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Resumen: Este articulo tiene como objetivo dilucidar las acciones y luchas de los activistas del budismo
An Quang desde 1969 hasta 1972 en Vietnam del Sur, basandose en fuentes confiables de documentos
de archivo de la ex Republica de Vietnam. Las insurgencias de los activistas de An Quang comenzaron
después de que el colapso de la primera Republica de Vietnam alcanzara su punto maximo en el perio-
do de vietnamizacién. Este movimiento jugd un papel vital en la aceleracién de la retirada de las tropas
estadounidenses, asi como en el debilitamiento del gobierno de Saigdn. Este articulo explicd la esencia
de esas actividades y demostré que los activistas de An Quang se alejaron de los comunistas y también
consideraron su contribucién a la restauracion de la paz durante la Guerra de Vietnam.
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Abstract: This article aims to shed light on the actions and struggles of An Quang Buddhism activists
from 1969 to 1972 in South Vietnam based on reliable sources of archival documents of the former Re-
public of Vietnam. The insurgencies of An Quang activists started after the collapse of the first Republic
of Vietnam peaked in the Vietnamization period. These movements played a vital role in accelerating
the U.S. troop withdrawal as well as weakening the Saigon government. This article explained the es-
sence of those activities and proved that An Quang activists drifted away from Communists as well as
considering their contribution to peace restoration during the Viethnam War.
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INTRODUCTION

fter the 1963 Buddhism crisis, the politi-

cal situation in South Vietnam could not

reach any consistency, and there were at
least 14 incidents of coups occurring?. The event
of Thich Qudng Dlrc and the debacle of the First
Republic of Vietham under Ng6 Dinh Diém led
to the establishment of the Vietnam Buddhism
Association?, including Therevada Buddhism,
Mahayana, and other scholars of Vietnamese
Buddhism. These groups set up this organization
in Saigon in 1964, and their headquarters was
in Anquang Pagoda, Saigon Capital®. In 1965,
Nguyén Van Thiéu and Nguyén Cao Ky launched
National Leadership Committee, and this event
temporarily stabilized political turmoils in South
Vietnam subsequent to Diém’s death*. However,
the new government continuously confronted
prolonged tensions and conflicts between the
state and religious groups. The U.S. involvement
and its allied forces triggered an outcry in Sou-
th Vietnam and America. The effects of domes-
tic anti-war led to a precarious situation for the
new government in South Vietnam. The mo-
vement of students® along with Buddhists was

! Karnow, Stanley, Vietnam, A History, New York, Pen-
guine Books, 1997, pp. 398-400; Moyar, Mark “Poli-
tical Monks: The Militant Buddhist Movement du-
ring the Vietnam War”, Modern Asian Studies, 38/4
(2004), pp. 344-347, Tucker, Spencer C., Encyclopedia
of the Vietnam War, ABC-CLIO, 2000, p. 299.

2 Civic Education Service, Two Viet Nams in War and
Peace, Washington, D.C., Civic Education Service,
1967; Dommen, Athur J., The Indochinese Experien-
ce of the French and the Americans, Nationalism and
Communism in Cambodia, Laos and Vietnam, Bloo-
mington, IN, University of Indiana Press, 2001; Smi-
th, Harvey et al., Area Handbook for South Vietnam,
Washington, D.C., Government Printing Office, 1967.
3 Vinh The Lam, Bach hda Tai liéu mat cua Hoa Ky vé
Viét Nam Céng hoa, Hamilton, ON, Hoai Viet, 2008,
p. 190.

4 Vinh The Lam, Bach hda Tdi liéu mét clia Hoa
Ky vé Viét Nam Céng hoa, Hamilton, ON, Hoai
Viet, 2008, pp. 130-152; Vinh The Lam, Nhom
twéng tré trong Quén luc Viét Nam Cdéng hoa vao
giai dogn 1964 — 1965, Hamilton, ON, Hoai Viet,
2008; Vinh ThelLam, Viét Nam Cong Hoa, 1963-
1967: nhitng ndm xdo tron, Hamilton, O.N., Hoai
Viet, 2010,p. 58; Doan Them, 1965: viéc tirng ngay,
Los Alamitos, CA, Xuan Thu, 1989, pp. 35-36.

5 Le Cung, V& phong trdo dé thj mién Nam trong
khdng chién chéng My (1954-1975), Ho Chi Minh City,
Tong Hop, 2015; Saigon Cho Lon Gia Dinh khang chien
1945-1975, Ho Chi Minh City, Ho Chi Minh City Publi-
shing House, 2011.
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truly a joint effort to continuously worsen the
political issues of South Vietnam. At that time,
South Vietnam’s Buddhism ramified into two for-
ces: Viét Nam Quéc Tw and An Quang. An Quang
released its charter in 1966, and its leaders sta-
ted that the consistent objective of An Quang
was establishing a board alliance of various Bu-
ddhist groups in South Vietnam. Likewise, the
mission of An Quang was to serve Vietnam and
the globe®. An Quang activists stated that their
mission was very beneficial to the existence of
the world and nation. It is indicated that natio-
nalistic features clearly defined their duty. Due
to very left-wing nationalism in their movement,
Thiéu had a penchant for Viét Nam Quéc Ty ra-
ther than this scholar. Throughout its struggles
and the anti-war movement, An Quang pressed
on the disadvantages of Thiéu’s government and
the struggle for easing religious inequality and
advocating genuine peace in Vietnam. Nguyén
Van Thiéu, under the aegis of the U.S., organized
a new civic regime for South Vietnam in 1967’.
A civic government was expected to appease
social conflicts, yet Buddhists were still dissa-
tisfied with the new authority despite the new
policies of the government. Because Thiéu had a
misunderstanding that Buddhism was a Commu-
nists’ force and supposed that the temptation of
Communists and so-called “peace for Vietham”
would lead to subversive actions. As a result, the
movement of Buddhism became prominent in
peace demonstrations for peace restoration du-
ring the period of the Vietnam War.

® Hién chuong Gido héi Phét gido Viét Nam Théng
Nhét duwoc stra d6i hai 1an va duwoc phé chudn boi
S.L.158-SL/CT, 14t May 1964; S.L. 05/66 26" February
1966; S.L. 23/67 18" July 1967, Saigon, PTTII, p. 1.

7 Thieu Nguyen Van, Inaugural Address by President
Nguyén Vidn Thiéu, Washington D.C.: the Consulate
of Republic of Vietnam in the U.S., 1968; Ngoc Huy
Nguyen, Political Parties in Vietnam, Sai Gon, The
Vietnam Council on Foreign Relations, 1970; Ngoc
Bich Nguyen, et al., An Annotated Atlas of the Repu-
blic of Viet-Nam, Washington, D.C., Embassy of Viet-
Nam, 1972, Co Thuy Hoang, Viét st¥ khdo ludn, Paris,
Nam A, 2002; Do Mau, Vietnam mdu Itra qué huong
téi- héi ky chinh tri: bé tuc ho so vé s sup dé cua Viét
Nam Cong Hoa, Mission Hills, C.A., Que Huong, 1987;
Douglas Pike, War, Peace, and the Viet Cong, The MIT
Press, the first edition, 1969; Hong Ha, Tien Tran, Mgt
tran dén téc gidi phéng mién Nam Viét Nam (1960-
1977), Ho Chi Minh City, Tong Hop, 2010; Bach Dang
Tran, Chung mét béng c& (V€ Mdt trén Dén téc gidi
phdng mién Nam Viét Nam, Hanoi, National Publi-
shing House, 1993; Trond Gilberg, Coalition Strate-
gies of Marxist Parties, Durham, N.C., Duke University
Press, 1989, p. 187.
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After the fiasco of Lyndon Johnson’s strategy in
19688, social conflicts in the U.S. increased and
put pressure on the new presidency of Richard
Nixon in 1969. Before holding his new presiden-
cy, Nixon ensured the pullout of the U.S. troops
and aimed to let local government self-deter-
mine their fate®. It might be an excellent oppor-
tunity to put a trial on local authority’s power
in preventing the country from Communists’s
influence. However, Nixon still had a desire to
strengthen the non-communist stronghold in
Southeast Asia, and he still nourished the Sou-
th Vietnam government despite the U.S. remo-
val. Nixon thus proclaimed Nixon Theory (Guam
Theory)™. He presumed that Asian nations would

8 John Schlight, The war in South Vietnam, The Year
of the Offensive 1965-1968, Air Force History and
Museums Program, 1999; Stanley Karnow, Vietnam,
a History, 2nd rev. and updated ed., New York, Pen-
guin Books, 1997, pp. 412—-413; Lyndon B. Johnson,
“Address to the Nation Announcing Steps to Limit the
War in Vietnam and Reporting His Decision Not to
Seek Reelection 31 March, 1968”, Public Papers of
the Presidents of the United States: Lyndon B. John-
son, 1968—-1969, Washington, DC: Government Prin-
ting Office, 1970; Kubiak J. J., “Vietnam War 1965—
1968”, in War Narratives and the American National
Will in War, New York, Palgrave Macmillan, 2014; Van
Giau Tran, Mién Nam giit vitng thanh déng: Luoc st
ddng bao mién Nam déu tranh chéng My va tay sai,
Vol 5: Tir téng tién céng va néi ddy déng loat Tét Mau
Thdn 1968 dén nhitng budc déu cua chién dich, Ha-
noi, Khoa Hoc, 1978; Ho Khang, Tét Mdu Thdn 1968
—buwdrc ngodt Ién cua cudc khdng chién chéng My ctru
nwdc, Hanoi, Chinh tri Quoc gia, 2008.

9 Richard Nixon, RN: The Memoirs of Richard Nixon,
New York, N.. Grosset & Dunlap, 1978; Richard
Nixon, No More Vietnams, Westminster, C.A., Arbor
House Publishing Company, 1985; S. Parmet, Herbert,
Richard Nixon and His America, Boston, Little, Brown
& Co, 1990; Reeves Richard, President Nixon: Alone in
the White House, New York, Simon & Schuster, Lang-
guth, 2001; A. J., Our Vietnam: The War 1954-1975,
New York, N.Y., Simon and Schuster, 2004; Kissinger,
Henry, Ending the Vietnam War: a History of Ameri-
ca’s involvement and extrication from the Vietnam
War, New York, N.Y., Simon & Schuster, 2003.

10 Sue Thompson, The Nixon Doctrine and U.S. Po-
licy on Regional Cooperation in Southeast Asia after
the Second World War, Journal of Cold War studies,
23/1, 2021, pp. 152-161; Brown, Seyom,, The Crises
of Power: An Interpretation of United States Foreign
Policy during the Kissinger Years, New York, Colum-
bia University Press, 1979, p. 6; Isaacson, Walter, Kis-
singer, New York, N.Y., Simon & Schuster, 1992, pp.
240-241; Kissinger, Diplomacy, New York, N.Y., Simon
& Schuster, pp. 707-709; James H.Willbanks, Abando-
ning Vietnam, How America left and South Vietnam
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gain their freedom under the succor of the U.S™.
The withdrawal of American troops in South
Vietnam realized an era of De-Americanization in
South Vietnam and Indochina for Richard Nixon.
This contributed to appeasing the social conflicts
and pressures in the domestic U.S. and vindica-
ting actions of the U.S. in the world. Henceforth,
RVN’s army would become the key force patroni-
zed by the U.S. military aid®.

Although the Alliance of National Democratic
and Peaceful Forces of Vietnam (ANDPFVN) was
established in 1968, it still could not dissuade
An Quang Buddhism in their uphill struggle. The
proclamation of ANDPFVN!* put stress on pea-
ceful and middle-of-the-road points of view, and
they recanted their connection with the NLF.
Pham Van Déng acknowledged that this organi-
zation existed with an upward tendency of the ur-
ban movement against the Saigon government®.
It is explainable that this Front was a creation of
the DRVN and the NLF to define themselves as
nationalists and tempt South Vietnamese to join
the NLF. Numerous Marxist historians supposed
that the Front embodied the third force in the

lost its war, Lawrence, K.S., University Press of Kan-
sas, 2008, pp. 34-37.

11 Richard Nixon, “Informal Remarks in Guam with
Newsmen”, Gerhard Peters, 25 July 1969, in Woolley,
John T., The American Presidency Project, available in
https://www.presidency.ucsb.edu/documents/infor-
mal-remarks-guam-with-newsmen [Consulted the 1%
September 2021].

12 F, Schemi, Davidtz, Richard Nixon and the Vietnam
War- the end of the American century, Lanham,
Maryland, Rowman & Littlefield, 2014, pp. 110-134;
M. Boylan, Kevin, Losing Binh Dinh: The Failure of Pa-
cification and Vietnamization, 1969-1971, Lawrence,
K.S., University Press of Kansas, 2016.

3 Porter, Gareth, A Peace Denied, Bloomington,
University of Indiana Press, 1976, p. 70; Pike, Dou-
glas War, Peace and the Viet Cong, Cambridge, Mass,
MIT Press, 1969, pp. 30-31.

¥ Turner, Robert Vietnamese Communism: Its Ori-
gins and Development, Stanford, Stanford University
Press, 1975, pp. 444-450.

> Dong Pham Van, Selected Writings, Hanoi, Foreign
Languages Publishing House, 1977, p. 250; Justus
M. Van der Kroef, “What Are the Aims of the NLF?”,
Vietnam Perspectives, 3/2 (1967), pp. 3-20; Kelly,
Francis John, History of Special Forces in Vietnam,
1961-1971, Washington, D.C., United States Army
Center of Military History, 1989, p. 4; Nhu Tang,
Truong, A Vietcong Memoir: An Inside Account of the
Vietnam War and Its Aftermath, Random House, To-
ronto, 1985, See Chapter 7 on the forming of the Viét
Cong.
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Vietnam War', However, An Quang activists
should be declassified from those groups. It is
questionable whether An Quang Buddhism fo-
cused on recovering peace for Vietnam or imple-
mented a political scheme to hold power based
on their movement and populace support.

Specifically, in Vietnam, numerous historians
stated that the Communists took advantage of
Buddhism’s forces to divert the people’s attitu-
de and thwart the pacifying policies of Nguyén
Van Thiéu. Communists supposed that An
Quang Buddhism would become the third force
of revolutionary uprisings to collapse Thiéu’s go-
vernment. The term “Third force” arose in the
1960s, and it was prevalently used to insinuate
people, including the intelligentsia, Buddhists,
and students who were groups in conflict with
Thiéu’s policies®®. Countless Vietnamese histo-
rians reached a consensus that the peak of the
Buddhist movement in South Vietnam was in
1963 and strongly reaffirmed the role of this for-
ce in Vietnam’s reunification and asserted they
had a close liaison with the NLF*. Lé Cung- an

6 Decornoy, Jacques, ““Tombeur’ de Diem et Enne-
mi de Thiéu”, Le Monde, 27, 28" April, 1975; Gree-
ne, Graham, The Quiet American, New York, Penguin,
1977, pp. 17-36; Jean-Claude Pomonti, La Rage d’Etre
Vietnamien, Paris, Le Seuil, 1972, p. 242; Menras,
André How America Mocked the Ceasefire: Vietnam
Since the Paris Agreement, Bulletin of Concerned Asia
Scholars, 1974, p. 25; Luce, Don & Sommers John,
Vietnam: The Unheard Voices, Ithaca, Cornell Univer-
sity Press, 1969, p. 123; Menzel, Paul Moral Argument
and the War in Vietnam, Nasville, Aurora Publishers,
1971, p. 202; Ho Khang, Luc lwong thit ba trong Chién
tranh Viét Nam (1969-1975), unpublished; Hong Ha,
Tien Tran, Mdt tran dén téc gidi phdng mién nam Viét
Nam (1960-1977), Ho Chi Minh City, Tong Hop, 2010;
Duc Thanh Ngo, “Phong trao do thj va luc lwgng chinh
tri th& ba v&i dam phén va ddu tranh thi hanh Hiép
dinh Paris”, V& phong trao dé thi mién Nam trong
khdng chién chéng My ctru nurée (1954-1975), Ho Chi
Minh City, Tong Hop, pp. 35-45.

7 Hong Ha, Phong trao chéng phd binh dinh néng
thén Nam Bé trong cudc khdng chién chéng My ctru
nwdc (1969-1972), Hanoi, Quan doi Nhan dan, 2000;
Ho Khang, Luc lvong thit ba trong Chién tranh Viét
Nam (1969-1975), unpublished; Hong Ha, Tien Tran,
Mgt tran dén téc gidi phéng mién nam Viét Nam
(1960-1977), Ho Chi Minh City, Tong Hop, 2010.

8 Jean-Claude Pomonti, La Rage d’Etre Vietnamien,
Paris, Le Seuil, 1972, p. 242.

9 Le Cung, “Vé phong trao dé thi mién Nam Viét Nam
nam 1963”, Vietnam Journal of Historical Review, 275
(1999), pp. 5-8; Le Cung, Hué - noi m& dau phong trao
phéat gido mién Nam ndm 1963, Vietnam Journal of
Historical Review, 8(2007), pp. 37-43; Le Cung, “Chinh
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authority in researching Peace Movement in
South Vietnam, also considered Buddhism’s mo-
vement as communism-tended uprisings from
1969 to 1973%. It is high time to indicate that
An Quang Buddhists were strongly left-wing ac-
tivists for nationalism in South Vietnam and did
not support Communists in their movements

1. NON-COMMUNIST VIEWPOINT OF AN
QUANG ACTVISTS

An Quang activists’ consistent objective of the
peace movement was the peace restoration
for Vietnam. This opinion is clearly articulated
at most conventions of An Quang Buddhism at
Hoa Dao institute. Thich Tri Quang® — a leader
of An Quang Buddhism, replied on Saigon Daily
News on 11 April 1966 that An Quang Buddhism
was not anti-Americanism, or non-communism,
while they opposed the involvement of the U.S.,
which impinged the sovereignty of Vietnam?2.
Also, An Quang activists held a seminar for peace
talks and advocated that the supreme duty of Bu-
ddhism was peace recovery for the Viethamese
people on 20 December 1969. At this conferen-
ce, Thich Liéu Minh2 accused Americans of trig-
gering a massacre in My Lai (Quang Ng&i provin-
ce) in 1968%*. Thich Huyén Quang?®® also opined

sach cha chinh quyén Ngb Dinh Diém véi mién Nam
trén Iinh vuc kinh té€, van hda, gido duc”, Vietnam
Journal of Historical Review, 305 (1999), pp. 31-40.

2 |e Cung, V& phong trao d6 thi mién Nam trong
khdng chién chéng My (1954-1975), Ho Chi Minh City,
Tong Hop, 2015, p. 95.

2L Thich Tri Quang (1923-2019), was born in Quang
Binh province. After the 1963 Buddhism crisis, he
continued to fight for peace of Vietnam. He became a
secrectary for Tang Thong Insitute of An Quang Budd-
hism. He passed away in November, 2019 in Tu Dam
pagoda, Hue, Vietnam.

22 Ton That Thien, Riding the Buddhist wave, The Ti-
mes of India, New Delhi, 8" May 1966.

2 Thich Liéu Minh (real name: L& Vin Hién), born in
Nghia Binh province, Annam. He started his career
at An Quang Pagoda in 1965 and became a dynamic
activist of An Quang in Saigon from 1965 to 1975.
He passed away in Tien Giang province, Vietnam, in
2015.

24 Morocco, John, Rain of Fire, Boston, Boston, M.A.,
Publishing Company, 1985, p. 150.

25 Thich Huyén Quang (1920-2008), real name is Lé
Dinh Nhan. He was borned in Binh Dinh province. After
the collapse of the First Republic of Vietnam (1963),
he joined the establishment of United Association of
Vietnam Buddhism in 1964. He was in charge of gene-
ral secretary at Hoa Dao Institute from 1964 to 1975.
He is a conflicting character toward new government
of Vietnam. He died of aging in Vietnam in 2008.
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that the RVN had to take full responsibility for
the Son My and My Lai massacre?®. Americans
only allocated money to South Vietnam to shield
the Thiéu government and breach Vietnam's so-
vereignty. Minh stated the opinions of An Quang
that

“It was neither a political party nor a third force.
It was all for Vietnamese people from the past
to the present. Warmongers would bear an ig-
nominious defeat and be repatriated with their
coffins”?’.

An Quang leaders sent a letter to Thiéu to requi-
re proper measurements for the Vietnam War.
They hoped that Thiéu would have taken some
particular actions to satisfy the requirements of
the South Vietnamese people and placate the
Youth Union’s rebellions?. Then, An Quang lea-
ders’s message had overtones of the core values
of nationalism and hoped that Thiéu relinqui-
shed his inappropriate policies to reclaim peace
for the South Vietnamese people.

While Vietnamese historians considered An
Quang Buddhism a force that they could easily
seduce for their revolts, Thich Liéu Minh disa-
vowed the role of the Third Force for An Quang
activists. They did not have a proclivity for the
Communists, and those people did not intend to
consort with the Communists. In Minh’s speech,
he criticized the role of Huynh Van Trong?® and

26 PTtg-1 30583, Phdt gido An Quang té chire dai héi
ddu ndm mdi, Saigon, 19 January, 1970, p. 2.

27 pTtg-1l 30583, Thuyét gidng Phat phdp An Quang,
Saigon, 5% January, 1970, p. 1.

28 e Cung, V& phong trao dé thi mién Nam trong
khdng chién chéng My (1954-1975), Ho Chi Minh City,
Tong Hop, 2015; Le Cung, Sai Gon Chg Lon Gia Dinh
khdng chién 1945-1975, Ho Chi Minh City, Ho Chi
Minh City Publishing House, 2011; Ly Phan Thi, The
support of urban movement in Saigon-Gia Dinh to
the Provisional Revolution Government’s viewpoint
at the Paris Negotiation (1970-1971), The Journal of
Science & Technology Development-Social Sciences &
Humanities, 5/1 (2021), pp. 928-938.

2 Huynh Van Trong (1926-2000), real name is Lé Hitu
Thiy. He is a political espionage under Ngo Dinh
Diem’s regime and became Second Lieutenant of the
Army Security Department in 1956. However, he was
arrested in 1959 and joined the NLF in 1967. He ac-
tively provided Communists various clandestine in-
formation for Mau Than uprising in 1968. He was in
custody in Con Dao island in 1969 and was released
in 1973.
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Vi Ngoc Nha®*® because these two men became
the go-for of Communists. Minh forcefully reas-
serted that:

“The political opinion of An Quang Budd-
hism does not tend to be an exotic doctrine.
Vietnamese people are the root of my ob-
jectives. We are not renegades”3.,

This viewpoint indicated that An Quang did not
ally with the Communists to abolish the Saigon
regime, despite the fact that they were discon-
tented with this government. In another RVN’s
Department of National Security report, Minh
ridiculed the U.S. actions. It was a frankly aggres-
sive strategy in place of defending the world of
peace and democracy®. The pivotal purpose of
the U.S. was to be in opposition to both com-
munists and the Communists in South Vietnam.
The target was not deserving Vietnamese peo-
ple, and they assumed that it might be decepti-
ve propaganda to hypnotize South Vietnamese
people. The report reveils that neither the Com-
munists nor Thiéu benefited from An Quang Bu-
ddhism?. As a result, An Quang Buddhism did
not cooperate with the Communists as many
scholars assumed.

In the 1970 New Year conference, Thich Huyén
Quang claimed that An Quang was prone to nei-
ther the RVN nor the Communists because free-
dom of religions in capitalist countries was mi-
nimal while Communism believed in Atheism3*.

Thiéu consistently condemned An Quang Budd-
hism and presumed they were struggling to gain
deceptive peace, while the Communists stayed
behind to control their revolts. Thiéu delivered
an inattentive speech in Dalat in 1966, which
made monks and Buddhists irritated with the
government. His blasphemous proclamations
unintentionally encouraged other political forces
who had a fondness for the Communists in Sou-
th Vietnam to raise their movement, yet Thiéu

30Vi Ngoc Nha (1928-2002), is one of the well-known
espionages under Saigon regime. He played a reliable
adviser for this regime and a key character of Case
A22 in 1969. After 1973, he linked to the Third Force
of Duong Van Minh and actively work as a public es-
pionage until the fall of Saigon.

31 PTtg-1l 30583, Thuyét gidng Phat phdp An Quang,
Saigon, 5% January 1970, p. 1.

32 pTtg-1l 30583, Hoat déng clia Phat gido An Quang,
Saigon, 6% January 1970, p. 7.

33 bid.

34 PTtg-1l 30583, Phdt gido An Quang té chire dai héi
ddu ndm mdi, Saigon, 19" January 1970, p. 2.
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always blamed it for acting in the direction of the
Communists due to the political turmoils in his
country. Thiéu pointed out:

“Whoever who is hoping for neutral South
Vietnam is silly*. People who are claiming
peace are demagogues as well as secret
Communists”3e.

Also, Thiéu’s presidential election platform was a
“four nos” policy: no allied government, no land
concessions to the Communists, no communist
neutrality, no Communism was freely propaga-
ted, and the Communist Party was active in Sou-
th Vietnam. He stated:

“The communists proclaim that ‘neutralism’
means non-alignment, whether with the
Americans or the communists. The commu-
nists wanted South Vietnam to be neutral
to remove the Americans’ primary rationale
for being here”?,

Owing to this speech, Thiéu did not win the Sou-
th Vietnamese people’s hearts and mind while
facilitating Communists to benefit from these
words for distorted propaganda. An Quang Bu-
ddhism also generalized the essence of the war
in a brief speech:

“The war in Vietnam was a war of foreign
forces, and Vietnamese people became the
prey of that war. Millions of Vietnamese
people died, and spiritual civilization collap-
sed. Law was invalid. Life is precarious. They
are turmoil and tension. Buddhism escaped
from the dictatorship of the first RVN, but
they imposed the dictatorship of the second
RVN"38,

Additionally, An Quang activists directly accused
Thiéu’s actions against the Vietnamese people’s
greatest hope of peace. In a brief of Thich Thién
Hoa*, he indicted Thiéu of being a dictator. Bu-

3 PTtg-1l 30583, Chdnh dao newspaper, Saigon, 5%
November 1968.

% PTtg-1l 30583, Chdnh dao newspaper, Saigon, 26
August 1970.

37 Original speech of President Nguyé&n Van Thiéu on
Vietnam Report, 15" October 1967.

38 PTtg-11 30583, Quia trinh tranh déu cda Phét gido An
Quang, Saigon, 5 June 1970, p. 1.

39 Thich Thién Hoa (1918-1973), was born in Can Tho.
He cooperated with An Quang Buddhism from 1953.
In the third term of Hoa Dao institutes, Thich Thién
Hoa was in charge of the head until he passed away
due to serious illness in 1973. The eventual wish of
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ddhist leaders required the government to re-
lease innocent prisoners and follow the South
Vietnamese people’s wishes. Otherwise, the
government would no longer belong to the peo-
ple*®. Thich Thién Hoa mentioned pressing pro-
blems of overseas Vietnamese people in Cambo-
dia and solicited the government to resolve this
matter in his speech.

An Quang Buddhists organized a night prayer for
Thich Quang Dc and assumed Diém and Thiéu
unjustly performed and disdained Buddhists
and monks. He believed that the war-ravaged
the country and generated an aggressive gover-
nment. As a result, the role of Buddhism was
searching for a replacement. Besides, Thich Hu-
yén Diéu disapproved of Thiéu ordering security
forces to suppress An Quang Buddhism’s event®!,
An Quang activists vehemently opposed the nu-
clear weaponry to end the war in Vietnam by
a petition sent to the Minister of Home Affairs.
They stated that the Vietnam war only addres-
sed political solutions and respected the right of
humans?.

Reacting An Quang Buddhism’s objectives, the
Department of National Security supposed that:

“The An Quang Buddhism was beyond their
expectation in a struggle for peace rather
than objectives of war termination, namely,
the way of national reconcilement. As sta-
ted, all Vietnamese people must show off
their power by quitting the intervention of
foreign forces. Simultaneously, they must
persuade warmongers (both communists
and anti-communists) to turn down their
intention of suzerainty in Vietnam. Vietnam
war is stepping into a moribund status, and
all belligerents are dumping into a quagmi-
re; finally, the war will not have a winner,
but victims will still be Vietnamese peo-
ple”*.

Buddhism was always an obstacle for the RVN.
The long-lasting tension between the RVN and

Hoa was that Vietnamese people would live in a pea-
ce spring of their country.

4 PTtg-Il 30583, Phat gido An Quang tuyén bé quan
diém chinh tri cda ho, Saigon, 5% June 1970.

41 PTtg-1l 30583, P&m cau nguyén tai tu vién Quang
Dirc, Saigon, 11* June 1970, p. 2.

4 |bid, pp. 2-3.

43 PTtg-1l 30583, B6 An ninh Quéc gia théng bdo vé
chuyén thdm cida Thich Thién Minh tai Hué, Saigon,
19t January 1970, p. 2.
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Buddhism could appease well-meaning conver-
sations between the president and the Buddhist
force. The U.S. did not look forward to a solution
with Thieu like the President of the First Repu-
blic of Vietnam. In this period, the Communists
at least made a full recovery in their force in
South Vietnam after the 1968 Mau Than offen-
sive debacle, and they relentlessly struggled to
maintain their role in South Vietnam’s urban
areas. The Communists depended on new inte-
llectuals, singers, artists, students, and monks
to be in competition with Thiéu’s government.
While Thiéu had a propensity toward Viét Nam
Quéc T, who kindly opposed Thieu, An Quang
Buddhism became a counterweight. Thich Thién
Hoa announced:

“Vietnamese people are not imperialist’s
lackey. We are Vietnamese people and are
preoccupied with our business. All Budd-
hists unanimously rescind hatred and divi-
sion to strengthen our power to make great
confidence in that mission. Peace talks must
terminate the Vietnam war”4,

Besides, An Quang Buddhism made prophecies
that the Vietnam War would lead to nothing be-
cause it could make an impairment for all belli-
gerents®. Next, an American delegation paid a
visit to An Quang pagoda on 8 July 1970. At this
meeting, Thich Thién Minh* supposed Ameri-
cans should recover permanent peace for the
Vietnamese people. He criticized that Americans
were incomprehensible with regard to Vietna-
mese’s people wishes and the soul of Easter-
ners. An American member delegate questioned
Minh over An Quang’s dynamic attitude regar-
ding Communists taking over the country once
the U.S. pullouts were conducted. Minh stated
that a neutral government was necessary for the
South Vietnamese people*’. This is a glaring illus-

% Le Cung, V& phong trao dé thi mién Nam trong
khdng chién chéng My (1954-1975), Ho Chi Minh City,
Tong Hop, 2015, p. 56.

4 PTtg-11 30583, Phat gido An Quang chinh thirc tuyén
bé phong trdo mdi cda ho, Saigon, 29" May 1970, p.
2.

% Thich Thién Minh (1921-1973), real name: D& Xuan
Han, was born in Quang Tri Province. He went to pa-
goda in 1934 and fought for peace under the First Re-
public of Vietnam. He joined Hoa Dao Institute and
became the director in 1973. After the Fall of Saigon,
he was arrested in 1978 and died of persecution in
this year.

47 PTtg-1l 30583, Tém tdt: V& phdi dodan da tén gido
Hoa Ky viéng chia An Quang, Saigon, 8t July 1970,
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tration that An Quang Buddhism did not follow
the Communists’ line in South Vietham, and the
opinion that An Quang Buddhism had an inclina-
tion toward Communists was unwarranted.

An Quang activists were irresolute for a referen-
dum with the Communists in a report released
by the Saigon Capital Department of Security to
elucidate this standpoint. They supposed that
the Saigon government did not have well-trained
carde while Communists built a large number
of loyal and professional carde in rural areas of
South Vietnam. Given that a referendum happe-
ned, the Communists would likely triumph over
other forces, so An Quang activists showed their
anxiety about this potential result’®. An Quang
activists intended to support a non-communist
force to shape a new régime in Vietnam.

The exhaustive review of An Quang was expres-
sed in Requiem and Speech at An Quang pagoda
on 17 July 1970. Thich Thién Minh underscored
that the peace movement could undergo three
phases: (1) Lobby other religions, parties, and
patriotists; (2) Convene Peace Conference; (3)
Reconcilement for ending the war. Minh also di-
vulged Reconcilement solutions:

“1. Complete ceasefire

Belligerents temporarily withdraw their
troops in particular regions.

Both American troops and North Vietname-
se troops withdrew from South Vietnam.

Establish a de jure government and conduct
an election

A freedom election in the absence of impo-
sition”%,

That is the most comprehensive view of An
Quang Buddhism for a ceasefire in South
Vietnam. Especially, An Quang Buddhism requi-
red North Vietnamese people to withdraw their
troops from the South. It is stated that An Quang
did not have the intention of allying with com-
munists to establish a government. They might
recognize the Communists as a political force
in South Vietnam. They were entitled to stand
for election in a new assembly, but actually, the

pp. 1-2.

8 PTtg-11 30583, V& quan diém hoa binh cua Phdt gido
An Quang, Saigon, 19" October 1970, p. 1.

4 PTtg-1l 30583, Tém tdt: Thinh nguyén va Bai phdt
biéu tai chiia An Quang, Saigon, 17t July 1970, p. 3.
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Communists in South Vietnam were under the
influence of the North Vietnam government.
Hence, they were still determined to ally with
North Vietnam to subvert Thiéu’s government
and pose a threat to South Vietnam’s politics.
Therefore, An Quang Buddhism did not support
Communists.

Overall, An Quang Buddhism is an independent
political force in South Vietnam. They were only
considered the third force by the Communists,
but An Quang activists were intrinsically drifting
away from communist thoughts. The eventual
objective of An Quang Buddhist leaders was the
Vietnamese people’s pure peace.

2. AN QUANG ACTIVISTS: PETITIONS AND
MOVEMENT FOR PEACE AND NATIONAL
INDEPENDENCE OF SOUTH VIETNAM

Domestically, An Quang activists organized nu-
merous challenging activities for the peace recla-
mation of South Vietnam. On 25 January 1969,
thousands of monks took Relicts to An Quang Pa-
goda in the Buddha Shakyamuni ceremony. This
event quickly converted into a peaceful demons-
tration with the slogan: “Peace, independent,”
“Please reclaim our independent!” “Peace, pea-
cel”®. Next, leaders of An Quang expressed their
viewpoint about supporting and hoping coun-
tries that joined the Vietnam War would have to
immediately cease the war in Vietnam in “Budd-
hism’s petition 1969”. Once Thiéu’s government
rejected an overture, monks supposed that
if they wanted to recover peace, Nguyén Vin
Thiéu and Nguyén Cao Ky’s government needed
replacing since they were not content with the
goodwill of Thiéu-Ky in the negotiation.

“Thiéu-Ky-Huong government  severely
opposed bombing North Vietnam using
stratagem to procrastinate the Paris peace
talks and suppress the voice of peace. That
government showed that they do not want
absolute peace and will not ever gain pea-
ce. That government represented for no-
thing because monks have never admitted
them”*%,

50 Le Cung, V& phong trao dé thi mién Nam trong
khdng chién chéng My (1954-1975), Ho Chi Minh City,
Tong Hop, 2015, p. 14.

51 Le Cung, V& phong trao d6 thi mién Nam trong
khdng chién chéng My (1954-1975), Ho Chi Minh City,
Tong Hop, 2015, pp. 14-15.
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Under the pressure of An Quang in South
Vietnam, the political situation of the Saigon
regime became exacerbated. Hence the U.S.
always urged Thiéu to concord with the North
Vietnamese Army and Communists for the U.S.
troop withdrawal®. In Saigon Capital, An Quang
self-perceived its role in recovering peace for the
Vietnamese people and soothed the grief of the
Vietnamese people in that war in the 1970 New
Year conference. For example, Thich Thién Minh
assumed that warmongers who were enriched
by the war must take accountability for history
on 14 January 1970. The objective of An Quang
Buddhism was to ease social inequality, war ter-
mination, and peace recovery>3. Minh also pro-
posed three measures to tackle the Vietnam
War at Thich Thién Lai’s Requiem on 15 July
1970. First, they would like to bolster the power
of the Vietnamese people to own a considerable
influence in the world. Second, Minh postulated
congregating intellectuals and politicians to seek
the best way for the upcoming visit of Minh to
Japan. Finally, Minh appealed to national and
international solidarity**. He petitioned the go-
vernment, expanded domestic South Vietname-
se and international support for his upcoming
Japan visit.

In addition, An Quang appealed for a hunger stri-
ke on 31 May 1970 at the Hdéa Dao Institute. It
was estimated that approximately 2000 monks
were participating in this event. This results from
a well-prepared movement contingent upon
Thich Tinh Khiét’s (1969) wish, “Mission of Bu-
ddhism for peace in Vietnam”. An Quang Budd-
hists reinforced their organization and built their
bases nationwide. They persistently pleaded for
the state’s respect for the law, rejected religious

2 Richard Nixon, No More Vietnams, Westminster,
C.A., Arbor House Publishing Company, 1985; S. Par-
met, Herbert, Richard Nixon and His America, Boston,
M.A., Little, Brown & Co, 1990; Reeves Richard, Presi-
dent Nixon: Alone in the White House, New York, N.Y.,
Simon & Schuster; Langguth, Our Vietnam: The War
1954-1975, New York, Simon and Schuster, 2004;
Kissinger, Henry, Ending the Vietnam War: a History
of America’s involvement and extrication from the
Vietnam War, New York, N.Y., Simon & Schuster, 2003;
James H.Willbanks, Abandoning Vietnam, How Ame-
rica left and South Vietnam lost its war, Lawrence,
K.S., University Press of Kansas, 2008, pp. 30-34.

3 PTtg-ll 30583, Théng bdo cua Nha Cdnh sdt D6
Thanh vé chuyén viéng thdm Hué cda Thich Thién
Minh, Saigon, 19t January 1970, p. 1.

54 PTtg-1l 30583, Tom tdt: Thinh nguyén va Badi phdt
biéu tai chiia An Quang, Saigon, 15t July 1970, p. 3.
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discrimination, and had a desire for intellectual
equality. They would like to embarrass Thiéu’
efforts to abrogate the recession of Law 23/67,
which aimed to suppress Buddhism.

According to the National Security Department,
An Quang Buddhism performed its protests and
hunger strikes to be in opposition to Thiéu on
30% and 31 May 1970. Thich Hué Théng cut his
hand and blooden a letter to Thiéu stated that:

“I sincerely convey my wishes to you, Thiéu:
terminate the war, solve impoverished peo-
ple affairs, end the Buddhism crisis and res-
cind the Law 23/67”>>.

Also, the Women’s movement closely linked to
An Quang aggravated the political situation of
South Vietnam when their activities via the role
of Huynh Lién Nun®® joining and leading role of
an advisor position on 2 August 1971. The move-
ment petitioned the U.S. withdrawal and for the
establishment of another government for Sou-
th Vietnamese people®’. On 1 September 1971,
over 15000 people made a demonstration be-
cause of Pham Hanh'’s death. The people conver-
ted the funeral procession into a huge demons-
tration accompanied by the slogan “American go
home,” “Thiéu is the war” “Bunker goes home”
Although the police harshly suppressed, over
1000 students of Van Hanh university showed
their perseverance and fervidly opposed the
“militarized school” policy®®. On 17 May 1972,
The Association of An Quang Buddhists sent a
letter to the Paris Conference to sign a truce for
the Vietnam War through Buddha’s Birthday ce-
lebration and conserve Buddhist heritage, inclu-
ding a system of pagodas, temples, and religious
beliefs places®.

The peace movement of An Quang activists
spread nationwide and directly attacked local
authorities of South Vietnam. For instance, there
were at least 300 people who joined this event
on 29 May 1970 in Quang Tri province, which re-

55 PTtg-Il 30583, Tém tdt tinh hinh chinh tri ngay
31/5/1970, Saigon, 19* January 1970, p. 2.

%6 Huynh Lién (1923-1987), she was born in My Tho
province. From 1960 to 1975, he actively struggled for
peace of Vietnam. After the Fall of Saigon, she beca-
me a member of Reunited Vietnam delegation.

57 Le Cung, V& phong trao dé thi mién Nam trong
khdng chién chéng My (1954-1975), Ho Chi Minh City,
Tong Hop, 2015, p. 339.

58 |bid, pp. 68-70.

%9 |bid., pp. 70-71.
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commended that the government handle issues
of the impoverished, the disabled, and the inte-
llectuals®. Similarly, the movement coincidenta-
lly happened in Danang, and there were at least
300 monks flocking to the Province Association
of Buddhism. They implemented protests and
supported hunger strikes. In 1971, at least 1000
students and Buddhists organized a demonstra-
tion with the slogan “Anti-America,” “Anti Ngu-
yén Van, Thiéu,” and “Anti-terrorism policies”.
On some occasions of demonstration, the move-
ment enticed more than 4.000 people®:.

At the center of the 1963 Buddhism crisis, Hue
experienced dynamic days of An Quang Budd-
hism protests. In May 1971, Thich Chon Thé
self-immolated at Twdng Van pagoda. Thé left a
letter to the government and petitioned for an
armistice and peace for the country®?. More than
2000 Buddhists made a demonstration to rec-
laim peace for the Vietnamese and end the war
on this occasion. On 28 July 1971, the fifth Con-
gress of Buddhists took place in Hue consisting
of hundreds of students at Van Hanh University,
Thua Thien Hue People’s Front for Peace, Hue
Anti-Fraud election movement, Ethnic Minority
Movement Thua Thien Hue, and the Women’s
Movement for the Right to Live®®. In Quang Ngai
province, there were 70 hunger-striking monks
protesting against the 23/67 directive in 1970.
The movement also broadens its scope within
Central Highlands and Mekong Delta®. Under
the influence of An Quang Buddhism, the revolt
of local Buddhists cast doubt on the national se-
curity of South Vietnam.

Not only domestic uprisings, but An Quang ac-
tivists also argued the peace in international
forums. Thich Nhat Hanh® established a repre-

5 pTtg-11 30583, Phong trao Phat gido An Quang, Sai-
gon, 5% June 1970, p. 3.

61 e Cung, V& phong trao dé thi mién Nam trong
khdng chién chéng My (1954-1975), Ho Chi Minh City,
Tong Hop, 2015, pp. 71-72.

%2 |bid., p. 73.

63 |bid., pp. 72-73.

64 pTtg-11 30583, Phong trao Phat gido An Quang, Sai-
gon, 5" June 1970, pp. 4-5.

 Thich Nhat Hanh (born in 1926) in Thua Thien Hue
province. He established School of Youth for Social
Services in 1960s in Saigon. It is a philanthrophy to
build schools and help the homeless due to the war.
He is a dynamic activist of peace for Vietnam. He
made various speeches in the U.S. at Princeton Uni-
versity, Cornell University. He permanently lives in
Dordogne, France in 1966 and established The Or-
der of Interbeing monastery. He was assigned by An
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sentative office of An Quang activists in Paris
and performed his duty on being an observer to
propagate An Quang ‘s viewpoints at Paris Con-
ference®s. An Quang activists paid serious atten-
tion to the opinions of Nixon on the subject of
South Vietnam’s peace. They wished to unders-
tand the reactions of countries in the European
Union to a warm visit of Richard Nixon to this
region and looked forward to approaching a pea-
ceful solution for Southeast Asian countries®. In
a televised recording on 7 October 1970, Nixon
supposed that the U.S. never sought to expand
the war; they sought to reinforce the peace, but
then An Quang activists expostulated that Nixon
aimed to benefit from the mild support of the
Republican Party and Vietnamese communists.
Activists prophesied that a ceasefire was able
to be determined after Christmas; at least, the
U.S. would appease the domestic anti-war mo-
vement and prohibit an intensive conflict with
the Communists®®,

Correspondingly, An Quang activists no longer
gave their credence to the government of Thiéu
to bring a great deal of peace to the South Viet-
namese people. They supposed that Thiéu cru-
cially depended upon the U.S., so they continued
to clash with the local government through in-
ternational speeches. Resultantly, Thich Thién
Minh — a representative of An Quang Buddhists,
joined a peace conference at the World Budd-
hist Congress in Kyoto, Japan, on 20 October
1970. Minh willingly took advantage of this con-
ference to propagate “6 solutions to stop the
war and recover peace in Vietnam” of the An
Quang delegation. They fundamentally focused
on the withdrawal of the U.S. troops, non-alig-
ned government establishments, and the role of
the Provisional Revolutionary Republic of South
Vietnam (PRG) in South Vietnam. These peti-
tions were pressing affairs that both political for-
ces and the U.S. showed their conjectures for a
peaceful South Vietnam. The spirit and hopes of
South Vietnam Buddhism were congruous with
South Vietnamese people.

“Article 1. Belligerents descend the war gra-
dually to arrive at a complete ceasefire at 6
pm on the last day of Lunar 1970.

Article 2. The U.N. must appoint several
neutral states such as France, India, Islam,
and Sweden to establish an international
control committee for this ceasefire at that
time. A military officer of RVN and a military
specialist from PRRVN will be represented
on this Commission.

Article 3. RVN must release political priso-
ners such as students, intellectuals, monks,
and those detained to fight for peace and
national autonomy.

Article 4. The U.S. Government must end the
current corruption, dictatorship, and hel-
plessness in South Vietnam by allowing the
Vietnamese to freely choose a government
that can represent most of the population.
They are of a national reconciliation nature,
are not affiliated, and have the total capa-
city to: a) Negotiate with the U.S. Govern-
ment on the timetable for the withdrawal of
all U.S. military forces in Vietnam and on the
diplomatic, cultural, and economic relations
between the United States and Vietnam. b)
Negotiate with the PRG on organizing gene-
ral elections to represent all political trends
in Vietnam. A genuinely free election under
international scrutiny, in which all citizens of
any political disposition can attend.

Article 5. By the Vietnamese people. The
U.S., the Soviet Union, the People’s Repu-
blic of China, and other relevant countries
worked together to end the suffering of the
Vietnamese people by supporting this pro-
posal.

Article 6. The warring sides in Vietnam and
the peace-loving people globally, the holy
churches, and humanists promptly promo-
te responsible nations for the Vietham War.
They are ending the war in Vietnam, Cam-
bodia, and Laos”®°.

These six salient solutions of South Vietnam Bu-
ddhism concretized the goodwill of Viethamese
Buddhists concerning a negotiating period, and
a potential peace was recoverable in Vietnam.
These proposals might support the Communists

Quang Buddhism to update the situation of Paris Ne-
gotiation and transport news to South Vietnam.
 PTtg-1l 032688, Cudc hop kin ctua Phét gido An
Quang, Saigon 14 October 1970, p. 2.

%7 1bid.

%8 1bid.
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and clerisy to re-establish a well-meaning gover-
nment in the absence of the U.S. involvement.
Especially in the fifth regulation of this petition,
Buddhists solicited a quick withdrawal of fo-
reign forces notwithstanding Communism, such
as the Soviet Union and China. The kindness of
peace revealed a long-lasting aspiration of the
South Vietnamese people about peace after a
three-decade unjust war. Simultaneously, these
proposals also reclaimed human rights for reli-
gion, journalism, and other social classes in Sou-
th Vietnam.

Additionally, An Quang activists gained interna-
tional support. Captured documents unveil that
a British doctor John Durlas — a representative
of the Ministry of Foreign Aid, paid a visit to An
Quang pagoda on 16 November 1970 to make a
discussion on the British people’s support for a
Vietnamese-based peace. Durlas supposed that
some prominent politicians met Richard Nixon,
former Emperor Bdo Dai, Next-in-line Prince Bao
Long, Nguyén Thi Binh, and France’s President
Pompidou to make a formal conversation seeking
peace for Vietnam. Nixon promised to call a halt
to the war within 1971. The mission of Jone Dur-
las was to make a nexus between well-intentio-
ned characters of South Vietnam like An Quang
Buddhists and former General Dwong Van Minh
to accelerate a peace reclamation for South
Vietnam. He stated that all British people always
physically and mentally supported Vietnam. At
the formal meeting, Minh mentioned the de-
termining solution for the peace of Vietnam. An
Quang activists were still determined to call for a
ceasefire, the U.S. and alliance’s extraction, and
a fair election for South Vietnam’. This implies
that international activists paid much attention
to well-intentioned parties in South Vietnam.
The support of neutral countries indirectly led to
the U.S. troop withdrawal and absolute peace of
South Vietnam.

Besides, An Quang activists expressed grave
concern to Cambodia’s overseas Buddhists when
the Cambodian government vengefully caused a
massacre. These critical solutions made a contri-
bution to suggest

“That Khmer Republic (K.R.)’s killing, and
encroaching property of overseas Vietna-
mese not only caused our Vietnamese peo-

70 PTtg-11 30583, Mét cubc gdp g& bi mat giika cdc nha
hoat dong An Quang: Thich Tri Quang va Thich Thién
Minh, va Bdc sT Jone Durlas, Saigon 16" November
1970, pp. 1-2.
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ple to grieve, resent, but also the interna-
tional public opinion is shocked. This means
that the entire expulsion of overseas Viet-
namese from K.R. without a plausible rea-
son contradicts international law”7?.

In the same year, Buddhists created a petition to
the Saigon government. The content of that let-
ter below

“As a Vietnamese citizen, | cannot ignore
the threat of slaughter of more than half
a million Vietnamese people in Cambodia.
| strongly compete against the Vietname-
se government’s silent and pushy attitude
towards the issue. Moreover, | think that
the government is responsible for protec-
ting their people, but unless that govern-
ment protects the people, that government
will take up its role””2.

At the end of 1970, An Quang Buddhists tighte-
ned their activities to the Saigon Student Union
in conjunction with other political groups in the
capital. An International Student Congress took
place in An Quang Pagoda, University of Agricul-
ture and Forest under the supervision of the Sai-
gon Student Union on 10%and 11t July 19707,
This event enchanted a vast number of students,
Buddhists, and commoners. After this Congress,
Saigon students created a massive protest to de-
monstrate against the war. They prepared a co-
ffin and a dove as creative symbols to fight for
peace and proceeded to the General Consulate
of the U.S. in Saigon. An Quang activists endea-
vored to increase the force in their activities to
be in conflict with existing U.S. troops and the
Thiéu government by linking with other social
parties. By this method, An Quang activists could
associate with various non-communist and non-
Thiéu members for their peace movements. An
Quang also periodized their activities into three
phases. The first phase was completed: reorga-

7t Le Cung, V& phong trao d6 thi mién Nam trong
khdng chién chéng My (1954-1975), Ho Chi Minh City,
Tong Hop, 2015, pp. 72-73.

72 PTT-Il 4315, Thich Thién An va Thw givi Cha tich va
Héi ddng, Saigon, 1*t December, 1970, p. 1.

3 Various authors, Chung ta dé ding déy, Vol 2:
1969-1975, Ho Chi Minh City, Youth Publishing House,
2014, p. 263; Ly Phan Thi The support of urban mo-
vement in Saigon-Gia Dinh to the Provisional Revolu-
tion Government’s viewpoint at the Paris Negotiation
(1970-1971), The Journal of Science&Technology De-
velopment- Social Sciences & Humanities, 5/1 (2021),
pp. 928-938.
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nizing their structure and overtone their voice
overseas. They intended to implement the se-
cond phase by holding a Dién Hong Conference
to propagate peace petitions, flyers, and political
leaflets distribution. Lastly, they would make a
peaceful uprising on Christmas occasions’.

Additionally, the objective of An Quang activists
earned the support of Nguyén Long’s Democra-
tic Front of People because this group gathered
numerous intellectuals, laborers, and religious
practitioners. Next, An Quang activists actively
lobbied Professor Minh Tam and Tran Cao Tan to
ally with An Quang in their activities. Tran Cao
Tan was assigned to convince party members of
Phong Trao Cap Tién of Nguyén Vin Bong and the
Dai Viét party of Nguyén Tén Hoan. Minh Tam
took the responsibility of implicating the Salva-
tion Front and Veteran Association of An Khe’®. It
is indicated that An Quang activists played a de-
cisive role in gathering elite and neutral parties
to forge a relationship for a truce and permanent
peace in their country. On 29 December 1970,
the Congress of Buddhists took place in Dalat. In
this Congress, they published the declaration ac-
cusing America and the Saigon Government, and
coerced Americans into respecting Vietnam’s
independence and Vietnam’s sovereignty. This
event remarked the breakthrough in the pea-
ceful progress under the role of Buddhism. An
Quang activists decided to hold the day of Bu-
ddhism and international peace on the 3@ and
4% January 1971. They expressed that Vietna-
mese people were looking forward to a respite
and would seize political opportunities to avoid
death and devastation. Also, An Quang activists
expressed their honor to nations, religions, and
international delegates who consistently suppor-
ted the peace movement of An Quang Budd-
hism. They appreciated their support for reviving
peace in Vietnam and rebuilding the country’.

Generally, the An Quang school had a wide range
of peace movements in South Vietnam, and their
enthusiastic soul gathered a lot of South Vietna-
mese people to cause a large-scale uprising in
critical urban areas of South Vietnam. There is
no denying that An Quang was a non-communist

74 PTtg-11 30583, Mét cubc gdp g& bi mat giita cdc nha
hoat dong An Quang: Thich Tri Quang va Thich Thién
Minh, va Bdc sT Jone Durlas, Saigon, 16™ November
1970, pp. 1-2.

> |bid.

75 PTtg-Il 30583, NOi dung bai phdt biéu cla Thich
Thién Hoa doc nhén djp Phat dén 2514, Saigon, 3™
January 1971, pp. 1-2.
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movement. The thirst of the An Quang school
was political power holding but not building a
Buddhism-based politics in South Vietnam. They
fought for a just government in the absence of
war, aggression, and fraud. Furthermore, both
Thiéu and the Communists caught other activists
of An Quang Buddhism off guard, and they stri-
ved to reclaim peace for the South Vietnamese
people. Despite freedom demonstration of Sai-
gon politics, Thiéu always kept peace activists
under surveillance and suppressed them if he
deemed it necessary, provided protesters acted
severely. In 1967, Buddhism was divided into two
fields in Saigon: An Quang Buddhism and Viét
Nam Quéc Ty Buddhism. Thiéu supposed that
An Quang Buddhism was a Communists puppet,
but all the strongest evidence from source ma-
terials proves the opposite hypothesis. Commu-
nists fully perceived Buddhism'’s role on account
of their left-wing Nationalism, so they distorted
all the statements of An Quang activists, yet An
Quang proved that they were communism-free
activists. The movement of An Quang activists
directly stimulated the U.S. troops’ swift removal
from South Vietnam.

3. PEACE MOVEMENT OF AN QUANG
ACTIVISTS- GENERAL ASSESSMENTS

The causes and effects of the An Quang move-
ment originated from its political and religious
context. An Quang played a critical role in unvei-
ling the truth of the Vietham War, Vietnamiza-
tion, and some weaknesses of the Thiéu gover-
nment. The Vietnamization of the U.S. was still
a continued effort to maintain strong influences
of the U.S. in Southeast Asia and South Vietnam.
At the same time, the expansion of the pacifica-
tion strategy of the ARVN, as well as the illegal
presence of North Vietnamese divisions in South
Vietnam, shook South Vietnamese belief in a bri-
ght vista of South Vietnam. As a result, An Quang
anti-war movement indirectly led the U.S. strate-
gy to failure via their opinions, movement, and
verbal statements in the international forum of
Buddhism. Likewise, An Quang activists stated
that the Thiéu government showed uncertainty
for the South Vietnamese people. They effecti-
vely took advantage of the contradiction of di-
plomatic relations between South Vietnam and
the U.S. to advocate a genuine democracy for
the South Vietnamese people. In fact, the 1963
crisis transparently proved that both Ngdé Dinh
Diém and Nguyén Van Thiéu’s governments had
a tendency toward Anti-Communist goals rather
than building a real democracy. In addition, the
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direct intervention of the U.S. and allied troops
in the Vietnam War discouraged the efforts of
Thiéu to build a full democracy for the South
Vietnamese people. Due to various difficulties
in South Vietnam’s politics, both the DRVN and
PRG posed a hindrance to the democratic way of
the South Vietnamese people. The overreacting
actions of Thiéu towards opposing parties im-
plied that his government fell awkward to build
a steadfast ally with An Quang and other parities
to suppress the revolts of Communists. Thereby
the patience of An Quang activists can be seen
as an attempt for foreign troops to pullout and
intercept the rising movement controlled by
Communists in major cities of South Vietnam.
The peace movement of An Quang activists pre-
pared for a real ceasefire accompanied by a ra-
tional termination of the war in Vietnam. These
movement played a vital role in assisting peace
talks in Paris associated with the RVN’s opinions
throughout conference sessions.

Besides, the role of An Quang activists concen-
trated on reviving the role of Buddhism in the
political affairs of South Vietnam because they
were fully cognizant of the role of Buddhism in
national movement, and there was a close linka-
ge between national liberation, Nationalism, and
Buddhism in history. The majority of proclama-
tions of An Quang activists built a sense of the
correlation between Buddhism and the nation.
Vietnamese Buddhists assumed that Vietname-
se Buddhism was a critical element of Viethame-
se people’s spiritual life””. Buddhism partnered
with the national personality and built an inde-
pendent national culture for Vietnamese peo-
ple’s history. In the French colonial period, the
French actively took benefits from Vietnamese
Buddhism to win people’s hearts and minds.
Also, communists seduced Buddhists under a
social and political association named Ctru Quéc
(national salvation) against the French and feu-
dal system Vietnam. Typically, Vietminh bene-
fited from Cao Dai and Hoa Hao Buddhism in
the Mekong Delta after 1945, but these groups
always exhibited contradicting opinions toward
the revolutionary policies of the Vietminh, and
they became a political opposition group of com-
munists during the course of the First Indochina
War (1946-1954). After an unfavorable period
of being disfavorable under the French rule and
Ngb Dinh Diém'’s dictatorship, the NLF continued
to allude to some Buddhism groups in their mo-

7 Nhat Hanh, Thich, Bao Phdt hién dai héa, Saigon, La
Boi Publishing House, 1972, p. 7.
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vement and considered religious groups as a cri-
tical force of liberation. Thereby it was high time
An Quang Buddhism would float an idea to reco-
ver South Vietnam’s religious freedom and terri-
torial sacrosanct as well as the political implica-
tion of other parties in South Vietnam. However,
there was no other way but to participate in
raising their voice domestically and internatio-
nally and engender internal strength for peace.
Pure nationalism is a consistent objective of An
Quang activists, and the political intervention of
this group was instrumental in reviving religions
and reclaiming peace for their country’®. More
importantly, An Quang Buddhists forged a rela-
tionship with other social groups with contradic-
ting perspectives concerning the policies of Ngu-
y&n Vin Thiéu. On 25 June 1970, An Quang, in
cooperation with other associations, especially
with the Young Student Union, went on strike in
Saigon to require the government to satisfy the
peaceful wishes of the South Vietnamese peo-
ple’. Simultaneously, An Quang Buddhists en-
couraged Van Hanh University, patronized by the
Vietnam Buddhism Association, to demonstrate
to fight for South Vietnam’s peace. Internationa-
lly, the movement of An Quang Buddhism was
also supposed to link with the American home
peace movement because the identical features
of these movements aimed to oppose interna-
tional and domestic conflicts and decline the
number of casualties due to an unjust war.

The thoughts of An Quang activists are appro-
priate to Buddhism’s principles regarding the co-
rrelation between peace and war. Hence peace
activists publicly harangued South Vietnamese
people and opposed the bellicosity of the Thiéu
government. The struggling objective of An
Quang was to gain permanent peace rather than
a temporary peace that would be strikingly uns-
table and fragile. According to Theresa Der-lan
Yeh, such instability would not be a way to gain
positive peace®. The concept for peace from An
Quang activists may have a provenance of con-
sistent Buddhist philosophy, supposing that the

78 Thich Nhat Hanh stated that Buddhism was a critical
factor and its power needed exploiting to defend and
build countries of South East Asia. See at Nhat Hanh,
Thich, Bgo Phét... op. cit., p. 9.

7 Tin Sdng, 26™ June 1970, all publications of Saigon
Young Student Union analyzed political situation, mili-
tary force, culture, education and society, released in
Tv Quyét, 3, 3rd October 1970.

8 Theresa Der-lan Yeh, “The way to peace: A Buddhist
perspective”, International Journal of Peace Studies,
11/1 (Spring/Summer 2006), p. 94.
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cause of violence and conflicts originated from
the external, the internal, and the root®. Lea-
ders took collective interests for granted while
stimulating their benefits such as relationships,
international support, and economic as well as
political advantages. The more avaricious desires
leaders have, the more likely war and conflicts
have their occurrence. This definition is accura-
te for the case of An Quang activists when they
fervently protested against Thiéu and for the
absolute peace of the South Vietnamese peo-
ple. In fact, Thiéu and peace activists possessed
very different thoughts on an explanation of
peace. Thiéu unintentionally equated all oppo-
sing people who desired peace with their tigh-
tened benefits with the Communists and North
Vietnamese communists. Meanwhile, An Quang
activists scarcely paid heed to contradicting po-
litical opposition because of the fact that they
predominately valued the core values of Vietna-
mese people’s peace rather than their political
rights. Otherwise, they only had a strong desire
for political benefit once a new politics was esta-
blished, which would be in the absence of belli-
gerents and totalitarianism.

Besides, the view of peace of An Quang activists
represented some fundamental points of Viet-
namese nationalism in the contemporary history
of Vietnam. Historically, the penetration of Bu-
ddhism doctrines directed Vietnamese people’s
thought so that this religion predominates over
other religions in Vietnam, and its deep-rooted
norms are congruous with an agricultural socie-
ty like Vietnam. The autonomous feature of pa-
goda systems has a strong correlation with the
autonomous features of Vietnamese villages and
there is a close link between religion and state
in Vietnamese history. The soul of freedom wi-
thin Buddhism contributed to buttressing the
traditional national characteristics of the Vietna-
mese. As a result, the movement of An Quang
Buddhism was intrinsically supportive of the
national movement of most South Vietnamese
people. It is very conspicuous that An Quang ac-
tivists usually mentioned the chronic grounds of
the Vietnam War as being the cupidity of contra-
dicting groups in South Vietnam, including Com-
munists, North Vietnamese Communists, Thiéu’s
government, and the U.S. Hence, they remons-

81 Shih Yi n-shun, “Fofa yu renlei heping (Dharma and
Human Peace)”, In Fojiao yu zhengzhi (Buddhism and
Politics), Taipei, Dasheng wenhua, 1980. Also see at
Sivaraksa, Sulak, Seeds of Peace: A Buddhist Vision for
Renewing Society, Berkeley, Parallax Press, 2002.
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trated that all aggressive forces were wrong to
take their involvement in a pointless conflict
which caused a severely devastating situation for
them based on their statements in cited archi-
val documents. The supreme target of peace for
Vietnam and An Quang activists aims for human
rights along with social, political equality and
the economic development of the country. Sig-
nificantly, the eventual aim of An Quang activists
was the Vietnamese people’s right to self-deter-
mination rather than unconditional support for
any opposing parties in their country. Unfortuna-
tely, the majority of Marxists Vietnamese histo-
rians attributed An Quang activists to a Commu-
nists-supported force, and this point of view is
inaccurate®. The vigorous activities of An Quang
proved there is a strong correlation between the
Vietnam state and the religion of Buddhism in
their history, and Buddhism functioned as a role
of pacifists in the course of their national war. By
all circumstances, Buddhism activists always tri-
ggered a considerable influence on the nation’s
determination, and they made a peacemaking
endeavor to preserve the pure nationalism of
the state. Together with David S.Meyer, Sam
Marullo presumed that the State makes wars,
often opposed by the people within them. Citi-
zens’ struggles against war have as long a history
as the practice of war. People see the potential
benefits of violent conflict outweighed by the
costs and risks of thinking and preparing to fight
wars®. This definition, together with the opinion
concerning the internal cause of the conflicts
and war, stated that the internal mind of people
or leaders is a critical factor to cause war for any
place in the war.

Unfortunately, the internal of An Quang activists
is not solid because of debates among mem-
bers following this religious scholar. This may
be a shortcoming of An Quang Buddhism be-
cause its leaders did not reach a homogeneous
agreement in fighting for the peace of Vietnam.
It was a challenge to harmonize Mahayana and
Theravada and appease a contradicting opinion
with regards to methods of struggle: violent or
non-violent movement. An Quang activists could
not elect a leader for their activities due to tho-
se conflicting viewpoints in their movement. The

8 Le Cung, V& phong trdo dé thi mién Nam trong
khdng chién chéng My (1954-1975), Ho Chi Minh City,
Tong Hop, 2015, p. 341.

8 Marullo, Sam, S. Meye, David, “Antiwar and Peace
Movement”, The blackwell companion to social mo-
vement, Cornwall, Blackwell, 2004, p. 640.
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division of the internal forces of An Quang easi-
ly resulted in impairment, which was beneficial
to other political groups after 1971. Despite the
fact that An Quang activists dynamically held nu-
merous caucuses, demonstrations, and hunger
strikes, they were unable to achieve a notable
triumph over the incumbent government and
the Communists. Since the Paris Agreement in
1973, An Quang activists felt a sense of oneness
with other political groups for seeking an alig-
nment government for the South Vietnamese
people. It is indicated that An Quang activists
should have been well-organized to recoil from
the sabotage of opposing forces as well as pre-
cluding the influence of the Communists after
the 1973 Paris Accord.

CONCLUSION

The peace movement of An Quang activists were
the protracted movement of South Vietnamese
Buddhism since the 1963 crisis. This academic
topic has still earned a modicum of scholarly
attention from historians because numerous
people supposed that An Quang was under the
influence of Communism. However, captured
documents reveal that the movement of Budd-
hism and other social classes in South Vietnam
after 1963 was against Communism. The move-
ment of An Quang activists reached a peak in
the period 1969-to 1971 and made a continued
effort to reclaim peace for the South Vietname-
se people. The analyzed detections of this article
imply some salient points of An Quang activists’
peace movement in this phase

First and foremost, An Quang activists were Na-
tionalists who wished to build a democracy for
the South Vietnamese people and protect the
rights of religious freedom for several religious
groups in South Vietnam. All articles and re-
search papers that assumed that An Quang ac-
tivists were cronies of the Communists were in-
accurate, and they need reanalyzing depending
on reliable source materials. An Quang activists
opposed all belligerents who participated in an
unjust war in Vietnam, and they delivered all
their wishes via petitions and messages which
aroused the sympathy of South Vietnamese peo-
ple, mainly in some oppositional political groups.
Thus, An Quang activists’ actions caused politi-
cal turbulence for the Saigon government. Once
Vietnamization symbolized a prolonged war and
potential civil war for the Vietnamese people,
the peace movement of An Quang Buddhism
would represent Vietnamese Nationalism.
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In addition, the philosophy underlying An Quang
activists’ action was a firm grasp of a Budd-
hism-Nation relationship. An Quang activists
presumed that Buddhism was in concordance
with the peaceful soul of Vietnamese people
in comparison with other religions in Vietnam.
Doctrines of Buddhism were compatible with
the spiritual life of Vietnamese people, so their
movement was capable of attracting hundreds
of participants. In fact, the movement of An
Quang activists was eager to stimulate the U.S.
troop withdrawal from South Vietnam. The pea-
ce movement under the patronage of An Quang
Buddhism gained widespread popularity among
South Vietnamese people, and its movement
laid the groundwork for peace for South Vietna-
mese people. The prevalence of the An Quang
movement in major urban areas contributed to
gathering the considerable force of other allian-
ces to support An Quang activists with their ge-
nuine wishes for peace for the South Vietname-
se people. Not only did they organize an array
of domestic movements, but An Quang activists
also had a piecemeal approach to international
forums to exhibit their potent arguments for the
avidity of peace for the South Vietnamese peo-
ple.

Summing up the arguments in this paper, Viet-
namization was a fiasco of the U.S. in an at-
tempt to nourish a non-communist government.
However, the U.S. was unable to gain growing
support from the South Vietnamese people, and
inappropriate policies that put emphasis on the
role of military strength were ineffective. As a re-
sult, An Quang peace movement played a vital
role in thwarting the Vietnamization of the U.S.
and showing the seeming proliferation of a Sou-
th Vietnam with its citizen’s self-determination,
freedom of human rights, and religious equality.
The combination of the domestic national mo-
vement and the support of the world helped An
Quang activists gain people’s hearts and beco-
me a typical example of the international peace
movement. It is very cruical that there should
be more further articles and research papers to
elucidate other aspects of the An Quang activists
and their movement in the Vietnam War.
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