. 25:29; 26:14 (LXX: 25:22; 26:11). In the first passage, both relevant terms occur
together: dpyn xal dvaidei xat aiocyvy / ‘ira et irreverentia et confusio’. Inreverantia is also
found in the traditional text and the critical editions at 27:15b (LXX: 14b), where the NV
follows the LXX (Ziegler and Rahlfs) with rixa for payy.

91. 'The ‘igualmente’ here would seem to reflect influence from omnibus in earlier tradi-
tions. Again, CHERNYAVSKY, bi0ist, p. 7964, is more accurate: bl He YCsiki copam — 100pbI
(‘and not all shame is good).

92. 'The KJV’s ‘neither is it altogether approved in every thing’ better represents the
tense, but appears to have read xai o0 méow év Tavti eddoxipeital; however, ZIEGLER, Sapien-
tia, p. 319, offers no source text that omits mavta. For &v mavti, see n. 97, below.

93. W ‘beneplacent’; the 1588 rendering of Nobilius has simply ‘placent: [...] in fide
placent’. The form of text with separate bene might lie behind Petisco’s rendering: ‘ni todas las
cosas bien hechas agradan a todos’.
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Here, strikingly, the NV follows all three Hebrew witnesses™ with 55 &Y
an21 0931 ‘Nor is every kind of abashment approved™ and thus effectively
abandons both the LXX and the Vulgate. In view of inconsistencies in the
NV’s use of the Hebrew witnesses, the immediate source of the NV’s render-
ing here might be Skehan’s translation in the Confraternity Bible (and the
NAB).”® In any case, blind reliance on Smend (whose work on the different
versions of Sirach informs Ziegler’s edition of LXX Sirach) is clearly discount-
ed, as Smend believed that NMXR1 was to be found in the grandson’s Hebrew
Vorlage here, as it is at the close of 42:1c (Rahlfs: 41:274) and 42:8¢, and lay
behind év migTet / ‘in fide’””

NV CM 21z ‘Erubescite a patre et a matre de fornicatione’

W BS ‘erubescite matrem et patrem de fornicatione’

DR (K N) ‘Be ashamed of fornication®® before father and mother’

Z R 17a aioyvveabe amd TaTpods xal unTpds TEP! TopvEiag

NETS ‘Be ashamed before father and mother, of sexual
immorality’

Biblia sacra gives only one source for the reading ‘matrem et patrem’, also
found in the apparatus of Garofalo, Biblia sacra (M), as compared with the
commonly-found readings patrem et matrem, a matre et (a) patre, and a patre
et (a) matre, this last structure being the one found in the NV and the tradi-
tional text, which here (despite the repeated preposition)’” adequately reflects

94. The Masada Ms. and Mss. B and C.

95.  YADIN, The Ben Sira scroll, Translation, p. 41.

96. Both editions have at 41:144 ‘nor is it always the proper thing to blush’; cf. Di Lella,
in SKEHAN & D1 LeLra, 7he Wisdom, p. 476, ‘nor is every kind of abashment to be approved’,
and in the 2011 NABRE (41:166), ‘nor is every kind of disgrace to be recognized’; Einheits-
iibersetzung (41:166): ‘nicht jedes Schamempfinden ist empfehlenswert’.

97.  See SMEND, Die Weisheit, Hebraeischer Text, p. 42; Kommentar, p. 386. Despite a
general reliance on Smend, ZIEGLER, Sapientia, p. 319, notes that the Hebrew, like Ms. 534,
lacks an equivalent to év mioTel, which might be a corruption of év mavtt (see PETERS, Das
Buch, p. 350), found in some sources (see, e.g., the KJV rendering in n. 92, above); for the
use of &v mavtl without a following noun, cf. 4Macc. 8:3 (NETS: ‘in every way’). SMEND,
Die Weisheit, Kommentar, p. 386, suggests that méow reflects a misunderstanding of oban,
perhaps as D533 ‘by all (of them)’.

98. Petisco: ‘deshonestidad’.

99. Also found in Greek minuscule Ms. 404, the Syrohexapla, and the Ethiopic (see
ZIEGLER, Sapientia, p. 319).
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the Greek, as Biblia sacra itself indicates.'® The preference for an accusative
structure (‘erubescite matrem’) in Weber and Biblia sacra over the ablative
(‘erubescite a [...] matre’) of the traditional text is, presumably, a matter of
Latin purism,""
and the reversal of elements is even less understandable. On this occasion,
then, the NV’s retention of the traditional text is justified by proximity to the
Greek and Hebrew antecedents. Nonetheless, the NV would have come even
closer to the Greek (and Hebrew) text had it adopted the rendering of Nobi-
lius (1588): ‘a patre et matre ' (i.e. without repetition of a).

The LXX (like the Vulgate) differs from the Hebrew in the number of the
initial imperative at the beginning: Tna 5y 081 28N w12.' The plural is also
found (in the Hebrew, too) in the immediately preceding verses: cuvtnpnoarte,
évtpamnte (18 [NV] / 17a [other editions] / 14a [Ziegler, Rahlfs], 19 [NV and
other editions] / 164 [Ziegler, Rahlfs]); however, the contrasting sequence at
42:1¢ (Ziegler) / 42:1a (Rahlfs) — My mepl ToUtwy aloyuvbiic / nHR Hp &
W1an 98 — suggests that the singular should have been used here — 214 (172) %
just as it is in the intervening verses: Tapoxels, i) émiotis, uy éveidile, oy
w [...] aloxuvbiis, u) AaPns, Eon (194, 226, d, 42:1c¢, e, f, 8¢ [Ziegler] / 196,
24b, 25b, 27a; 42:1a, b, 8c [Rahlfs]). The Hebrew singular imperative

albeit with no clear textual or interpretative justification,

100.  See Biblia sacra, p. 327. ‘Matrem et patrem’ is attested in a secondary reading in
the eighth-century Codex Maurdramni, ‘patrem et matrem’ in the ninth- to tenth-century
Codices Cavensis, Toletanus, and Matritensis.

101. However, in the next line the accusative is also attested just once, in a secondary
reading of the ninth-century Ms. Tegernseensis (Y) (Biblia sacra, p. 327), and has not been
incorporated into Weber’s edition or Biblia sacra.

102.  Similarly Baduel (1577): ‘coram patre aut matre’.

103. Thus the Masada Ms. and the margin of Ms. B; the main text of Ms. B has mar Hx.
It is not clear whether M1 is an inner-Hebrew exegeticizing specification of 112 ‘indiscipline’
(YADIN, 7he Ben Sira scroll, Translation, p. 41: ‘wantonness’) or a retroversion from mopveia,
which would, in that case, reflect interpretation of 12 by the grandson or a later tradent. For
M3, YADIN, The Ben Sira scroll, Text, p. 20, compares Gen 49:4, *22Wn 13”73; [...] o2 A
Tar (E50Bploas wg Bwp [...] / ‘effusus es sicut aqua [...]’ (NV: ‘ebulliens sicut aqua [...]);
SMEND, Die Weisheit, Kommentar, p. 386, notes Sir 19:2: 25 wno own p (Ms. C) (oivog xal
yuvaixes AmooTHoovaty cUVETOUS).

104. Thus SMEND, Die Weisheit, Kommentar, p. 386. Neither YADIN, 7he Ben Sira scroll,
Text, p. 20, nor PETERS, Das Buch, p. 350, offers any comment on this matter, although Pe-
TERS (ibid., p. 349) translates in the singular (i.e. according to the Hebrew): ‘Schime dich’.
The same Hebrew-based rendering is employed by SAUER, Jesus Sirach, p. 285 (again, with no
comment, ibid., p. 286), and the Einheitsiiberserzung.
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appears to be reflected in aiocyOvou of Antonius Melissa but not in Greek or
Latin biblical mss.'®®

NVCM21b ‘et a praesidente et a potente de mendacio’

W BS ‘et a praesidente et potente de mendacio’

DR (K P N) ‘and of a lie before a governor and a man in power’
ZR17b xal &md Nyoupévou xal duvdaTov mepl Yevdoug
NETS ‘and before leader and dynast, of falsehood’

The Greek represents one of the extant Hebrew traditions well.'¢ Al-
though Biblia sacra offers no sources for omission of the second # (noted as
well in the apparatus of Garofalo, Biblia sacra [M]), this omission reflects the
form of the Greek (and the Hebrew) and is, accordingly, also found in Nobi-
lius (1588);!% in contrast, the N'V’s retention of the traditional text, with a
second 4, which is abundantly attested in the manuscript tradition but not re-
flected outside the Vulgate,'”® could be justified on grounds of consistency of
structure across the literary unit and specifically with the preceding line.'”

105. See ZIEGLER, Sapientia, p. 319. The use of the infinitive aioyOvesfat in Alexan-
drinus, Ephraemi, Venetus, minuscule Ms. 443 and elsewhere was perhaps influenced by an-
other infinitive, StadpvAdar / observare, in 204 (16b). The usage is apparently mirrored in the
correction erubescere in Codex Bovinensis (WP) (Biblia sacra, p. 327), which might yield
the following sense: ‘[...] not everything is to all genuinely pleasing, (such as) to blush before
mother and father on account of fornication [...]". Nobilius (1588), as expected, follows the
Vulgate (and the LXX) here and at 42:1¢ (Rahlfs: 42:14), although correctly omits omnibus
in conformity with the LXX; Baduel (1557) has ‘Pudeat vos™ at 214 (174) and ‘ne des locum
pudori’ at 42:1¢ (Rahlfs: 42:14). L

106. Masada Ms. and Ms. B margin: wn2 5p w1 R'wan. The main text of Ms. B reads
wna 58 2w 8wan, ‘before an enthroned prince (be ashamed) about falsehood’. Both SMEND,
Die Weisheit, Kommentar, p. 386, and PETERS, Das Buch, p. 350, understand a judicial context
here. Despite the regular appearance of two parallel terms in each of the six lines of which this
line is the second, the use of a single term (‘enthroned prince’) rather than two terms (‘prince
and governor’) is defendable in the light of the use of another single term (‘the place you live’)
in the next group of three lines (234 / Ziegler: 194 / Rahlfs: 196).

107.  Similarly Baduel (1577): coram vero principe ac potestatem gerente.

108.  See Biblia sacra, p. 327; ZIEGLER, Sapientia, p. 319, which cites only Ms. 613 and
the Vulgate.

109. However, the order of this line, 214 (176), and the following one, 224 (184)
—which is the same in the Greek, Hebrew, and Latin traditions — is changed in Skehan’s
translations in both the 1955 (and 1961) Confraternity Bible and the 1970 NAB: ‘[...] before
master and mistress, of falsehood; before prince and ruler, of flattery’ (vv. 156—164). This was
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NV CM 224 ‘a principe et a iudice de delicto’

W BS ‘a principe et iudice de delicto’

DR (KP N) ‘Of an offence before a prince,"® and a judge’
Z R 184 amd xpitol xal &pyovTos mepl TANUUEAEIRS
NETS ‘before judge and magistrate, of error’

Although Ziegler offers no evidence for the repetition of amo, Biblia sacra
lists a series of mss. that include a second # (as in the N'V).!"! The NV has not
followed the critical editions or the apparatus of Garofalo, Biblia sacra (M),
in their approximation to the LXX in this respect, nor has it adjusted to the
LXX’s word order; both adjustments are, however, clearly represented by No-
bilius (1588): ‘A iudice et principe’.'"?

Although the Hebrew sources support the LXX, Biblia sacra, and Weber
in not repeating the preposition, the Hebrew text differs significantly from
the Greek (and Latin, including the NV) with regard both to the people be-
fore whom shame should be felt and to the shameful object or activity.

In Ms. B and the Masada Ms., the line begins with N7231 178N ‘before
lord and lady’.'® This combination effectively creates an ‘envelope’ structure
with another gender-based pairing, ‘father and mother’ (OR1 2R), two lines

presumably in order to place the first line here in even more obvious parallelism with the
gender-based contrast in the immediately preceding line (v. 154): ‘Before father and mother
be ashamed of immorality’. The traditional order is restored, though, in SKEHAN & D1 LELLA,
The Wisdom, p. 476, reproduced in the 2011 NABRE (Di Lella): ‘[...] before prince and ruler,
of falsehood; Before master and mistress, of deceit [...]" (vv. 176-184). For the literary and
thetorical structure of the three lines referred to here and the following three lines as well, see
below, on 224 (18a4).

110.  Knox: ‘magistrate’; Biblia de Navarra: ‘magistrado’.

111.  See Biblia sacra, p. 327; ZIEGLER, Sapientia, p. 319.

112, Similarly Baduel (1577): ‘coram iudice et magistratu’.

113.  Masada Ms.: [n]720; cf. YADIN, 7he Ben Sira scroll, Translation, p. 41: ‘Of a master
and mistr[ess]; NAB, NABRE: ‘before master and mistress’; SMEND, Die Weisheit, Deutsche
Uebersetzung, p. 73: ‘vor dem Herrn und der Gebieterin’; PETERS, Das Buch, p. 349: ‘vor
dem Herrn und der Herrin’; SAUER, Jesus Sirach, p. 285: ‘vor einem Herrn oder einer Herrin'.
SMEND, Die Weisheit, Kommentar, p. 386, claims: ‘N2 11781 [...] bezieht sich auf die heid-
nischen Kénige und Kéniginnen, in deren Dienst die jiidischen Aristokraten in Aegypten und
vielleicht auch in Syrien standen. Wegen n123 méchte man an Pagendienst am Hofe denken
(vgl. 23, 14).” Cf. ibid., Kommentar, p. 208-209, on 23:14, where reference to ‘father and
mother’ is made in the context of sitting in council among ‘ueyiotdvyg = heidnische Ko-
nige’.
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before, 214 (174), with ‘ruler and prince’ (W1 8'W1) in the middle: 214, (175).
These three lines in conjunction appear to represent a ‘vertical’ relationship
of responsibility towards one’s social superiors and are complemented by the
next three lines, which reflect one’s ‘horizontal’ relationship towards other
members of society: congregation and people (OY1 17Y), 226, (184); associate
and neighbour (Y M), 234 (18¢ [Ziegler]; 194 [Rahlfs]); the place where
you live (0130 ©IpN), 236 (194 [Ziegler]; 194 [Rahlfs])."

In the Greek it appears that 778 was interpreted as ‘judge’ rather than as
‘lord’,'"™ or, alternatively, that 778N was read as J1TRA or P17A ‘from judge-
ment™'® or as 171 ‘from a judge’,'” with N33 then interpreted to yield a suit-
able parallel, namely, it would seem, ‘als Wiirdebezeichnung durch das
Femininum’.""® It is possible, additionally, that the interpretation of 117X as
‘judge’ rather than ‘lord” was influenced by understanding of 7 TY in the next
line — 224 (186) — in a legal sense, ‘court’, corresponding to the same meaning
elsewhere in Sirach.'”

The final word in the Hebrew line, specifying the shameful object or ac-
tion, varies between the Masada Ms., WP ‘intrigue’,' and Ms. B, pw ‘a
lie’!?! Although there is a tenuous connection between the LXX’s mAnupéieia
and the Masada reading,'?* it is clear that in the vast majority of cases TAnu-
uéreta does not express either deceit or intrigue but rather sin (and offering
for sin).'"”® There is, moreover, little convincing evidence to support Smend’s

114.  For further discussion, see ELwOLDE, ‘«Congregation» and «Assembly»’, p. 92-95.

115. Cf, e.g., Jastrow, Dictionary, p. 16a.

116. Cf. Job 19:29.

117.  See PETERS, Das Buch, p. 350; SMEND, Die Weisheit, Kommentar, p. 386.

118. Thus PeTERS, Das Buch, p. 350, comparing the LXX’s interpretation of n‘ga’p as 0
"Exxdnotaotis ‘the Ecclesiast’ (NETS).

119. At 7:7 and 42:11, the context appears to indicate an informal court at the city
gates; at 4:7 and 7:14, reference is rather to a ‘governing council’; 46:14 alludes to Samuel’s
role as ‘judge’.

120. ‘Thus YADIN, 7he Ben Sira scroll, Translation, p. 41; similarly, SAUER, Jesus Sirach,
p- 285: ‘wegen einer Verschworung’.

121. Cf. NAB: ‘of falsechood’; NABRE: ‘of deceit’; SMEND, Die Weisheit, Deutsche
Uebersetzung, p. 73, and PETERS, Das Buch, p. 349: ‘der Untreue’; Einbeitsiibersetzung: ‘des
Betrugs'.

122.  'Thus YADIN, The Ben Sira scroll, Text, p. 20, without offering any supporting evi-
dence, which might, however, be sought in the LXX equivalent of 7Wp at 2Kgs 17:4: Renn
Wp YWIN WORTIN / xal ebpev Pacikeds Acaupiwy dv 16 Qore adixiay.

123.  Examples include ynwin 091 / mdvres mppédetay émqupénoay / ‘omnes
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claim that the Hebrew author simply ‘gebraucht wie LXX das Wort in recht
schlimmer Bedeutung’.!** Against this background, it appears that the grand-
son or a later Greek tradent interpreted the combination in such a way as to
bring it into a closer conceptual relationship with the immediately following
line (Ywa Hy opy 77YN), generating thereby a judicial context (see the end of
the last paragraph), and then selected a shameful object or deed that closely
paralleled the one in that following line: ywa / dvouia / ‘iniquitas’ (and, in-
deed, in the one after that as well: 591 / &dixia / ‘iniustitia’). In this process,
the relationship of 224 (184) with 214 (172) — based on a gender contrast in
each line — was lost, as was the relationship between the two sets of three lines
in the Hebrew.

As to whether WP or pW is the more original reading, it seems more
plausible that each of the first three lines specified a characteristic relation-
ship towards each of three different pairs of superiors and a characteristic
shameful action that should be avoided in this relationship. It is prima facie
unlikely, therefore, that before one’s ‘lord and lady’ the specified fault would
broadly coincide with the one mentioned in the preceding line; in contrast, it
is quite plausible that a copyist, distracted by the end parallelism in the pre-

ceding line, would see in WP a mistake for IpW and, accordingly, ‘correct’
it.125

peccatum commiserunt’ (Sir 49:4 [5]); SR A[1w] / dndoyoov mAnupédeiav / ‘averte a
delicto’ (38:10); pwy Hyn / miquuels 9 ddixia / ‘execrabilis omnis iniquitas’ (NV: ‘[...]
vexatio’) (10:7); 310K q0n MNWR / xal al mAquuédeal wov &md ool odx éxpdPnoay
/ ‘et delicta mea a te non sunt abscondita’ (Ps 69[68]:66); PRWK2 7‘7nnn / dtamopevopévewy
&v mpperelals adtéy / ‘perambulantium in delictis suis” (Ps 68[67]:224); NWR-5Y §7oin?
58 / 100 TpooBeivan Emt mAnppédetay Iopan) / ‘ut adderetis super delictum Israel’ (Ezra
10:100).

124. SMmEND, Die Weisheit, Kommentar, p. 386, who cites the three texts from Sirach
in the preceding note as well as a fourth one — reflected in the Peshitta but not extant in the
Hebrew — which does indeed offer some support to the idea that at 224 (184) the Vorlage of
the grandson or a later tradent had IpW: wo Ly ad =\ (‘that she might not act deceitfully
against you') / eig o& mAnupuelion / ‘si te neglexerit’ (Sir 26:11 [14]). Of possible relevance
here is the variant Yetddoug in Ms. 358, which, however, ZIEGLER, Sapientia, p. 319, regards as
simply due to interference from the preceding line, not a reflection of the Hebrew.

125. In so doing, that Hebrew tradent also created an additional parallelism between
lines 2 and 3 of the first set of three lines, now each ending in ‘deceit’, and lines 1 and 2 of the
following set of three lines, each ending in ‘sin’.
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Independently of the NV’s failure at the beginning of the line to adjust
the Clementina — ‘a principe et a iudice’” — either towards the LXX — ‘a iudice
et principe’ (thus Nobilius [1588]) — or towards the Hebrew — *a domino et
domina’ / *‘a principe et principissa’ — the NV could (also) have adjusted the
end of the line towards this more probable original form in Hebrew, 2wp 5,

for example, *‘de coniuratione’.!*®

NVWBSCM22b6  asynagoga et plebe de iniquitate

DR (P N) ‘of iniquity before a congregation and'” a people™?®
ZR 186 xal amd cuvaywydis xal Aol mepl dvopliag
NETS ‘and before a gathering and people, of lawlessness’

The fact that the NV does not repeat the preposition a(4) before plebe, or
before amico in the following line,'” runs counter to the suggestion made in
preceding sets of comments that such repetition reflects the NV’s desire to
maintain consistency through this section of text. Rather, the NV appears
simply to have followed the traditional text without looking at Biblia sacra,
Ziegler, or the Hebrew.

The LXX adequately represents both Hebrew witnesses here — op1 nTpn
ywa 9 (Masada Ms. and Ms. B) — with the exception of the opening xal.
The lack of a corresponding ez in the NV results, therefore, in the NV’s being
even closer than the LXX to the Hebrew.'*

NV W BS CM 234 ‘a socio et amico de iniustitia’

DR (KP N) ‘Of injustice before a companion'' and friend’
Z 18¢ (R 192) amo xotvwvol xal didov mepl ddixiag
NETS ‘before partner and friend, of injustice’ (= Hbr.)!*?

126.  See the end of 2Kgs 11:14, etc. The parallel at 2Chr 23:13 has ‘insidiac’ in the
traditional text, corrected to ‘coniuratio’ in the N'V.

127.  Petisco needlessly adds a ‘delante’ here (but not, for example, in the next line).

128.  Knox: ‘assembly of the people’.

129. There is no evidence of such repetition in either line in Biblia sacra, p. 327, or in
ZIEGLER, Sapientia, p. 319.

130.  'There is, in fact, only limited support for an introductory conjunction in Greek
and Latin traditions; see Biblia sacra, p. 327; ZIEGLER, Sapientia, p. 319-320. Nobilius
(1588), based on Vaticanus, does not have ez either; similarly, Baduel (1557): ‘coram coetu et
populo’.

131. Knox: ‘partner’.

132, Masada Ms.: 5pn 5y amwn; Ms. B: 5pn 59 11 ] — (marginal readings for
the blank space are 1pnN and 4mwn). The Hebrew offers no support for the clause-initial
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NV CM 235 ‘et de loco, in quo habitas’

W BS ‘de loco in quo habitas’

DR (N) ‘and in regard to the place where thou dwellest'*
7 194A (R 196A) xal &md Témou, 00 Tapolxels

NETS ‘and before a place where you sojourn’ (= Hbr.)

The N'V’s retention of the initial ez of the traditional text — despite the evi-
dence of the critical editions and the apparatus of Garofalo, Biblia sacra (M)
— is supported by the Greek, and neither Ziegler’s edition nor Biblia sacra of-
fers any evidence for omission of xal or e#** (the Hebrew equivalent of which
is lacking in the Masada Ms. but present in Ms. B)."> Having said that, it
seems unlikely that the editors of the NV looked closely at the Greek here, in
view of the NV’s non-adjustment of the preposition de to 4, as in Nobilius
(1588), even though such a change would have had support in the manuscript
tradition and would better have matched &6 in this line'*® and the rendering
of amé by a(b) in the preceding lines.

NV, M¥7 242A ‘et de loco, in quo habitas, 24 de furto,

de veritate Dei et testamento’
C ‘Et de loco in quo habitas,

4 De furto, de veritate Dei, et testamento™'*®
W, BS'* ‘de loco in quo habitas ** de furto

de veritate Dei et testamento’

xal of Codex Cavensis (C) and minuscule Ms. 542, also reflected in the Sahidic (see ZIEGLER,
Sapientia, p. 320).

133.  Knox: ‘or [that] thy neighbour [should find thee] a thief’; Petisco: y del hurto
delante de la gente donde mores’.

134.  See Biblia sacra, p. 327; ZIEGLER, Sapientia, p. 320.

135.  Masada Ms.: 9130 01pnn; Ms. B: oipnn.

136. Both points are referred to in Biblia sacra, p. 327, citing Legionensis, Hubertianus,
and a secondary reading in Carafianus, for a rather than de. De loco is, however, found twice
elsewhere in Sirach (46:14; 49:12) and very often throughout the rest of the Vulgate, whereas
a loco is only attested in Weber’s edition at Gen 13:14, Deut 21:2, and Jdt 7:3.

137. In GaroraLo, Biblia sacra (M), only the comma at the end of each line is in-
cluded.

138.  'The layout in Nobilius (1588) is similar. However, Baduel (1557) has ‘coram socio
atque amico, injuriae’ as v. 23 and ‘& furti, in loco quem incolis : itemque coram Dei veritate
[...] asv. 24.

139.  No punctuation is found in either edition.



A TEXT-CRITICAL STUDY OF THE NOVA VULGATA OF SIRACH 41 Tamid, 12 (2016-2017), p. 7-63 35

N (DR K P) ‘[...] del robo;™4°
Z 194B (R 194B) [...] mepl xhomijg
NETS ‘...] oftheft’ (= Hbr.)'"!

This is the only example in the portion of text covered in this study of the
NV’s failure to follow Garofalo, Biblia sacra (M), albeit only in a matter
of layout. The issue here concerns the grammatical and logical positioning of
the clause de furto and the corresponding layout of verses. In a rare case
of disagreement between Biblia sacra and Weber, on the one hand, and be-
tween Garofalo, Biblia sacra (M) and the edition of Colunga & Turrado (C),
on the other, Biblia sacra and Garofalo provide a better reflection of the LXX
in the editions of Ziegler and Rahlfs, while maintaining the traditional verse-
numbering of the Clementina. The N'V’s layout — like that of Weber — is less
helpful to the reader and less obviously reflective of the LXX, even though it
is clear that de furto must go with what precedes it rather than with what fol-

140. Knox and Petisco give their renderings within v. 23 (see there) rather than at the
beginning of v. 24. CHERNYAVSKY, bi0ist, p. 796b, has makpasxsrl (‘of theft’) at the beginning
of v. 24.

141. Masada Ms.: 1T ['7]}7 ‘of sleight of hand’ (YaDIN, 7he Ben Sira scroll, Translation,
p. 42) appears at the end of a line (YaDIN, ibid, Plate 3, Text, 20: “1" is clearly written').
Yapin, ibid., Text, p. 20, notes that the imagery of the thieving hand is also found at 42:6.
StrUGNELL, ‘Notes, p. 1134, claims ‘there is one trace too many’ for ‘hand’, but ‘can make
no [alternative] suggestion’, even though “Yadin’s reading and awkward translation are at least
doubtful’; similarly, QimMrON, ‘Notes’, p. 228, where traces of a narrow letter before 7" are not-
ed; however, “The original text is still unclear’; Yadin’s reading is accepted by both AcapEmY OF
THE HEBREW LANGUAGE editions (print: p. 46; microfiche: p. 37), but BEENTJES, The book of
Ben Sira, p. 116, reads simply: 7[..]. For Ms. B, 71 5p an o1pnm, the rendering of SMEND,
Die Weisheit, Deutsche Uebersetzung, p. 73, ‘und vor dem Orte, wo du Schutzbiirger bist, des
Hochmuts’, appears to go back to a marginal reading Tt ‘impudence’ (as against 31 ‘[some-
thing] strange’ in the main text) on the basis of mAoxfj¢ ‘(concerning) deceit’, for xAomijg,
in Sinaiticus (see SMEND, Die Weisheit, Kommentar, p. 386). However, the last word of the
marginal text is now read as T’; see YADIN, 7he Ben Sira scroll, Text, p. 20; BEENTJES, The book
of Ben Sira, p. 72, the AcapEmy oF THE HEBREW LANGUAGE print edition, p. 46: 77 5p 7.
Smend’s interpretation of 731 as ‘wo du Schutzbiirger bist’ is possible but that of SeGat, Sefer
Ben Sira, p. 281, ‘be ashamed before the inhabitants of the place and its ruler’ (my translation),
seems easier. The reading 11 (for 1) is found in BEENTIES, The book of Ben Sira, p. 72, and
the electronic Accordance edition. Skehan’s rendering ‘of hostility toward the people where you
settle’ in the Confraternity Bible — presumably based on interpretation of 7" as contracted from
TR ‘raising of hand’ — was changed to ‘of theft from [...]" in the NAB.



36 Tumid, 12 (2016-2017), p. 7-63 Joun Francis ErwoLDE

lows."*? This is, then, a further example of the NV’s failure to adapt fully to
the LXX, even when, as here, such adaptation is already provided by the NV’s
stated base text, that is to say, Garofalo, Biblia sacra (M).

NV W BS CM 244B  ‘de veritate Dei et testamento’

DR ‘and'® of the truth of God, and the covenant’
7196 (R 20a) amd anBeiag Oeod xai diabhung
NETS ‘before divine truth and covenant’ 44

The NV fails to adjust de, found in the other editions, to 2(4), in keeping
with the usual rendering of @6 in this section, in contrast to Nobilius (1588).'*
Smend was in no doubt, on the basis of his reading of Hebrew Ms.
B, n"a1 n%[x mia]wn (‘from changing [Mi3wn] an oath and a covenant’),'*®
that the LXX represents a corruption or misreading of the first Hebrew word
as ‘from truth’ (NRXN)'” and a subsequent misunderstanding of the second

142. 'The 1590 Sixtina (p. 6284) has here ‘[...] & de loco, in quo habitas. De furto, de
veritate Dei, & testamento [...]", ‘De furto’ beginning v. 19. In the copy of the Sixtina con-
sulted in the British Library, London, on Saturday 19 July 2014, the printed full stop had been
changed in ink to a comma, and the comma after fizr7o to a colon, indicating a major division
within a verse; in the margin are written the words ‘vor dem nachbar, des diebstal’ [sic].

143. 'The initial ‘and’ of Douai-Rheims appears to reflect a non-Lucianic form of the
Greek text; according to ZIEGLER, Sapientia, p. 320 (and Biblia sacra, p. 327), xal is absent
only from the Lucianic recension — for which SmeND, Die Weisheit, Kommentar, p. 386,
specifies the well-known Ms. 248, as well as Ms. 70: ‘Cod. Monac. Gr. 551 (olim Augusta-
nus), nach eigener Collation’ (ibid., Vorrede, x) — and from all Latin traditions. As ZIEGLER,
Sapientia, p. 320, indicates, the absence of the initial conjunction is supported by the Hebrew
as well. Douai-Rheims was perhaps influenced by Nobilius (1588) (based on Vaticanus): ‘et a
veritate Dei et testamenti’.

144. Benjamin Wright's rendering in the NETS leaves open the ambiguity in the Greek
as to whether d1a8%xxg is parallel to feo and, therefore, dependent on @Anbeiag, or directly
dependent on @mé. The latter interpretation is reflected in the NV and all four other cited edi-
tions, with the ablative ‘et testamento’, as well as the 1557 translation by Claude Baduel, with
‘pactoque’. However, Nobilius (1588) has ‘testamenti’.

145. 'The reading of Nobilius is also supported by Codex Carafianus; see Biblia sacra,
p. 142, 327.

146. SMEND, Die Weisheit, Hebriischer Text, p. 42; the Accordance edition has here [—]
™21 1HR, the AcADEMY OF THE HEBREW LANGUAGE's printed edition, p. 46, 121 9[X] ...,
and BEeNTJES, The book of Ben Sira, p. 72, "1 T2/ IR 1.

147.  However, YADIN, The Ben Sira scroll, Text, p. 21, follows SEGAL, Sefer Ben Sira,
p- 281, in viewing the Greek as based on a Hebrew text that had (or was misread, or was
interpreted in context, as) MAWN (Segal) / MawYH (Yadin) ‘(be ashamed of) forgetting / to
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word as A8 ‘God’, the Hebrew being better represented by the Syriac, Y\ =
~rena hamas W\ asm ‘for it cancels the gifts and the covenants’.'®® Howev-
er, Ziegler offers no restoration of the Greek text on the basis of the Hebrew
or the Syriac. The NV does not reflect the Hebrew either, even though.the
commission had at hand the additional evidence of the Masada Ms., 9871
™1 798 ‘Of breaking an oath or covenant’,'*” which is compatible with Ms.
B and the Syriac and provides a further example of something about which
one should be ashamed, fitting reasonably well with what precedes and what
follows,"" in contrast to the LXX, where amé expresses the person, or in this

forget’, followed by a later inner-Greek corruption of Afxg ‘(of) forgetfulness’ to aAnBeiag,
a proposal that goes back to Grotius according to PETERS, Das Buch, p. 351 (also ZIEGLER,
Sapientia, p. 320); cf. the Swedish Bibel 2000: ‘och for att glomma Gud och férbundet’. Zie-
GLER, Sapientia, p. 320, lists two other early suggested emendations of &Anbelag: dmeibeiag
‘(of) disobedience” and &feciag (of) unsteadiness’. Derivation of dAnbeias from either A%fyg
or &feaiag is also accepted by PETERS, Das Buch, p. 351.

148. See SMEND, Die Weisheit, Kommentar, p. 386; also PETERS, Das Buch, p. 351 (for
n'?gz and D"?;;;). YADIN, 7he Ben Sira scroll, Text, p. 21, follows SEGAL, Sefer Ben Sira, p. 281,
in seeing the Peshitta’s text here as deriving from the Hebrew, with ®\smass an inner-Syriac
error for <hsas ‘oaths’.

149.  YADIN, The Ben Sira scroll, Translation, p. 42. The Masada text is followed here by,
e.g., the REB: ‘Be ashamed of breach of oath or contract’; by the NRSV and the NABRE: ‘Be
ashamed of breaking an oath or agreement’; and, even more accurately, by the Einbeitsiiber-
serzung: ‘(Schime dich,) Eid und Vertrag zu verletzen’. Skehan had ‘and of breaking an oath
or agreement’ in the Confraternity Bible (without the evidence of the Masada Ms.) and also
in the NAB.

150. The NAB apparently reorders the Greek in accordance with the evidence of the
Masada Ms.: see YADIN, The Ben Sira scroll, Text, p. 21, on col. 3, line 24 and also line 25: “The
verse order is [...] as in MS. B’; and on col. 4, lines 1-2: “The first verse is badly mutilated in
B text [and] the next two verses were telescoped into one’; SKEHAN & D1 LeLLa, The Wisdom,
p. 478: “19-22. The order of the cola [...] comes from M; the numbering, from G, which
has jumbled the order’. The reordering provides the NAB with a more coherent pairing of
shameful activities: ‘[17] Before friend and companion, of disloyalty, and of breaking an oath
or agreement. [18] Be ashamed of theft from the people where you settle, and of stretching
out your elbow when you dine’. Curiously, this same reordering is also found in the 1955
(1961) Confraternity Bible, well before the publication of Yadin’s study in 1965: ‘before friend
[...] agreement. Be ashamed of hostility toward the people [...] and of conflict with him who
pitches his tent beside you’ (apparently interpreting 701 as contracted from YR nvn, YR
as an adverb, ‘alongside’, and 0N as ‘battle’); however, the much later NABRE (2011) restores
the order found in the LXX and Ms. B: ‘[18¢] Before associate and friend, of disloyalty, [19]
and in the place where you settle, of theft. Be ashamed of breaking an oath or a covenant, and
of stretching your elbow at dinner’.



38 Tumid, 12 (2016-2017), p. 7-63 Joun Francis ErwoLDE

case phenomenon, before which one should feel shame, without specifying
the shameful action underlying this sensation."”"

This, then, is a clear example of how the NV has failed to go beyond (or,
as it were, behind) Ziegler’s edition either in re-examining the sources that
Ziegler himself refers to (here, Ms. B) or those that he did not employ for
this passage (the Peshitta) or that were not available to him (the Masada
Ms.).* Instead of offering a rendering such as *ab irritum faciendo iuramen-
tum et pactum,” the NV has simply reproduced a contextually difficult
Greek reading, without making use of a text-critically superior Hebrew al-
ternative.

NV 245 ‘de impositione cubiti super mensam’

N ‘de poner los codos sobre la mesa de comer’
WBSCM ‘de discubitu in panibus’

DR ‘of leaning with thy elbow over meat>*

7 19¢ (R 20b) xal amd mhgews dyx@dvos Em’ &pTolg
NETS ‘and before planting an elbow for bread’

The NV appears here to represent a purely translational change, intended
to clarify what is meant by the Latin (and Greek), but not reflecting any

151. Note in this regard the NABRE rendering cited at the end of the previous note
and also the NJB’s ‘Before the truth and covenant of God, be ashamed of leaning elbows on
the table’, which sounds particularly odd (there is, however, good Greek and Latin manu-
script support for the NJB’s omission of the LXX’s introductory xal in the second half;
see n. 158, below); other versions expand the beginning of this difficult line (in Greek and
Latin) and sometimes make other changes as well, e.g., CHERNYAVSKY, Bibumist, p. 7966,
nepaj npaynail bora i npemvipanaeM (‘before God’s truth and [before] reconciliation’);
Biblia de Navarra, ‘de faltar a la verdad de Dios y a la alianza’; Knox: ‘... concerning the
faithfulness of God, and his covenant ...” (the ellipses are marked in the text itself); Petisco
appears to regard the sequence ‘de veritate Dei et testamento’ as a definition of the lapses
previously stated — “cosas todas contra la verdad de Dios, y la ley santa’ — and, accordingly,
adds an imperative before the words that follow, ‘de impositione cubiti’: ‘Avergiiénzate de
comer con los codos encima del pan’.

152. ZIEGLER, Sapientia, appeared too early to make use of YADIN, 7he Ben Sira scroll
(1965).

153. Cf. in particular Ezek 16:59: n™2 790% 1% N2 ‘despexisti juramentum, ut ir-
ritum faceres pactum’.

154. Knox: ‘concerning thy sitting over meat’; Petisco: ‘Avergiiénzate de comer con los
codos encima del pan, o sobre la mesa’.



A TEXT-CRITICAL STUDY OF THE NOVA VULGATA OF SIRACH 41 Tamid, 12 (2016-2017), p. 7-63 39

Greek or Latin textual variation or the extant Hebrew sources.” At first sight
super for in would seem a better equivalent of émi (and 9p); although Nobilius
(1588) does not make this change.””® More generally, it is far from certain that
‘from placing (one’s) elbows on the table’ is an improvement on ‘de discubitu
in panibus’ (‘from reclining [at table] during meals’)."”” The NV does not re-
flect the opening conjunction present in the LXX in the editions of Rahlfs
and Ziegler but absent from many mss."®

NV 24¢ ‘et a despectione dati et accepti’

N ‘de despreciar el intercambio de presentes™®
WBSCM ‘et ab offuscatione dati et accepti’

DR ‘and of deceit in giving and taking'®

7194 (R 21a) amo oxopaxiapol AMjupews xal 000ews
NETS ‘before damning in receiving and giving’

For this line, Nobilius (1588) correctly omits the initial ez and reorders the
two participles: ‘ab obfuscatione accepti et dati’'® The initial ez in all five

155.  'Thus, for example, ‘table’ is not included in any of the variants liste‘d. in ZIEGLER,
Sapientia, p. 320, or Biblia sacra, p. 328. The Masada Ms. has on% 5p ex monm (Ms. B
lacks the opening waw); STRUGNELL, ‘Notes’, p. 11364, suggests that as the verbal form here
is, as the Hebrew text currently stands, ‘parallel to [an] infinitive’, it is ‘perhaps an Aramaising
qgal infinitive’, rather than, as accepted, by the AcApEMY OF THE HEBREW LANGUAGEs print
edition concordance, p. 2184, and Accordance, a hif il participle.

156. 'The rendering ‘a fixione cubiti in panibus’ of Nobilius had earlier appeared in the
notes to Baduel’s 1557 translation (with ‘fictione’), Baduel himself rendering as ‘cubito inniti
panibus’. At 40:30 (LXX: 40:29), the NV, like the traditional (and critical) text, has ‘vir res-
piciens in mensam alienam’ (Ms. B: 1 105w 5 nwn wir; LXX: dvinp PAénwy el Tpdmelay
aMotplav).

157. It is possible that ‘dich beim Gastmahl auf den Ellbogen zu legen’ of SMEND, Die
Weisheit, Deutsche Uebersetzung, p. 73, o, alternatively, Skehan’s ‘of stretching out your el-
bow when you dine’ (NAB; see n. 150, above) lies in the background here.

158.  See ZIEGLER, Sapientia, p. 320, and the first apparatus to Biblia sacra, p. 328. An
equivalent of xal is also missing in Nobilius, although Vaticanus is not specified in Ziegler’s
list and xaf is present in Brenton’s edition. For the situation in the Hebrew witnesses, see n.
155, above.

159. Knoxs ‘Ashamed be thou of belittling the gift received’ has, presumably, been in-
fluenced (at least indirectly) by the majority LXX tradition; cf. KJV: ‘and of scorning to give
and take.’

160.  Petisco: ‘y de tener embrollado el libro de cargo y data’.

161. In the notes to his translation Baduel (1557) suggests: [...] acceptionis et da-
tionis’.
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consulted editions of the Vulgate has support in the Greek tradition,'** al-

though — assuming that simple oversight was not the cause — the reason for its
retention in the NV might here have to do with the fact that it introduces the
closing phrase of a verse (as in vv. 20, 21, 25, 28) or of a thematic sequence (as
in 236, where ez is removed by the critical editions). The order at the end of
the line in the Latin tradition (and the NV) happens to correspond slightly
more to the extant Hebrew evidence than to most of the Greek witnesses,'*
as both Ziegler’s edition and the first apparatus to the Biblia sacra indicate.
However, the Hebrew does not have an introductory conjunction, and so jus-
tification of the NV’s failure to make the two simple changes found in
Nobilius remains difficul.

More striking than the NV’s apparent oversight in these two matters is its
replacement of the hapax (in Accordance’s version of Weber’s edition and also
of the traditional text) offuscatio ‘concealment’ — perhaps reflecting the vari-
ant oxopmIopos ‘scattering’ in a group of four minuscules'® — with despectio
‘disdain’, which — despite the lack of supporting evidence in Biblia sacra — is
an evidently more obvious and transparent rendering of oxopaxioués ‘con-
tempt’ and comes close to the renderings offered by Baduel (1557): vituperatio
(vituperium) and opprobrium.

164

162.  Asindicated in Biblia sacra, p. 328, and Z1eGLER, Sapientia, p. 320.

163. The Masada Ms. has here n9&w nnn [p]an ‘Of withholding the granting of a
request’ (YADIN, 7he Ben Sira scroll, Translation, p. 42). STRUGNELL, ‘Notes’, p. 1144, suggests
that traces of the ayin are visible, but the AcapEmY oF THE HEBREW LANGUAGE editions
maintain Yadin’s text here, and BEENTJES, The book of Ben Sira, p. 116, offers neither the ayin
nor the preceding nun. The reading is supported by the margin of Ms. B, the main text be-
ing damaged at this point. The dominant Greek tradition appears to have placed the ‘giving’
(nnn) after the ‘taking’, or ‘requesting (to take)’ (MH8W), as indicated in the first apparatus
to Biblia sacra, p. 328; cf. SMEND, Die Weisheit, Kommentar, p. 387, and ZIEGLER, Sapientia,
p- 320, for Greek witnesses to the order of the Latin, which is, as Ziegler (ibid.) notes, also
found at 42:7.

The Peshitta — which lacks nearly all the text between 41:15 (12) and 42:9 — reverses
the order of this line and the following one, and places a lengthy explanatory link between
them: «) <ham 2\ ol Jurd Sona oles ilde i ialy oo am sahiwa osales o\en Ja
W am e ol fu? Soua ks anjeder, welchen sie griissen, und er schweigt, der ist ein
grosser Riuber. Den Gruss, das du ihm gibst, gibt er dir nicht zuriick. Das Pfand, das du ihm
gibst, wie sollte er dir das zuriickgeben?’ (SMEND, Die Weisheir, Kommentar, p. 387).

164. ZIEGLER, Sapientia, p. 320; Biblia sacra, p. 328.

165. As indicated by ZIEGLER, Sapientia, p. 320.
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In the light of all three of the NV’s made and unmade changes, it is fairly
easy to see the NV’s revision procedure. Of the Vulgate’s three differences
from the LXX, only one was seen, correctly, as of interpretative significance,
and was, accordingly, changed. The other two were left unchanged. Against
the background of the Vulgate’s relationship to the LXX, all three decisions
may be regarded as judicious.

However, the traditional Latin text actually offers a closer match to the
Hebrew than that provided by the Greek in two significant aspects. (1) With
regard to the initial verbal noun / infinitive, whereas obfuscatio ‘concealing’
may be regarded as a natural semantic specification of Y1 in the more gen-
eral sense of ‘withholding’ — for the NV here note ‘Qui abscondit frumenta,
maledicetur in populis’ for DIXY 312p? 73 PIN at Prov 11:26 — the LXX’s
oxopaxlopnog ‘scorning’ would represent a semantic extension of a much
more acute kind, and might, moreover, be based on a confusion of DJD5 to
withhold” with 1817 ‘to refuse’.'¢ (2) With regard to the word order at the
end, it is clear that the Latin dati et accepti (‘giving and receiving’) reflects
(ultimately) the Hebrew n9&w nnn (‘giving of a request’) more closely than
the LXX’s Mjuews xal 060ews, where ‘taking’ precedes ‘giving’, and sup-
port for the Latin order would seem to be found at 42:7¢ (LXX: 42:76): ‘da-
tum vero et acceptum omne describe’ / xal dda1g xal Afjudig, mdvta év

ypadf.

166.  Such confusion about the form and/or meaning of the Hebrew verb does not ap-
pear to have been evident to SMEND, who renders ‘die erbetene Gabe zu verweigern’ (Die
Weisheit, Deutsche Uebersetzung, p. 73; also PETERS, Das Buch, p. 349) and claims that the
Greek translator ‘verstand [...] p11nn [...] gegen den Zusammenhang von der Verweigerung
der Annahme (statt des Gebens)’ (Die Weisheit, Kommentar, p. 387); cf. PETERS, Das Buch,
p. 351: ‘In V. 19 IV ruht Gr auf der schiefen Beziehung von i auf die Verweigerung der
Annahme der Gabe (Sm[end])’.

167. ZIEGLER, Sapientia, p. 27, comments: ‘Manche Umstellungen stimmen mit H
iiberein’. However, at 42:7¢ (LXX: 42:76) the extant Hebrew texts display uncertainty over
the word order; while the main text of Ms. B has an3a %20 np% nnm, which corresponds
perfectly with the Greek (and, apart from the introductory conjunction, also the Latin), the
margin has ANM AR, where the order is reversed (Wlth X1 ‘raise, take’ for MpY), and this
order is also found in the Masada Ms., 2023 530 nnn[1 nR1]w (without the introductory
conjunction). The presence of NXW in the margin of Ms. B at 42:7¢ (LXX: 42:756) led SMEND,
Die Weisheit, Kommentar, p. 387, to suggest that at 41:24¢ (Z: 19d; R: 21a) the grandson
confused NY9RW ‘request’ with 7R and added a xai, leading to the present text of the LXX.
PeTERS, Das Buch, p. 351, suggests the confusion arose, or was compounded, because of the
presence of D1YW H8RWN two stichs later (in the Masada Ms.).
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In consequence, the NV has missed an opportunity, as it were, to bypass
the LXX and to represent the Hebrew that ultimately underlies the LXX
reading: *ab obfuscatione dationem petitionis.'*® Moreover, by making its one
adjustment to the LXX, the NV has, while rendering the LXX considerably
more accurately in a matter of substance, drawn even further away from the

Hebrew text on which the LXX is clearly based.
NVWBSCM25z  ‘asalutantibus de silentio’

DR (KP N) ‘Of silence before them that salute thee’
7.20a (R 21b) xal amd domalopévwy mepl olwTis
NETS ‘and before people who greet, of silence’

The LXX here matches the Hebrew as represented by the Masada
Ms., wnn ohw Hxwn (‘Of being silent towards him that greeteth’)."” The
Biblia sacralists no evidence for an initial ez here and the NV does not add it,'”°
despite its appearance in most Greek witnesses."”!

More significantly, the NV makes no attempt to adjust the order of the
section of text in which this line occurs to the order evidenced by both extant

Hebrew witnesses, in which the line is interchanged with the one that comes
after the following one in Greek (Z: 214; R: 226) and Latin (M, C, BS, W-

168.  Other, more literal and better-established renderings of ¥3nn include ‘a privatione’
— cf. Gen 30:2, ‘qui privavit te fructu ventris tui’ for {92772 700 PINIWR, and Num 24:11,
‘sed Dominus privavit te honore dlSpOSltO for 7122n » qVIN N3 — and ‘a prohibitione™: cf.
Ezek 31:15, ‘et prohibui flumina eius’ for 7001 PINKY, and Amos 4:7, ‘prohibui a vobis
imbrem’ for DWW N D20 "1WIN. Biblia sacra, p. 328, notes the variants ‘suffocatione’” and
‘effusione’.

169. Yapin, 7he Ben Sira scroll, Translation, p. 42. However, STRUGNELL, ‘Notes’,
p. 114a, interprets the line quite differently: ‘and of saying ‘how do you do’ to a deaf-mute’,
which Strugnell characterizes as ‘a reprehensible form of mockery’, with W™ n representing a
variant of Wn. The main text of Ms. B, w™n™ 0w S[Rwn ], is difficult to understand; the
Ms. B margin has wnnn 01w SRwWn ‘of the one who greets (you), his being silenced’. For
the Peshitta’s expansion and placement of this line, see n. 163, above.

170. Nobilius (1588) does insert an ‘et also found in the notes to the translation by
Baduel (1557), which begins the line with ‘deinde’.

171.  Despite Ziegler’s indication in Sapientia, p. 320, that the Latin and the Hebrew
both lack the conjunction, the Hebrew evidence from the three attested readings is mixed;
see n. 169, above. Moreover, although the introductory waw in Ms. B is not registered in the
Acapemy oF THE HEBREW LANGUAGE editions or in BEENTJES, 7he book of Ben Sira, p. 72,
StruGNELL, ‘Notes', p. 1144, claimed that there is an introductory waw in the Masada text
(58wm) and this is confirmed by Qimron, ‘Notes’, p. 228.
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22b). Accordingly, the order of the text in the LXX (NETY) is as follows: ‘[A]
[Z: 194, R: 214] before damning in receiving and giving [B] [Z: 204, R: 214]
and before people who greet, of silence, [C] [Z: 205, R: 224] before a look at a
female escort [D] [Z: 214, R: 2254] and before turning away from the face of
a relative, [E] [Z: 214, R: 234] before taking away a portion and a gift [F] [Z:
21¢, R: 236] and before ogling a married woman’.

However, in the Masada Ms. the order is A [Col. 3, line 244: nnn [Y]ann
"oRW], D [Col. 3, line 244: 78w *138 n& 2wnn1, E [Col. 3, line 252: mwnn
mn npbnnl, B [Col. 3, line 256: wann ohw Sxwn), F [Col. 4, line 1
[wR nWR 58 v*ann], C [Col. 4, line 14: 771 58 111207, which, inter alia,
sets in parallel the two references to lust."”> Ms. B also has this order but lacks
the last item (Masada Ms.: 771 9& 112anam1) and the following line as well.
The NAB (1970) makes concessions to the Hebrew, reordering as ‘[A] [194] of
refusing to give when asked, [E] [194] of defrauding another of his appointed
share, [B] [204] Of failing to return a greeting, [D] [204] and of rebuffing a
friend; [C] [214] Of gazing at a married woman, [F] [214] and of entertaining
thoughts about another’s wife [...]."” In this way, the NAB places each of the
two lines relating to, respectively, financial, social, and sexual misconduct
alongside one another. However, the NABRE (2011) restores the Masada Ms.
structure here and elsewhere in the chapter: [A] [194] of refusing to give
when asked, [D] [214] of rebuffing your own relatives; [E] [215] Of defraud-
ing another of his appointed share, [B] [204] of failing to return a greeting;
[F] [21¢] Of gazing at a man’s wife, [C] [204] of entertaining thoughts about
another woman’.'7*

Long before the discovery of the Masada Ms., Smend had organized the
text in almost exactly the same way: A, D, E, B, C, F;'” similarly, Peters: A,

172. STRUGNELL, ‘Notes’, p. 1144, argues that the Masada Ms. ordering of the Hebrew
verbs in the last two items is matched by the Greek but that the order of the complements is
reversed.

173.  'The 1955 Confraternity Bible is identical to the NAB in the first four elements here,
but conflates the last two, C and F: ‘of lusting after another’s wife’.

174. 'This is very close to Di Lella’s earlier translation (and structure) in SKEHAN & Dr1
LeLra, The Wisdom, p. 476.

175.  SMmEND, Die Weisheit, Kommentar, p. 387; Deutsche Uebersetzung, p. 73:

‘die erbetene Gabe zu verweigern,

den Volksgenossen abzuweisen,

die Verteilung von Portionen einzustellen,

gegen den, der dich griisst, zu schweigen,
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D, E, B, F, omitting, like the Confraternity Bible, C, and instead placing di-
rectly after F the line about the maidservant: 276 (Z: 22a; R: 244): ‘und her-
anzutreten an ihre Dienerin’.!”

NVWBSCM25b6  ‘arespectu mulieris fornicariae’

DR (K P N) ‘of looking upon a harlot’
7206 (R 22a) amo opdaoews yuvaixds étalpag
NETS ‘before a look at a female escort’

In the first half of the line the Greek verbal noun here is better represented
by ab aspectu (‘from looking at’), found in Nobilius (1588) and the notes to
Baduel (1557),"7 than by a respectu (‘from looking back at, thinking about’)
of the Vulgate and the NV. The difference is minor, however, and it may also
be argued that the Vulgate better captures the idea of the Hebrew hizpael,
79t 5R annm, although the lack of an introductory ez in the NV, well at-
tested in the Greek tradition and also found in Latin mss.,"”® suggests that the
Hebrew was not examined here.

In the second half the Vulgate is based on an extensive Greek tradition

with €tepag ‘other, strange’ (in a well-established socio-cultural application)

rather than étalpag ‘associate (female)’,””? and so it is of some note that the

NV has failed to reflect this difference in reading (even though it is not found
in Latin sources)."® The Masada Ms. (but not Ms. B), quoted above, includes

eine Hure zu betrachten,

eine verheiratete Frau anzusehen’.

176. PEeTERS, Das Buch, p. 349:

‘die erbetene Gabe zu verweigern,

abzuweisen deinen Freund][,]

Zuriickzuhalten Teil und Anteil,

vor dem Griiflenden zu schweigen,

Nach einer andern Frau zu sehen’.

177.  Biblia sacra, p. 328, offers a semantically comparable variant attested in fragmen-
tary Codex Sangallensis 194 (m): ‘viso'.

178.  See ZIEGLER, Sapientia, p. 320; Biblia sacra, p. 328.

179. The ms. evidence for étepa is listed in ZIEGLER, Sapientia, p. 320. LXX étalpa is
found elsewhere in three places: Judg 11:2, nINR NWR12 / yuvaixdg viog étalpag (‘the son of a
woman who is a courtesan’, NETS) / ‘de altera matre’; 2Macc 6:4, pafupotvtwy ueb’ étapév
(‘who dallied with prostitutes’, NETS) / ‘scortantium cum meretricibus’; Prov 19:13, dmd
wobwpatos étaipag (from the price of a prostitute’, NETS).

180. At least in none cited in Biblia sacra, p. 328.
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an equivalent sequence, which clearly matches the Greek tradition rejected by
Ziegler and Rahlfs."®! Inadvertently or not, the NV’s failure to adjust the
Clementina towards the standard Greek editions has, therefore, resulted in
the preservation of an earlier reading, although in context there is little differ-
ence in the connotative value of the two Greek forms.

NV W BS CM 25¢ ‘et ab aversione vultus cognati’

DR (P N) ‘and of turning away thy face from thy kinsman™®*
Z 21a (R 22b) xal @md ATooTpodiis mpoowmou auyyevols
NETS ‘and before turning away from the face of a relative’

The Masada Ms. has a similar text, TIRW "138 NR 2°WAM (‘And of turning
away the face of thy kinsman’),"®® which tends to support the variant god
yévoug ‘your kind’, although this difference is only minor. Biblia sacra offers
no evidence for a possessive pronoun, which might, however, be reflected in
the Latin tradition’s additional rendering in the next line (a proximo tuo).

NV (N) Z (NETS) R —
W BS CM 26a ‘ne avertas faciem a proximo tuo’
DR (P) “Turn not away thy face from thy neighbour’

The NV omits this additional translation — which is typical of the Latin
tradition, and perhaps represents an otherwise unattested line from Gr II'84 —

181. Di Lella, in SKEHAN & D1 LeLLa, 7he Wisdom, p. 479, cites the Masada text in sup-
port of his rendering (ibid., p. 476): ‘and of entertaining thoughts about another woman’ (the
NABRE omits the ‘and’; NAB: ‘[...] another’s wife’). The NJB’s ‘of gazing at a loose woman’
also reflects the Latin and Hebrew tradition rather than the particular Greek tradition reflected
in the editions of Rahlfs and Ziegler.

182. Knox’s ‘of denying thyself to kinsman that has a near claim on thy regard’ is per-
haps intended to render the following clause (264) as well.

183. YADIN, 7he Ben Sira scroll, Translation, p. 42. The main text of Ms. B has awnn
Y1 8RR (without the object-marker and with ‘neighbour’ for ‘relative’); the margin of Ms. B
has the difficult 797 "8 Ywn "N, perhaps ‘one who has covered the mouth of (i.e. silenced)
your [sic] neighbour’ (cf. Isa 6:10: pwWn v2wY; Ps 39:14: 1nn [T10] yWi; see BDB, p. 10444
GKGC, § 75¢9).

184. See the first apparatus to Biblia sacra, p. 328; ZIEGLER, Sapientia, p. 320, makes
no reference to this line and SMEND, Die Weisheit, Kommentar, p. 387, offers no textual sup-
port in the Greek tradition. The line is, accordingly, omitted by Nobilius (1588) and Baduel
(1557); cf. Z1EGLER, Sapientia, p. 24: ‘Manche Dubletten gehen auf eine griech. Variante
zuriick, die hs.lich nicht mehr belegt ist und einen verwilderten Text voraussezt’; p. 74: ‘hiufig
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in accordance with the Greek, Hebrew, and Syriac. The line also reflects the
interchange in this section of the Latin text of prohibitive, ‘do not do’, struc-

tures and those of the type ‘(be ashamed) of doing’.

NV 26 (CM 26b) ‘et ab auferendo partem et non restituendo’

W BS 264 ‘ab auferendo partem et non restituendo’

DR (K P N) ‘and'® of taking away a portion and not restoring’
Z 216 (R 23a) amd adatpéoewg uepidos xai 060ewg

NETS ‘before taking away a portion and a gift’

The Greek is broadly supported by the extant Hebrew, which in the Ma-
sada Ms. reads n3n nphnn mwnn (‘of the silence of the division of a por-
tion’), in apparent reference either to a secret division of an inheritance or to
‘staying silent’ (Mwn) about an incorrect division.'®® Neither Hebrew witness

bringt [die Vetus Latina] Lesarten, die in keiner der uns bekannten griech. Handschriften
stehen, aber sicher einmal in griech. Form vorhanden gewesen sind.’

185. 'This appears to be a mistake on the part of Douai-Rbeims for ‘and (turn not away
thy face) from [...]". Because of the apparent change in grammatical structure from that of the
preceding line, Petisco prefers to insert an imperative: ‘Avergiiénzate de defraudar 4 otro lo que
es suyo, y de no restituirlo.” A similar strategy is followed by both Petisco and Douai-Rheims
at 28a (Ziegler: 22¢; Rahlfs: 254).

186. Cf. the Confraternity Bible, NAB, and NABRE, with ‘of defrauding another of his
appointed share’, which is consistent with both the Masada Ms. and Ms. B (see below). In
contrast, the rendering offered by YADIN, 7he Ben Sira scroll, Translation, p. 42, ‘Of stopping
the dividing of a portion’ (in which ‘stopping’ represents a semantic extension of ‘silencing’),
would appear only to suit the 4ifi/ of the verb, a point that YADIN in his comments (ibid,
Text, p. 21) seems to have overlooked. The second and third words of the Masada sequence
— 71 NPHNA MW — are also found in the margin of Ms. B and, fragmentarily, in its main
text, the first word of the marginal reading being mawnn, apparently ‘calculations about [...]J’
(cf. SEGAL, Sefer Ben Sira, p. 281). The main text of Ms. B reads [Jwnn, which is restored
as [nnaJwnn by both SkcaL, Sefer Ben Sira, p. 279, and SMEND, Die Weisheit, Text, p. 42;
ibid., Deutsche Uebersetzung, p. 73: ‘die Verteilung von Portionen einzustellen’. Another
possible restoration is [Ma]wnn ‘of giving back’ (i.e. of rejecting). However, YADIN, 7he Ben
Sira scroll, Text, p. 21, not only suggests that the reading found in the Masada Ms. underlies
both readings in Ms. B but also argues that mwnn in the Masada Ms. was corrected from
an original (and mistaken) 8w, which introduces the second hemistich of this line in both
extant Hebrew traditions. In contrast, STRUGNELL, ‘Notes’, p. 1144, argues that the preserved
traces of the Masada Ms. suggest rather NRWn ‘of taking (away)’, which is the reading that was
incorporated into the AcADEMY OF THE HEBREW LANGUAGE editions (print: p. 47; microfiche:
p- 37, although the form is not listed under 81 in the print edition concordance, p. 2246)
and to which the Greek text more obviously corresponds. The translation found in PETERs,
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has an initial waw. Had the NV commission wished to follow the Hebrew

here, then the resulting sequence might have been a silentio in divisione par-

tis.¥

The NV’s retention of ez, producing a sequence of four lines beginning
with this particle, appears to reflect a Lucianic reading'®® with strong support
in the Latin tradition,'® but is difficult to understand in view of the absence
of xal from the editions of Rahlfs and Ziegler, supported not only by Biblia
sacra and Weber but also by the apparatus of Garofalo, Biblia sacra (M), the
NV’s official base text.

In the second half of the line, ‘et non restituendo’ of the Vulgate and the
NV appears to reflect understanding of ddcewg as parallel to ddpaipérews
— ‘be ashamed of (@m0) removing a portion and giving™° — with 7on then in-
troduced to make the ‘not giving’ complementary to the ‘removing’,"”" rather
than as parallel to pepidos — ‘be ashamed of removing a portion and a gift’.
The absence of anything corresponding to zon in the Greek tradition'
means, however, that the interpretation of 36g1g as parallel to uépos is signifi-
cantly more accurate'” and should have been followed by the NV (if not in-

Das Buch, p. 349, ‘Zuriickzuhalten Teil und Anteil’, appears to combine Smend’s restoration
of the verb, [n"aJwnn, with the complements found in the LXX, uepidog xai déoews. The
LXX might be based on a Vorlage with 13nm1 in place of 11n (see SMEND, Die Weisheit, Kom-
mentar, p. 387).

187.  Or, less literally, [...] hereditatis’; cf. 42:34: 15m3 npPSnR 51 (Masada Ms.; Ms. B:
mphnn); ‘et de datione hereditatis’.

188. See ZIEGLER, Sapientia, p. 320.

189.  See Biblia sacra, p. 328.

190. Cf. the reading of Ms. 547, amé adatpéoews xal 06cewg uepidwy (‘of the removing
and giving of portions’), and of Ms. 253, 4mo adatpéoewg uepidog xal dVoews (apparently ‘of
the removing of a portion and of its disappearance’), noted in ZIEGLER, Sapientia, p. 320.

191. 'The erasure of the letters au in Codex Aniciensis and the variant ‘oferendo’ in Ms.
Bobiensis (Q) (see Biblia sacra, p. 328), ‘of offering a portion and not restoring it each seems
to represent a further attempt at making sense of the text, and this is perhaps also true of the
reading ‘patrem’, ‘of removing (the property of) a father and not restoring it, in the fragmen-
tary Codex Sangallensis 194 (m) (ibid.); the latter reading probably also marks an attempt to
provide a parallel to the ‘neighbour’ of the preceding line and the ‘other man’ of the following
line.

192.  As noted in the first apparatus to Biblia sacra, p. 328.

193. Cf. PetERs, Das Buch, p, 351: ‘Lat erklirt dann xat d6cews noch unrichtig.’
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formed instead by the Hebrew), just as it was in Nobilius (1588): ‘Ab ablatione

partis et dationis’."
NV 27a ‘et a respiciendo mulierem alieni viri’
N ‘de mirar a una mujer casada’”’
WBSCM ‘ne respicias mulierem alieni viri’
DR (K P) ‘Gaze not upon another man’s wife’
7 21c (R 23b) xal Ao XATAVONTEWS YUVaLIxds VTAVOPOY
NETS ‘and before ogling a married woman’ (= Hbr.)"

The N'V’s change of syntactic structure here, although without support in
any evidence cited by the different apparatus, clearly reflects the LXX (and
the Hebrew). The introductory xal of the Greek (and e of the NV) is not
supported by the Hebrew, is absent from many Greek mss.,””” and is not re-
flected in the Latin tradition.”®

Although a consideratione mulieris conjugatae in Nobilius (1588) is signifi-
cantly closer to the wording of the LXX, the NV (like the Vulgate)"”” ade-

quately transmits its meaning.**°

NV 276 ‘et a curiositate in ancillam eius’

N ‘de familiaridades con su criada’

W BSCM ‘et ne scruteris ancillam eius’

DR ‘and be not inquisitive after his**' handmaid’

194. 'The same rendering, with aut for et, is found earlier in the notes to Claude Baduel’s
1577 translation: ‘parte sua aut re data defraudare quenquam’.

195. Chernyavsky, Bionis, p. 7966, reflects the introductory er i misia3eHHs Ha
3aMyHIOH0 KaHubIHy (‘and of looking at a married womar).

196. The Masada Ms. has [w'k nws 5]8 07270, restored in part on the basis of the
fragmentary readings in Ms. B and its margin.

197.  See ZIEGLER, Sapientia, p. 320.

198. There is no mention of an initial ez in Biblia sacra, p. 328, and it is not found in
Nobilius (1588).

199.  'The Vulgate’s ‘mulierem alieni viri’ might be derived from yuvaixds €tépov (‘the
wife of another [man])’; cf. yuvaixods étepag at the end of 206 and 21¢ (Ziegler; Rahlfs: 224,
23b) in Ms. 307 (see ZIEGLER, Sapientia, p. 320).

200. The same translation, with an introductory ‘atque’, is found in the notes to Claude
Baduel’s 1557 rendering: ‘ac de muliere viro juncta secus cogitare’.

201. 'The last phrase in Knoxs ‘nor ever exchange secrets with handmaid of hers repre-
sents a possible interpretation of the Latin eus and perhaps reflects a substantial Greek tradi-
tion in which a0t appears, as it also does in the following line: émt THv xoltny adtis. This
is the tradition that presumably underlies the Slavonic’s “JKeHBI My KaThl i OT ‘® GOMBITEHTA
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Z22a (R 24a) amo meptepylag maldloxns avtol
NETS ‘before meddling with his servant girl’

The NV has here not only modified the syntax of the Vulgate to fit the
Greek (which retains the structure of the preceding clauses, supported, at
least there, by the Hebrew), but also the lexis. At first sight it is difficult to see
how curiositas is a significantly better interpretation of mepiepyla ‘futility,
needless questioning’®®* than scrutinium, the verbal form of which is, moreo-
ver, retained by the N'V at 3:24, where the LXX (3:234) uses a form cognate
to the one found here:?® év Tolg mepioooic TGV Epywv cov wy mepiepydlov
‘With matters greater than your affairs do not meddle’ (NETS); NV (W, C):
‘in supervacuis rebus noli scrutari multipliciter’ (‘In unnecessary matters be
not over curious’, DR).2% The context of the NV’s use here of scrutari and the
grammatical construction itself is clearly negative in both passages, as it also
is at 3:22a.2 However, the NV also introduces the verb into a clearly positive

pabbiau cBoeA and the Synodal’s ‘oMbICTa Ha 3aMy)KHIOIO JKEHIIMHY, YXaKHBAHHS 3a
CBOECIO CITy’KaHKOI0', but is not followed by the editions of Ziegler and Rahlfs (cf. KJV: ‘Or to
be overbusy with his maid’). If it is to be assumed that the NV follows the LXX, then ‘de mi-
rar a una mujer casada; de familiaridades con su criada’ (Biblia de Navarra) and ‘i ran3eHss
Ha 3aMy)KHIOIO JKaHUbIHY, 1 ikayHacui qa cBaéii cnyxanki (and of looking at a married
woman and of curiosity toward her maid’, CHERNYAVSKY, Bi0mis, p. 7696) can hardly reflect
the true intentions of the NV here. (Petisco’s ‘No pongas tus ojos en la mujer de otro, ni soli-
cites a su criada’ is ambiguous.) )

‘The line is lacking in Ms. B but is restored by Yadin in the Masada Ms. as: 0]y pwynian
15 nn[aw ‘Of dallying wi[th a mai]d of thine’ (YADIN, 7he Ben Sira scroll, Text, p. 22; Restored
Text, p. 42; Translation, p. 43). ZIEGLER, Sapientia, p. 320, notes that Lucianic Ms. 248 has no
pronoun here, reflecting, perhaps, the difficulty of reconciling the various traditions.

202. Inasignificant number of witnesses noted by ZI1EGLER, Sapientia, p. 320, the word
occurs as Teplepyaatia ‘over-occupying .

203. As noted by SMEND, Die Weisheit, Kommentar, p. 386.

204. Forv. 24, the NV has just this one line, which in the Clementina and in Weber’s
edition is followed by 244, ‘et in pluribus operibus eius non eris curiosus’ (‘and in many of
his works thou shalt not be inquisitive’, DR), omitted by the NV, presumably as an erroneous
repetition from the end of v. 22. Biblia sacra omits both lines corresponding to v. 24 in the
other editions.

205. BS, W ‘altiora te ne scrutaveris et fortiora te ne exquisieriss NV (and C and M):
‘altiora te ne quaesieris et fortiora te ne scrutatus fueris’ (the NV’s choices here are probably
textual rather than translational; see the apparatus to WEBER, Biblia sacra, p. 1033; Biblia sacra
[1964], p. 160; and GarOFALO, Biblia sacra [M], p. 720); LXX: yademwtepd gov wi) (et xal
loxupérepd aou wy) eéétale.
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context at 6:28 (LXX: 6:27a), ‘Investiga et scrutare, exquire et invenies)
which closely matches the Hebrew of Ms. A, 8%m1 wpa 9pm wa7,%°¢ and it is
perhaps this positive usage of the verb, as well as the legal connotations of the
noun scrutinium,*”’ that has led the NV to shy away from using it at 41:27 and
to employ instead curiositas,**® which, apart from the parallelism of ne fueris
curiosus and ne scrutaveris at 3:24, has no translational relationship with scru-
tari and its cognates elsewhere in the NV.2%

206. 'The NV’s choice of serutari here is probably also consistent with the LXX: é€fxveugov
xal Ojnoov, xal yvwehioetal oot.

207. 'The noun occurs in the NV at Wis 6:8: ‘potentibus autem durum instat scrutinium’
(‘pero a los poderosos les aguarda un severo examen’, Biblia de Navarra); W, C: ‘fortioribus
autem fortior instat cruciatio’ (‘But a greater punishment is ready for the more mighty’, DR).
In Weber’s edition, scrutinium occurs only at Ps 63:7 (MT: 64:7): ‘scrutati sunt iniquitates
defecerunt scrutantes scrutinio’ (as C), “They have searched after iniquities: they have failed
in their search’ (DR).

208.  An Accordance search for curiosiras (which in the NV only occurs in this passage),
curiosus and curiose in Weber and a similar search in the NV indicate that the two editions
coincide in the use of the lexeme on seven occasions: 1Sam 23:22; Qoh 9:1; Sir 3:22; 2Macc
2:30-31; Acts 19:19; 2Thess 3:11; 1Tim 5:13. The NV dispenses with Weber’s single use of
the noun curiositas at Num 4:20, due to a different interpretation of the Hebrew — 1828
Y923 nik1H; W, C: Alii nulla curiositate videant’ (‘Let not others by any curiosity see’, DR)
NV: ‘Non intrabunt ad videndum, nec puncto quidem’, (‘Pero que no entren, ni siquiera un
instante’, N) — and with the comparative form of the adverb curiose at Dan 6:11 (MT: 6:12),
due to its superfluous nature — XT7 MWD WD THR KM I8 W, C: Viri ergo / igi-
tur illi curiosius inquirentes invenerunt Danielem’ (‘ Wherefore those men carefully watching
him, found Daniel’, DR); NV: “Viri ergo illi accesserunt et invenerunt Danielem’ (‘Entonces
aquellos fueron y sorprendieron a Daniel’, N).

209. In 21 of 30 shared OT passages (including Sir 3:24 and 6:25) and in all eight NT
passages where Weber’s edition has cognates of scruzatio (i.e. scrutator, scrutinium, scrutino,
scruto, scrutor; scrutatio as such does not occur in Weber), the NV also employs the form
found in Weber or a cognate. Of the eight OT cases where the NV does not use scrutor, etc.,
but Weber does, three relate to a different interpretation of the Hebrew (1Chr 19:3; Isa 22:5;
40:23) and five (including Sir 41:27) are interpretative or translational: at Ps 63:7 (MT, NV:
64:7), the NV twice prefers excogitare ‘devise’ for scrutari as well as consilium for scrutinium; at
Prov 25:27b and Amos 9:3, quaerere and quaesare are employed by the NV instead of scrutari.
(At Ps 7:10, comparison is difficult as the NV appears to rely on both the Greek Psalter and
the Hebrew one.) In the following passages the NV introduces — for textual, interpretative,
or translational reasons — scruzari (and cognates) in contrast to the forms found in Weber’s
edition and the traditional text (C): Job 28:3; Ps 138:1 (MT, NV: 139:1); Prov 23:30; Wis
6:9 (NV: 6:8); and, most strikingly, Sir 6:28 (NV: ‘Investiga et scrutare, exquire et invenies’
[‘investigate and scrutinize, seek out and you will find’]; BS, W, C: ‘investiga illam et mani-
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Nobilius (1588) also tried to improve on the Vulgate’s reflection of the
LXX, with ‘A solicitatione ancillae eius’, which might be a better contextual
rendering.”'’ In any case, the fact that Nobilius made this change offers gen-
eral support to the NV’s divergence from the Clementina here.

In view of the N'V’s adaptation to the syntax of the LXX in this unit it is
the more remarkable that the NV has retained the initial ez, despite the ab-
sence of a corresponding conjunction from the editions of Ziegler and Rahlfs
and from the Masada Ms.?" It was, in contrast, correctly omitted by Nobilius
(1588; see above).

NVWBSCM27c  ‘neque steteris ad lectum eius’

DR (KN) ‘and approach not her bed’
Z22b (R24b) xal W) €maTiic émt THv xoltyy adT¥s
NETS ‘and do not come upon?'? her bed’ (= Hbr.)*'?

festabitur tibi’ [‘investigate her and she will make herself known to you’]).

210.  'The same words are also found in the notes to Claude Baduel’s 1557 rendering: ‘ad
haec ancillae cuiuspiam attentare pudicitiam’.

211.  Kaf is well-attested in the Greek tradition overall, however; see ZIEGLER, Sapientia,
p. 320. In contrast, the third apparatus of Biblia sacra, p. 328, provides evidence for the ab-
sence of ez in the Latin tradition.

212.  Although Nobilius (1588) has ‘super lectum’ here, Baduel (1557) retains ‘ad’
— ‘et ad lectum eius accedere’ — and the Vulgate’s ‘stare ad” plus accusative matches the LXX’s
lotavar émi plus accusative at, e.g., Exod 33:9: xatéBawey 6 atilog Tiis vedpélng xal fotato
émt ™ B0pav / ‘descendebat columna nubis et stabat ad ostium’. Although in both passages
there is ambiguity (in Greek as well as in Latin) as to whether the prepositional sense is ‘upon,
over, into, onto’ or ‘at, by, to, for the former set of meanings the LXX prefers the genitive and
Latin super or in; cf., e.g., 2Sam 4:11: dmextdyxaaty dvdpa dixatov [...] émt tic xoitng adTol
/ ‘homines impii interfecerint virum innoxium [...] super lectulum suum’; 11:13: xal ¢£5jA0ev
eéomépag Tol xotunbijvar émt Tij¢ xoitng adtol / ‘qui egressus vespere dormivit in stratu suo’;
Sir 31:19: émi ¢ xoltng adtod ovx dobuaivet / ‘in dormiendo non laborabis [...]%; 40:5: év
xalp@ avamaidoews émt xoiTyg / ‘in tempore refectionis [NV: ‘requiei’] in cubile’. The genitive
is found in our passage in Mss. 443, 534, 613 (original reading), and 755; see ZIEGLER, Sapi-
entia, p. 320; Biblia sacra, p. 328, records no variants. While the Hebrew preposition 5 (see
the following note) may indicate either ‘by’ or ‘upon’, the NV can hardly be faulted for retain-
ing the Vulgate’s ad, in view of the LXX’s accusative, despite the adjustment by Nobilius.

213. The suffix on the Masada Ms.’s 7'p%* 5 ompnnmi indicates that the couch belongs
not to the husband but to the wife or the maidservant (cf. YADIN, 7he Ben Sira scroll, Transla-
tion, p. 43: ‘And of violating her bed’); the Latin (e/us) permits all three possibilities, the Greek
(a0T¥s) the last two, and the Hebrew, from context, only the last of them; this is probably also
true of Petisco’s rendering: [...] ni solicites 4 su criada; no te arrimes 4 su lecho’. The masculine
adtol is found in four Greek mss., Mss. 296, 548, 631, and 755, the last of which also uses
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NVWBSCM28z  ‘abamicis de sermonibus improperii™*4

DR (KP N) ‘Be ashamed?®" of upbraiding speeches?'® before friends’
Z.22¢ (R 25q) amd didwy mepl Adywv dveldiopod

NETS ‘before friends, of words of reproach’ (= Hbr.)*"”
NVWBSCM2856  ‘et, cum dederis, ne improperes™'®

DR (KP N) ‘and after thou hast given, upbraid not?"

7.22d (R 25b) xal petd o dolvar wi) dveidile

NETS ‘and after giving, do not reproach’ (= Hbr. Ms. B)**°

Although the Vulgate and the NV can hardly be faulted for sense here,
consistency with 46:20 (LXX; NV and Vulgate: 23) — xat peta 10 vmvioal
adToV mpoedyTevTey (Ziegler; Rahlfs [Vaticanus]: mpoedytevaey) / ‘Et, post-
quam dormivit, prophetavit’ (NV, as Nobilius) — and 23:20 (NV and Vul-

the genitive: émt T xolTng adTol; see ZIEGLER, Sapientia, p. 320; Biblia sacra, p. 328, records
no variants. STRUGNELL, ‘Notes’, p. 1104, 1144, argues that the third word in the Masada text
is to be vocalized as mpy.

214. 'Thus also C; W/BS: ‘inproperii’. The Sixtina (p. 6284), which has this line as 224,
adds ‘cave’ before ‘de’, as noted in van Ess’s 1822 edition of the Clementina; other sources add
‘cave’ at the beginning of the line; see Biblia sacra, p. 328.

215.  Douai-Rheims correctly introduces an imperative here, because of the change of
grammatical structure in the preceding line, as does Petisco (‘Con los amigos gudrdate de pa-
labras injuriosas’), but not at NV 26 (W, BS: 26, C, Mé; Ziegler: 21b; Rahlfs: 234). The Biblia
de Navarra resolves the problem by presenting the preceding line as a parenthetic comment
‘~ no te acerques a su cama — .

216. Knox: ‘uttering reproach’; Petisco, Biblia de Navarra: ‘palabras injuriosas’.

217.  Masada Ms.: 7om 127 5Y 2n&n ‘Of reproachful words to a friend’ (YADIN, 7he Ben
Sira scroll, Translation, p. 43); Ms. B: 1971 ™37 5p 2man (margin: Ton 137).

218. Thus also C; W/BS: ‘inproperes’.

219. Knox: ‘nor insult the receiver of thy gift’; Petisco: ‘y si has dado algo [Biblia de
Navarra: ‘después de hgbeg dado’], no lo eches en cara’.

220.  Ms. B: pRIn 58 nnn mingm (margin: n98W for nnn); Masada Ms.: nnn ansm
991 And of reviling after giving a gift’ (YADIN, 7he Ben Sira scroll, Translation, p. 43); ‘and
of following up your gifts with insults’ (NAB [224]; the NABRE [224] omits ‘and’); ‘(be
ashamed) of insulting a person after he has given you something’ (KisTeR, ‘A contribution’,
p. 350, n. 168). The logico-syntactic structure of the preceding and following hemistichs (1
+ infinitive + 5P; 10 + participle + 5p; 11 + infinitive - 5p) appears to be broken here; as Kister,
ibid., notes, instead of continuing the pattern of ‘be ashamed before someone on account of
a wicked deed’ this hemistich says simply ‘be ashamed of the wicked deed’. While recogniz-
ing the difficulties of the Hebrew wording here, Kister rejects the interpretation proposed by
STRUGNELL, ‘Notes, p. 114a—b: ‘before a stranger (because of) the giving of reproach’.
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gate: 29) — mplv ¥ xTiobijvar Ta mavta Eyvwotal adT, oUTws xal HETA TO
cuvteAedBijvat / °[...] antequam crearentur, omnia sunt agnita;**' sic et, post-
quam perfecta sunt [...] (NV) — suggests rendering et here as postquam,*
which would also have provided a more literal match for the Hebrew preposi-

tion.

NV 42:1a ‘et ab iteratione sermonis auditus’

N “También de repetir cosas oidas’

W BS CM 42:14A ‘non duplices sermonem auditus’

DR (K P) ‘Repeat not the word which thou hast heard’
7 42:1a amod 0eUTEPWTEWS AOYOU Ax0Tg

R 41:264 amod 0euTEPWOEWS Xl A6you dxois

NETS ‘before repeating a word of hearsay’ (= Hbr.)**

Kat is found at the beginning of the clause, before Adyov, as in the edition
of Rahlfs (also of Brenton), and both before and after Adyov,** but is not in-
cluded in Ziegler’s edition. The NV’s introduction of ez, unattested in the
Latin tradition,*” is, then, apparently stylistic rather than textual in origin,
perhaps intended to unite three clauses in each of which a form of sermo
‘word’ appears: the two parallel clauses commencing eza [...] eta [...] in 42:1
and the clause beginning ‘ab amicis [...]" at the beginning of the immediately
preceding verse, 284 (Ziegler: 22¢ / Rahlfs: 254).2° Setting aside this addi-
tion, the NV has again adapted the Vulgate to the structure of the Greek.
However, it has also, once again, modified the Vulgate’s lexis, preferring ite-

221. Nobilius (1588) correctly adds e’ (‘omnia sunt ei agnita).

222. 'Thus Nobilius (1588) and Baduel (1557) in the notes to his own translation: ‘Aut
quod donaveris, exprobrare’ (notes: ‘Et postquam dederis, ne exprobres’).

223. Masada Ms. (as Ms. B): ynwn 727 nuwn ‘Of repeating a word thou hast heard’
(YADIN, The Ben Sira scroll, Translation, p. 43).

224. See ZIEGLER, Sapientia, p. 321 (xal Adyou xal dxofjg). The majority Lucianic tradi-
tion is represented by Rahlfs and Brenton and is also reflected in the rendering of the Sixtina
(Vaticanus) by Nobilius (1588): ‘Ab iteratione, et sermone auditus’; in contrast, the KJV ap-
pears to follow Ms. 248, which differs from the other two main Lucianic mss. here in having
the xal at the beginning of the line (see ZIEGLER, Sapientia, p. 64-66, 320): ‘Or of iterating
and speaking again that which thou hast heard’.

225.  See Biblia sacra, p. 328.

226. In CHERNYAVSKY, Bi0mist, p. 7974, the ez in the first two lines of 42:1 in the NV
is not expressed and the lines have been included in 41:28: ‘mayrapanHs nagyraif raBopki,
BBITYJIeHHS TassMHIIBI (‘of repeating overheard speech, of revealing secrets’).
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ratio to *duplicatio. The primary justification for this change — found also in
the rendering of Nobilius (1588)**” and in the notes to the translation of Ba-
duel (1557)?%® — seems to be that the verb iterare is found four times elsewhere
in Sirach, whereas the verb duplicare occurs in Sirach (in Weber’s edition)

only in this one passage (42:1a [Rahlfs: 41:264]).**

NV 42:1b ‘et a revelatione sermonis absconditi’

N ‘y de manifestar noticias secretas’

W BS CM 42:14B ‘de revelatione sermonis absconditi’

P (K) ‘revelando el secreto™?°

7.42:1b xal amd amoxaliPews Adywy xpudiwy
NETS ‘and before disclosing secret words’ (= Hbr.)*!
R 41:264 xal 4o xaAiPewe?? Adywy xpudiwy

At the beginning of this line the Vulgate appears to follow a rare Greek
tradition (Sinaiticus and Ms. 336) that lacks xai,?** as well as a much more
widespread one that lacks @mé before amoxaAiyews,”* in which this last

227. ‘Ab iteratione, et sermone auditus.’

228. ‘Quodque auditum ab aliis acceperis, enuntiare alteri.’

229. Neither the noun *duplicatio nor the noun iteratio, chosen by the NV, is found else-
where in the NV or in Weber’s edition. However, both corresponding verbs are well-attested:
iterare appears in both editions at Prov 26:11; Sir 7:15; 19:7, 14; 50:23, and in Weber alone at Jer
2:36 and in the NV alone at Sir 36:6 (‘itera mirabilia’ for Weber’s ‘inmuta mirabilia); duplicare
appears elsewhere outside Sirach at Exod 26:9, Deut 19:9, Ezek 21:19, and Rev 18:6 (the context
each time clearly indicating the sense of to double’ rather than, more generally, ‘to do more than
once’). However, non-verbal cognate forms of duplicare occur 51 times in the NV (56 times in
Weber) as a whole and up to ten times in Sirach (1:36; 2:14; 5:11; 7:8; 12:7; 20:10; 23:13; 26:1;
42:25; at 18:32  the NV introduces duplex and at 50:2 removes it). The adverb izerum ‘again’ oc-
curs ten times in Sirach alone (the NV omits, apparently on textual grounds, at 4:20 (LXX: 4:18)
and 33:7, and adds, in line with the LXX, at 33:1) and the noun #er journey’ three times.

230. Knox: ‘to the betraying of another’s secret’s DR: ‘and disclose not the thing that is
secret’.

231.  Masada Ms.: n¥p 727 93 qwnm ‘And of laying bare any piece of secret counsel’
(YADIN, 7he Ben Sira scroll, Translation, p. 43); Ms. B: nep To 52 monm (margin: MR 5 for
0 92).

232. In principle, these two words may be understood as ‘from concealing’; however, the
usual interpretation here appears to have been as an aberrant form of @moxaAiews, parallel to
devtepwoews, and with ellipsis of the preceding dmé.

233. See ZIEGLER, Sapientia, p. 321; Biblia sacra, p. 328 (first apparatus).

234. See ZIEGLER, Sapientia, p. 321; RAHLEs, Septuaginta (vol. 2), p. 450; SMEND, Die
Weisheit, Kommentar, p. 388.
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word, accordingly, appears as the fourth item in a sequence of five genitives:
amo OeUTEPWTEWS AdYou axofis dmoxadlews Adywy xpudiwy / * ab itera-
tione sermonis auditus revelationis sermonum absconditorum’ (‘of repetition
of a word of a report of a revelation of secret words’, i.e. of repeating any se-
cret word revealed to one) > ‘Non duplices sermonem auditus de revelatione
sermonis absconditi’. In contrast, and despite lack of support in Latin
traditions,”” the NV has adjusted to the LXX, where this line forms a paral-
lel to the preceding structure — ‘(be ashamed) of repetition of a word of a re-
port’ (Ziegler) — or to each of two preceding structures — ‘(be ashamed) of
repetition and of a word of a report’ (Rahlfs).

Unlike Nobilius (1588), with ‘et a revelationibus sermonum abscondi-
torum’,”® the NV fails to adjust to the plural in Adywv xpudiwy,”” although
by retaining the Vulgate’s ‘sermonis absconditi’ the NV also stays closer to
the singular form found in both Hebrew witnesses.

NV 42:1¢ (W BS CM 42:15) ‘Et eris vere sine confusione’

N ‘Entonces serds de verdad respetable’®

7.42:1¢ (R 41:272) xal €oy aloxuvTypos aAndivis

NETS ‘and you will be truly modest’ (= Hbr.)

NV 42:1d (W BS CM 42:1¢) ‘et invenies gratiam in conspectu omnium
hominum’

DR (KP N) ‘and?® shalt find favour before all men’

Z 42:1d (R 41:27b) xal ebploxwy yap évavtt mavtodg avbpwmou

NETS ‘and finding favor before every human’ (= Hbr.)?*

235.  As indicated by the absence of evidence in Biblia sacra, p. 328.

236. 'The rendering ‘a revelationibus’ is based on dmd dmoxaAdewy in Vaticanus (as
found in BRENTON, Sepruagint, Apocrypha, p. 111) and Ms. 336; see ZIEGLER, Sapientia,
p. 321.

237. 'The accusative plural sermones, cited by Biblia sacra, p. 328, from Ms. Salisburgen-
sis, is presumably in explanatory apposition to the sermonem at the beginning of the verse: ‘do
not repeat a word heard from revelation, the words of one who is hidden’.

238. Knox’s ‘shame thou shalt never feel” and Petisco’s ‘y no tendrds de qué avergonzarte’
both also capture the intended sense of confusio here for today’s readers better than ‘so shalt
thou be truly without confusion’ of Douai-Rheims.

239.  DPetisco: ‘antes bien hallards gracia [...]".

240. Masada Ms. (also Ms. B): ' 52 »pa i 81 ‘And find favour in the sight of all
living’ (YADIN, 7he Ben Sira scroll, Translation, p. 43).
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These two lines are broadly matched a few verses later:

NV 42:8¢ ‘et eris eruditus in veritate’

N ‘asi serds de verdad educado’

ZR xal €0y memadeupévos GAnBivéic

NETS ‘and you will have truly been trained’ (= Hbr.)

W, BS,C,M ‘et eris eruditus in omnibus’

DR ‘and thou shalt be well instructed in all things*!
NV 42:84 ‘et probatus in conspectu omnium vivorum’

N ‘y estimado por todo viviente’

ZR xal dedoxipuacuévos Evavtt mavtds (BvTog

NETS ‘and will have been approved before every living person’
C,M ‘et probabilis in conspectu omnium vivorum’

BS, W ‘et probabilis in conspectu omnium virorum’

DR ‘and well approved in the sight of all men living?*?

At 42:1¢ (Rahlfs: 41:274), the Vulgate and the NV accurately reflect both
the LXX and the Hebrew sources?**® for the line as a whole, even if the NV
might have rendered aioyvvTypds with verecundus, like both Nobilius (1588)
and Baduel (1557),%% rather than sine confusione. However, the latter construc-
tion is clearly, and unexceptionably, concordant with ‘Ne pro his omnibus
confundaris’ / My mept TodTwy aioyvvbijc at 42:1¢ (Rahlfs: 42:14).

At 42:1d (Rahlfs: 41:276), the N'V’s retention of in conspectu for €vavtt is
acceptable,” despite the preference of Nobilius (1588) for coram (‘coram

241. DPetisco: ‘y asi te mostrards sabio en todo’.

242.  Petisco: 'y seras bien visto delante de todos los vivientes'.

243. Masada Ms.: nnxa wna n*[*]m (Ms. B: w13) “So shalt thou [be] truly shamefast’
(YADIN, The Ben Sira scroll, Translation, p. 43); as read by Yabin, ibid., Text, p. 22; StrUG-
NELL, ‘Notes', p. 114b; and Accordance, W3 would appear to be a by-form of Wxa ‘smelly’,
apparently ‘in bad repute’; Strugnell, ibid., therefore, suggests reading instead a ‘nomen opifi-
cum’, Wi"a ‘(a) modest (onp)’; the AcapEmy OF THE HEBREW LANGUAGE editions (print: p. 47;
microfiche: p. 37) read W2 (also BEENTJES, The book of Ben Sira, p. 116: W™2), i.e. W22 (as at
26:15; see the Academy edition’s concordance, p. 1066) ‘decorous, bashful’. Qimron, ‘Notes’,
p. 228, supports Yadin’s reading (w"12).

244. Nobilius: ‘et eris verecundus vere’; Baduel: Tta demum verecundus vere fueris’.
Baduel immediately follows this with apud omnes homines’, apparently reading a Greek text
that lacked the intervening words xat ebploxwy xapw or overlooking these by mistake.

245.  'This rendering is found in the NV, Weber, and the traditional text (as found in Ac-
cordance) at 7:37 (LXX: 33); 17:17 (LXX: 20); 23:3; 24:2; 34:24 (LXX: 31[34]:20); 35:8 (LXX:
32[35]:5); 38:3, 15; 39:4, 5; 42:1 (Rahlfs: 41:27); 42:8; 46:22 (LXX: 19); 51:3 (LXX: 2).
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omni homine’) and of Baduel (1557) for apud (‘apud omnes homines’).*

However, the NV might, like Nobilius, with ‘et inveniens gratiam’, have em-
ployed the participle in order better to reflect the Greek?”” and probably the
Hebrew too0.%4®

The NV could also have followed Nobilius in using the singular omnis ho-
minis (‘coram omni homine’) for mavtds dvbpwymou — which also matches 92
N in the Hebrew witnesses — in line with its practice at Tobit 4:14 (W, C:
4:15). However, elsewhere in the Bible (Job 37:7), the LXX’s mavtog Gvlpwmou
is matched, as here, by the plural omnium hominum (also W, C),*** and the
same basic construction is also employed in the near-duplicate line at 42:84,
where the NV chooses vivorum instead of hominum in exact correspondence
with the LXXs alternation between dvfpwmog and {&v. Had the NV attempt-
ed to adapt to the Hebrew — which has *n 93 in both lines — rather than the
Greek, it could have introduced into the first line — 42:14 (Rahlfs: 41:276) —
the same traditional reading®" it adopts at 42:84 — omnium vivorum, in place
of omnium virorum in the two main critical editions®' — or, even better, like
Nobilius, omnis vivens™ — ‘et probatus in conspectu omnis viventis’ (Nobi-
lius) — especially in view of the use of a very similar construction at 7:37a
(Ziegler and Rahlfs: 7:33a): ‘Gratia dati in conspectu omnis viventis’ / xaptg
ddpatos Evavtt mavtds {GvTog.>?

246. Curiously, though, at 42:84, Nobilius retains the Vulgate’s ‘in conspectu’ and Ba-
duel employs a quite different structure from the one he uses at 42:14; both are quoted be-
low.

247. As indicated in the first apparatus to Biblia sacra, p. 328; however, no evidence is
offered for such a reading in the extant Latin sources. L

248. In the sequence M 92 12 0 &¥M nARa wna n7]mM (Masada Ms. = Ms. B),
R¥mM has to be either a participle, parallel to w3, or, less probably, an infinitive absolute in
place of nxxm.

249. Which matches the Greek plural form at 2Macc 7:34 and 1Tim 2:1.

250. Reflected in Codex Complutensis' and elsewhere; see Biblia sacra, p. X, 329; Z1&-
GLER, Sapientia, p. 21, 322. The reading ‘omnium vivorum’ might derive from the Greek tradi-
tion represented by Ms. 755: mavtwv {wvtwy (see ZIEGLER, Sapientia, p. 21, 22).

251. Also, as noted in van Ess’s 1822 edition of the Clementina, in the Sixtina of 1590
(p. 6286), which has this line as 42:54. For Thiele, Sirach, p. 119-20, the reading with virorum
might simply be a mistake within the Latin tradition for vivorum.

252. Also found for the MT’s ’1:1'53 at the end of Ps 143[142]:2.

253. 'The NV follows the traditional text here, ‘the grace of something given is [...]",
whereas Weber and Biblia sacra prefer ‘datus’: ‘grace is given [...]’; see Biblia sacra, p. 180.
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Correspondingly, at 42:84, the NV could have used a Latin equivalent of
P11 ‘humble’, 'm 93 385 pur w1 ([And a man (truly) modes]t before all
living’)** (NAB: ‘and recognized by all men®” as discreet), exactly as it has
done at 31:274, ‘In omnibus operibus tuis esto modestus’, where the NV ap-
pears to have rejected the reading /... /velox in all other cited Latin editions®®
— which reflect the LXX reading found in the editions of both Ziegler (30:314
/ 33:234) and Rahlfs (31:22c¢), év méai(v) Tois Epyots gov yivov évtpexns (‘in
all of your works be skillful’, NETS) — in favour of the Hebrew, T"wyn 572
YR 71 (Ms. B). However, it may well be that here, as elsewhere, the NV’s
choice does not reflect direct scrutiny of the Hebrew sources but, rather, reli-
ance on Skehan’s translation in the Confraternity Bible of 1955, reproduced in
the 1970 NAB: ‘In whatever you do, be moderate’ (31:22¢)."

Instead, at 42:84 the NV has adjusted the Vulgate’s probabilis ‘acceptable’
to probatus ‘tested’, also found in Nobilius (1588) (quoted above),”® which
provides a more accurate equivalent of the LXXs dedoxtpacpévos, which, in
turn, might derive from a lectio facilior 917¥ ‘tested, refined’ in place of (or
misread from) P11¥.>° However, it would be difficult to argue that the NV’s

254.  'The rendering by YADIN, 7he Ben Sira scroll, Translation, p. 43, of the Masada Ms.,
after restoration on the basis of Ms. B; SMEND, Die Weisheit, Deutsche Uebersetzung, p. 74,
has for p1¥ WK1 ‘und gesittet [...];s PETERS, Das Buch, p. 352: ‘und ein sittsamer Mann’.

255. 'The NABRE understandably omits this word; the NAB has reproduced the text of
the Confraternity Bible.

256.  Biblia sacra, p. 284, provides no variants for ‘velox’ and Nobilius (1588) does not
differ from the Vulgate here. Baduel (1557) renders as ‘In omni negotio promptum te pracbe’
(‘in every business show yourself ready’) but also offers [...] sis diligens et solers’ (‘[...] may
you be diligent and adroit).

257.  Similarly SMEND, Die Weisheit, Uebersetzung, p. 54, ‘Bei all deinem Tun sei mis-
sig’, and PETERS, Das Buch, p. 255: [...] bescheiden’. PETERS, ibid., p. 258, suggests that the
Greek rendering is a misunderstanding based on the LXX interpretation of n2% pi¥m (‘And
to walk modestly’, NJPS) at Mic 6:8 as xal étotpov elvar tod mopeteabat (‘and to be ready to
walk’, NETS). SMEND, Die Weisheit, Kommentar, p. 391, compares Sir 16:256, where p1¥na1
WT MnR (Ms. A), following "m17 Spwna mynar (16:254), expresses ‘measured’ behaviour
(see ibid., p. 153); the LXX renders p1¥n2 here as év dxptBeia (‘with accuracy’, NETS). In
any case, at 42:84 neither SMEND, Die Weisheit, Kommentar, p. 282, nor ZIEGLER, Sapientia,
p. 272, offers a Greek reading that comes closer to this interpretation of the Hebrew.

258. Baduel (1557) prefers approbatus (‘atque omnibus qui vivunt, approbatus’). The
reading probabis (‘you will be approved’) is registered in Biblia sacra, p. 329, as a correction to
probabilis in Codex Tegernseensis (Y*).

259. Cf. PetERs, Das Buch, p. 354. Perhaps the NABRE’s curious “Thus you will be truly
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difference from the Vulgate and approximation to the LXX is significant (or
necessary) here.”*® As indicated above, the NV also prefers ‘omnium vivorum’
of the traditional text over ‘omnium virorum’ of Biblia sacra and Weber, and
thus also retains closer lexical proximity to the LXX and the Hebrew sources,
albeit without making an additional adjustment, found in Nobilius, to the
number of the construction in both Greek and Hebrew. However, as with
the N'V’s use of probatus instead of probabilis, these two changes, one made,
one unmade, are hardly significant in context.

At 42:8¢, vere of Nobilius (1588) and Baduel (1557)*°! is more consistent
with the NV’s rendering of dAn0v&¢**? in 42:1¢ (Rahlfs: 41:274) than the
NV’s in veritate, although the latter can hardly be said to be wrong and is an
evidently far closer match for aAn0vés of the LXX and N2 of the Hebrew
sources — NARA T N =29 than in omnibus of the other Latin editions.?*
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